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ENGLISH TRANSLATION

The serious spiritual practice of Bhai Ji, the realized saint Shri Hanuman Prasad Poddar, began
in 1916 CE, when the government interned him in the village of Shimlapal in Bengal for his
active participation in political activities. There he had ample opportunity, for nearly a year and
three quarters, to study spiritual literature. At that time he wrote an extensive commentary on
the Narada Bhakti Sutras. It is astonishing that he was then twenty-five years old and had begun
spiritual practice only a short while earlier. How could so profound a theoretical exposition of
loving devotion have been possible at that time? With some revisions and additions, that same
commentary was published by Gita Press in 1935 under the name Prem-Darshan. Devarshi
Narada was so pleased by its publication that in 1936 he came to Gita Vatika with Maharshi
Angira, granted his holy vision, and held a long conversation with revered Bhai Ji. This meeting
recalls an episode from the life of Adi Shankaracharya. I have read in his biography that when he
wrote his commentary on the Brahma Sutras, Maharshi Vedavyasa was so pleased with it that,
while revered Adi Shankaracharya was in Uttarkashi, he came there, gave him his vision, and

bestowed blessings and supreme inspiration. Something similar happened with Bhai Ji.
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ENGLISH TRANSLATION

Although no detailed, authoritative account is available of what Narada Ji and Bhai Ji discussed,
his subsequent life points to it. Visions of Vrindavan's divine pastimes had begun even before
this, but entry into them seems to have begun at about this time. In 1937 he intimated to a close
confidant: 'Entry into the divine pastime occurs; my own wish is not paramount in it. Whenever
They wish, They suddenly draw me into the pastime and include me in it.' Around 1940, a saint
in Vrindavan had a direct vision of Mirabai and conversed with her at length. In answer to his
question, Mirabai said: 'Hanuman Prasad's subtle body has become entirely the very form of
Shri Priya Ji.' Another noteworthy point is that, even after his extensive conversation with
Narada Ji and even after ascending to such an exalted state himself, the commentary Prem-
Darshan required not the slightest revision or addition, although twelve editions of it were

published during his lifetime.
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The essence of Shri Narada Ji's inspiration, and of the worship and realization of the mood of
Vraja, is Bhai Ji's work Shri Radha-Madhava-Chintan, which will always guide worshippers of
the mood of Braj.
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Bhai Ji concealed his spiritual state for nearly twenty years. He wished to keep it hidden
throughout his life, but this was not acceptable to his beloved Shri Krishna. During the final ten
to twelve years of his life, his extraordinary state filled with mahabhava began to reveal itself. In
keeping with his depth, Bhai Ji made every effort to keep his mental faculties engaged solely in
the service of God as manifest in the world, so that no one would discover his state of
mahabhava. Yet those faculties would forcibly reach that realm of divine pastimes. It was an
astonishing helplessness. In the life of no saint has one seen, heard, or read of someone who
struggles to direct his faculties into the world, while they are forcibly carried away into the realm
of divine pastime. Bhai Ji might be washing his hands with earth after returning from the
lavatory, seriously editing Kalyan, or speaking attentively with a distinguished person, yet his
faculties would leave the worldly plane and become absorbed in the ocean of divine pastime. His
eyes were open, but seeing ceased; hearing through the ears ceased; if a pen was in his hand, it
simply remained there. This condition lasted from fifteen minutes to fifteen or twenty hours.

Many brothers and sisters who witnessed it directly are still alive. So be it.
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Another change occurred during this period. In 1922, while Bhai Ji was absorbed in spiritual
practice in Bombay, he began conducting satsang at the request of the revered Shri Jayadayal Ji
Goyandka. Except during illness, this continued throughout his life. Rather than being confined
to one topic, his discourses dealt with every subject in accordance with the listeners' questions.
But in the final ten to twelve years, they were mostly expositions of the stages of love, of the
mood of the gopis, and of Radha's mood. Once Bhai Ji was at Swargashram. Anandamayi Ma's
birthday celebration was being held near Dehradun. At revered Ma's request, Bhai Ji came
there. When it was time for him to speak, the celebrated saint of Vrindavan, revered Hari Baba
Ji, submitted, "We want to hear only about the love of the gopis from you.' In that assembly of
saints, he spoke only on the love of the gopis, and the saints continued to relish it as though
spellbound. A second incident likewise occurred at Swargashram. Bhai Ji came to the hall at
Gita Bhavan to give a discourse and sat on the platform beside revered Sharananand Ji, whose
discourse had just ended. As usual, many people began handing Bhai Ji slips bearing their
written questions. He began to read them. From the sound, revered Sharananand Ji understood.
Reaching out, he took all the slips from Bhai Ji's hand and said, 'Bhai Ji, there will never be an
end to these listeners' questions. I alone am sufficient to answer them. You should speak on
Radha-bhava; where else will we get to hear that?'
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From this one may form some idea of the depth of Bhai Ji's exposition. Nor was this all. One
day, before beginning a discourse, Bhai Ji himself said: "Whatever remains in a person's mind is
what comes into speech. What can I do? Wherever I begin answering a question, within a short
time I reach that one subject alone. Please forgive me for this helplessness of mine. It is my

compulsion.'
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This book is a modest attempt to compile what, apart from Shri Radha-Madhava-Chintan, he
said in his discourses about worship in the mood of Vraja. Not even a fraction of it could be
included here; this is only an indication. If all the material concerning worship in the mood of
Braj were collected from his discourses, perhaps another work like Shri Radha-Madhava-
Chintan could be prepared. The description of the divine form at the beginning, chiefly a
detailed description of the marks on the feet, is ancient, but has not yet been published in any
book. My study is not extensive, but on asking several learned persons I learned that such vivid,
heart-touching, detailed description of the foot-marks has not been read anywhere in Hindi. It
not only makes it easier to fix the mind on the Lord's feet, but also increases attraction to them.
Some answers to the personal questions of worshippers of the mood of Braj, received from Bhai
Ji in private, have also been included through those persons' kindness in providing them.
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It is my belief that studying, reflecting upon, and contemplating this material will both inspire
and assist worshippers of the mood of Braj, and will guide all spiritual aspirants. If any error has
remained in the compilation, I ask forgiveness for it and will endeavour to correct it if it is

brought to my attention.

Shyamsundar Dujari
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In truth, the Lord's form cannot be described. One cannot describe it without fixing the mind
upon the remembrance of that form, and once the mind becomes absorbed, speech comes to a
halt; who then can describe it? Whatever is described in such a state is only external. Yet, by this
pretext, discourse about the Lord takes place; that is a great good fortune. To persons who know
reality, discussion of the Lord's form appears very external. They regard the truth of God as
beyond it. But this is not so. The Lord's beautiful limbs carry reality with them; they are not
devoid of it. Certainly, this reality is not made of the five material elements. The Lord's limbs
and knowledge of Him are not two different things. The Lord Himself has become those limbs.
Yes, for people to whom these matters are external, they remain external. These matters seem
delightful only to devotees who wish to behold the Lord's manifest form. Followers of the path of
knowledge think that the Lord's hands and feet are like those of human beings. If the mind
remains fixed on these alone, we shall indeed be deprived of the truth. This does not mean that
such people have no right to hear this description; rather, their qualification is of another kind.
In their view, those who worship the Lord's manifest form are of lesser qualification. Therefore
these matters are not for them; they are only for lovers of God. They are also highly confidential
and should not be spoken before the general public, for ordinary people receive no special
benefit from hearing them; their curiosity is merely satisfied, and it remains only talk and
hearing. These are things to be meditated upon. By meditating on the Lord's beautiful limbs, one
may, through His mercy, receive His vision. The vision of the Lord's manifest form does occur
and can occur; this is wholly true, not imagination. That form is pure, conscious, eternal, and
divine. These matters can delight only those who long to see that form and understand it as an
object of sacred longing. Those who conceive a reality even higher than this are not qualified to
hear them. The first requirement here is freedom from the fault of envy. Arjuna was free from
that fault. Only after knowing this did the Lord explain His secret to him. Therefore these
matters are to be discussed only among intimates, not before everyone.

14
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Among the Lord's limbs, two are foremost: His lotus face and lotus feet. The feet are even dearer
to devotees than the face; devotees are never satiated by seeing them. This should not be taken
to mean that the face is less dear. The point is that the face comes after the feet, and therefore
devotees yearn more for the feet. The glory of the feet is immense. Who can describe it? Who can
tell the glory of those feet whose washing made Siva truly Siva, and which make even the pure
more pure? Holy places have their sanctity because the Lord's feet rested upon them. At the
sight of ground marked by the Lord's beautiful feet, aged Akrura descended from his chariot,
overwhelmed with love, and began to roll upon those footprints. In rolling upon them he
experienced the bliss of the Lord's embrace. Whoever has even once seen the light of the Lord's
raised, red toenails has had the darkness of the heart removed forever. Those nails contain the
radiance of millions of moons. Their light never waxes or wanes; it has not even the slightest
dark stain of blemish. It is forever uniform. Moonlight disappears in the dark fortnight. Indeed,
the fortunate person who has once seen even a mark of those feet impressed upon the earth has

attained liberation.
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Several years ago, a Bengali woman in Kasi received the good fortune of seeing the Lord's
footprints. She still possesses their photograph. One night during Holi, she dreamed that the
Lord seemed to be telling her, “I wish to play phaga.” The next night she had some abira placed
in a vessel near the image of her chosen Deity in the temple. When the temple doors were
opened the following morning, gulal was found scattered on the floor of the inner shrine, with
tiny footprints visible upon it. From this it appeared that someone had played phaga there with
gulal during the night.

16



Vraja-bhava ki Upasana Chapter 2

AT TRUT-deTH IR Ju g & a9, 37620, 1o 3R A | TR o & fgie! g
THG-FHAR 20¢ T it &1 I g gHaimie! Hifd amsidt sngpfads T&l &, 31fug sat-a-at
et <d €1 3aTeRvTa: FHHeTHT g St &l §T BHAD BRPI &, Sl aRdfded HHA-AT &l
HIGIH BT 81 39 A8 & 81 WA T=-fi= faugics TRuNTd BHeH ot 3R el deamd
3R 21 HIAT HIPTdh UTe-deich BHAH HIAE & 8; IHPT I AelTs foid gU Tetrell 21 I IARY
foiE uredetes sfieds e WTTTds BRI 3R 3R &; geich sTad ATe ST ART 27| TEi HUReh
HITTH BHA 21 39P HW IS &1 BHeTD TIdH 372l 2 3R HW el &1 WiTar{e I+ TRuT-fig
T T AL} fECml} &1 S-S S & 3 HefhiTfa Teprergerd Sad €1 3T 2MTesT 9o $B
TEI fosaT ST qehdT| @t IR A Ti=-i=T qufes forg 3rdta 7TeR ATe B1d &1 FEl &, Pal
U, Bal e 31N Bel 2T A JI-5-Td T T Tl 3ToATT-37T fHe? 3T tfdses 2MTeh!
HRU BId & | PHcTD] I Il dl Tel 7, T 3TH Fohal, Gieirod 7R Fifeiar Wt 81 37 9« diad
3TCTTT-37eTTT 37T fHebetdll € R Ueh-gaRTR Ul 81 TRUTAwilehl Yeb 3Tgddl iR &1 a8 T8 ¢ feb
3TH IR dlbTaild a2l <ddT IGERIT &d 21 9 U U Ul &, oW IR fadedew ufdfawr usar g1
VTG 37&e feaep! 370 TRUNH i Y gAd 81 37 37ex ge8T g1 W f2iq, faw, &, 3=
T T adT Rl < Tepd €1 F8T i 7w g 21T &) el ¢ % I8 T T Y AR @
2| SH®BT IW &l & 16 STadd Ig avq g T8l 8ldl deaad gx el gfeeH Ig Jel 79 &
21 3R A IRY &g 37 3N gU & 1o WITaTeh =RT oy YR vgd & geidht uferd 3 IR g
37927 3ifdsd &1 STd §; g fag & 21|

17



Vraja-bhava ki Upasana Chapter 2

ENGLISH TRANSLATION

There are four principal marks on the soles of the Lord's feet: the thunderbolt, elephant-goad,
banner, and lotus. Devotees, however, have at various times counted as many as 108 marks.
These are not merely outlines like the marks we draw; they appear in their actual forms. For
example, the lotus mark is shaped exactly like a blossomed lotus and looks like a real lotus. It
has sixteen petals. The color and number of petals of the lotuses on the feet differ according to
the Lord's various forms. The lotus on the sole of Lord Sri Krsna has sixteen petals and is pink
tinged with red. These four marks are situated around the hollow in the middle of the sole; it
was between them that the hunter shot his arrow. Above the heel is the lotus; above it is the
thunderbolt. Beside the lotus is the goad, and above is the banner. Not all the Lord's foot-marks
are visible at all times. Whatever marks appear are seen shining clearly. Their beauty cannot be
described. Against the red color, these marks of various hues appear exceedingly lovely: some
green, some yellow, some white, and some dark. All these colors, joining together while
remaining distinct, assume a supernatural splendor. The lotus is generally red, yet it also
contains whiteness, yellowness, and blueness. A separate radiance issues from each of these
colors and falls upon the others. There is another wonder of the soles: all worlds and their
inhabitants, and the gods, are visible in them. They are mirrors in which the whole universe is
reflected. The Lord moves about bearing the entire universe in His feet. If He wills, Siva, Visnu,
Brahma, Indra, and all the other gods may be seen within them. Someone may wonder, “Why is
he telling such tall tales?” The answer is simply that until this reality comes within our sight, it
appears to us as mere tale-telling. In any case, these four marks are so raised that wherever the
Lord's feet touch the ground, all four are necessarily impressed in its dust; the other marks are

not.
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ENGLISH TRANSLATION

In Bengal there is a weapon called a dava. The thunderbolt is shaped roughly like a dava, though
the dava is not so beautiful in form. The thunderbolt is thinner and more lustrous. Its form also
resembles the hood of Sesanaga. Its color is completely white. Yet “completely white” is said only
relatively, for absolute whiteness is in fact colorless and cannot be seen. Some color is
necessarily mingled even with white. Siva is described as having the color of night-blooming
camphor, but even his complexion contains a trace of redness. Still, in comparison with others
he is considered entirely white. The thunderbolt's color also contains a little redness. Taking this
form as its model, Indra had Vi§vakarma fashion a material thunderbolt from Dadhici's bones in
order to kill Vrtrasura. This does not mean that there was no thunderbolt before then. Rather, it
had previously been hidden and had not come into manifestation. The name thunderbolt also
existed beforehand. Vrtrasura was the Lord's exclusive devotee. On seeing the mark of his
chosen Lord's foot before him, he became fulfilled. His weapon became still at once. Visnu's
mantra was rendered ineffective. In any event, the thunderbolt's color is like Siva's. Lord Siva
Himself has become the thunderbolt. Just as Siva's complexion contains some redness, the orb
of the sun contains blueness, because it is a portion of Lord Visnu. Visnu is counted among the
twelve Adityas. All these marks of the Lord are masses of splendor. The elephant-goad is dark in

color and has the same shape as a worldly goad. The banner is yellow.
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ENGLISH TRANSLATION

One should understand this: whatever exists in this world is an imitation of the Lord's supreme
abode. It is wholly mistaken to think that devotees saw things here and imagined corresponding
things there. Although things here are mayic, their model is there. The outstanding excellences
found here have the distinction of that original model. Nothing genuinely new is invented in the
world. Things not yet manifest merely become partly manifest. It is not that radio did not exist
before; it was formerly unmanifest and has now become manifest. Beyond radio there are who
knows how many powers now unmanifest that may appear in time, just as radio did. Who knows
how many medicines still exist whose properties are not yet known to us. No new seed is created
in the cosmos; something hidden becomes manifest. Even a yogi cannot create a seed. What we
see here is only the reflection of the Lord's eternal abode. Every conception of invention exists
there in concrete form. Though the Lord's beautiful form resembles a human form, it is
altogether unlike it. All the beauty of nature is only a shadow of the Lord's form. If the shadow
has such beauty, we cannot imagine how much beauty the original body possesses.
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ENGLISH TRANSLATION

The Lord's eternal abode is in His feet. His feet too are eternal. The abode is eternal, and the
Lord Himself is eternal. The abode is in His feet, and He Himself resides within that abode. In
truth, His abode and He are one reality, not separate. Although each eternal abode is one, there
are distinctions among them according to the form of the Lord. These distinctions do not mean
that one is a whole and another a part. In Sr1 Rama's feet only Saketa may be seen; in Sri Krsna's
soles, only Goloka; and in Sri Visnu's soles, only Vaikuntha. This is their distinctive feature.
Whoever obtains the Lord's feet obtains every kind of sovereignty, opulence, knowledge,
detachment, and even liberation. The radiance of His feet descends into His devoted followers.
All devotees need the feet, and all have the right to attain them. Through the feet, the other
limbs too may be attained. Only the Lord's beloved consorts have the right to place His feet upon
their hearts.
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ENGLISH TRANSLATION

How far can the glory of the feet be described? The particles of dust touched by them become
divine. By the touch of those particles, all inertness is destroyed, and all nescience, ignorance,
austerity, and liberation are destroyed. What then need be said of that dust itself? Even the gods
long for the foot-dust of devotees who have attained greatness through that dust. Brahma and
the other gods have desired the foot-dust of the gopis. The gods become animals and birds and
roll in the Lord's foot-dust. Since they have no right to appear openly there, they come secretly,
longing for every particle of that dust. Those proud of knowledge do not obtain it. The Srimad
Bhagavata calls them tusavaghati, one who pounds husks. Fortunate persons in whom divine
love is about to blossom, and who have faith in those feet, receive the foot-dust of one of the
Lord's devoted followers. How far can its glory be described? When these particles touch the
Lord's foot-marks, they acquire the power to destroy demonic dispositions. An elephant-goad
has the power to control an intoxicated elephant; therefore, when dust bearing the goad-mark is
sprinkled on the head, the intoxicated elephant of the mind comes under control. From a dust-
particle touched by the lotus, knowledge is gained, for the lotus is the very form of knowledge.
From a particle touched by the thunderbolt, sins are destroyed. The banner signifies victory;
therefore, from a particle touched by it, one receives the victory that is supreme perfection.
Within such a person there remains no sin, attachment to sense-objects, or ignorance. These
particles of dust no longer remain inert even outwardly; they are not hard, but become
luminous. Their touch is supremely cool and pleasing. On touching them, one feels as though
one had touched a conscious substance. By the touch of Lord Sri Rama's foot-dust, Bharata
experienced the Lord's own embrace.
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ENGLISH TRANSLATION

When the Lord visibly descends upon the earth, His eternal abode descends to earth with Him
and returns with Him as well. Present-day Ayodhya and present-day Vrndavana are not that
Ayodhya and Vrndavana which existed then. They are only replicas, conceived later for spiritual
practice. Accounts say that the Lord took Ayodhya away with Him. Yet because these places
were touched by Him and bear the same names, they too are exceedingly sacred; of this there is
no doubt. Those touched by the Lord's foot-dust become blessed and become great souls. Those
who receive even the foot-dust of such great souls also become blessed. The Bhagavata says,
“vina mahat-pada-rajo-'bhisekam”: without sprinkling the foot-dust of such great souls upon
one's head, there is no welfare. This in fact indicates the Lord's own glory. The Lord's name is
greater than the Lord because it is the Lord's own name. “Rama cannot sing the virtues of the
Name.” This in fact manifests Rama's glory. If a king possesses such wealth that even the king
himself does not know of it, how great that king must be. Similarly, if Rama's name possesses
such immeasurable power that Rama Himself cannot describe it, what limit can there be to
Rama's glory? Rama's servant is called greater than Rama precisely because he is Rama's
servant. Regarding His devoted followers, the Lord says: “anuvrajamy aham nityam puyeyety
anghri-renubhih”: I constantly follow behind those devotees, not merely for a day or two, so that
I may be purified by the dust of their feet. If devotees who have received the Lord's foot-dust
possess such glory, the greatness of the Lord's own foot-dust cannot be estimated. The Lord
washed the feet of His devotee Sudama and not only drank that foot-water Himself, but gave it
to all His queens to drink and had it sprinkled everywhere, above and below, throughout the
palace. Human beings are freed from rebirth by drinking the foot-water of Visnu; Visnu Himself
drank the foot-water of His devotee only to proclaim its greatness. What wonder, then, that by
drinking that very Lord's foot-water the boatman Kevata was delivered with his family? He

carried even his ancestors across the boundless ocean of worldly existence.
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ENGLISH TRANSLATION

The Lord has a very intimate relation with the lotus. His feet, hands, eyes, navel, and face, all
His limbs, are compared with the lotus. Brahma is said to have arisen from the lotus of His
navel. The fragrance of His divine form is also like the fragrance of a lotus, though it is distinct

from the fragrance of a worldly lotus.
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ENGLISH TRANSLATION

The extent of the Lord's foot is held to be fourteen angulas. One may wonder how the whole
universe can fit within a sole measuring fourteen angulas. The answer is that when all creation
abides in the Lord's resolve, what wonder is there if the universe abides in His feet? Such is the
yoga of the Lord of yoga. Some have counted 32 foot-marks, some 36, some 56, some 64, and
some 108; a brief account of the four principal marks has already been given. These four marks
are found in every form of Sri Rama, Sri Krsna, and Sr1 Visnu. Among the remaining marks are
weapons such as the bow, arrow, sword, spear, Sakti, trident, mace, and discus, the latter being
the mark of Lord Visnu. Among animals are the horse, elephant, and deer; among luminaries,
the sun and moon; among sages, Narada; among flowers, divine flowers; among aquatic
creatures, the fish; among serpents, Sesanaga; among birds, Garuda; among vehicles, the
chariot; among fruits, the kadamba fruit; among heavenly objects, Urvasi, Kamadhenu, and the
wish-fulfilling tree; among mountains, Sumeru; among trees here, the avattha; among royal
emblems, the parasol and throne; among garments, the yellow garment; among ornaments, the
armlet; among instruments, the flute and vina; among vessels, the golden pot; and among gods,
Brahma. In addition there are marks of the svastika, fire-pit, bali, vertical line, triangle, octagon,
nonagon, mirror, little bell, palace, conch, sesame, and barley. Sesame, or svadha, signifies the
world of the ancestors, and svaha signifies the world of the gods. The Lord's feet have one
further distinction: in His right foot resides His $akti: Sr1 Radha in Sri Krsna's foot, Sr1 Janaki in
Sri Rama's foot, and Sri Laksmi in Sri Visnu's foot. Their forms are made in the shapes of all

these objects. Marks such as the discus, yak-tail fan, and creeper are found on the feet of Sri
Radhika.
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ENGLISH TRANSLATION

If someone asks how all these things can exist, each in its own form and proper place, within
such small feet, the answer is that this is possible even in the natural world. For example, on a
small photographic plate we can take a picture even of very large houses, mountains, rivers, and
oceans; though their forms on that plate are very small, they appear very large when viewed. If
such a thing is possible in the material world, what is impossible for the Lord? His maya itself is
described in the scriptures by epithets such as aghatana-ghatana-patiyasi, “skilled in making the
impossible happen.” He can make space in what has no space, and what has no space in space.
By the mere play of His eyebrows, He creates the universe and in the same way absorbs it into
Himself. If He wishes, He can bring forth countless millions of universes, just as they are,
through the eye of a needle. To do this, He need not enlarge the needle's eye or diminish the size
of the universes. This is His sovereignty. Some partial accomplishments of this kind are found
even among yogis. Many yogis, for example, can form a body consisting only of the ether-and-air
element and pass through a wall without breaking it. But the yogis' reach is limited to the five

elements; they cannot go beyond them. The Lord, however, can do whatever He wishes.

ORIGINAL

ARILA TE fb SR AR g TR TGT 3797 3RGett BUH 37K A BlehY HITdTh RO & &,
ORI TR 3751ds Y& SEATSI AT BU ST HUR Y8d | Al al Ig Hifde ST Wi IR
RATHARY E1eb AT a8 &; T8T o1l BB T8 BUH HelE 4T ¢, a8 areqan o &l &; fobg g8
A -G B STl 1 BaeT WGP aedeb] STHAATAIDT & ART ST, Id-57 feamiy &t
2, IR T | TR AT Tw= I@aTel! U axg dtfebes A1 W A fe@ramt &t €;
aft ST A3 ATHA YT U8 Hebe a1 & I A3 wifcbep ald gy M fée wrara= 81 Sird 2|
ST IRT STg-d HHR AT TRUNH HHTIT §31T Y81 &, dd S d geref Teb A1l 37 3
3%, 59 3T & T 21 ‘AfGw: IR USH VAT IUANS BEdl 81 HI PO HIAHP aR0NH & 2l
TR fonfaaT 3% TR U1 &1 Fawdl!
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ENGLISH TRANSLATION

In summary, all the things mentioned above abide in the Lord's feet in their original forms and
as conscious beings, just as Sr Hanuman visibly remained atop the banner on Arjuna's chariot.
Indeed, this whole material world is conscious because it is entirely of the nature of the Supreme
Self; whatever appears here as inert is in truth conscious. Yet this is said from the standpoint of
knowledge. Only those who know the Lord's reality see the entire world as conscious; the
ignorant do not. But every object related to the Lord appears conscious even to ordinary eyes,
although the eyes before which the Lord's form manifests, while ordinary, become imbued with
divinity. When the entire world, inert and conscious, is contained in the Lord's feet, what
wonder is there that so many conscious entities should dwell within them together? The
Upanisads say, “tad visnoh paramam padam.” Everything is in the Lord's feet. All opulences

may be obtained in His feet.

ORIGINAL

SR o g AR T €, 99 Arefes €1 379 Uep il el T8l 81 37 FaH T[g I8 WRT g3 2
TRONH S AR 8 HROT B4 Wb <l T &g & | Ve dl g o fod AR faegest T
T STTTE 31T ST | e FefS, 7S, <adT, Ul geft, 7ef, 3Ry, 3MEUT, &, Udd, %,
IS, dTe, UTE, %o, Bool, THT afAT Teh-Teb a¥g AT TRIT 81 GIRT o, [SRIepT Irt @R
TR YT &, T8 ¢ o JefU M TRUTIRT g8 HUR AT BIB! Ui Hadd! UPR
TE €, Pac 3Tb! JAFGAPT € U8 ISR U 2, T8 Hoih g1h! a1 el 8; qTfd 37!

T HIcR of 3! dl T Werdd ATHe € €11 QT G2 il MiaTds TRUTI! §egH I ofdl
&, 39b TN 39 TRUING T A YT uaref 3799 3179 317 SiTd 2, ol YR Y19 1R gU UTaIep!
3T BRI o AR 3 UTAh HIY-7 I I 3TUA-31T 3T SATd & | R fdeqest Ve 3iR Anpd
37 TRUTIch HT-HT HeRdd §egH 31T SITdT &, Rilfep HITdTeb TRUT AR VT 3R ATeids H1d &
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ENGLISH TRANSLATION

All the marks enumerated above are meaningful; not one is useless. Each is filled with deep
mystery. The Lord has two principal purposes in bearing so many marks upon His feet. The first
is that a model of the entire universe may be gathered in one place. Therefore one object has
been selected from each class: sages, human beings, gods, animals, birds, luminaries, weapons,
ornaments, trees, mountains, garments, royal emblems, instruments, vessels, fruits, and
flowers. The second purpose concerns devotees especially. Although every devotee has no right
to establish the Lord's feet upon the heart, for only His beloved consorts possess that right and it
is not within a devotee's control, every devotee does have the power to bring them into the heart.
Thus, when one places the Lord's feet in the heart, all these objects come there of themselves
with those feet, just as jewels come home of themselves together with the jewel-filled vessel
when one brings that vessel home. The sovereignty and sweetness of the whole universe enter
the devotee's heart along with those feet, for the Lord's feet are the source of all sovereignty and

sweetness.

ORIGINAL

WA feRich 31Temd T ARG 39 TRUTIds H1e §&IH 3T ST1d 8, 9 g8 Herd YA IR bl dfeid
g HBAT 8| FRdhehT feig YHDT Tdld &1 FedIiel HileTeh alde &1 37d: S YW TTedrell o
3% geIH Wikich T2l B 3HBT T FhRY a1 Hdl &1 3uard yaref 99 fdeg urdb 8
3R WA & BUH I ART AR oas AR gadH 31T &1 31d: IMTigalkt H 3ifeie
afeam 33 ured Yt €, foras gead WiTaTes TROT 31T S1Td §; ailfes IRt 2Iferraies S WiTdTh
ROT &1 TG AR AfTAIDBT TR & g™ 317 T 79 AT et B bl I8 qepell &1 1M 37
offeridich fehafl 3721ePT UTCT Bl 3BT IUANT &l 2| fobg WeRd HITdTh WHH A Bl
QIferATeRT HeT STTdT 81 $8cb Seet= 3aTe30T BHR ATHA WeRtS figgAToi 81 370 A9 HehRep!
orfert B gQ HT 39T 3 wderT fawgfa Yedt &ff | ST 31fees gIRT 37 2AfdriesT ¥RoT fGary
SR HeTH QAfRTHT 81 STTd 1 $2a1y 2iferd T8t @ HITdT-ds TRUNH | 37 TRUNH fSiehl 7 &
T, 39 3ie g8 2AfeRd SALr: IaRdt 3T 81 3R fSigs 77 9 =RUT b IR T Haor & SiTd
&, The & IERY ged A1 VT e 31T 2AfFRIRMTelt 8 STTdT €1 WRY 2AfRiaT 37y snare
Bl 3HP HTHA BT SIIS el Y& &, fobg I8 37eh! 3R arepdr Wl 781 | SAgITadH Pel &
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ENGLISH TRANSLATION

Narada himself, the teacher of loving devotion, enters the heart together with those feet; how
then could that devotee remain deprived of loving devotion? The svastika mark symbolizes
auspiciousness and signifies good fortune in every direction. Therefore, entering the heart of one
who desires auspiciousness, the svastika brings that person welfare in every way. All the objects
mentioned above belong to the divine abode, and, as forms of the Lord Himself, they come into
our hearts bearing all powers with them. Therefore one whose heart receives the Lord's feet
attains accomplishments greater even than yogic powers, for the Lord's feet are the source of all
powers. When the very foundation of all powers has entered the heart, how can any remaining
power be absent? A yogi obtains and employs some portion of those powers. But, intoxicated
with love for the Lord, a devotee forgets the powers. The eminent example before us is the
foremost devotee Sr1 Hanuman. Although he possessed every kind of power, he was entirely
unaware of it. When Jambavan and others reminded him of that power, he became immensely
powerful. Divine power abides in the Lord's feet. Into the person whose mind becomes attached
to those feet, that power gradually descends. And once those feet themselves enter a person's
mind, they do not depart from there. Such a devotee becomes incomparably powerful. All
powers stand before that devotee with folded hands, awaiting command, yet the devotee does

not even look toward them. The Srimad Bhagavata says:

ORIGINAL

T IR 7 A awod

T I T ITfaueH|

T IMRIGRYTE a1
TAfIdIAs d 7g faam=id |

ENGLISH TRANSLATION

One who has offered the self to Me desires neither the station of Brahma, nor the abode of Indra,
nor universal sovereignty, nor dominion over the nether regions, nor yogic perfection, nor even

freedom from rebirth, nor anything apart from Me.
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ORIGINAL

HaxIdh €&IH HITATds TRUTIRT Wael Bld &l 3T9-1-370- fohdT TR & <dl &1 3Te’0Td: HiTdTdb
TRONH S I 8, 3G TRUN A TeIH YAl BId &I e gedehl TRT 3BR faeid &1 SIrdr
21 3 YR IRUNTT IsHTdh Tael B1d & e gadH 3! auf % &1 Sirdl &, fSr s 395
IR UTY-dT9 T 81 S1d 2|

ENGLISH TRANSLATION

One further point should be noted: all the objects enumerated above in the Lord's feet begin
their respective functions as soon as the Lord's feet enter the devotee's heart. For example, as
soon as the sun in the Lord's feet enters the heart along with those feet, all darkness in the
devotee's heart dissolves. Likewise, as soon as the moon situated in the feet enters, a shower of

nectar begins, whereby all the devotee's sins and afflictions are destroyed.
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ORIGINAL Hindi and Sanskrit

Source: Scans 18 to 19, following the opening continuation

BTHEID T2 BIH AT g&UH 364 Ugel &1 0T 81 SITdl &1 dBeagaid Fdel gl 7H fodt
YBRBT Hbed I8 € AE1 STaT| IdM, ST M ARTIUIG SRRY 30 &8 &, 39 gaad uael
P &l Aledh! FATRE IIRIAT T8 81 STl & | JAF-dT T 377 ST 8| ISl 3T dTdid Ugrs
Td-<hI-aTaH T &1 ST & | TRUTIds 37X S 2AfeRd ATHERT 3TH &, 38ch ATHA UTI-dT9ehl IR
QIferraT effor-get & STt 2

HITGT dffepl 37U+ TRUNK SHI@d Y&d & fob a8 HieaanT, ApHeH 3R QRO ddh! Howd &
G2fRa ST AGIBRT & fdh 37D GTHER & HIUH TRAST HTHD 2RUT IT, §H
HITagIaRIdhT W%Y Wd: g 81 SIdT 81 IR UH{dbT TR (U BT T8l 98Tl I8 379--319 &
ST 81 @Iy, deud 3R SguH Id deftds 3TdedH Yeide J1% &l SiTd &, 98 SiTd 8 deft
T ST 1! gt g Uelid BIWR Mt oft BIE g e, fOR iifdhep gfed STg aase it
ITATh 3TERH, SRBAAN dT U [T 31T8RT UTed s o1 73 dT o, foait Sadrep! vt a8
T Ao ST Y 9T 9 89 BT dreTm? o IR Wi gaxics R Usd &, selfed &dar ar
39 YfHids oTdT-TeHTIG SFH W 3791 I A B |

5B U TTed & fob BH T 9 oY ST wRIE 319 STTIEARoue! FREd 1 T It War
3 G&feh STeT D! PBIHAT bl & oI STAUR S[elT STeTeh 0T iR U gefd &1 HW darwit
T 37T s R € o W @ - TS §AT TTed &1 3 7T Hold 81 IRads Rt 31T
el AT HITdTeh 31T, ITIUT, 9 3711E T+t T Ud Wb e UReBRIH 2, ST el Wi
T TG HITGTeh! JaTH Tl I&d Bl

U IR Tt T WiTareh! G2iy gBT b @ U1 -1 a4 fosar & fSiRads BRoT  Far
HITIT 3TERTHAPT I Bl 81 SHUR JeiH el fob H 31U gl YebaH Wit 1S &,
MEPRLYRT B AT &1 I SIRAT R R 37 MR & &l I H 31eTmoy oret §, o 7ot gigapt
TRINT &} el | 37 I FoI13AT, QT T8I gt | 3TET! 3FIad B | IR $H UPBRET ST
TEUT I ot 2T, at at 38 TET HMTT UTed §317 T, TS Qe MiTdTeh! 31fd St
geTiTAT3IRT Y Swaf et oft |

SO I YA 2T € b FRefS TRT I 3R BH WRT R 1 37 BIHSBT 3R BeTRifariaeT & @

TEY 2, 3EBRB! Ht U TEI 21 SRy wieEmnies gRT fAfg U oot & a8 RAR Ay Jefm o,
AsehTHeRH HIGAT 8 JReiy Hi | SHIfeid I iTaT $8 379 TRUTdeTH I&d &

HHTT BUY &[T THTT USAT B 1 3Hb Ideh! Y ST A 3R T T8 81 SiTd & g&ild
YR AT 1 G ABTGAT HY et 8 STt &1 [h T IHI §F ST &1 o TH wiTab
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IE 3G Gl IoTH Foidl &, ol T 3R 985 3% BRe Ee 81 S71d & 3R e Td e
BIR 39 2ASH! G | T&T PIE T 3MRT 7 X b goTh o) MY gy 3mll? e oy At
3YA< BEATAT AT SH TebReb IUA Al MPpel 3R garaTH 31eb | 37 Faehl M Ueh Bl
ISTehT IT[HH MY-TTcTehich! SXEH TRA STct 2ff 3R F=Aad 37 Hailh a1 |

oI THY I 3701 HRETH R HRd, H-h1-e TR 3R 88 -3 d2fi-¥aep! o als 31d 3R
e B YA 39 Gofl-3aep! i deeid &l Siid A1 39 FHY 39 R u[-uferaideenr faa fas<t
BRI T Tobdl AN T ST &TI TR TRAT Y STd] 3R I8 39T ATd1371epT g4 UHT BIg &
| ST oI 37aeTH BraT 3T 3TaReTH T -HT gl I8 STTaT| AR fihaT 39bT &= &1 S|
fRT-goT d &= &1 SATAT| 39 3fcbes BUI-XATIAdb BIAIH 37T & Af~<idb gt & St ot
I I VTG T A1fed fob forch g™ WiTaTes TRUTics |1 I8 TR 31T TR, 30 39 HReflp
0T 31T ST &
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ENGLISH TRANSLATION

Source: Scans 18 to 19, following the opening continuation

When Kamadhenu enters the heart, desire is fulfilled before it can even arise. When the wish-
fulfilling tree enters, no intention or craving remains in the mind. When Urvasi, born from Lord
Narayana's body, enters the heart, worldly desire for beauty is destroyed and both knowledge
and dispassion arise. When the thunderbolt enters, mountains of sin disappear in an instant.
Before the weapon named Sakti within the Lord's feet, every power of sin and affliction becomes
feeble.

The Lord keeps the flute at his feet because it is the embodied form of Sankhya-yoga, action
without desire for fruit, and surrender. Its sound so captivates the mind that merely hearing it
spontaneously fulfils the Lord's command, “Abandoning all dharmas, take refuge in me alone.”
One need not deliberately renounce every dharma. Social duty, Vedic duty, and duty toward the
body are washed clean and swept away in the flute's stream of nectar. Though outwardly made
of inert bamboo, the flute was a perfected devotee who, by becoming inert in the world's eyes,
gained an eternal place at the Lord's lips, in his lotus hands, and in his sash. If even a deity
received such fortune, would that deity wish to relinquish it? Brahma and the other gods
consider it blessed even to become a creeper or shrub upon ground touched by devotees' feet.

Some lovers wish to become a mirror in which Manamohana may gaze upon his world-
enchanting form. One loving devotee wished to become the branch from which the beloved
pair's swing is hung. Vedantins sometimes object that devotees seek to descend from
consciousness into inert matter, but they are mistaken. The flute and other instruments, the
Lord's weapons, ornaments, and garments are all conscious, eternal companions continually

engaged in his service.

A gopi once asked the flute what austerity it had performed to drink forever the nectar of the
Lord's lips. The flute replied, “I opened my heart completely and emptied it of ego. I voice only
the melody the Lord breathes into me. I do not apply my own intelligence or tell him which raga
to play.” By accepting this apparent inertness, the flute obtained a fortune that aroused jealousy

even in the most beloved women of Vraja.

The flute therefore contains the fullness of knowledge and action. It has renounced not only
desire and attachment to results, but ego itself. Whoever seeks perfection through Sankhya

should receive initiation from the flute; whoever wishes to learn selfless action should learn
from it. This is why the Lord keeps it beneath his feet.

The flute's unimpaired influence falls equally upon human beings, conscious creatures, and
apparently inert nature. Hearing its sound, the inert becomes conscious and the conscious
motionless. Sap drips from trees, dry wood grows moist, and arid hearts fill with rasa. When
that wondrous flute sounded in Vraja, hundreds of thousands of cows and calves gathered

around Krsna and listened in utter stillness. One should not wonder where so many cows came
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from. A chief possessing nine hundred thousand cows was called a Nanda, while one possessing
somewhat fewer was an Upananda. Many such Upanandas lived in Gokula and Vrndavana.
Their herds grazed together under the cowherd boys, with Nanda's son as leader.

The moment he breathed melody into the flute, cows and calves ran from far away, forgot
everything, and became absorbed in its sound. Without effort, even the animals and birds
entered yoga. Cows forgot to graze, calves stopped drinking their mothers' milk, and every
creature froze in whatever posture it held. All activity and movement ceased. The supernatural
elixir entering their ears brought perfect fulfilment. Thus, when the flute enters someone's heart
together with the Lord's feet, the flute's qualities also enter that person.
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ORIGINAL Hindi, Sanskrit, and Awadhi

Source: Scans 20 to 21

372/Tq 3TPBT HARY Y& ER-3LR 3T BISa (LR B SI1dT & | 3T SRy TR 379--31T0 IorH
B ST 1 38 O ek ol TIeT gl oeAT UsdT| Sy SiHgmTadds anfedR g SHe
T o) e & b a8 377 Haase Mt I <ig, a9 Y 3 iR 31eraT de@eMeT s €l Ted,
YTAf=THieT a7 73 7 dfeE T Wi’ 91d I€ & o S 7a-gf=ar aem &, agh 3T Jaam s
JhdT 2 3R 39b TRABT W TEl IgdT| I 91d d1 g7 IIRA Wt 2@d €1 {59 GaresT gier qur
€31 81T, I8 A gV TR WY fAfderargde g To o ugar <l O 3arewor get 3R Jais
TR PE @ 3T B

T HT JRATRT 3R &1 I€ T8 2 1o TReft baed WITATeh UTH T&dl &1 39 WA & WiHe
WHER g1 -t TIREAT 3 TR 371927 A €, T IABR IR FA<ABT & 8T 81 g
bR HATT ¥ arEdas YiTaTh & 81 BAR HUR Tl WTiHcd &7 ITfed; 8N 32T Blehe
&1 TTfed 3R 39 qTdeb foid Tdd Td Hee T =Mfed fob gAR FHW bt 31=ept el 7 8
91 | MRATHT geriiarasiia faqaufaes Wirard a&t grefT & & fd a8 ged 3wl Af< 21 59
B

g e g T d¥h defe ad Tl
for=T arfg Mg 37aRTI 3rvsrT A8 8 gremTIl

HRGI HITATe! &1 Bl Tedl &, el YT 3 &R fad Wt 781 Bled | &9, 33! UoR afg
A T T €1 BIeRs TR T g HIY WITATH Mt &1 B1si, HaT 379 T &, I8l AT JRelt
g T8l X 6T R 3 UPBREB HIT FdcT BedTvRId Tel 8, geTIR AT et Tepd € 3R T
39 Wt U1 81 31R-31R fIgier vt St FebRepT MTa SIdTdT ST HebelT B

Tep HTq d2fiepT 3R 21 G 82 81 R &, 39hT 2R fouT g3rm 21 8 31y I8 FAeedr ¢ b
SIIepT T YA Q10T fefty ST &, fSiidh gadH ©c & SiTd &, 34! YiTaTeh! Uit il 2|
qeft g e feeTd! 2|

3G S RN T 3R I €, 361 11 A1 Y A U1T 30 €, TG S-S 2N 377d €, TE
AR ST & s g 3R T S HepTer & 8 WA SRONR &Y 317dT 81 U8 HUR T i
TEl &

T TEEAd AT 7 ARTShT 7 UTdeh: |
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a8T R € Te-gd & 3R & wrrars TR fRId €1 3 g8l Tre-gde! weprel fietar €1 ggl
YT TRUNH Tg-gheb g B

GHT TG I8 ¢ fob foiAeh! TRATTA et &, 9 GAHUSHD! WEeh ST1d & | HITAT IRUTDT 313
TEUT I IR STTSRA Ve 3793119 GI-HUSA-Val &1 STTdT 81 39 3 lfche Gd-HUSAP]
Wb ATedhAT & T8l 38 SId! &

JNIRT M1 T @ Tob Ts 31N I fdodeh 7457 81 G, T 7 38 dl S ol 374hR 8l ST 3R
GICHT B & 7 TaT| W 7 GI-T=hT TPBIA aT T T8l TgdT| HITaTh TRUNH IeaTet Ts-
T T YBIRId T 2, oI 39 TRUTIBT 1 dBX-dTclih gaddb] aH Jald foid T8 &1 ST &

ST WTg g ¢ fob f2Ia STeT HerdepIfeH &, T8l d I=HTphT 3709 HRdh R SHlfeld 3@d & fob a8
VI TRUTIch! I &, °E 37 TRUMepT TS feTelT B

PRI HoTdh] TRUINH YRUT BIABT HId TE & fob HITdT SpS0ThT harad dgay 3R BIs gef
T 81 &1 e WA G dldH 37 & Yads g U Ieddld SR fEd & 3R s3lh!
BRITH YT faRTeTd 21 98 Bare-gef A 8 31R 3P el WY AT €1 37 Bl aaT 33t Bl
TR, ST Ueh 1 & T 8, YHePT HaTg e $RdT TedT & 3R &g wa# Jarfgd gidr I&dr 1
37d: BaRID] el YHBT Uldd & fSdb gaa™ YiTdHd TRUT AR Bd &, 39 UH BaId el
TEl 8 HepaT |
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ENGLISH TRANSLATION

Source: Scans 20 to 21

The bird of the mind then stops flying here and there and becomes still. The cows of the senses
come under control of themselves, without having to be restrained. This is why the lord of yogis
Hari says to Janaka in the Bhagavata that even if a devotee runs with eyes closed, there is no fear
of falling or stumbling: “Even running here with eyes closed, one neither falls nor slips.” Only
one whose mind and senses are mastered can run with closed eyes without danger. We see a
worldly analogy in a trained horse that carries even a sleeping rider safely to the intended
destination, and similar accounts are told of horses and oxen.

Another meaning of the flute is that it remains only with God and recognizes his ownership
alone. The sakhis sometimes steal it, yet Nanda's son retains the true claim. We too belong in
reality to God alone. His ownership should remain upon us, and we should be alert that no other
power gains mastery. In the Vinaya-patrika Tulasidasa prays that the heart is the Lord's temple,
but robbers such as desire and anger are plundering it. If the Lord does not drive them out and

take possession, his own reputation will suffer:

Tulasidasa says: listen, Rama, thieves are plundering your dwelling.
This is my boundless concern: may no dishonor fall upon you.

Because the flute belongs wholly to God, he does not abandon it even for a moment. In the same
way, if you become wholly his, he will never leave you and will always keep you near. Such
meanings are not merely imagined. They may be found in scripture and accord with saints'

experience. Other marks upon the feet may be understood similarly.

The flute's pierced body gives another meaning: one attains the Lord only when the heart is

pierced through by the arrows of love. The flute recalls such love.

Now consider the sun and moon upon the Lord's feet. The light within our sun and moon comes
from those feet. His feet are called the supreme abode, for his eternal realm is not illumined by
the sun, moon, or fire of this world: “The sun does not illumine it, nor the moon, nor fire.”

Another sun and moon dwell upon his feet, and from them our luminaries receive their light.

Those who attain the supreme destination are said to pass beyond the solar sphere. By taking
refuge at the Lord's feet, the devotee automatically transcends that sphere and need not pierce
this material sun. The sun and moon are also the eyes of the universe; without them creation
would be covered in darkness and cease to function. Their light, however, is not constant, while
the sun and moon at the divine feet shine forever, permanently dispelling the darkness from the
heart of one who meditates upon them. Siva, considered here in the category of devotees, wears

the moon upon his head because it belongs to the Lord's feet and reminds him of them.
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The kadamba fruit upon the feet signifies that no tree is dearer to Krsna. In the divine realm, an
eternal kadamba stands upon a jewelled platform at the center of his palace, and the Lord sits in
its shade. Its eternal fruits and flowers appear together, and their fragrance pours an unending
current of love through the divine dwelling. The kadamba fruit thus signifies love. Love can
never be separated from one whose heart is inhabited by the Lord's feet.
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ORIGINAL Hindi and Sanskrit

Source: Scans 22 to 23

Wb TRUTTA 372dcefds Al YT 21 Udb dl Tz fdb 372ac T g&ilH It 37R Wbl WY e,
379 FAGITUTH | GERT HId I8 & fdb 3712acesahT gaf 3mgdfaes Mk IJER 81 3udn &
3BT ST, BId, B, TaT, ThH, ATET FHTH ATATRIE 2fe &1 J2T SH1db 1 dod FAKT i
fRIfBcAT B hd B 1 I8 Jerdhed! fafd €1 37d: ST HITATd TRUTTA 312dceihl BTITH 31T 7T,
3P AMRIRG-AAGE T YHREG I Fard foid o< 8 T

TNIRT T I8 2 fob 90 HRB! MdTsiA 379ace el 2, foideh! o A 3iR 7 W &,
‘SR :MIHLTCY UTGIATH |’ I8 HHRBU! 372ac HITdTh TRUNH &, 37eifd AR FHRDT
3 3 TRUNY &1 A TROT oI gegH 2 81 T, I8 AHT AR IR 3R 99 147

AT IRONH SIT BB &, 98 3™ YoT 81 3 Faep! 3 fHadT &, 37d: SadTiich! Y& e
TR I8t &1 SHIf6) Ud dfes Ud d1f=ics ISR Ul Te-¥T fdsam STTdT 81 ee-3ro—d
a1 GRIENd € S &1 31d: STel U 3gd-belel ¢, T8l TRIaiddT &1 3R, &M, d, I 3Mmfeeht
RIS 379-31T9 gt ¥&dl & TSl gy 59 3Hd-dBereRT gord YT TRUT I&d &, 98 8
U TedT €1 a8l fbet TepRehY 3R 37eran Aardt gt 3uga T8t B Febal|

HIPT vTa IE 8 o HHBT STt Hel °fts Ve 379 UH 3| STetcb fdIITH H&elt &f0nR H Sff 78l
Fahclt| ST TfdRad 33 &H ITe guH, an 31T 3dH & i 7 39, I8 3Tb HiaR Igas H
YTOT YRUT 78] B Ahd! | STA &f 3P STaTbT AT aard gl STor fagad eid & a8 g3t
RE BEUSH ATl &1 Sa-l ATPpa Bl & fob IHP! ATHAdIDBT H TTAT U T8l B Hebd | 3T
YR Vo gedH Wi Ufd VT i 3R0T 8141 a1fed b a8 genRas ford Wt wira
fR=epT 30T 7 g Teb, 3P HTUT HUSTd 81 STIF | M TRUNE IgdTell A8t g5 I8
Tt § 135 Teitdh) Hifd &8 WiTaT 3=aferd 81es IeT a1fed | WSelt Jeft Iod €, fbg
3B FaerdT U & R1 S UBR gHRT I€ F WY WITATBUT 3Maage g algdr 38| gt aer
SRR BT ATed | BAR fordedT ART WA HITTH BT 3R, fAagfd Jer WiarH g ol 32|
UHPT F=AATPT Gfeid PHAD feid AT YA HSeilebl 3704 IRUNH YT < 3T 2

SERT T4 I ¢ o 7oel) TR €1 STel @ aq 3 fieid) &, del a8 Td $B ¥d STl ¢,
YTUTA < STed! 81 S YebR HITaTes IH gHRT ford v ABefldh! ave IMge a1 arfed| Jgt
f2rafT 7Y WA TROUTR Hoel g8 < 38 21

WP IRUIH ST (HE 8, 319 396! fdaR &xd & e fhdd! Ure 82 S 9uTe &, fasrit
B, AfUBRYe 2, 3! g fHctdl 2, a8 FIgITIR 3 81 FebdT 81 37 ST Hirardb
TROUNGT Jaes g9 T, fam, sf=a 3nfe fSan 3R Ud 91ey 307 €, 9 e 39b 31T 8 oI &
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S BT IE TSI &1 ST 8| GHRT HTd g @ Tob ST A $2aRepT ST 81 7T, SR W 3HP &
ST 8, ThY 37 IR VRaIWR i 39T 31fUBR 8l SITdT 8, T’ a8 39 Vgl WRaT 7 o
Veqids waTHH & foxie! fAaferd fasar Ygar 21

TRRT MTT TE § T35 ST TShT 31U SBITIR IoATal &1 53 UbR Weardds 7 3R sf=ar Wt oy
IE 3BT TAHT T8dl & o & I oTd & | 3TUR 3TBT IXT T &1 STl 2| Tt 37T THIS Bral
gl

I TRUNH ST 32 8, 39H °1g T8l 9d 81 3 IcAMdb foid ol 3= Adh! 3aegepdr Tel
21 IE 91 YS! dTe fhafich! THSTH T 31RIT 8, WR 37151 516 §H HICR, o7, ATSfdbat 3Mfeah! <@ &
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ITd T2 2 b g R ST YIS Ueb Y&H ST7d &, fS 8 31dsie Hl Ped 2|
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ENGLISH TRANSLATION

Source: Scans 22 to 23

The aévattha mark upon the Lord's feet carries several meanings. First, the sacred fig is supreme
among trees and a manifestation of God: “Among all trees, I am the aévattha.” Second, Ayurveda
regards every part of the tree, root, bark, fruit, pulp, trunk, and branch, as medicinal. A
physician could sit beneath it and treat every illness. It is a glory of medicine. Thus all bodily and
mental disease is forever calmed in one who enters the shade of the asvattha upon the Lord's
feet.

Third, the Gita calls this world an imperishable a§vattha whose root is above and branches
below. The cosmic tree rests in the Lord's feet, for the whole universe arises from them. One

whose heart contains those feet becomes, as it were, a support of the entire world.

The pitcher upon the feet is filled with nectar, from which everyone receives immortality, and it
therefore protects the gods. For this reason a sacred vessel is established first in every Vedic and
Tantric rite. Where this nectar-filled pitcher is present, there is safety. Demons, raksasas, ghosts,
and spirits are defeated of themselves. A heart containing the Lord's feet together with this

pitcher remains free of disturbance, and no demonic tendency can trouble it.

The fish signifies exclusive love for water. A fish cannot live even a moment separated from it.
Place it in milk, sweet drink, or even nectar, and it cannot survive, for water alone supports its
life. Once removed, it writhes with anguish beyond our imagining. A devotee should feel such
intense attachment to God that even a moment without contemplation seems unbearable and
life rises to the throat. The fish upon the Lord's feet teaches us to remain single-mindedly
absorbed in him. Though a fish is restless, all its movement remains within water. Likewise let
the mind move only within the nectar-ocean of God, every pulse and disposition of
consciousness fixed in him. To signify love's exclusiveness, the Lord has placed the fish upon his
feet.

The fish also seizes rasa. When it finds food, it forgets everything and may surrender even its

life. Our consciousness should likewise become passionately absorbed in divine rasa.

The throne belongs to an emperor who is victorious and endowed with authority. One who
becomes a servant of the Lord's feet gains mastery over all inner and outer instruments,
including mind and senses, and becomes their king. Moreover, when a person becomes God's
own, God becomes that person's own, and all divine sovereignty comes within the devotee's
right. Yet the devotee cares nothing for those powers and remains absorbed in their Lord. As a
king directs subjects according to his will, the devotee's mind and senses begin to move exactly

as directed.
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The chariot upon the feet has no horses and needs no other conscious driver. Modern vehicles
make the idea of horseless motion less surprising, though they require machinery and this

chariot does not. Behind the gross world lies a subtle or inner world whose operations are not
material.
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ORIGINAL Hindi and Sanskrit

Source: Scans 24 to 25

399 Y 3T eIt €, 3 € IR ST 7 9db, TR 3= 8H IRAIBR el X Tebd | Iea 5
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PRI TTd I-BI-T TET 4 T Tebd &1 ASINBT T ST TR THIh §oTRI PIAIb 2AhT
TR TR BUMMER TR a1 €1 TGl 31T STeIvTids Yeds RT §HIR faeRIeT By UTed &1 ST &2
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fEIoTH Uep =TT AT 1T &1 T €, Sl Ueb §oTR TR HI duides Siifdd W1 d Tcde Hl auie
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gV 3R MR HERTSIP TRUNK fiR ug|

Y YbR AR HERTSTR! HT: 2o STe 5T IR HI AdTdd Iai oift, de AR HITdTehT
) Tfe, foHT TSl Trel dl SHH 31T &l T 82 37eh! Hebey-2Afer™ dl I8 37 B T, Ig ART
HRAUSA e T8l &1 EHIR Ydollcl H:2ferd gt Uaet &t fob 3= Ye, aR 311fS Hifdes raateh!
PHY 3MTIIBAT B Ydild TEl g8 IR SHIfcid 39 FHY A AMISBR MM T2 gU1 370 &7
TSP RIAT DBIAhT 2ferd T& 2fY, T8 I1d Tel 81 ST BT 3171 e, R, TS STarst 3R ST
BId €, I A AT Igd T Lrfeiaia s & Sird |

HTG g & T YTaTd TROTIRT TSR UTdhe Had 39 IWR JaR &1 SITdT &, Sl fa-1 et 118
T MITAThY HA: AfTRRY € TaTfeid BYepY 3 JTd-hl-aTaR HTTaTeh JHY YgaT &aT &1 Pal-
B! WA TRUNGT 3 gl AT 8| HeRd WA TRUT-XEWR FAR BIe WD e Uga
STTAT &1 ITddH TROT U1 &1 STHOR 03 I 9T 82 TROT fRe STHR o Wi aTeht TS &

3Ed &1 YT TROT WA Jeidh &S €1 2

I 3R Hfdkids AR T&t 3R &1 Hidkid2re Ifeies ArAdrerd HY Wi a1 Y&d &, fobg
STHNT (:T8T Y8aT 21 39 AT FeRT AT&MTd BT U Tel ardl| S IH 39 IR-
ST 3BT HY W YT &1 ot WITd a8 377 Haa T8l arg [ehaTl
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ENGLISH TRANSLATION

Source: Scans 24 to 25

We may not know the inner world's operations, but cannot deny them. Even radio, though
belonging to the material world, lets us hear words spoken thousands of miles away without a
wire. This analogy helps explain how food offered in Sraddha through brahmanas reaches the
ancestors. The Agnisvatta and other ancestral beings are specially appointed for this work,
which proceeds through their power without a gross material support. If bundles of sound can

travel thousands of miles, why should offered food be unable to reach the ancestors?

In southern India lived the yogi Cangadeva, said to have survived fourteen hundred years by
renewing his body every century, though he had not attained the process of union with God. He
once rode a lion to visit the great yogi Jiiane$vara, then a child playing with his sister Muktabai
atop a wall. Seeing Cangadeva approach, Jiiane$vara ordered the wall to move. It immediately

travelled forward like a living being. Cangadeva felt ashamed and fell at Jiiane$vara's feet.

If an inert wall could move by JiianeSvara's mental power, why should the Lord of yoga's chariot
not move without horses? By his power of will the chariot and the entire solar system move. The
author says that the mental power of the ancestors was so strong that material devices such as
railways and telegraphy seemed unnecessary, and that the work now performed by trains,

telegraphs, aircraft, and radio could then be accomplished by comparatively gross yogic powers.

The meaning is that one who takes refuge in the Lord's feet boards a chariot moved solely by
divine mental power and is carried to him in an instant. In some places the feet themselves are
called the chariot. Once the feet are attained, what journey remains? They are not separate from
the Lord.

This marks a difference between the disciplines of knowledge and devotion. Travellers on the
devotional path remain with God even during practice, whereas the follower of the path of
knowledge remains without directly visible support and fears the thieves and bandits along the

way. Such a traveller cannot run with closed eyes like a devotee.

The bow upon the Lord's feet has no string, yet an arrow is set upon it. Its special purpose, like
that of all the weapons upon the feet, is to destroy opposition to devotees. God has no personal
enemy. He treats a devotee's opponents as his own, yet even when he kills them, he liberates

them. Indeed, he kills only in order to deliver. Only one who can save through killing possesses

the right to kill, and this power belongs to God or to agents endowed with his power.

The Lord incarnates not merely to slay evildoers but to deliver them. He destroys the demonic
seed of sin within the person he strikes down, makes the soul immortal, absorbs it into himself,
and forever abolishes its dying. His weapons likewise liberate those they strike. Anyone
sheltered at the feet bearing these weapons is left without an enemy, for everyone becomes

favorable:
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Upon one who receives Rama's grace, everyone else also bestows grace.

For such a devotee fire loses its burning power and poison becomes nectar.

ORIGINAL Hindi, Sanskrit, and Awadhi

Source: Scan 26, with its concluding sentence at the opening of scan 27
TR o1 RY e fAdrg | Moe Ry 3 [Haers i
erd Wglah foid OHT 81 31T T 3epT fasoqRIoTH < &

AHATHSTAA] Pl HE HIATIRMAABHISTH |
Yo dTd HH I UTaehIsiT FfAeradSyATI|

A g Dfiaes g & STadd g8 TR 3Pl B BId! &, TS MM ST Feradr < €; fbg
ST €1 °g BAR 3T AT STl o7 &, <1 &1 1 30 AT &d &1 ST e HTTdTcb YHH 370
2rferiopT & id 81 2RATDT 2rfard W 3T 31T i 31a FHiUSd 8T AT &1 Wardidhl Beeep
39a WY TET 81T @lfohes gfed G-l IR 3T §:@ HIaTP RHIGRT Fedl I&dT 8, foad O
el I ¥&d B

T 237 ol T TN U & UbReb 3TGHesT WA T8l 8Tl SHG WA B8
YR 2RATA 37U TRUNH URUT YA 2| 10T GRT X W YER fdar SIrdr 81 g4t HbR
WITATch TRUTH IEaTel 10T §HIR I STH-STHT-aRds UTaIpRT 1M &% dT 8| HITATh ToTH 37T
qoTiehT 3T9&(T IE faQrear & o 3R aroieh! T BIdT 2, Veb fAfce g 31 37ebT 7Tfd &l 8rdl,
fo5g MTTaT b STUTEhT IS THT A& €1 T8 a1 ST IUTEATRI &g Bt &1 HiTar Hwapr ST
10T BIST I8 3THIY 2T, 39eh! i 3rufded &ff, sremfed et | geiferdr foset WY 37 edret 17 ITH-
STOT 81 7T 81 ST Y BIUR MY 3 S0 el g HebT| g8 Tt cllepiH 17T, febg 3ehT big
Wt 38T TET B TebT|

BT T HITITDb Tshep TR 37FRIND T Gifdd aldl &1 3R ToTicsT df I8 &1 @ fob (e
Ife g ST 37201 Teb ST Al d et 81 SiTd 8, febg HITaTeT ET0T fA2rMh! BledT 81, <Te a8
Pel R T TAT ST | HITTDT DIHIGDT TTET, Sded ATHD 311 2T 37T SRB! 371fS 2RA FHIYP,
37T YR qT HIBRIA YTdiehT 1M & <d 8| dTcqd Ig & fob T TRUTBT 313 5%
JTCd &1 TRIT &, 3b ¥, HIT 37faT WoTH MY U1 T8l 8 Hehd |
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ENGLISH TRANSLATION

Source: Scan 26, with its concluding sentence at the opening of scan 27

Poison becomes nectar, an enemy acts as a friend, the ocean shrinks to a calf's hoofprint, and

fire becomes cool.
So it happened for the devotee Prahlada. The Visnu Purana gives his words:

What fear can there be for those who repeat Rama's name, the one medicine that calms every
affliction?

Look, father: even fire has now become water upon the joints of my body.

Fire is welcome while it acts favorably by cooking our food, but the moment it begins to burn our
limbs we extinguish it. For devotees who forget themselves in divine love, the Lord himself
performs this work. He cools fire and withdraws its burning power. Weapons too become
blunted upon touching their bodies. Devotees do not experience torment. Even when they
appear afflicted from a worldly perspective, the Lord's weapons continually cut away their

suffering, so they remain joyful.

The same weapon is not used against every enemy in every circumstance, so the Lord bears
many kinds of arms upon his feet. An arrow strikes an enemy at a distance. Accordingly, the
arrow upon his feet destroys remote sins accumulated through birth after birth. Ordinary arrows
have a limited range, but God's arrow has none. The story of Jayanta demonstrates this. The
Lord released a blade of grass as an unfailing arrow whose course could not be resisted or
obstructed. Hence any infallible remedy is called a “Rama-arrow.” Though Jayanta was a god's

son and travelled through every realm, no one could protect him from it.

The episode of Ambarisa teaches the same about the Lord's discus. An ordinary arrow fails if the
target moves or the archer misses, but the divine arrow never abandons its mark, wherever it
may flee. The Kaumodaki mace, the sword called Devadatta, and spears and other close weapons
destroy nearby sins, meaning those already bearing fruit and those embedded as impressions.
Thus no sin can remain distant, near, or even in the dream of one who has gained refuge at the
Lord's feet.
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ORIGINAL Awadhi

I IR fag Hadids 3UaTTes fad €1 Wi A1ehR faue el ford & URoT &3d &1 Sran
VITATEhT ST AT Bl &, 390 HY 3% Ward TReRBUR el I12f I8d & STy I JfowT &t
TTEd, FRlfe I Hard a1 @ &1 | faAT1 ot gy faseiich o wiietrad Tel e 9ebd | dareef d Wt 7o
GERs

Alepay T aedH|

TET “HIAT 2[e&ehT YT 7 B ‘TIelT 2regdhl WA g31T 2| $39 I8 W ¢ {3 derawgAics Iafddr
Y WA, 37R 395 Haiid! dieT! WBR & 8| Wl el Yb-A7 T&! gIdT, Afad a8 37+ B

3T-2RA BT GHI T g 8 Tob & 21 GIRT foiehT A1 €T 8 Wl R SI1d 81 ST 9% Al @
3BT AT &I BIdT, 3D QYfgk BT SNl &, BUTaR &1 STl &1 IS ARG 379 AN bad & (b
BTH-IHTIE HT Wb fd & 3 e | S8 Ig g BIdT & fob WeRddh 31 BTH-3PTY dl T&d
&, T8I Al 371 YN M Ffd B! J1d il Bel STIdl? Tq d BrH-shIY Arvare gd
fIPRYRT &I BT | 3BT BT GIRT & Il &, I U B ST &

AT TIRTHIUT 6TH SATTH YATH|

TS AT & AT BT Bet @) €1 STET I & I8T 39T [ JARuE, 37997 BT amfed) 3R
YHRUCH 315d Bld §Q T gdehl BedAT B! ISl &1 IE dTd Usel g 31 8 fob YT QRAGRT
ST HR ST 8 9 @R SITd &1 fRI[UTe 311 Ry Wb TR &1 1| g UebR A fdebR
fIPR-BUH T 8 TR HI AicTReuH Wb el I8 ST1d 2, 31d9d aFalel, AT 3
TS A €1 I T AR €, B, Bue 3R anT TET | I T R WTd g HUH 377 971 &, R
Had<h foldl A HTaTeHT Ul e SITdT &1 HITaTHd QRicddl SIHM SR IEHT dT8d &
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319 A 5118 ST AR | H Yo Igufd ufd AR I
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ENGLISH TRANSLATION

All these marks exist for devotees' benefit. The Lord assumes an embodied form for their sake.
In his lila within the world, his devotees remain always beside him as companions. They do not
desire liberation because they are already liberated; without freedom, no one's actions could

have the quality of lila. The Vedanta has the aphorism:
The Lord's sole motive is play, as in the world.

The word used here is not “maya” but “lila,” showing that the author of the Vedanta-sutras
accepts the lila of God and his devotees. Play does not remain identical from moment to moment

and is therefore non-eternal in that sense, yet it is not unreal, because it occurs.

The weapons carry a second meaning: those they destroy are also delivered. What is real cannot
be annihilated; it is purified and transformed. Devarsi Narada says in his aphorisms that even
desire and anger should be directed toward God. This proves that desire and anger remain
within a devotee, for otherwise there would be no instruction to direct them toward him. Yet

they are no longer defective or distorted. Their form changes and becomes pure:
It was love alone among the women of Vraja that came to be known as desire.

Where there is love, there must be a beloved as its object, and even though beloved and lover are
nondual, a distinction must be conceived. As said earlier, those struck down by the Lord's
weapons are delivered. Sisupala and others became his companions after death. Similarly, the
mind's passions are destroyed as distortions but remain in a purified form to play within lila;
hence the gift-taking lila, the lila of loving pique, and others. These are sanctioned by scripture
and are not deceit, hypocrisy, or pretence. Every formerly harmful feeling appears purified
because the veil of impure maya has been torn for the devotee. Devotees wish to retain pride

only in being the Lord's servants. Tulasidasa Maharaja says:

“May such pride never leave me: I am the servant, and Raghupati is my master.”
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ORIGINAL Awadhi
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folaepT U € Ae-ce &1 4 GRY BT3B! I cTied -1 WHRTEH ATHdb! 3ed &1 g4t
YebR el Wb 31fd BIH! BId &1 EHeITIdh BTH S BIH &, difch Tsel dl ST a¥ep! ATadT
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Language: Rajasthani/Braj
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ENGLISH TRANSLATION

It is fitting. Liberation plays at the feet of one whose mind has no greed for liberation. If the
desire to go on gazing at that mind-enchanting face were removed, what sort of devotee or
knower would that person be? Who would wish to relinquish such a desire? Therefore Gosainji

Maharaja said:
“Reflecting thus, the wise are drawn to devotion to Hari, and hold liberation in contempt.”

Who could be more discerning than such devotees? Liberation comes to them as an inheritance.
They possess a birthright to liberation: “He becomes an heir to the state of liberation.” Love of
God, or participation in the Lord's lila, lies beyond liberation. Who would abandon that joy for
liberation? Such devotees do retain desire, but it is centered upon one alone. The king of
devotees, Vrtrasura, asked this very thing of the Lord. He said, “I desire neither liberation, nor
any kind of supernatural power, nor the station of Indra or Brahma, nor even sovereignty over
the three worlds. I have only one longing: as unfledged nestlings that cannot yet fly cry for their
mother, so may I continue to yearn for You.” What a wondrous desire. If God Himself has
become one's mother, why would one leave the lap of that divine Mother? Liberation is merely

her shadow.

The point is that devotees possess pure desire. Their longing burns all worldly desires, smears
the body with the ashes of their funeral pyre, and dances. Siva is himself the form of desire
transformed into love. Corrupt desire is burned by his third eye. Siva's very form is the burning
of Madana. Wrapped in the ashes of every desire, he repeats day and night the name of his
beloved. In the same way, devotees intensely desire God. Our desires are false because they first
seek false and perishable objects, and secondly seek many objects. In divine desire there is no

place for another, for the many are contained in that One. Mira says:

“Why choose a bridegroom who is born and then dies? Choose the one Dark Bridegroom by
whom the bridal bracelet becomes immortal.”

This divine desire arises when all other desires have burned away.
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ORIGINAL
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WITGTH T TTed & fob 3 T B3, 8T AY Wl 3eh! geBTeh fdog Bl 377 33Te 3Teh! 3R &
N g AfAPBR AT T €1 35T WY fagRRARITHISY, HITaTds TT2f T 7| 37 Wb
MR WG | 37 F1Y fefued HiAT T, fobg WiTaT{ch fdoe’suh! <& a8 S T, &[T
| - o forRmamél &7 AgH| ad WA 3R AHEITIT, [T &F 3R BEl-greRT a8 TR
ZIER, TS A g &1 JITd &Y, THTe 7! T, Yo 7| g 9a H €1 127 &7 | Hordiy "I
ff BT &, 0 Y BT 2, hre WY 2XaT &1 /I gt T @I A 8IdT &1 HeRidh! HITT G 7 Y M
rerd & fob <, T ierar ¢ fds 7e; 3R 30 Tlehd 2@y Y= eld 8! dd WeRd 379 Bodht AT
FP IS ST €1 VI T2 HOThT b Yol TgTdes g dodl @ 3 AR T Tl
A T AT R U 3R IR T & @ BT §; g I YT U AT eIt €1 I8
g ¥ T8l &1 BHANT ST UHC T3] TS 3TeRUT A il dl Ig 3rgfd B8ITI SHIfed I8
el 4T & 3 b Tt 3TeRUTTeBT 3eR0T 7 Y| gkt 37ef Ig TEY @ fob g gU ol M
3TEROT T 8] €1 dTcad & & fdb 390 ST 37TeRT gAY gfSeH 3Uefuita, ieprIard 3rerar fAfvg
Idld g, 3 g4 palld Tel P dlfed|

PEd B, T IR WA Ae_rar 379 fersg T Jrf faset omad e foid T I 314 3R
I U B §Y I b 3% ATERRT IHIT € TE &7l U qormH  fobet Fetands TR Ugd 3R
g1 37 TIEmaT=s 37 @IMiA eI oRTE ST <&, fS 2R iTar Ut TRy | 37ehT SRaT-&&ft 37ep
forsgia Y T T | WA QieTeRIA e, I AT 3T9SEd &l ¥e & 3R eHRT 99 drdidhl
TRV A A €, 3= ST Frem A anfed | Qr wAN WieeR 9 fht QR ghIR T STET TR
oI BT TET &AT| PR 37 HTATST AR GSTATRR 37 U Tt el ga1 2fer eTet
&1 WTaT Qi gt 3831 I INTEery 39 W Tl ! Sid fersaldhl It 31t a9 dr I
T TR 3R I S| e [Hoi 37 PeT b g7 R RATIHeT ATRUTIGRT & 37FR0T
PR | ST I1d JFe God 37dT 2ABRUG @il 33 T 0| WTaan Wi Fgt a1d foial! 2 31k iepsitet
3eTERoT 3T &1 S AT Qi¥STIT Hifd Eeted fawesT UT 3 ehd 8, 3 B 35T ARY Afteraiie
3TIPHIUT B Febd &, TIAT 3H YPRdb IV 8! & gt &l

54



Vraja-bhava ki Upasana Chapter 2

ENGLISH TRANSLATION

The anger and loving pride of devotees belong to this same category. When Rama prepared to go
into exile, Sita told him that had she known he would leave her alone in this way and set out for
the forest, she would have told her father not to marry her to him. Krsna's cowherd friends
sometimes even slapped the Lord. The Lord wished them to act so; otherwise who could so
much as raise his eyes toward Him against His will? This privilege is no ordinary thing. Arjuna
too remained with the Lord “in recreation, bed, seat, and meals.” He placed his feet upon the
Lord's limbs and slept embracing Him. Yet when he saw the Lord's universal form, he became
afraid and begged forgiveness: “O God, as a beloved forgives a beloved, please bear with me.”
The Lord then instructed and comforted him: the conduct for which you seek forgiveness was
not heedlessness but intimacy. I Myself caused all of it. Devotees experience loving pride, union,
and anger. When a request is not fulfilled, loving pride arises. The Lord leaves a devotee's
request unfulfilled to see whether the devotee becomes vexed, and is delighted to see that
vexation. The devotee then sulks and sits apart in loving pique. In the work Premapattana, one
of Krsna's beloveds goes so far as to say, “Do not even speak Nandanandana's name before us.”
There, separation between lover and beloved may itself be delightful, but this is a particular
state of love and not a matter for ordinary description. It would be improper for us to imitate
these lilas of love. Hence we are told not to imitate every action of the guru. This does not mean
that an accomplished guru performs evil deeds. It means that we must never imitate actions that

appear to us objectionable, doubtful, or forbidden.

It is said that Sankaracarya once went with his disciples to beg alms in a village. He was so
intoxicated with knowledge and love that he had no awareness of the external world. In that
state he arrived at a liquor seller's house. They poured a little wine into his begging bowl, and
Sankara drank it. Seeing him, his disciples did the same. Sankaracarya thought, “They are
becoming undisciplined and imitating everything I do. They need a lesson.” He therefore went to
a shop where molten lead was being cast. Irritated when he called out, the shopkeeper poured
molten lead into his bowl. Sanikaracarya was a perfected yogi and drank that too by yogic power.
When the disciples' turn came, they grew alarmed and looked away. The guru told them, “Follow
only those of my actions that accord with scripture. Do not do anything that appears corrupt or
doubtful to you.” The Bhagavata teaches this very principle and gives the example of Sankara.
Only those who can drink the halahala poison as Sankara did may imitate all his lilas. Otherwise

such imitation causes great harm.
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ENGLISH TRANSLATION

When even the desire for liberation is not called desire, how can the longing that remains after
renouncing liberation be called desire? The Lord has commanded us to slay worldly lust as an
enemy:

“Slay this invincible enemy in the form of desire, O mighty-armed one.”

Names have caused confusion. Because the Lord is called saguna, Vedantins began describing
Him as conditioned by maya and mayic. Yet how can we call Him conditioned by maya when
even perfected beings who have crossed beyond maya are stirred with longing by the fragrance
of His limbs? Hell is one realm and Goloka another distinct realm; in the same way, our desire is
compared in name with the desire of devotees. A devotee's longing appears only after everything
has been surrendered, and it is itself the great yoga. In truth, there the highest good alone is
called desire.

Not even the scent of lust or anger remains in a devotee's heart. The sole desire is to attain God,
and as soon as that longing arises all defects are destroyed. On learning how blissful, loving, and
peaceful the Lord is, a person's attention leaves the world and yearns for Him alone. Apart from
God, such a person seeks nothing even in the Upanisads. What Vedanta calls longing for
liberation is called the devotee's longing. Every worldly thing becomes insignificant. At the very
first stage of detachment, the initial state of longing for liberation, all worldly objects appear
trivial, disgusting, and rejectable like a crow's droppings. If there is no attachment or desire for
worldly objects, how can anger arise? If no wish to obtain anything remains, why would anger
exist? Pride and self-importance are also destroyed. Knowing the mystery of God brings
awareness of one's own lowliness. The feeling arises, “There is no sinner equal to me.” This is the
anguished experience of genuine humility. Nothing remains in which to take pride. One who
considers oneself destitute without attainment of God is truly humble. In this humility defects
burn away of themselves. The devotee searches every corner of the heart and perceives faults
within. A minute trace may remain until God is attained, but at attainment the entire interior
becomes radiant with light.

On the path of love, the devotee's heart retains only the desire to attain the Lord, in His
company, according to His wish, and for His lila. The devotee longs for God, and God desires the
devotee. Separated from Sita, Rama asks the vines and deer, “Have you seen Sita anywhere?”
Like a madman he searches the dust of forest after forest. We marvel at Rama's anguish, yet
after Sita is recovered He abandons her. There is not even the scent of ordinary desire in this. It

is the mysterious play of the Lord's lila of love.
“As people surrender unto Me, so do I reciprocate with them.”

This is His vow. The devotee's resolves arise solely from longing for the Lord. Receiving the
Supreme's love, the devotee dances in bliss, and on seeing the devotee's bliss, the Lord's love

surges forth. Thus love and bliss rain down without end. Love increases bliss, and bliss increases
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love. We cannot even imagine that divine desire. To reduce that loving desire to the level of
worldly objects and sense pleasures is to dishonor love. The path of love has been disgraced and
stained by those without qualification. People misuse even the Gita, taking shelter in scripture
and saints to justify misconduct. In ancient times greater attention was given to conduct and less
to literature. Today, by the grace of the printing press, literature has become easily available and
conduct difficult.
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ENGLISH TRANSLATION

No path of practice, whether devotion, knowledge, or yoga, can support lust, anger, and their
companions. Even in desireless karma-yoga, where one acts with equality in success and failure
and renounces attachment, how could anger and the rest arise? Action performed for God is
called devotion, and knowing the One whom one worships is called knowledge. There is no
opposition among action, devotion, and knowledge. In the practice of each, the complete
eradication of desire, anger, and greed is not merely supremely necessary but unavoidable. The

Lord challenged Arjuna:
“Slay this invincible enemy in the form of desire, O mighty-armed one.”

So long as we remain under these enemies' control, the desire to attain God cannot arise in our

minds.

“This threefold gate of hell destroys the self: desire, anger, and greed. Therefore one should

abandon these three.”

Desire, anger, and greed are the gates of hell and cause the self's downfall. Only after destroying
them does one become qualified for devotion. Where kama is, Rama is not. Anger is a ghoul.
Desire, anger, and the rest are deluding, demonic, and raksasa-like tendencies. They must be
removed not only for devotion but even for happiness in the world. The assurance on the path of
devotion is that once one engages in devotion, these enemies perish of themselves. Taking
refuge in the Lord's strength makes their destruction easy. We may trust His promise: “Come
into My refuge, and I shall destroy all your sins.” Once we possess the Lord's strength and
confidence in Him, why should we fear? Trusting His power, relying only upon His grace, one
should continually repeat His name with mind and speech:

“Trusting You, abandoning every other hope, those who remain Your servants cross worldly

existence without effort by repeating Your name. O Lord, this I remember.”

Once there is faith in God, hope in every other support falls away, and one continues repeating
His name under His refuge, what more remains to be said? Without effort one crosses the world.
Life is short and obstacles are many. We have neither a suitable place nor materials for practice,
nor a guru. In such a condition, the sole direct path is the Lord's name. It is exceedingly easy to
reach the farther shore aboard the ship of the Name. There is no practice beyond it. Do not allow
the mind to wander. Become a servant of the divine name, for “a person crosses by repeating
Rama's name alone.” The condition is complete faith in God, no hope in another, and unbroken

repetition of the Name. Then the whole task is accomplished.

This has been said so that you do not shelter lust and its companions beneath the cover of
devotional love. One must walk the path of practice with great care. This has been stated
repeatedly, and repetition does not make it stale: carefulness itself is spiritual practice.
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ENGLISH TRANSLATION

We were contemplating the Lord's feet. Those feet dwell in our heart only when no disorder such
as desire or anger remains. I now continue with the marks upon the Lord's feet mentioned
earlier. On His feet is a fire altar in which all the devotees' sins are burned. When these feet
settle within one's heart, every sin is reduced to ash. This fire altar is also the sacrificial altar to
which all the world's rites and sacrifices arrive. Whatever oblation we offer reaches the Lord's
feet, for He alone is the enjoyer of every sacrifice:

“Knowing Me as the enjoyer of sacrifices and austerities, the great Lord of all worlds, and the

friend of every being, one attains peace.”

He is the enjoyer even in the forms of the gods. Whichever form one worships, the Lord
establishes faith in that very form. The fire of the Lord's feet burns continuously, and all the
devotee's sins are offered into it. This fire altar carries another, most enchanting meaning in
devotees' hearts. As the gopis burn in separation from the Lord, so the Lord's own fire of

separation continues to burn.
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ENGLISH TRANSLATION

On the Lord's feet are marks of barley and sesame. Barley signifies rites for the gods, while
sesame signifies ancestral rites. No rite for gods or ancestors is completed without taking refuge
in the Lord's feet. Whatever remains incomplete in those rites is completed by the Lord's name.
The Gita refers to this as “Om Tat Sat.”

The triangular mark on the Lord's feet signifies the primal womb in which the point is
established. This is the equilibrium of primordial nature, from which the world arises. The
triangle also signifies the three deities, Brahma, Visnu, and Mahe$a, and the three gunas, sattva,
rajas, and tamas. It carries many other mysterious meanings. Every path of practice has a triad:
in devotion, devotee, devotion, and God; in knowledge, knower, knowledge, and known; in
meditation, meditator, meditation, and object of meditation. The unity of these three is true
attainment, and the unity of every triad is attained at these feet.

The “nine compartments” upon the Lord's feet signify ninefold devotion and the nine planets, all
of which depend upon His feet. Moreover, multiply nine by any number and it remains nine in
its digit sum. When nine is multiplied by 1 through 10, the digits of every product add to nine: 9,
18, 27, 36, 45, 54, 63, 72, 81, and 90 all have a digit sum of nine. The entire world expands from
that One, who nevertheless remains exactly as He is.

Brahma is present on the Lord's feet. He is Hiranyagarbha, the primal creator, whose other
name is primordial nature and from whom the Vedas manifest. He rests upon the Lord's feet.
Brahma's place there is beside the lotus, the primordial flower. Dwelling at the Lord's feet,

Brahma creates the universe. Thus all creation is present there in its root form.

The mark of Sesanaga is on the Lord's feet. Sesa supports the earth upon his heads, while the
lotus feet of the Lord support Sesa. Bearing the earth upon his head as lightly as a flower, he
glorifies the Lord day and night with his thousand mouths and hoods.

The mark of a horse signifies that by taking shelter of the Lord's feet one may go wherever one
wishes. The ASvamedha removes the gravest sins, while contemplation of the Lord's feet gives
the merit of thousands of ASvamedhas. Indeed, it surpasses numberless such sacrifices. Those
who take refuge in His feet gain unhindered movement, as Narada and others did.
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ENGLISH TRANSLATION

The mark of Airavata the elephant is also on the Lord's feet. Airavata is one of the fourteen
jewels and the vehicle of Indra. One who attains the Lord's feet attains the sovereignty of Indra.
At a single cry from Gajaraja, the Lord rushed to him. Garuda's speed did not satisfy Him, so He
dismounted and went ahead. The elephant mark recalls the Lord's tenderness toward His

devotees.

The mark of Garuda is also on His feet. Garuda signifies tremendous speed, and he devours
serpents. Even the most venomous sensory objects cannot harm one who has attained the Lord's
feet. Once those lotus feet dwell in the heart, what power can sense objects retain?

Tantric texts offer many meanings for the octagonal mark on the Lord's feet. It symbolizes the
consecration of the eight directions. Before beginning a rite, the practitioner establishes the
chosen deity within an octagon and then installs that deity in all eight directions, seeing the Lord
alone everywhere. The octagon also signifies the eight supernatural powers. One in whose heart-
lotus the Lord's lotus feet begin to dwell easily gains all eight powers, yet a person who has
attained those feet never even looks toward them. The mind remains absorbed in the Lord's feet
and has no leisure to attend to powers. The octagon carries another enchanting meaning. When
the mind delights in the Lord's feet, the Lord sports within the heart through all eight watches of
the day. Once anyone takes refuge in His feet, He comes to dwell in that person's heart. What

more need be said?

The deer mark on the Lord's feet gives great delight to lovers. A deer's heart is exceedingly
guileless. Enchanted by the sweet music of a vina, it delivers itself into the hunter's hands
without caring even for death. A devotee becomes so devoted to hearing the Lord's qualities and
so simple-hearted that death itself causes no concern. Wherever the Lord's praises are heard, the

devotee forgets all awareness like a spellbound deer and becomes absorbed.
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ENGLISH TRANSLATION

Narada too resides upon the Lord's lotus feet. He is the embodiment of loving devotion and
remains ceaselessly engaged in spreading the Lord's qualities, devotion, and love. He is indeed
an acarya of bhakti. This divine sage inspired the seer Valmiki toward God and set him upon
composing the Ramayana. After composing the Mahabharata, Vedavyasa sat in sorrow. By
directing Vyasa's speech toward the Srimad Bhagavata, Narada caused a current of devotion to
flow in which we still bathe and become pure. Thus it was Narada who gave Vyasa peace. Narada
also drew Sukadeva into devotion to the Lord. He spread devotion not only among the gods but
even among the asuras. While Prahlada was still in the womb, Narada made him drink so deeply
of bhakti-rasa that the world has known no devotee equal to him. Prahlada's mother Kayadhu
also became wholly devoted to God.

Wherever Narada goes, he takes up his vina and begins singing the Lord's qualities, and the
Lord becomes present there. Narada is the devotees' model: to remain self-forgetful in loving
devotion, to speak day and night only of the Lord's love, and wherever one goes to speak of

bhakti. Such devotees are said to have surrendered to the dust of His feet.
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ENGLISH TRANSLATION

In human form Narada, Brahma, and Sri Radhika are present upon the Lord's feet. Brahma and
Narada have already been discussed; now consider the meaning of Sri Radhika. Radha is the
reflection of the Lord's feet. Those who regard her as different from the Lord incur grave sin.
The blessed Lord manifests only together with His bliss potency, Sr1 Radha. Within their sweet
divine form, Rasaraja and Mahabhava possess a wondrous unity. The bliss potency is the very
cause of the Lord's manifest form, for bliss reveals embodiment. Wherever the Lord goes, Radha
has already arrived, because her dwelling is His feet. In the heart where the Lord's feet reside,

Sri Radha also dwells, and loving devotion resides there without cease.
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ENGLISH TRANSLATION

The divine yellow garment is also upon the Lord's feet. The entire yoga of divine manifestations
is contained there. The Lord's clothing, ornaments, weapons, qualities, and all else are divine,
and the Lord Himself is present in those forms. Therefore all of them are conscious and
spiritual. The very contemplation of this yellow garment blesses a person completely. Sri
Radha's complexion resembles gold, and the yellow garment is also golden. Her complexion is
the color of the Lord's garment. The Lord's complexion is blue, and Sri Radha's garment is blue.
Sri Krsna is Radha's covering, and Sri Radha is the Lord's covering. The yellow garment
symbolizes the nondual state of exalted love. The Lord's divine blue color shines through from
beneath it, and the complete unity of Radha and Krsna gleams within that divine union. One in

whose heart the Lord's feet dwell attains Mahabhava with great ease.
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ENGLISH TRANSLATION

There is a divine flower upon the Lord's feet. It is connected with yogic perfection attained
through yogic practice. When yogis are pleased with an aspirant, they give their disciple a
flower. That flower is supramundane, a flower of yoga, and whoever receives it becomes divine.
The moment the lord of yogis gives this divine flower, the disciple's practice is complete. The
Lord is the Lord even of the lords of yoga. This divine yogic flower rests upon His feet, and one
whose heart contains those feet attains the full perfection of yoga. That person's entire practice
succeeds. Some regard this flower as the parijata, while other devotees consider it the night-
blooming water lily. Just as that lily opens upon seeing the moon, the devotee's heart blossoms

on seeing the moons of the Lord's face and toenails.
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ENGLISH TRANSLATION

There is a parasol upon the Lord's feet. It has two meanings. A parasol protects from heat and
the sun, and is also held over acaryas and kings. Once one has gained refuge at the Lord's feet,
neither the heat caused by the absence of sensory objects nor the rain of their abundance can
cause harm. For a person there is no torment like the loss of sense objects. The afflictions arising
from divine forces, other beings, and one's own body and mind, these threefold miseries are the
name given to the absence of sensory objects. One who has taken refuge in the Lord's feet cannot
be afflicted by the threefold miseries. A person remains drenched in sense-objects. Only upon
coming under the refuge of these feet does the rain of sense-objects cease. Such a person suffers
neither when sense-objects are destroyed nor becomes attached when they are obtained. Over
one who has come under the refuge of the Lord's feet, even the gods hold a parasol. By serving

such a person, the gods too consider themselves blessed.
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ENGLISH TRANSLATION

On the Lord's feet is the mark of an armlet. An armlet is the ornament of ornaments. It is a kind
of armour. This ornament too is supramundane. Without it, adornment is incomplete. The Lord
bears the entire burden of the acquisition and preservation of one who has taken refuge in His
feet, and that very person becomes the supreme ornament of the three worlds.
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ENGLISH TRANSLATION

On the Lord's feet is a conch. The conch is the Lord's special weapon. It always remains in the
hand of the Lord in His form as Visnu. The conch is a mark of victory. One in whose heart the
Lord's feet abide becomes victorious over all. All the contrary dispositions within that person are

destroyed by the sound of the conch.

AT IRONH e €1 for faefics TR SHeda it €, a8 e fasiHdbs 31 aR J&a
ST AR FEaT ST &1 3T HIADT R WY JThT 3R €1 STt €1 foRTeh ge™ WiTares TRoT 31T
I, 3T AT 3R g e B A, a8 W € e TS ugd ST 2

ENGLISH TRANSLATION

On the Lord's feet is an upward line. According to the science of bodily marks, one whose feet
bear an upward line continually rises upward. That person's vision too turns upward. When the
Lord's feet come to dwell in someone's heart, that person's course and vision become upward,

and the person reaches the destination directly.
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ENGLISH TRANSLATION

On the Lord's feet is the mark of King Bali. The Lord went to deceive Bali, but returned having
Himself been deceived, and had to remain forever at Bali's door! The Lord placed His divinely
rare feet upon Bali's head; not only that, He accepted Bali into His very feet. Bali's body became
imprinted upon the Lord's feet. What greater good fortune could there be? Bali was first
intoxicated with prosperity. Prahlada explained to him, but why would Bali understand? Finally,
Prahlada saw that the malady had increased; therefore he remembered the Lord. The Lord came
and measured all Bali's kingdom, even his body. The Lord's conduct even toward an enemy is
like a mother's toward her child. When the Lord bestows grace on someone, He takes away that

person's wealth and makes that person wholly unsuccessful in worldly affairs.

ORIGINAL

TRAR AT AOcTdTeRT & GoTRY €, 31d: 3 3Tl AfRIIRY 3T 8T ol &1 3% cfdxids fodl
TRAT MY 3197 T8l 81| 39 R foRepRd! RATTH dter dear 8t 81 39 deAT WirarHds! Jesf
TRUT BIdT &, dRiIfds I & YA 2RUY IE SI1d 2| §F GATH T8 FIUT TBATH AT 13- widl
&1 SIAT 0T BIAT 8, AT I} & a1 &d 21 IfcioeT 9dRa &XT oY T 3R garmTe! 99 $8
feam| afcresT IToTHe & foram Wy & T W | 370 319 AT Sfcids RATeTHR 9al WS Y&d gl
il 370t ts Fuar & Y [ UBR 31TDBT YT IRUNH THYUT B T &, 37 J1e HITdTH
T & foid 9 S &

ENGLISH TRANSLATION

The world worships success alone, and so turns its eyes away from the unsuccessful person.
Even family members are not one's own to an unsuccessful person. In that condition of severe
contempt there is acute pain. In that pain the Lord is naturally remembered, because He alone
remains the sole refuge. In that state one takes refuge wholly and exclusively in the Lord. As is
the disease, so is the medicine the Lord gives. He took away everything from Bali and gave
everything to Sudama. He took away Bali's royal pride, but was Himself won over. Of His own
accord the Lord always stands at Bali's door. Bali had his back measured. With one who
surrenders oneself in every way at the Lord's feet, the Lord dwells forever.
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ENGLISH TRANSLATION

On the Lord's feet is the mark of a mirror. A reflection is seen in a mirror. This world is the
Lord's reflection. Everywhere, it is nothing but the Lord. The more adorned a person stands
before a mirror, the more joy the Lord gives that person, and the mirror returns that beauty
multiplied many times. The mirror does not keep the beauty; rather, it increases joy and
enhances the excellence of the beauty. A mirror is merely the occasion for displaying loveliness.
Those who wish to make the Lord happy by giving Him love are themselves made happy a crore-
fold by the giver of love and joy. The Lord accepts worship in order to increase the practitioner's

joy and happiness.
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ENGLISH TRANSLATION

Further, whatever way one approaches a mirror, the mirror returns that very form. In whatever
disposition one approaches the Lord's feet, the Lord will bestow that disposition in that very

form.
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ENGLISH TRANSLATION

"As people take refuge in Me, so do I respond to them." As one's actions are, so also is their fruit;

this too is one significance of the mirror.
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ENGLISH TRANSLATION

On the Lord's feet is the mark of Mount Sumeru. Sumeru means that whose meru is beautiful.
Sumeru is also called the mountain of gold. Without Sumeru nothing can remain established.
The sun too rises only upon Sumeru. Thus Sumeru is the junction of night and day. Sumeru is
the centre that keeps a rosary in order. Sumeru is made of gold. Within Sumeru an infinite store
of wealth lies hidden. One who attains the Lord's feet attains the entire golden treasure. The
rosary of that person's life becomes ordered. That person understands the junction of life and
death.
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ENGLISH TRANSLATION

Some regard this very Sumeru as Govardhana, which the Lord lifted upon His nail. The Lord has

established it forever in His feet.
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ENGLISH TRANSLATION

On the Lord's feet is a small bell. It is a special possession of the Lord. Small bells are also
attached to the girdle. It rings together with the anklet. It also has a Tantric meaning. In worship
it is an extremely necessary implement. In the unstruck sound there are, in sequence, ten kinds
of tones. The third tone among them is that of the little bell. The bell pronounces "klim klim
Kklirh." This is Sr1 Krsna's great seed syllable, the seed of love.
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ENGLISH TRANSLATION

This seed has appeared in the form of the little bell. Therefore it is a principal implement of
worship. It is the embodied form of the one who brings forth the world. Therefore it has found a

place on the Lord's feet.
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ENGLISH TRANSLATION

On the Lord's feet is the mark of a vina. Apart from the flute, the vina is a special possession of
the Lord. The Lord gave it to Narada. Of instruments, the vina is the most ancient. All tones are
present together in the vina. It is the primal instrument. It has found a place on the Lord's feet
as the divine excellence of song. The vina sings the Lord's name. One whose heart contains the

Lord's feet hears the sound of the vina always and everywhere.
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ENGLISH TRANSLATION

The Lord's thigh is as smooth and tender as the trunk of a banana plant after its upper layer has
been removed. The Lord's waist is regarded as being like a lion's. Above the garment at His waist
is a girdle. It is considered of different kinds in different forms. In the form of Lord Sr1 Krsna,
and also in the Iilas of Mathura and Dvaraka, the sweetness of the child form is considered
different in kind. The girdle is said to be of gold, yet that gold is something other than worldly
gold. It is lighter than gold, but far more precious. The Lord does not feel the burden of
ornaments, because His weapons, ornaments, and garments are not different from Him; they
are like His own limbs. Moreover, that gold has a lightning-like gleam, but it does not dazzle the

eyes. Its radiance is gentle, cool, and unctuous.
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ENGLISH TRANSLATION

In the middle of the girdle are wavy pendants that hang upon the garments, and
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ENGLISH TRANSLATION

among them are small bells, each of which rings. Their mouths are not closed like those of ankle

bells. The bell rings of itself, and because it strikes against the pendants, an even more
remarkable sound arises from it. On hearing its sound even from afar, the gopis would know

that the Lord was coming.

ORIGINAL

VT 38 T T &, S T YehRRA i aer3if srerar i 1qoiiesr w9 €|

ENGLISH TRANSLATION

On the Lord's abdomen are three lines, which in one sense are forms of the three deities or the

three gunas.
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ENGLISH TRANSLATION

The Lord's navel is spiral-shaped. It too is compared to a lotus. In the Lord's navel there seems
to be the seed for generating the world. Within this navel the entire world and its knowledge, the
Vedas, remain absorbed and gathered within. When the resolve arises, they come forth. It has a

spiritual secret as well.
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ENGLISH TRANSLATION

Above this are the Lord's breasts. In great persons, there is a line in place of the nipples. On the
Lord's breasts is a dark hue distinct from the colour of His body. The Lord's chest is very broad;
this means that His heart is broad. There is room in it for everyone. Even for the greatest sinner
or cruel person there is a place in it. The heart is the principal organ of the body. Without
heartfulness a human being cannot be called human. The Lord's heart makes the heartless

compassionate.
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ENGLISH TRANSLATION

The episode of Bhrgu indicates this. The Lord's body is like a mirror. Whatever comes into
contact with it is imprinted there. Therefore the Lord bears the Bhrgu-mark. This is a mark of
Vaisnavahood. It is present in all incarnations. Even toward those who bear enmity, His heart
remains full of affection. He wishes to liberate them too. In a mother's heart there is a reflection
of the Lord's heart. He is not pleased with us merely upon seeing our virtues. When one has
taken refuge even in the Lord's mind, the Lord becomes subject to the surrendered person. He
runs to make that person His own. He does not even look at what came before. Those who
accept someone after considering virtues and faults, or after receiving complete worship, are not

truly tender toward the surrendered.

ORIGINAL

“T ST & o foparhi auifisi: |

ENGLISH TRANSLATION

“Neither by study of the Vedas and sacrifices, nor by gifts, nor by rites, nor by severe austerities.
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ORIGINAL

ST T HITaT foTeht Wi 3istfer & &1 Fafergesian g1 g Wt O & et eras
fAdd €1 2redics aR WA 21 | b g&Uh! DIHAdND! Sl PB-HB ITb FxilH awep! fHeTd!
2| T TSP T Ieb! ITHT & TRIT §1 3P 3TAARGBT 8 H 37! &dT & 2| Wi &Ed!
SR HITIT SeX A&l Hebd | ol 3SR SHbT 981 3781 faraei gIdT 81 Wi TR i
T 3HPT 3GR &1 T, A 81 Sid Alfe Sidel | blfe ST 378 A4fe adel |

ENGLISH TRANSLATION

The Lord offers cupped hands like a father to the flesh-eating vulture. Though He is the
Supreme Person of righteous conduct, He embraces Guha. He eats Sabari's berries. A glimpse of
the tenderness of the Lord's heart may be seen, in some measure, in His saints. The saints'
hearts have been compared to fresh butter. Compassion itself is also the purpose of His descent.
The Lord cannot remain still on seeing a devotee's suffering. The account of Gajendra gives an
excellent illustration of this. Whoever came before the Lord was delivered: “When a creature
turns toward Me, the sins of crores of births are destroyed at once.”
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ENGLISH TRANSLATION

The Lord's neck is considered to be like a conch. Kaustubha, Srivatsa, and Vaijayanti are all
present in the divine forms. In addition, Lord Sri Krsna wears a forest garland. Leaves of tulasi
and the like, strung into it, are also tucked in. He also smears earths of many colours upon His
body; they have a singular radiance. There is a pearl necklace, a guiija garland, and a garland of
leaves. The flute-bearer has two arms. In His left hand is a stick and in His right hand a flute.
The flute has holes; on both hands are bracelets and flower wristlets, and on the arms are

armlets.
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ENGLISH TRANSLATION

His lips are like the bimba fruit. Laughter too is of two kinds: loud laughter and a smile. The
smile is always present. Even in a state of anger His smile remains. Even while destroying, He
continues to smile. His rows of teeth are very white and radiant. Joined with the lustre of His

lips, their whiteness assumes surpassing beauty.

AT eTTeh Y8dl &1 H&E, AT, 7, A¥ddh 3R BT GEh! M fad 81d €1 HITaTe! §& dfds-
T T, HURBT 3R, 3R GThT Mt &1 BT 7 O & 3R T IR §Y €1 FUAR IR 319 34K
S, I FeT IHW Tl 81 ATGBT TR $B el s 2l

ENGLISH TRANSLATION

There is a nose ornament in His nose. The mouth, nose, eyes, forehead, and ears serve the
beauty of the face. The Lord's face is slightly elongated upward, while the rest is round. His
cheeks are neither hollow nor protruding. Four further lustres fall upon the cheeks: the shadow
of scattered curls, the splendour of the earrings, that of the crown on the head, and the light

always issuing from the eyes. The nose is slightly curved at its tip.
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ENGLISH TRANSLATION

His eyes are like red lotuses. Their rosy glow is their special quality. They are not red like those

of anger. Their redness is natural. In anger, blood descends downward.
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ORIGINAL
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ENGLISH TRANSLATION

His brows are so beautiful that upon seeing them, desire is destroyed.
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ENGLISH TRANSLATION

The eyelashes are dense, black, and distinct. The eyes are greatly captivating. There is no
comparison for their beauty. The most beautiful part of the Lord is the portion of the face

beneath the eyes.
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ENGLISH TRANSLATION

His forehead is very broad; upon it is a tilaka like that of the Vallabha tradition. Above it is a

jewel-studded crown, and upon that is a peacock plume.

ORIGINAL

PH TR 3BT &1 T PHBT TR IS el BH & dl 98 TIADI BRUT &1 bl J2uref BH
HfcRiehT CAATCT &1 SBHBT TR HITATPI BT M6 | BHPT TR HITIT T &1 Hebd & oid Fdl
A AT FROT 81T V8, “ANRY: BS BHIT01” T Bl Wl HiTaT g, “Afd Faffor Aoy
IR THA AT |

82



Vraja-bhava ki Upasana Chapter 2

ENGLISH TRANSLATION

Action is better than idleness. But if action rests only upon action, it becomes a cause of
bondage. Only rightly grounded action bestows liberation. The Lord should be the basis of
action. The Lord can be the basis of action only when He is remembered at all times:
“Established in yoga, perform actions,” and when the Lord is also in the fruit: “Renouncing all

actions in Me, with consciousness fixed on the Self.”
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ENGLISH TRANSLATION

Further, one should perform only those actions that assist remembrance of the Lord, even if
from a worldly point of view they are very low or passionate. Conversely, any action which,
though sattvic, increases our attachment merely to action is to be abandoned. Even vows such as
truthfulness and nonviolence will not suffice if they are devoid of the Lord. “Abandoning all
dharmas” applies in relation to these very dharmas. The loftiest work devoid of the Lord is low.
Likewise, if even the task of sweeping is done as service to the Lord, it is very lofty. If bhajana
continues unceasingly, then even if action falls away, there is no loss. One should understand at
that time that one's actions have today become successful. Their work is complete, for the fruit
of actions is only devotion to the Lord. A person is so entangled in worldly complication that he
thinks, “Without me this particular work will not happen at all; who will support the family?”
But while the body is healthy, one should engage in bhajana; after death comes, the matter will
no longer be in one's hand. When the body becomes diseased, we cannot do anything either.
Afterwards regret will be of no use. At every moment we should safeguard our aim and keep

seeing whether or not we are on the right path, the Lord's path.
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ENGLISH TRANSLATION

The second point is that one should not regard anyone as small, insult anyone, hurt anyone's
heart, torment anyone, or do anyone harm. No creature is worthy of hatred, whether sinful, an
enemy, or one who causes us pain. We should see our Rama, our Krsna, everywhere. We should
see Him everywhere in the whole world as the Self. It is good to act according to varna and

asrama. But to regard even one's own servant, who is lower than oneself, as inferior and to hate

that person is a great sin.
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ENGLISH TRANSLATION

Some matters regarding the colour, radiance, and fragrance of Lord Sri Krsnacandra have
already been discussed. Consider: the beauty of the Lord's limbs is such that it cannot be
described at all, for all the beauty of the world is but a particle of His beauty. The beauty of His
limbs is so attractive that it enchants even the minds of gods, sages, and ascetics. While
describing the greatness of the tulasi offered at the Lord's feet, Sanaka and the others said, “May

we too become like this,” for they are not satisfied by smelling the fragrance of His feet.
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ENGLISH TRANSLATION

The Lord's ornaments too are limbs of the Lord, because all of them are conscious, real, and full
of fragrance. Let us first speak of the flute. The flute is greatly attractive. Whoever hears its tone
is enchanted. It is said that when the Lord's flute sounded in Vrndavana on the night of the
autumn full moon, that sound went to all the worlds and captivated everyone. Brahma, Siva, and
others were enthralled; and what need is there to speak of all the rest? Not only the gopis but
everyone was drawn. The gopis had the right to reach that place in their bodies; all others only
to behold it. The activity of the moon, stars, and all else stopped for six months at a time. No one
even knew how much time had passed. The cause of all this was the sound of the flute. Nectar
began to drip from all dry trees and leaves. All creatures there became motionless. The calf that
had held the cow's teat in its mouth stopped drinking milk and remained fixed just as it was. The
peacock that had its eye open did not blink. Such was the effect of that sound. Even nature's
activity stopped. The whole of Goloka descended there. The activity of all whom the flute
summoned ceased, and each ran just as they were in that very condition, unable to signal
anything to anyone. One had a morsel in her hand, another was applying collyrium to her eyes,

another was putting on garments or ornaments,
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ENGLISH TRANSLATION

leaving it just so in the middle, and ran away. This is no wonder, for when the Supreme Lord
calls, no one can remain still. The sound of that flute set a current of love flowing: “that which
increases love.” But this desire is different: it too is the desire to meet the Lord. Just as all things
belonging to the Supreme Lord are eternal, so all the Lord's things, including the flute, are
eternal. The gopis desired to become the bamboo of which that flute was made. Others wish to
meet the Lord, but the Lord Himself cannot leave the flute. No one's self-surrender is like the
flute's. This is a spiritual exposition. It had made all its limbs hollow. Whatever sound the Lord
filled into it, it sounded accordingly. It had abandoned its entire ego. It had no desire of any
kind. Nothing of its own remained within the flute. One who offers all conduct to the Lord and
empties the entire heart for the Lord alone, in that person's heart the Lord establishes His seat.
This is the seed of desire, the syllable “klim”; it is a transformation of the flute. To desire wholly
and entirely for the Lord is love of the Lord. The greatness of the Lord's voice cannot be told. All
the tones of the young cuckoo and the rest are but particles of it. The Lord's voice is exceedingly
melodious, yet the tone of that flute is most extraordinary. It contains only the rasa of
sweetness; other tones contain every kind of rasa, as in “I am Time, the mighty destroyer of
worlds.” On hearing that voice Arjuna trembled. Only in the ears of those qualified to hear the
flute's tone is that tone heard. The flute sounds only in Vrndavana. It sounds wherever the rasa
of sweetness abides. Paficajanya sounds at Kuruksetra, but the flute does not sound there. A
poet says: One day it was ten or eleven o'clock. The Lord returned from Vraja toward home. He
usually came at twilight; today He came at mealtime. Hearing the sound of the flute, one woman
said, “O slayer of Mura, at cooking time do not make the flute sound sweetly,” for on hearing its

voice even dry firewood began to drip water, and the fire was extinguished.
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ENGLISH TRANSLATION

A new gopl came to Vraja:
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ENGLISH TRANSLATION

With minds fixed on Me and lives absorbed in Me, enlightening one another, they ever speak of
Me and are content and delight in Me.
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ORIGINAL
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ENGLISH TRANSLATION

All these things had been fulfilled among the gopis.
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ENGLISH TRANSLATION

“Whether in milking, carrying, churning, or smearing ... I know no truth whatsoever higher than

Krsna.”
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ENGLISH TRANSLATION

The mother-in-law, sister-in-law, and all the women of the neighbourhood asked that newly
arrived gopi whether she had seen Syamasundara. She replied, “What is so unusual about that? I
have seen many boys in the village.” When Syamasundara returned at twilight, the new gopi was
lighting a lamp. The sweet sound of the flute entered her ears, and hearing it she lost
consciousness. Instead of the lamp, her finger began to burn, and she was not even aware of it.
This sound is auspicious to hear. It never brings satiation. Arjuna too said the same in the Gita.
The tone of the flute is very sweet. No other produces as pure a sound as the flute does. Such is
the greatness of the flute's tone. Today, what then is the greatness of that flute itself, that the
Lord cannot endure even a moment's separation from it? The greatness of one who has received
the touch of the Lord's hand cannot be told either. Then who can describe the greatness of the
flute that drank and savoured the nectar of the Supreme Lord's lower lip? This is the greatness

of union with the Lord. The gopis too longed to become a flute, but could not become one.
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ENGLISH TRANSLATION

Two kinds of tones issue from the flute: love and knowledge. Those not qualified for love are
overwhelmed by the tone of knowledge. Once, sages were performing a sacrifice in the forest.
The Lord played the flute, but the sages could not hear it. Their wives heard that tone, because
they were qualified for love. When these women returned after meeting the Lord, the sages,

seeing them, began to condemn themselves.
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ENGLISH TRANSLATION

“Shame on our lineage; shame on our conduct.”
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ENGLISH TRANSLATION

Whatever sound the Lord wishes to bring forth, that very sound emerges; it is heard by
whomever He wishes to make hear it. The Samaveda is the Lord's song of knowledge, and it was
composed. But the Lord's song of love cannot be composed. There is a vast literature about the
flute. Sanskrit and Hindi poets have written extensively upon it. Sira composed many songs,

including “O flute, what austerity did you perform?” and “The flute is dear to Gopala.”
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ENGLISH TRANSLATION
How Should One Contemplate the Divine Lila?

Freedom from worldly bondage requires release from worldly thoughts. So long as such
conceptions continue, the mind's worldly activity does not cease. Yet becoming altogether free of
thought is not easy. There is, however, a straightforward path: stop fighting thoughts and
change their subject. Replace worldly conceptions with thoughts of God. Why do we hear, read,
reflect upon, and sing the Lord's qualities and lilas? Was Vyasa, who divided the Vedas and
composed the Brahma Sutras, the model of every Vedantin, so idle that he abandoned Vedanta
to sing divine stories? Was Narada so unintelligent that he advised Vyasa to sing the lilas in

order to find peace?

Vyasa found himself restless. Though freedom from ordinary thought should have been natural
to an incarnation of God and author of the Vedanta Sutras, he remained without peace. Narada
told him, “You expounded knowledge and realization, but neither drank nor offered others the
rasa of divine Iila. Therefore your mind remains disturbed.” Vyasa, Sukadeva, Vasistha, and

Narada were not ordinary people who would abandon something higher for something lower.

Our mind is a product of nature. The minds of stainless sages have been dissolved through the
destruction of mind. In place of that vanished mind, God gives them another with which to
contemplate His qualities and beauty. The highest practice is therefore to entertain thoughts
related only to Him.
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ENGLISH TRANSLATION

Imagine that evening has come and the Lord will soon return with the calves. Stand waiting for
Him: He is coming and will arrive at any moment. Let the mind remain filled with that feeling
and its many possibilities. Perhaps He now walks behind the calves; perhaps He is playing His
flute. His lilas have no end. There is no rule that they must be contemplated in a particular
sequence. Whatever lila arises in the mind may be developed there. In time one thinks only,
“May I too play with Him. May He make me one of His companions.” This is a form of spiritual

practice.

The practice of the grove may be described in broad outline. It involves forming a body born of
contemplation and creating a mode of service. First imagine that within the Lord's vast realm of
groves there are many levels, one being the circle of manjaris. Manjari-bhava is exceedingly
elevated because it contains no wish for personal happiness. The manjaris labor solely for the
joy of Radha and Madhava and desire nothing for themselves. In the realm of bhava, choose one
of them as teacher and guru. Through contemplation enter a mafijari body and envision her.
Many particulars concern her appearance and complexion, but they need not be discussed here.
Pray to receive a share in service beside the guru-mafijari. When that prayer is accepted within
the contemplated realm, begin serving.

At first one receives outward service: sweeping beyond the grove, clearing thorns, or carrying
away the spittoon. Such matters are not for lofty intellectuals, who may consider this the talk of
mad people. Through continued practice one first attains manjari identity in imagination, then
in the realm of bhava. Major scriptures explain this, including the Rasollasa Tantra with its
detailed method. Method alone is insufficient, however; one must engage in practice according
to the method. First comes the imagined mafjari, then the manjari of bhava, and finally
attainment of the manjari body.
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ENGLISH TRANSLATION

While still living in this body, whenever intense longing arises or an order comes from that
realm, the aspirant follows the guru-manjari and is assigned the service she indicates. Through
continued service he gains the right to enter the grove beside her. Entry is no ordinary
attainment. Not everyone may enter even the inner chambers of the Lord's lila cities such as
Mathura, Dvaraka, and Ayodhya. Vraja is forest, pasture, and Vrndavana. Its groves are made of
metals, jewels, vines, and flowers, and gaining entrance is exceedingly difficult.

When Saiijaya entered Krsna's private chambers, he observed that even Pradyumna and
Abhimanyu, though sons of the family, had no right to enter. Sahjaya and similar intimate
companions occupy a position analogous to the mafijaris and therefore possess access. He saw
the intimate sport of Arjuna, Krsna, Satyabhama, and Draupadi. Not everyone may enter the
grove; in Vaisnava practice, attainment of the manjari body that grants such entry is considered

very exalted.

There is therefore no need to abandon thought. Direct it toward divine lila, especially the wholly
innocent childhood pastimes from the Lord's appearance through the lifting of Govardhana.
They are suitable for everyone. See God in the play of children at home. Nothing elaborate is
required. If such contemplation begins, corresponding visions will arise after some time. This
must be tested in practice and can be done by anyone who truly wishes. When intense longing
awakens, the simple scenes observed at home can be connected with God, and unimagined
visions of lila begin to appear. While walking, sitting, sleeping, or waking, the lila enters the
mind continually. One no longer has to meditate deliberately; the scenes insist upon appearing.
They begin to appear before those who wish to grasp and hold them, but not before one who
neglects them. If someone thinks that divine contemplation has interfered with urgent work, the
Lord does not wish to take anyone's necessary work away. Call Him when the need for Him

arises. He is always ready.
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ENGLISH TRANSLATION

Were the women of Vraja not severely tested? Their test was no ordinary one, yet they passed.
Such temptations and fears arise before the lover. The test in the circle of rasa was formidable.
God Himself warned, “You will go to hell. You have abandoned your husbands. This is not the
conduct of faithful wives.” Anyone might have trembled at once. The greatest test is the desire
for one's own happiness, a very subtle force. We may assume that it has vanished while it
secretly motivates our actions.

These are later matters. At the beginning, simply contemplate God. There is no need to know the
nature of the self. He will reveal as much as one needs. If He does not wish to reveal it, He may
say, “You are already learned. We shall take you wherever you need to go. What will you do with
more knowledge?” The Lord says, “Abandon every dharma and take refuge in Me; I shall free
you.” Complete destruction of thoughts, however, is not easy. When a worldly thought arises, do
not dwell upon the world even in order to renounce it. Psychology teaches that excessive thought
about something to be abandoned prevents renunciation and fixes the object more firmly within

the mind. Change the subject of thought and replace natural conceptions with divine ones.

Bring remembrance of God into the mind by any means. In the Vibhiiti Yoga of the Gita He says,
“Among deceivers, I am gambling.” No lawbook of Manu, Yajnavalkya, or Parasara endorses
gambling, yet God calls Himself the gambling among cheats. A gambler has no leisure to hear a
saint's teaching. Ask him instead whether he throws dice. When he answers yes, tell him to
recognize God in every throw. The instant his mental tendency takes the form of God, gambling
falls away. This is the aim: the mind must assume God's form. God is truly present there, so no
falsehood is involved. We should therefore strive to bring God-related subjects into every

conception.
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ENGLISH TRANSLATION

The simple method is to contemplate the beauty and sweetness of God as accessible to the
senses. Imagine His beauty in whatever form arises and repeatedly behold that form within the
mind. Once the mind rests there, see His lila. He is playing tipcat, hide-and-seek, and games
with His friends. God alone is solid; everything else is fluid, fleeting, and filled only with air. As
God fills the mind, useless air escapes by itself. The more fully He occupies it, the less He
departs. It is easy to take hold of God but difficult to let Him go. He knows how to seize a person,
not how to abandon one. Whatever space He occupies in the mind becomes His forever, and
whoever enters His dominion remains His. Continue every God-related contemplation as it

arises. The mind will become filled with divine conceptions and its tendency will grow firm.

The mind possesses the beautiful capacity to assume the form of whatever it attends to. It may
become shaped like Brahman or like a sensory object. We must withdraw it from enjoyment and
place it in God. Our bad habit is to be drawn repeatedly toward pleasures even while suffering at
every step. Once the mind tastes the rasa of divine thought, it begins to seek that flavor of itself.
The heart longs for peace, joy, and happiness free from opposites. Ultimate, eternal, complete
happiness exists nowhere but in God. When the joy of contact with the Lord, who is happiness
and bliss itself, settles in the heart, a new and extraordinary delight arises spontaneously.

A person accustomed to the dim light of a thin wick will at first be dazzled by electricity. Once he
knows its brilliance, he realizes that it needs no wick, oil, lamp, or protection from wind. Why
would he remember the little flame when such light is available? Likewise, when the mind
begins conceiving God, the world begins leaving it. The realm of divine bhava is the realm of
love, where one regards God as the beloved and contemplates His lilas. The unfilled mind

initially resists, but repeatedly bringing God into it makes it quickly attach to Him.
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The Lord's life story naturally attracts every mind. It is sweet and lacks the painful effort of
forced renunciation. Every other renunciation requires a person to give something up. When
divine bhava appears, it consumes the world's former appearance. The world may remain
outwardly unchanged, yet one's vision sees it as the Lord's own form. Divine lila becomes visible
at every moment and in every condition. God is playing everywhere, and everywhere His
sportive delight unfolds. In every circumstance His lila-play continues. In death and life,
happiness and sorrow, the lover continually receives the beloved's delightful touch. Physical
contact by the hand is gross. Subtle or actual contact means the touch of the self, Brahman, and
God. Its delight is beyond imagination and words. Words do not even belong to the mind's own
language. Spiritual reality has no adequate vocabulary and can only be indicated indirectly, like
pointing to the moon through a branch. Its taste is as indescribable as sugar to one unable to

speak:
“Speech has no eyes, and the eyes possess no speech.”

Begin developing contemplation in whatever way it arises. Imagination gradually produces the
conviction that God is real, present in all, everywhere, for everyone, and at every time. If He
wishes, He can make a divine conception true, because He is already present within the
imagined world and meditation. As one contemplates Him, visions corresponding to that
thought begin to appear. This must be practiced. When it becomes real, extraordinary joy arises
and the mind no longer withdraws. Worldly renunciation then becomes easy. Renunciation is
difficult only when what we seek does not appear much more valuable than what we abandon.
When the desired object is necessary, giving is effortless. If the house needs lentils, we carry

money to the shop, place the lentils in our bag, and hand over the money without difficulty.
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In the same way, once God becomes both necessary and dear, nothing else is required. Dearness

is supreme. When it arises, God forms a mind suited to the lover and wishes to unite with him:

“Seeing those autumn nights filled with blossoming jasmine, the Lord too made up His mind to

sport, taking refuge in Yogamaya.”

God Himself wishes to relish rasa. If it is pure, unwavering, and free from bad, stale, or absent
flavor, He comes to taste it. When the mind contains no sensory object, life's surrender exists for
His happiness, and renunciation fills it, rasa becomes succulent and filled with love. God comes
wherever such rasa appears. It rests in loving dearness. When God becomes dear, His name,
abode, everything belonging to Him, and every word about Him becomes dear; all becomes
sweet. Vallabhacarya's Madhurastaka declares everything sweet. When divine sweetness
manifests, it fills the world with sweetness; when His rasa appears, the world becomes flavorful;
when His light manifests, the world becomes luminous. Without contact with God there is

neither rasa, light, nor splendor, only darkness and absence of flavor.

Even longing for God without established love is sufficient to begin. Every being seeks
happiness, but unbroken, complete, eternal happiness does not exist in the world, so satisfaction
is never found. Even one who became Indra or Brahma would desire something beyond. We
seek the eternal, whole, and complete, whether named self, Brahman, or God. If a creature
needing nectar sits upon filth and calls it nectar, how will it find the real thing? We need nectar
but imagine it in refuse. The life of Ramakrsna Paramahamsa describes two kinds of flies. A
honeybee consumes only honey. The other may taste honey, but abandons it for excrement
whenever that appears. Thus those attached to sense objects are naturally attached to filth.
Attachment to sense objects means attachment to filth. Attachment to enjoyment means
attachment to filth.

We beg to drink the poison of sensory objects. When God does not give it, we complain that He
has deprived us and withheld grace. He asks whether we remember Him, and we reply that
remembrance can wait until He removes our discomfort. Everyone needs rasa because it is God's
own nature. Everyone seeks God, yet tries to fulfill that longing through enjoyment and objects.
The longing remains unsatisfied and yields only sorrow. By His grace, truth will become visible
when the mind desires that rasa alone. We have mistaken filth for sweets and poison for nectar.

Tulasidasa says:

“Having obtained a human body, fools give their minds to sensory objects, exchanging nectar for

poison.”
Who could call wise those who lose the philosopher's stone and pick up a worthless gunja seed?
“No one ever calls him good who takes a gunja seed after losing the philosopher's stone.”

What does the pleasure-seeker receive in this life? The torment of hell and misfortune:
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“Those unfortunate people who turn away from the feet that destroy worldly existence live in

this world as hell embodied in human form.”

ORIGINAL
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ENGLISH TRANSLATION

Care is therefore necessary. Proceed attentively, recognizing true rasa in God. When the mind is
tempted by anything else, immediately remember its filth. In truth, once the mind turns toward
God, the state develops by itself. A mind drawn to Him once does not return. This is His
extraordinary enchantment. Once He draws the mind, recalling it lies beyond our power. His
grip is so strong that it never turns back.

Do only two things. First, strive to form beautiful thoughts related to God. Second, in your own
language, the language of loving feeling, weep out your sorrow before Him. Pray helplessly,
“Lord, by Your grace let my mind renounce every thought but You. I desire no other happiness.
May remembrance of You alone remain within me.” This true resolve is the root of
contemplation of God. Continue in this way and thought of Him and His lila will arise naturally.

Then we shall attain not only the practice but its goal.
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Waves of Gopi Love
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ENGLISH TRANSLATION
Waves of Gopi Love

The nature of love is indescribable. Speech cannot define it and intellect cannot measure it. The
Narada Bhakti Sutra says, “The essential nature of love cannot be expressed.” Love belongs
solely to the mind and is experienced through the mind, yet the one who experiences it forgets

himself. In His message to Sita, Lord Rama described this love:

“Beloved, My mind alone knows the truth of the love between you and Me. Yet that mind always

remains with you. Understand that the whole essence of our love lies in this.”

Gosvamiji has explained the nature of love beautifully in very few words. The lover's mind
knows love, yet that mind remains continually beside the beloved and has become the beloved's
own. Here Lord Rama is the lover and Goddess Sita the beloved. In the realm of love the usual
order becomes reversed. Love is inward and belongs to the mind; it is not a thing of speech or
outward display. Narada says that although it is inward, it occasionally manifests in a worthy

vessel.
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ENGLISH TRANSLATION

When the ocean of love floods, the rasa of affection overflows and becomes visible in a particular
state. Otherwise love is not something that leaps noisily upon the surface. It is so deep that even
reaching its depths is exceedingly difficult:

“Only after first sinking to the bottomless depth does one sometimes find the stainless jewel of

love. Elsewhere that ocean bears the fruit of death, and elsewhere only disgrace.”

Love of God and the love of the gopis require the surrender of everything. Immersed in the
ocean of love, Caitanya Mahaprabhu told Syamasundara, “Lord, embrace me or cast me down

with a kick. Do whatever pleases You. Yet Lord of my life, I have no one but You.”

Those who follow gopi-bhava will not abandon the Lord's service even to accept liberation
offered by Him. God Himself says, “My people do not accept liberation when it is offered
without service to Me.” Service means the beloved's preference, whatever brings pleasure to the
beloved. Loving devotees desire only that their beloved Lord, the life and delight of their hearts,
remain happy. Beyond this there is no happiness, gain, attainment, desire, possessiveness, or
longing. This is love in its pure form and its pure path. It is pure attachment ripened into

anuraga, called bhava.

When attachment matures into anuraga, bhava arises. With its appearance, attachment to one's
pride, social order, caste, fame, this world, and the next disappears. This is complete
renunciation. Such a lover is never agitated and wishes only to see the beloved's smiling face in
every circumstance. Even the pain of hell would be supremely desirable if it brought a smile to
that face.

Desire and love may sometimes look alike, but seeking something from another is desire, while
giving oneself to make another happy is love. Love knows how to give; desire knows how to take.
Desire bargains, while love sacrifices. Love rests upon renunciation; desire rests upon a
contract: “I give you this and you must give me that in return.” A lover never imagines that the
beloved should give him anything. His sole longing is that the beloved become happy through
him. The beloved becomes so grateful for this disposition that, wishing to delight the lover, he
shapes his own mind according to the lover's feeling.
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ENGLISH TRANSLATION

“Seeing those autumn nights filled with blossoming jasmine, the Lord too made up His mind to

sport, taking refuge in Yogamaya.”

What are rasa and divine dalliance? They are the distribution of Syamasundara's own essential
bliss. The great teachers of the Gaudiya tradition have written beautiful commentaries upon the
five chapters of the rasa. Even Pariksit becomes doubtful and asks a question, yet nothing
impure occurs there. It is the exquisitely sweet play in which the Lord distributes His own divine
consciousness and bliss, while He Himself is both enjoyer and enjoyed. There is no base desire.
It is divine desire voluntarily accepted by Him:

“Pure being, consciousness, and bliss, eternally desireless and established in His supreme glory,
He joyfully accepts desire within His mind solely for my happiness. Free by nature from lust and
attachment, without possessiveness and eternally unchanging, for my sake He accepts me in the
form of His beloved Priya. Gods, sages, and the whole world are enchanted by each of His
qualities, yet as love itself He remains forever innocently enchanted by me. Countless gods of
desire are eternally sacrificed before every limb of His body, yet He gazes upon my beauty and
can find no rest. Never hungry or thirsty even for an instant and always fulfilled, He remains
ever unsatisfied for the purest particle of the offering of my rasa. Filled with the rasa of love, the
form and connoisseur of rasa, an ocean of divine love, He forever drinks the nectar of love and

stands embodied as divine love itself.”

Where are delusion, lust, anger, or greed in this? The wonder of love's realm is that the lover
desires nothing for himself. Even if liberation came, worshiped his feet, and begged to be

accepted, he would reply, “I have no need of you. I want only to serve my beloved.”

The Lord Himself says that His people do not accept even liberation apart from His service.
Their minds contain no agitation, unrest, or wish to obtain anything, nor have they anything left
to give. When nothing of their own remains, what could they offer? So long as we retain
anything to give, something called ours, our pride, feeling, cherished possession, or private self,
we have not given ourselves completely. Without complete giving, we have not become complete

servants.
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ENGLISH TRANSLATION

What does Radha mean? Love for Sri Krsna alone. What does gopl mean? The desire solely for
Krsna's happiness. One whose life has this character is a gopi and is Radha. Little outward
change is needed. Transform only the feelings of the innermost self, and the waves of bhava that
arise will be extraordinary. The ocean waves of Radha's mahabhava are unfathomable, limitless,
and infinite. Even Her loving displeasure is never for Herself, never caused by wounded pride,
and never intended to demand worship, flattery, or punishment. That wonderful mana exists to
make the beloved laugh and give Him happiness. To fulfill the lovers' desire, the beloved too
wishes that they worship Him and charm Him through playful irritation. There is a beautiful

feeling in pleasing through feigned annoyance.

Such extraordinary bhava continually surges as waves upon this ocean of love. Radha is
sometimes the offended beloved, sometimes the worshiped One, and sometimes the worshiper.
Radha as worshiper is readily understood: She worships and adores the Lord. Radha as the One
worshiped is much harder to comprehend. God worships Her, bows at Her feet, places flowers
upon them, and begs, “Place Your generous lotus foot upon Me.” To conventional moralists this

appears difficult and scandalous, for it truly lies beyond their understanding:

“Abandoning family and the path of the honorable, which are so difficult to relinquish, they
attained Mukunda's path, sought even by the Vedas.”

A story is told of Dvaraka. Whenever Radhika and the gopis were mentioned, Krsna's body
thrilled, tears flowed, His voice faltered, and He could not speak. Seeing this, the chief queens
wondered what deficiency existed in them and what exceptional quality existed in those women.
Krsna was the sovereign of kings and possessed every comfort. What could have existed in Vraja

that was absent here?

The all-powerful Lord can become anything. He comes even as death. He does not become sick
or die, yet He can assume the forms of sickness and death. He therefore became illness and
developed a pain in His stomach. Physicians brought medicines, but He did not recover. Asked
whether an earlier remedy had helped, He replied, “I know the medicine, but its necessary
accompaniment is unavailable. If one of My lovers gives the dust of his or her feet, I can take the

medicine with that dust.”
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ENGLISH TRANSLATION

Rukmini and Satyabhama sat nearby. Both thought, “We have dust upon our feet and we are His
lovers, but scripture teaches that one must never give the dust of one's feet to one's husband and
Lord. It would bring sin and residence in hell.” Satyabhama asked Rukmini to give it. Rukmini
replied, “I would, sister, but I fear the sin and hell that may follow.” All sixteen thousand queens
refused. If none of them would become liable for the sin, what other resident or believer in
Dvaraka would give it? Every person answered no.

Narada arrived and asked what illusion the Lord had devised through this stomach pain. God
replied, “It hurts greatly. Find a remedy and bring the foot dust of one of My lovers.” Narada
thought that he possessed such dust, but Rukmini's love was greater than his. If she had not
given hers, how could he give his? He too declined. Syamasundara then sent him to Vraja.
Narada doubted that what could not be found in the entire universe would be found there, but
the Lord told him to go.

Playing his vina and singing God's auspicious names, Narada reached Vraja. Hearing the sweet
song, the women, men, and children gathered. The gopis surrounded him and eagerly asked
whether their Lord was well and happy. Narada fell silent and made a troubled face. Alarmed,
they pressed him to explain. He said that Syamasundara's stomach hurt and no medicine had
helped. When they asked for a remedy, Narada explained that the Lord Himself had prescribed

the dust from a lover's feet.

“Syamasundara used to say that the gopis were His great lovers.” They asked, “Does He truly
regard us as His lovers?” When Narada said yes, every gopi extended her feet. “Take the dust.
Take and bind up as much as you wish!” Narada warned that giving foot dust to God violated
scripture and would condemn them to hell. The gopis replied, “We do not know Him as God. He
is the Lord of our lives. If His pain can be healed, what greater gain could we have than to
remain in hell forever? We will stay there throughout eternity without ever complaining that He

sent us. Take the dust and go quickly so that His pain may cease.”
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ENGLISH TRANSLATION

Narada was astonished. “Until now I merely pretended to be a lover! Uddhava rightly prayed to
become a vine, shrub, or tree so that he might receive this foot dust. I have obtained it directly,
offered by the gopis themselves. I am blessed.” He anointed his whole head with the dust, tied
the rest in a bundle, placed it upon his head, and returned dancing and singing to the palace at
Dvaraka. When Krsna asked where he had found it, Narada answered that the gopis had given it.
The Lord asked whether he had warned them of the terrible sin. Narada replied, “I warned
them, but those madwomen would not listen. They said, ‘Syamasundara already killed our
Aghasura, so what agha, sin, can remain with us? If there is any sin, we will suffer it and go to
hell. Take the dust and quickly heal the Lord of our lives.”

God placed the gopis' foot dust upon His head. His stomach had never truly been ill. Rukmini
and Satyabhama stood speechless with wonder. Respecting their dignity, Krsna said, “Rukmini,
My stomach is well now. Do not worry. These gopis are mad, yet sometimes their madness
proves useful. You have seen it.” He had shown them why tears came to His eyes at the gopis'

names.

There is no hesitation in the realm of love. Hesitation arises where we desire something for
ourselves. The lover desires nothing, and no self-seeking mind remains within him. Radha-
bhava is an extraordinary disposition of renunciation. We must be ready to relinquish
everything. Pride, wealth, heaven, this world, the next world, and honor will all depart.
Everything will be cast into the fire:

“Kabira stands in the marketplace with a burning brand in hand. Whoever burns down his own

house may come with me.”
One who wishes to burn the house of possessiveness may come, and his fetters will be cut:

“So long as people are not Yours, O Krsna, attachments and aversions remain thieves, the home
remains a prison, and delusion remains an iron shackle upon the feet.”

Until a person becomes God's, the thieves of attachment and aversion pursue him and iron
fetters remain upon his feet. Once he belongs to God he is released from prison, the chains fall
away, and the thieves that plundered his life withdraw. Yet to become His, one must cease
belonging to all others.

We have become slaves of desire, anger, greed, pride, fame, reputation, enjoyment, house, and
property. Every such bondage must be abandoned. One who can offer everything into the fire

and dance upon its ashes may enter the path of love:

“The path of love is a mighty flame; the one who retreats turns back. The one who enters it tastes

the supreme rasa, while the mere spectator is scorched.”
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This is the culmination of the feeling arising between lover and beloved. This great rasa, divine
bliss, Radha-bhava, and gopi-bhava can be established only upon the ground of total

renunciation.
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ENGLISH TRANSLATION

The Means to Attain Gopi Love Is the Company of a
Lover of God

Where one obtains the company of sat, the eternally real, that is called satsanga. Sat means that
which is forever true and can never perish. God Himself is Truth. Wherever one obtains the

Lord's company, there is satsanga.

The means of attaining God's company is the company of one who lives with God, a bhagavat-
sangl. The term has several meanings. One attached to God is a bhagavat-sangi; so too is one
who worships or adores Him. It may also mean one who has actually attained His company, who
is always with God and with whom God always remains.

With slight variations, the Srimad Bhagavata repeatedly declares the greatness of such

company:

“Not even heaven or freedom from rebirth can be weighed against a single moment in the

company of those who keep the Lord's company. What, then, are mortal blessings beside it?”

The glory of association with a bhagavat-sangi is boundless. Sensual pleasure does not even
enter the comparison. One who longs for that company disregards not only heavenly enjoyment
but even the joy of liberation. The sole desire that remains is to associate with a saint who loves
God.

Saints are rare. The Narada Bhakti Sutra says, “The company of the great is difficult to obtain,
difficult to comprehend, and unfailing.” Even when saints are found, recognizing them is
exceedingly difficult. Lacking true discernment, people often regard as God-loving saints those
who have not attained actual communion with Him. Our worldly intellect, which generally sees
only outward appearances, cannot recognize them. Can a scale capable of weighing stone or
wood weigh a diamond? A diamond requires a special balance and touchstone before it can be
tested and known. First, saints are seldom found. When found they are not recognized; when
recognized they do not inspire faith; and when faith arises, the desire to remain near them is

often absent.
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ENGLISH TRANSLATION

Yet even one who remains near a saint with an unfavorable attitude receives benefit, for an
object's inherent power never leaves it. Association with a saint is unfailing even when the saint
is unrecognized. Touching fire unknowingly still warms the hand, and touching ice still gives an
experience of cold. By the saint's inherent power, everyone who comes into contact receives

benefit, even without knowing it.

The company of a saint depends solely upon longing. Repetition of the divine name, recitation,
solitude, meditation, and similar practices are all sound and helpful, but the company of a saint
depends upon bhava. When a rite is successfully completed, deities such as Surya, Vayu, and
Agni must appear. Nowadays they do not appear at the conclusion because the rite lacks
completeness. In former ages, when every prescription was followed perfectly, the deities came,
as Surya came when Kunti invoked him. Summoning the gods depends upon perfect observance
of ritual procedure. Such procedures may assist one in obtaining a saint's company, but they are
not indispensable. That company is independent of ritual. Bhava alone is decisive, and through

bhava it is attained.

When lovers of God meet and become absorbed in speaking of love, even if their beloved Lord
Himself appears and His arrival interrupts their discussion, they tell Him, “Please go away for a
little while.” Such is the incomparable nature of divine love. Among lovers of God, the gopis hold
the highest place, a state difficult even for the greatest sages to attain. The Padma Purana says
that Brahmavidya herself performed austerities for many aeons to attain gopi-bhava.

In the eightfold daily service, contemplate serving under the guidance of a mafijari. If a mafijarl
has swept the grove, humbly beg for the service of carrying away the gathered refuse. Or, when
she gives you the betel box, receive the service of holding the spittoon for Priya and Her Beloved.
Conceive yourself as a maidservant of a mafjari and enter the realm of bhava. Entrust yourself
to a particular mafjari. If you cannot remember your own name there, adopt an imagined one.
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ENGLISH TRANSLATION

The Devi Bhagavata gives one set of names for the eight sakhis, while Vaisnava texts give others.
At first, contemplate whatever arises in the mind. In time the real form will reveal itself of its
own accord. Envision service according to your inclination, as taught in Satsanga-sudha. Form
the scene within your mind: Radhakunda lies before you, lotuses bloom, and Radha and Krsna
stand beneath a kadamba tree. Or envision a swing in a grove upon which They are swinging.
Imagine five hundred or a thousand details, as many as possible, and contemplate service
accordingly. Ten, twenty, or fifty times a day, envision your own spiritual form in harmony with
that realm. Repeat this constantly, for repetition strengthens bhava.

Where there remains even the slightest possibility of fault-finding, doubt, change of devotional
disposition, egoism, or the like, entry into the realm of bhava is not granted. The possibility of
shifting to another bhava is the greatest obstacle to attaining a saint's company. In this world it
is often said of a faithful wife, “Even in a dream no other man exists.” This does not mean that
no other men exist in the world. It means that, from the perspective of her devoted feeling, the

whole world apart from her husband has become empty of men.

Many aspirants lived at the Aurobindo Ashram, yet only those deemed qualified were permitted
to sweep the rooms of Aurobindo and the Mother, meaning those in whom there was no
possibility of a change in feeling. The Mahabharata relates that before the war Safjaya told
Dhrtarastra, “Majesty, the victory of the Pandavas is certain.” When asked how he could know,
Safijaya replied, “I entered their inner apartments and saw Arjuna sleeping with his head in Sri
Krsna's lap while Krsna stroked his hair. Satyabhama and Draupadi sat at his feet. One of
Arjuna's feet rested in their laps and they were massaging it. Victory is certain for one who
shares such oneness with Lord Krsna.” When Sanjaya suddenly entered, Arjuna remained lying
there without self-consciousness, while Satyabhama and Draupadi continued their service
without embarrassment. Seeing Safijaya, Krsna pushed a golden stool toward him with His foot,

but Sanjaya bowed to the stool and sat upon the floor.
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ENGLISH TRANSLATION

There was no possibility of a change of feeling among them. Thus Safijaya could enter Krsna's
inner apartments, while even Krsna's own sons Pradyumna and Abhimanyu could not.
Pradyumna naturally possessed the rights of a son, but the realm of intimate feeling within the
inner chambers was different, and he had no right of entry there. Sugriva and Hanuman are
both exceedingly dear to Rama. In the royal court Sugriva sits in an honored place near Him
while Hanuman stands in a distant corner. Yet within the royal residence it is Hanuman, not

Sugriva, who may enter freely and without obstruction.

Sr1 Caitanya Mahaprabhu conducted two kinds of sanikirtana. One was open to everyone; the
other was His intimate kirtana, in which only inwardly intimate devotees could participate. Only
those with no possibility of changing their devotional disposition could enter. Once, although
such an intimate kirtana continued for a long time, rasa did not arise. A search revealed an
opponent of Kirtana hiding beneath the platform, hoping to discover what they did in private.
Caitanya was so generous that He embraced even outcastes, yet He ordered that this opponent

be removed. Once the man had been led outside, rasa again flowed through the kirtana.

Uddhava came from Mathura bearing Krsna's message. Seeing the women of Vraja, and
especially Sr1 Radha, scorched by separation, he felt great sorrow. Radha thought that when he
returned to Mathura he would reproach and scold Syamasundara, and She could not bear this.
Although Uddhava had heard Her words of separation, he had not touched the level of Her
bhava. Her voice suddenly changed and She told him, “Uddhava, what do you know? Sri Krsna
has never left this place. Look within the grove of my heart. He is eternally sporting there.”
When the devotional disposition changes, the current of rasa stops and the grove-lila disappears

from view.
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ENGLISH TRANSLATION

Whoever obtains even the smallest opportunity to serve is supremely fortunate. Vaisnavas have
longed to become the servant of the servant of the attendant of His servant. Even the humblest
service is a treasure of good fortune. It gives one a thread to grasp: on one side bhava becomes
strengthened, and as it grows ever stronger, one acquires the right to more intimate and
elevated service. Suppose a servant works in a great man's household and someone assists that
servant. When the master arrives, the servant says, “This person helps me.” The master asks,
“Does he accept anything in return?” “No, he takes nothing.” On the servant's word the master
becomes pleased with the helper. In the same way, a mafijari can bring her maidservant before

Priya and Her Beloved. One should perform service under her guidance.

There are countless tasks for one who longs to serve, and none for one who has no such longing.
Although the Lord is complete in every desire, for the sake of the person who longs to serve He
voluntarily accepts both a desire to receive service and an apparent lack. Even this lack is an
expression of God. Bhaga means divine majesty, and the Lord endowed with the six majesties
eternally abides in His own glory. He is complete, yet to fulfill the lover's longing He becomes

incomplete and hunger arises within Him.
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Conceive yourself as a maidservant of a manjari and enter the realm of bhava. Become her
follower, forget this physical body, and continue contemplating service according to your inner
vision. Always await her grace and depend wholly upon her favor. Through the grace of the
manjari whom you follow, the entire vision will become real. Dependence upon her grace
naturally brings the favor of Sr1 Radharani and Sri Syamasundara, for Priya and Her Beloved
recognize you as the mafijari's assistant and bestow Their mercy themselves.

As bhava grows steadily nourished, it becomes strong. Once it has gained strength, talk of any
other devotional disposition no longer appeals. The ears cannot hear it. If another deity appears,
the eyes cannot see that deity; if they do, they see the deity colored by their own bhava. Once
Syamasundara slipped away from among the sakhis and hid in a grove. Searching for Him, the
gopis reached that place. To conceal Himself, Syamasundara assumed the four-armed form of
Visnu. The gopis prostrated before Lord Visnu and asked, “Has Sr1 Krsna passed this way?”
Krsna was delighted that they had not recognized Him, thinking that the search would become
still more delightful as they continued. A jhani may object that they failed to recognize Krsna or

imagined a distinction between the two forms.

Where bhava is strong, the eternal divine sport is always taking place. That alone is a nikunja. A
place does not become a nikunja merely because someone plants a few trees and writes that
name upon it. The heart free from any change of devotional disposition, where Syamasundara,
the very form of love, eternally resides, is the secluded and solitary nikunja. Its sovereign is
Nikunjeévari Sri Radha, while Nikunjeévara Syamasundara is the shelter from whom rasa flows.
This is the true meaning of nikunja. The means of attaining gopi love is the company of God-

loving saints and the longing for their company.
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ENGLISH TRANSLATION
How Does Bhava Grow?

A short while ago someone asked me, “My devotional feeling does not grow. What should I do?”
In the realm of love, one does not worry about whether bhava is growing. The lover does not
inspect whether it is increasing, diminishing, or disappearing. He looks only toward the beloved
and contemplates the beloved alone. He does not look at himself. If you still wish to watch
yourself and remain concerned about yourself, you should not yet assume the disposition of
surrender. Continue with disciplined practice, which is an excellent path, and swim across. But
if you intend to cross in a boat, do not think of swimming alongside it. It is not right to sit in the
boat while also trying to move your own hands and feet. Either surrender and sit in the boat,
never imagining that you will get out again, or swim across through your own effort by
cultivating discrimination, detachment, and longing for liberation, and then attain the Lord.
Placing one foot in each of two boats will not work.

Who are you to remain responsible for your own care? If you have offered yourself to God and
left yourself in His hands, then your anxiety means either that you regard Him as incapable, that
you do not trust His loving concern, or that you have not yet ceased caring for yourself. Once

seated in the boat, do not continue worrying.

“I shall deliver them from the ocean of the mortal world.”
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ENGLISH TRANSLATION

There is one further point. Love has no place for anxiety. In love there is only one
contemplation, contemplation of the beloved. Do not keep digging to see whether the seed has
sprouted. If you repeatedly pull it out to examine it, you will destroy the seed itself. How then
could a shoot emerge? Once the seed has been sown, trust that it has indeed been sown.
Favorable air and water will surely come. The gardener of this garden allows no seed to go to
waste. It will certainly bear fruit, and beautiful fragrant blossoms will certainly unfold. Their
fragrance will delight not only the garden but every creature passing nearby. Yet the garden
must also be dug and tilled, and one must be ready for that. Do not demand fruit the moment
you enter, before even a sprout has appeared, and then become agitated because nothing has
been obtained. If you feel that way, continue formal practice. There is nothing wrong in doing

so. Tulasidasa says:

“Let anyone who trusts in another rely upon that other. Action, worship, knowledge, and the
Vedic paths are all sound in their own ways. As one born blind in the rainy season sees only
green, I see only Him. I kept licking used leaf plates like a dog, yet my belly was never filled.

Then, remembering Rama, I found before me a dish filled with the nectar of immortality.”

He speaks from his own experience: he went on licking discarded leaf plates like a dog, but when
he began worship, a platter of nectar appeared before him. At the end he made a declaration no
mere poet could make: “I swear by Sankara that if I conceal even a little, may my tongue waste
away. I found my welfare through the name of Rama alone.”
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Therefore, do not entertain doubt. One who wishes to follow the path of love should neither
doubt another path nor condemn it, nor even turn his attention toward it. He should not
abandon his own path, regard himself as deficient, or allow his faith in that path to diminish. He
should simply continue. When the indwelling Lord sees that this person truly desires Him, He
will graciously grant a vision of spiritual life. This cannot be achieved by the power of one's own
practice. Let us begin walking without doubt.

When there is a genuine longing for spiritual life together with faith, the matter is accomplished.
Our mental tendencies repeatedly fall into disorder because genuine longing has not awakened
in our lives. In ordinary life, the instant we decide that a certain task must be done, all the senses
and the mind turn toward it. Once reverence arises, faith awakens, and longing is born, earnest

application follows. Then everything proceeds of itself.
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ENGLISH TRANSLATION
The Unfailing Means

Surrender is a beautiful current of spiritual practice in which the aspirant practices in complete
dependence. This is the very meaning of §aranagati. One who entrusts himself to the Lord's

hands and takes refuge in Him is granted freedom from every fear, for the Lord has vowed:
“This is My vow,” and, “To the one who takes refuge and petitions.”

Just as a traveler needs provisions for the road, every spiritual path requires virtuous conduct.
Such conduct requires restraint, discipline, and the divine qualities; the forty-six virtues taught
in the Bhagavata are also necessary. A house cannot stand without a foundation, and the palace
of spiritual practice cannot rise without the foundation of right conduct. The Upanisad says that
those of bad conduct and uncollected mind do not attain knowledge of the Supreme Self. Right

conduct is therefore indispensable.

Alongside it there is another extraordinary power that lays the foundation, raises the palace, and
protects it: the grace of God. If one sincerely takes refuge in that grace, the Lord becomes the
capability of the incapable and the strength of the weak. He readily brings an end to our
weakness, incapacity, helplessness, and impure tendencies, and through His own strength

completes all our work successfully. Our reliance upon His grace, however, must not be partial.

139



Vraja-bhava ki Upasana Chapter 7

ORIGINAL

S YR INMTshT= Aferd 37941 FrYUT ATUgiaTed fbdt fgur derds Ui S vef faeardgdes
fispue g FE < fb WX URT aY 7 BIE 9t 2, 7 Afcd §; F pued W oaT §, WReg) 319 31U
TREIUTH 31T TRITI 3119 379 3713 Y& AR fAfdsedr BIfS | SR 3RudTerd ATl IE-ds
o fefdcar-per 81 8, 3T TBR ITad IRUIRId<H IR HaRITTd AfTale! 3@ fafdsedr
FAF o 27 geg FRfber-wer 21 W 30 a8 a1d & 35 3T a8t T fierdr &, S 3o
T IR 3TN PY BIShR d&T &1 T8 | 3TU-31TTehT YITdTh g1 ATy R g T, Tad—=
T el FHTE &1 STRT | QRR I &, 37 aB0T HiH 2, qEedTy &, gued Wi &l 8, TR 99 8
e fAfeama 81 ST; T 3 UA FBXADT 37adhIel & Ta fHei | fafdbcar-serp R 31k
BHITBUER d: & PUIATet aRgQ U A&l 31 |

59 Rifcar-aerh! v 3R fafe a1d ¢ fib stade BIE it 7 Wl 7&1 8l & dade ar BIg
g1 TEl, TR U IR el 21 91 STaex 39P FU 3! gera, famT A Sl 53 srgan
TEl | FHIeH Ud FAUUT I & IR T8l gld | Ife Ueb R FRIEH 31K U7 81 S dl o Wirarm
BT ST eI, TR 37 Bleh! diel STBT 81 3T &1 HTHeh 3TUADh! FAT 312rerd, e,
3R UG 31fdoa ST A THdb RUTTY &I ST dl HiTaT] 39 37Ial < &d &l

YHP ATHR, TP ATHWR, Hdkics ATHUR ST 1T &RY BId &, I aF JTeh € 781 1 7 anil §)
ERT €1 I A 319 e w@ref-fafgds o Siver wrd 21 3761 ==t € 481 €1 = 39 Aruhiet §
ST 3RTel) €1 3 T 370 3raHef GHETeR WA TRUTRIAH Hdl 81 ST, STel 37 ge
3R TG ITTRSB 8, ToTT T €, foreh! Ffdd TE-@H Hudd! TRTaAT T8l 8, G:HTH TS
ST BT BeTAT TEl, IlesT dT agr Hael & Tel 1 pueadT a3 e € 3uT &: AT

140



Vraja-bhava ki Upasana Chapter 7

ENGLISH TRANSLATION

Consider a sick person who brings all his illnesses to an expert physician and says with candid
faith, “I possess neither strength nor power. I even persist in harmful habits, but I have now
entered your protection. Keep me under your care and treat me.” Hospitals have wards for
patients. In the same way, at the lotus feet of God there is a vast ward where every sufferer from
the disease of worldly existence may be treated. Only those who abandon every other refuge and
truly wish to remain there receive a place. One must entrust oneself to God's hands, become
dependent, and allow every claim to independent existence to end. The body is sick, the inner
faculty impure, weaknesses remain, and the patient still follows an unhealthy regimen; yet when
everything is surrendered, he becomes free from anxiety. He then has no opportunity to persist

in harmful habits, for the nurses and attendants will not allow unhealthy things near him.

This ward has another remarkable feature. Before a patient is admitted, the doctor has no
responsibility for him. Once admitted, however, the doctor removes the harmful habits and does
not release him until the disease is cured. Giving oneself and being accepted do not happen
twice. Once the offering has been received, God does not know how to abandon it. Yet an intense
desire to become well is necessary. When the aspirant recognizes himself as powerless, weak,
helpless, and possessing nothing, and seeks refuge in the almighty Lord, God grants him

fearlessness.

Those who make a show in the name of love, knowledge, or devotion are not aspirants at all.
They are hypocrites of bad conduct who work themselves into fervor only to fulfill low selfish
ends. They are not under discussion here. We are speaking of genuine aspirants, who recognize
their utter incapacity and enter the ward at the Lord's lotus feet. There are strong healers and
vigilant guardians whose ordered care leaves no possibility of an unhealthy regimen, decline
through bad company, or entry by corrupt tendencies. For harmful habits there is only one

remedy: surrender.
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Those who recognize their weakness and take shelter in Rama's strength find that Rama
becomes their strength: “Rama is the strength of the weak.” He is also the strength of the
powerful, but the powerful person does not acknowledge Rama's strength and relies upon pride

instead. When a weak person recognizes God's strength, that divine strength protects him.

The Srimad Bhagavata tells the famous story of Gajendra. He was the immensely powerful
leader of a herd, surrounded by thousands of mighty elephants and cows. His prowess
dominated the entire forest. One day he entered a lake to bathe and then began sporting in the
water. A crocodile seized his foot. Intoxicated with power and pride, Gajendra thought, “What is
this creature? I shall crush it beneath my foot.” He struggled fiercely to free himself, but the
crocodile would not let go. The other elephants escaped the water and then tried to help. As the
crocodile pulled him inward, Gajendra called to his companions. They formed a long chain, each
grasping another's tail with its trunk, and pulled with all their strength. But the crocodile was far
stronger in the water. Both elephant and crocodile had previously been cursed, and the
crocodile's power was so great that all Gajendra's companions began to be dragged into the lake.

Thinking that it was senseless for everyone to die after him, they released their hold.

The crocodile dragged Gajendra beneath the water. Only one more pull was needed to submerge
him completely. His trunk alone remained above the surface, and with it he lifted a lotus. So
long as he relied upon his own physical power and that of his companions, the Lord did not
rescue him. Not the smallest task was accomplished. When Gajendra saw that no remedy,
helper, listener, or rescuer remained, he called to Narayana. He had pronounced only the first
half of the word when God appeared. “At half the Name came Rama, the strength of the weak.”

The Lord came and saved the one who had taken refuge.
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The same truth is illustrated by Draupadi:

“When Drupada's daughter became powerless that day, He left His own abode and came.

Duhs$asana's arms grew weary, for Syama became her garment.”

The wicked Duhs$asana, whose arms possessed the strength of ten thousand elephants, seized
Queen Draupadi by the hair and dragged her into the royal assembly. Cruel-hearted, he was
intent upon stripping away her honor. No one would release her. She looked toward the
Pandavas. Their heads were bowed and their weapons laid aside. They had wagered and lost
before an assembly of thousands. Draupadi was horribly humiliated in the presence of her five
immensely powerful husbands. Bhisma and Drona were seated there, but it was as though
everyone had been stripped of selfhood and agency. Not one person protested. So monstrous a
crime unfolded while all the experts in ethics and scripture, the heroes and mighty warriors,

remained silent.

Duhs$asana dragged her by the hair and sought to disrobe her. He pulled aside the cloth, exposed
his thigh, and gestured for her to sit upon it. In this extremity Draupadi became utterly
powerless and cried in helplessness, “Dweller in Dvaraka! Govinda! I am drowning in the ocean
of the Kauravas. Come and save me!” Syama then became her garment. This was God's new
incarnation as cloth. The Lord assumed the form of the menstruating woman's sari and granted
fearlessness to the one who had taken refuge. Duh$asana's arms grew tired. “The strength of ten
thousand elephants failed, but even ten yards of cloth did not diminish.” His physical strength
was defeated, and he sat down exhausted, ashamed, and humiliated. Rama had come as the

strength of the weak.

“Personal strength, ascetic strength, and strength of arm, with wealth as the fourth, all these
arise by the grace of youthful Sura's Lord; when every strength is defeated, the divine Name
remains.” Every kind of strength, personal power, austerity, physical might, and wealth, is
obtained through Syamasundara's grace. The refuge and name of God are the practice of one
who has no practice and the strength of one who has none. Draupadi called, and God came.
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Likewise, when a person becomes terrified by his sins and corrupt nature and weeps to be freed
from them, he should trust in the almighty Lord and His grace and fall at His feet. In whatever
condition he finds himself, let him remain there and call with faith, “Lord, save me. No one else
can rescue me.” Taking refuge in grace is such a mighty power that the strength of God and of
His mercy joins itself wholly to that person's protection. Once God engages Himself in
protecting someone, He makes the impossible happen. Who has ever heard of a person lifting a
mountain upon his little finger, holding it steady for seven days, and sheltering thousands of
beings beneath it without fear? This is Rama as the strength of the weak.

Syamasundara was the sole strength of the people of Vraja. When the forest caught fire, the
cowherd boys said, “Why be afraid? Kanhaiya is with us. He will swallow it at once.” That is
faith, without even a shadow of distrust. Where a shadow of distrust enters, the work is not

accomplished; nor is it accomplished where one's own strength intrudes.

Faith in God's grace, together with a true recognition of one's own lowliness, is the supreme
practice that completes every other practice by itself. In the Gita the Lord proclaims, “With your
mind fixed on Me, by My grace you shall cross every difficulty.” When His grace becomes active,
there is not even a moment's delay. God's resolve and the fulfillment of that resolve occur
simultaneously, not one after the other. The greatest practice is trust in God. Let us trust Him
and become His alone. The Lord, friend of the humble and refuge of the shelterless,
accomplishes everything by His grace and makes the impossible possible. No practice surpasses

surrender and complete self-offering to God.
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ENGLISH TRANSLATION

Pride is sweet poison. It devours every spiritual practice and is exceedingly destructive. The
Bhagavata says that even a person endowed with divine qualities will become proud if he does
not take refuge in God: “I speak the truth, I behave rightly, I can restrain my senses, I can
control my mind.” Pride in one's discipline causes immense trouble. Narada once concluded that
he had conquered desire and became proud. He went to Lord Siva and said, “Master, by God's
grace an event occurred in which this servant was victorious.” The wise Siva warned him, “You
should not speak of this or even bring it into your mind.” Narada objected that he was merely
reporting a true event. Siva then said, “Narada, do not tell Lord Visnu.” Narada thought, “Why
should I not? Now I shall certainly tell Him,” and went directly to Vaikuntha.

The Mother of the universe, Rama, sat in the inner apartments. Narada was so intimate with
Visnu that he could enter freely. When he arrived, Rama rose and left. Narada said, “Mother,
why did you leave? My mind makes no distinction between man and woman.” He then related
his victory to the Lord. God thought, “My devotee has contracted a disease.” Pride is the greatest
disease, and the Lord resolved to cure Narada. He gave him a monkey's face. Narada became

furious and even cursed God. Such pride in practice and knowledge greatly torments a person.

If one humbly trusts God's grace and lays one's lowliness before Him, what formal practice
cannot accomplish happens effortlessly through His mercy. Taking shelter at the Lord's feet is
the safest refuge, where every obstacle withdraws by itself. Restrain the senses just a little and
accept His protection. Say, “Lord, this is beyond me. Now take care of what is Yours.” The
moment we ask Him to take care of us, He comes and assumes possession. Once He has done so,
who has the power to displace His authority and claim us again? Place and surrender yourself

beneath His dominion.

There is a beautiful quality in God: He does not inspect our conduct. He looks to see whether the
patient recognizes his illness and wishes to take the medicine. Once the patient admits his
sickness and says, “Lord, You alone must treat me,” the Lord is already waiting with His
medicine chest.
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ENGLISH TRANSLATION

His boat stands ready to carry us across the ocean of worldly existence. It never rests even
briefly; it has sailed without interruption from beginningless time and will continue forever. He
stands ready for anyone who wishes to board, calling, “Come, brother, I shall take you across.
Come, whoever you are and whatever your condition.” His proclamation is, “I shall swiftly

deliver you from the ocean of worldly existence.” In the Gita the Lord says:

“For those whose minds have entered into Me, O Partha, I soon become the deliverer from the

ocean of the mortal world.”

Those who have fixed their minds upon Him, entrusted themselves to Him, and become
dependent upon Him may not yet have crossed, but if they wish to cross, He will certainly carry
them. They need only sit in His boat. Nacirat means without delay, in the time it takes to snap
one's fingers. From what does He carry them? From this ocean of death. Board the boat once in
any way at all. There will be no need to swim, move your hands and feet, bail water, or pull an
oar. There will be no fear of creatures in the water or of losing your breath. You will reach the

farther shore without delay.

Thus the Lord is forever ready to accept us without condition, without examining anything
about us, and without considering our past history. Day and night His court remains open to
those who seek refuge. Let anyone call, at any time and from any place, and He is ready to come
there and then, accepting the caller just as he is. This is the highest practice and the straight,
easy path. Only faith is required to walk it.

As soon as faith in God arises, faith in enjoyment departs. When reliance upon enjoyment
leaves, all confidence in sensory pleasure disappears. Misconduct and evil then cease to remain.
Just as sunlight immediately consumes darkness, trust in God permits no trust in enjoyment to
remain. Once that trust in enjoyment is removed from life, all faults and misconduct born from
the desire for pleasure end of themselves.

The greatest spiritual practice is faith in God, and the aspirant's greatest virtue is freedom from
pride. With a humble heart take refuge in the refuge of the shelterless, and your life will be
blessed.
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The Lord's Subjection to Love
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ENGLISH TRANSLATION
The Lord's Subjection to Love

A basic principle of belief in God is that He dwells within all beings. He is present even in the
most hidden chamber of our mind, a place we ourselves often cannot reach, and continuously
sees everything occurring there. We can never act secretly or conceal anything from Him. A true
believer cannot commit a hidden sin, for he knows that the witness of his most private acts is
already present. God knows every action of ours and of our mind, every movement of our mental
tendencies, and every thought. Nothing can be kept hidden before Him. Wherever we wish to
conceal something, our faith is deficient; indeed, at that point we do not truly acknowledge God.
A believer constantly lives before the Lord and keeps the Lord before himself. This is genuine
faith. God never disappears from the sight of one who lives this way. In the Gita He says:

“One who sees Me everywhere and sees everything in Me is never lost to Me, nor am I ever lost

to him.”
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ENGLISH TRANSLATION

If genuine faith alone enters a person's life, all his affairs are accomplished. Prahlada is its great
exemplar. Many have believed in God, but his faith was extraordinary. In no circumstance did
he imagine that the protecting Lord was absent. When Hiranyakasipu cast him among
enormous venomous serpents, Prahlada thought, “The God within me is also within these
snakes. How can their venom affect me?” This transcends ordinary experience, yet because of
his faith he survived their bites. He remained alive after drinking poison, being cast into fire,
and being attacked by a destructive spirit. Everywhere and always he saw his Lord present as
protector.

At last Hiranyakasipu seated Prahlada upon his lap and asked, “Son, you speak so boldly. Are
you not afraid? All the gods and the whole world tremble at my name, yet you show no fear.
What strength do you possess?” Prahlada quietly and simply replied, “Father, I am strong and
speak through the same power that makes you strong, makes the whole world strong, and is the
source of every strength.” Enraged, HiranyakaSipu demanded, “Where is this God whose
strength makes you so proud?” Prahlada answered, “Where is He not? He is within you and me,
outside and inside, in night, day, and twilight, in animals and birds, in the inert and conscious,
in trees and mountains. He is everywhere at every time.”

His faith was incomparable. Hiranyakasipu's rage intensified. He bound Prahlada to a pillar and
asked whether God was present there. With the simplicity of one who could see Him, Prahlada
fearlessly answered yes. HiranyakaSipu struck the pillar with his fist. It split with a terrible
sound that shook every direction and made the whole court tremble. From it emerged a
fearsome form, half man and half lion, surrounded by hundreds of arms and with embers
streaming from two fierce eyes. The assembly quailed before His wrathful face, and when the
Lord appeared, the hostile demons fled.

Why did God emerge from the pillar? Since He is everywhere, He could have appeared from
anywhere. The Bhagavata explains:

“To make true the words spoken by His servant, and to demonstrate His own all-pervading
presence within every being, He assumed a wondrous form never seen before and appeared in

the assembly from the pillar, neither beast nor man.”

Prahlada had declared that the Lord was also in the pillar. To demonstrate his servant's words as

visibly true, God emerged from that very pillar. This reveals the greatness of Prahlada's faith.
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ENGLISH TRANSLATION

Prahlada never once thought that God was absent, and therefore he never asked Him for
anything. We worship God to end suffering or obtain some object. This is worship, but it is not
true worship or true devotion. When the Lord told him to ask for a boon, Prahlada replied,
“Master, how can bargaining arise between master and servant, between You and me? How can

You tell me to ask and receive? Can one who accepts payment truly be a servant?”

“O compassionate teacher of all, it could not be otherwise. One who hopes to receive blessings

from You is not a servant but a merchant.”

Such a person conducts an exchange, giving one thing and receiving its price. A vanik is a trader,
not a devotee. Prahlada never thought of asking because his perfect faith knew that God is
everywhere, within everyone and every action. Nothing exists or occurs apart from Him. In such

a state, what could one ask from God?

That is perfect faith. Even before reaching it, a genuine believer stands before Him thinking,
“Lord, what can I say? You already know my heart.” Yet God is forgiving and tender. He wishes
to hear the devotee speak what lies within. There are two kinds of devotional heart: one filled
with repentance and another with sweet rasa. These are two levels of devotion. A person whose
life has been filled with deeds opposed to devotion, and whose memory of them now produces
remorse, opens his mind before God and says, “Lord, this mind is filled with lust, anger,
delusion, greed, pride, envy, and every fault and sin in the world. I have performed no act by
which I could claim to be free of sin.” Desire is the root of sin; wherever desire remains in life,
sin remains. Only action free from desire is sinless. Such a person admits, “Even if I have ever

done something good, it too was driven by desire.”

Devotees say that bringing an object of enjoyment onto the supreme divine seat reserved for
God in the heart is an insult to Him. Suppose an honored guest or revered devotee comes to our
home and we prepare a seat, then place a sweeper's broom upon it. That would be a direct insult.
In the same way, if we install a sensory object or enjoyment upon the seat of love reserved for
God, we defile it and dishonor Him.
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Devotees fear that no desire of any kind should arise in the heart upon God's seat. Even a

longing for liberation would stain that throne:
“I do not long for liberation, nor do I desire worldly existence or splendor.”

Sankaracarya says, “O Goddess, I desire neither liberation nor magnificence. You alone remain

in the place that belongs to You.” Caitanya Mahaprabhu says:

“O Lord of the universe, I desire neither wealth, followers, beautiful women, nor exquisite

poetry. May causeless devotion to You remain mine birth after birth.”

He does not ask that rebirth should cease, for that too is a desire. If a wish for personal pleasure
or even liberation enters the place reserved for God, the devotee considers that impurity has
arisen. Even liberation assumes that the ego is bound; if the ego were not bound, what would
require release? Liberation always presupposes bondage. Wherever there remains a desire to
free the mind from bondage, impurity remains. Devotees fear the arising of any desire, and
regard desire for sensory objects as a grave offense and sin. If the slightest desire appears, they

ask:

“Who is as crooked, wicked, and lustful as I? I forgot the very One who gave me this body. What

an ungrateful traitor I am!”

Even a great soul like Suiradasa says, “Lord, who else is as crooked, wicked, and lustful as I? I
have forgotten You.” Forgetting God even briefly seems to such devotees like a dreadful sin. If
remembrance of Him leaves the mind for a moment, they regard it as a great transgression.
Their feeling is, “There has never been a condition in my life in which I was free of sin. Yet Lord,
You dwell within and know every state of my mind. Do not look toward my evil deeds and

nature. Look instead upon Your own gracious character and eternal renown, and deliver me.”

One heart is thus filled with repentance; the other is a devotee's heart filled with sweetness,
where no desire of any kind awakens. If a longing does arise there, it is only to see God pleased.
Such a heart does not pray for deliverance. It continually prays that sweet remembrance of Him
may not leave the mind even for an instant. Remembrance may arise from fear, the wish to
obtain something, curiosity, need, greed, or enmity. The highest remembrance, however, makes
the mind taste sweetness and allows exceedingly sweet rasa to flow within it spontaneously.
Such memory is filled with nectar. The prayer of the sweet heart is simply that this
remembrance remain forever. This is a very exalted state, and where such a prayer exists, every

perfection has already been attained.
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ENGLISH TRANSLATION

We should therefore trust in the Lord's tender heart, friendship, causeless mercy, compassion,
and kindness, and fearlessly reveal our sins before Him. We should say, “Lord, deliver us from
all the sins committed until now, and take care that no desire for sin or evil ever arises in our
minds in the future.” If our faith is genuine and we sincerely repent of our faults, God will accept
every plea. It is natural for a compassionate person not to insist upon strict justice. God is both
just and merciful. His mercy is filled with justice and His justice with mercy, so there is no

injustice in His compassion.

God does nothing but show mercy. When a child cries before his mother, she forgets what wrong
he has done or what harmful thing he has consumed. Seeing him weep, she takes him into her
lap, consoles and strokes him, and tries to make him happy. We should trust God's mercy in the
same way. Even if He disciplines us, His compassion fills the discipline. One person cuts another
with a knife to cause pain; a doctor cuts with a knife to remove pain. Both cut, but God's
punishment resembles the doctor's operation. It is given to restore health, never to enjoy

another's suffering.
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If a mother slaps her child, there is no hatred for him in her heart. She cannot even imagine
becoming happy at his pain. In the same way, any discipline God gives is solely for our supreme
welfare. In truth, the devotee believes that God does not even know how to inflict punishment.
He is our parent, beloved relation, and Lord. Parents cannot bear their child's suffering, a
husband cannot bear his wife's, and a friend cannot bear a friend's. How then could God punish
us? Our suffering is His suffering. When lover and beloved are joined by affection, the pain of
one naturally becomes the pain of the other. God cannot be pleased by seeing His loving devotee
suffer. The lover therefore trusts that the Lord can never truly give pain, because doing so would

mean suffering that pain Himself.

As king, Lord Rama sent Sita into exile; as her husband, however, the pain of her banishment
remained His own. The Uttararamacarita depicts this beautifully. Not King Rama but Rama,
Sita's husband, continually suffers her sorrow. By exiling her He exiled Himself. He did not cast
her out as a stranger merely to demonstrate His own innocence. To send Sita away was to send
Himself away. Her pain was His. Thus God regards the devotee's sorrow, crisis, and anguish as

His own.

Where there is enmity or hatred, one delights in an opponent's destruction and suffering. Where
there is love, affection, and attachment, news of the beloved's death brings grief. If we suffer
upon hearing that our child, sibling, spouse, or loved one has been hurt, how could we
deliberately strike, kill, or pain them? The principle is that in affection the beloved's pain
becomes the lover's own, while in hatred an enemy's pain becomes one's pleasure. God is no
one's enemy. He dwells in the loving devotee's heart and keeps that devotee within His own. The
devotee's sorrow melts Him. When Rama wandered the forest searching for Sita, He wept
because she was weeping; her grief was reflected within Him. God is no one's enemy and is the

very Self of His lover. He always keeps the lover within His heart and dwells within everyone.
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In the Gita the Lord says that He dwells equally in every being. No one is hateful or especially
dear to Him. He is the same in all, yet those who worship Him with devotion are His and He is
theirs. Where love and devotion exist, God abides in the lover and the lover in God:

“I am equal toward all beings. None is hateful or dear to Me. Yet those who worship Me with

devotion dwell in Me, and I dwell in them.”

In the Srimad Bhagavata the Lord says that saintly devotees are His heart and He is theirs, for
they know no one apart from Him and He knows no one apart from them. They dwell in Him
and He in them. Where such a relationship exists, how could God inflict punishment, sorrow, or
pain? A person takes bitter medicine or allows a limb to be amputated to destroy disease. God's
dealings with His devotee are similarly filled with love and contain no hatred. The devotee
should never think that God seeks to punish him. Could tears in my eyes cause Him to laugh? If
tears come to me, they will first come to Him. It would be extraordinary for me to weep while He

continued laughing.

During the night battle, Ghatotkaca, Bhimasena's son by the raksasi Hidimba, fought so terribly
that the entire Kaurava army was thrown into confusion. Karna possessed the divine missile
given by Indra, powerful enough to kill Arjuna but usable only once. He had reserved it for
Arjuna. That night, however, Ghatotkaca's assault terrified every Kaurava warrior. Duryodhana
ordered Karna to release the missile and kill him immediately. Karna protested, “If I use it on
Ghatotkaca, how shall I kill Arjuna?” Duryodhana replied, “If Ghatotkaca kills all of us tonight,
what use will the missile be afterward? You and I will not survive this battle.” Forced by

necessity, Karna released the weapon and its impact killed Ghatotkaca.
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At his death grief filled the Pandava camp. The fighting ceased, and the Pandavas returned to
their tents and wept in deep anguish. “Such a great hero, our son who terrified all the Kauravas,
has died.” Yet Sri Krsna sat to one side laughing. The Pandavas were hurt that while they
mourned, their own Krsna smiled. Arjuna asked, “Lord, why this contrary behavior? Our own
household has suffered such a great loss and Ghatotkaca is dead. At such a time one cannot
laugh even merely out of sympathy. Why is there laughter upon Your face?”

The Lord explained, “I laugh for two reasons. Although Ghatotkaca was our son, he was a
raksasa. Had Karna not killed him, I would eventually have done so, for his demonic nature
would have brought suffering to the world. That is one cause of gladness. The second is that my
heart rejoices because My Arjuna has been saved. If Karna had retained the missile, he would
have released it upon Arjuna and My beloved Arjuna would have died.” The Lord went so far as
to say, “I could not sleep at night or relish food by day simply because Karna possessed that
weapon. Whenever I drove the chariot before him, I bewildered him through the art of
enchantment so that he would forget to use it. Today it was released upon Ghatotkaca, and My

Arjuna has been saved.” In this way the Lord revealed His love.

Seeing this heart of God, a beautiful way for us to obtain His grace is to lay every sin openly
before the indwelling Lord. Once a person surrenders himself at God's feet, God becomes his

and makes that person His own.
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Self-surrender is indeed something of a very high order, but it is somewhat difficult. Its greatest
difficulty lies in our retaining a sense of separateness. Even after saying that we have given
everything, we preserve an independent existence of our own. This does not please the Lord. We
speak and hear praise of the Lord, but consider: what praise of him can we possibly utter? He
abides wholly in himself. Even our praise of him amounts to a disparagement. Yet he does not
become displeased even by that disparagement. Taking it as the speech of a child, he smiles. And

we, for our part, ought certainly to praise him.

Three stages precede complete surrender: obeying a command, acting according to a sign, and
acting according to his preference. At first there is not even obedience. Then obedience itself has
three forms: one obeys out of hesitation, with an eye to benefit, or from a sense of duty.
Obedience born of hesitation contains an element of compulsion, and so no real surrender has
yet occurred. Next one obeys for the sake of benefit, and afterward because one understands it to
be one's duty. When one advances beyond this, no explicit command is needed; one begins to act
according to the slightest indication. There is then no question of hesitation or compulsion.
After that, one begins to discern his preference, and everything starts to conform to it. As the
fruit of all these stages, one's very nature becomes like that. One then knows spontaneously what
is in the Lord's mind. Before this point, one's life may have become pleasing to the Lord, but it
has not yet become the Lord's own. Afterward, the Lord's mind itself becomes one's mind. This

is Radha-bhava, which anyone may attain.

It cannot be said to be impossible for all this to enter one's life today, though, considering the
mind as it presently is, it is certainly difficult. Even so, if we hold this as our ideal and can take
even one step toward it, that itself is very good. This alone should remain our ideal. Until the
genuine state appears, let us imitate it. Gradually, he will make even the imitation genuine.

The Lord is ready to do everything, but he takes as his pretext that the person should at least

retain this much longing. Once that longing is present, he himself will do everything.

The wish to hear some secret matter is also merely a form of curiosity. I know people who were
allowed to hear confidential things but could not draw their full benefit from them. Their
devotional feeling may even have diminished from what it was before. The secret teaching then
becomes something to read and recount like a novel, and no special benefit arises from it.

We only keep making claims: “I have given so much; I have loved so much.” But what do we
possess that we can give? At most, we offer our body. What if we do give this exceedingly filthy
thing, which no one keeps in the house even for a day once life has left it? If we go further, we
give the mind, a mind filled with thousands upon thousands of corrupt tendencies. What great
deed have we performed by giving that? It is solely through his own natural grace that the Lord
makes someone his own. The play that then unfolds between them cannot be understood by

logicians; it gives lovers the savoring of rasa.
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Questions and Answers concerning the Worship of Vraja-bhava
Question: How can intense longing arise?

Answer: It is not the fruit of any meritorious deed. It is solely the fruit of Sr1 Bhagavan's grace,
and his limitless grace is pouring down ceaselessly at every moment. The more this life
recognizes the power of that grace and experiences it, the more intense its longing to meet Sri
Bhagavan will become. The true means is to know Sri Bhagavan's greatness and genuinely

experience his grace. There are many subsidiary means.
Question: Do worldly duties also create obstacles?

Answer: Perform every action in the spirit of service to the Lord. It is not right to neglect the

work itself.
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Do not confine bhajana within narrow limits. Attachment will fall away when work is done in the

spirit of service to the Lord. Attachment does not disappear through neglect or by abandoning

one's work.
Question: How can possessive attachment be removed?

Answer: It is not to be removed. It is to be joined to the Lord. Change the object of
possessiveness: “The Lord is mine, and I am yours alone. You take care of what belongs to you.”

Both one's own lowliness and the Lord's grace are absolutely necessary.
Question: Our progress seems very slow to us.

Answer: One's progress should indeed appear slow to oneself. One should never become
satisfied with it. Here it is dissatisfaction that impels one forward. This is not something one
should merely tell oneself; one should genuinely see that one's pace is very slow.

Question: We can only move our hands and feet; the work will be accomplished only by his

grace.

Answer: Then keep moving your hands and feet as much as you can. The one who must
accomplish everything will himself do the rest. There should be no deficiency in your own effort.
Your work is to increase the longing; he himself will fulfill it.

Question: Grace must help to increase the longing?

Answer: Certainly. Grace helps in every undertaking, but one must acknowledge it. The more
you acknowledge grace, the more it will help you.

Question: Mental service feels like mere contemplation; it does not feel directly present.

Answer: Mental contemplation itself is meditation, and meditation itself is direct presence. If
we mentally contemplate a cow, the cow is not actually here, so it remains only contemplation.
This is not so in relation to the Lord. The Lord is already present here. Therefore, when one
contemplates him inwardly and accepts that contemplation as direct presence, it is direct
presence. One should not become despondent. By remaining free from despondency, one's

progress will accelerate of itself.
Question: How can longing be kept alive?

Answer: Longing must remain. If it does not, that is not right.
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Even in union, a sense of unfulfillment remains. See, the beloved abides beside the lover at every
moment. The beloved is intensely eager for the lover, but does not let it be known. Just as the
lover conceals love, the beloved remains near while concealing love, not for the lover's sake but
to savor rasa personally. Even where you do not wish to place him, he remains near. The
beloved's mind dwells upon the lover even more than the lover's mind dwells upon the beloved.
The lover may be unable to remain close, but the beloved is not unable. He stays near eternally
and without interruption. From time to time he grants a vision as vivid as direct sight and

thereby makes the lover still more restless.
Question: How can one remain immersed in love?

Answer: Once immersed, you will not be able to come out again. Everything will have to be
burned, and you will have to dance upon its funeral fire. Fear, temptation, and many other
things will come. The gods will come to bestow honor and esteem. Rejecting them all, one must
desire the beloved alone. One's family will cast one aside, the world will dishonor one, and
worldly possessions will be taken away. Then even the beloved for whose sake all this was
endured will push one away. If one's bhava does not waver even then, the beloved will become
one's captive. Sri Krsna left the gopis and went to Mathura. People called the gopis “stained

women.”
Question: Self-surrender sounds beautiful, but how can complete surrender arise?

Answer: Self-surrender is indeed the highest teaching, but it is both easy and difficult. It is easy
because nothing needs to be done. It is difficult because every other reliance must be

abandoned. True surrender is the surrender of one's trust.
Question: Before complete surrender, can there also be a quarter or a third of surrender?

Answer: Yes. For example, one may trust his power yet still think, “It would be good if things
happened in this particular way.” That is incomplete surrender. In surrender, no separate desire
remains. True surrender is not performed; it happens. Maintain complete readiness on your

side, and then he accepts it of himself.

Question: Seeing people who had advanced in spiritual practice fall creates weakness in the
mind.

Answer: There are three reasons why those who have truly advanced may fall away. First, some
pride in their practice may arise. Second, an element of display may enter the practice. The Lord

is not pleased by pride. If the practitioner had been sincerely engaged, even the fall becomes the
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preparation for rising again. Third, faith may diminish. Therefore, always look toward those who

stand higher than you and continue praying to the Lord for protection.
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Mantra for the Worship of Vraja-bhava

. Om klim. Salutations to Krsna.

. Om Kklirh. I belong to Sri Radha-Krsna. Salutations.
. Salutations to the two beloveds of the gopis.

. I take refuge at the feet of the beloved of the gopis.

g B~ W N =

. Om. To Sr1 Radha, who is the embodiment of the treasure of love and the giver of love,
svaha.

(o)

. Om. Salutations to the beloved of the gopis.
7. Om klimh. To Krsna, Govinda, the beloved of the gopis, svaha.
8. Then Sauri appeared among them, his lotus face smiling, clad in yellow silk and adorned

with a garland, Cupid himself who bewilders Cupid.

(Srimad Bhagavatam 10.32.2)

After reciting one rosary of this mantra, one should purify oneself daily and recite at least eleven
rosaries of the mantra, “Om klim krsnaya govindaya gopijanavallabhaya svaha.” The observance
of brahmacarya is necessary.
9. Or hrirn. To Sri Radha, svaha.
10. Orh hrimh. Salutations to Sr1 Radhaka.
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The Lord's Lap Is Empty for Everyone

There is a beautiful couplet:

Delusion is the very form of sorrow; strike it down and drive it out.
Abandon attachment to the world, and then deliverance will come.

The meaning is that in human life delusion is the form of suffering, the root of suffering, and
that which produces suffering. Therefore, this delusion must be destroyed and expelled from
one's life. Delusion is the root cause of attachment. To perceive in a thing what is not actually
there is delusion. Delusion turns the intellect contrary, and a contrary intellect causes contrary

perception. Delusion is called darkness. The Lord says:

That intellect, enveloped in darkness, which regards adharma as dharma and sees every matter

in a contrary way, O Partha, is tamasic.
(Bhagavad Gita 18.32)

O Arjuna, the intellect that declares adharma to be dharma is tamasic. The intellect covered by
tamoguna, which shows every action and every thing in reverse, is called delusion. Apart from
the Supreme Self, the concentrated fullness of being, consciousness, and bliss, happiness has no
existence anywhere in the world. To imagine happiness in worldly objects apart from the
Supreme Self is delusion. Supreme happiness, supreme bliss, and supreme peace exist in the
Lord alone. To forget this and imagine happiness where the fires of jealousy, hatred, and similar
passions blaze, where unrest and sorrow are ceaseless, is delusion. Love for the lotus feet of the
Lord cannot arise while this delusion remains. Its destruction is therefore essential. To destroy
delusion, one must endeavor to turn the course of life toward the Lord. These two processes
depend upon one another. Delusion is destroyed when life's movement turns toward the Lord,
and movement toward the Lord becomes possible when genuine delusion is destroyed. Each
supports the other; neither is secondary. In some people delusion first begins to disappear and

movement toward the Lord follows.
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In others, delusion is destroyed after they begin moving toward the Lord. Of the two, however,
the easier course is first to begin moving toward him. In both the Gita and Patanjali's Yoga
philosophy, practice comes first and dispassion afterward. The Yoga Sutra says, “Its restraint is
through practice and dispassion,” and the Gita says, “Yet by practice, O Kaunteya, and by
dispassion it is mastered.” The mind is restrained through practice and dispassion: practice first,
dispassion afterward. The reason is that the Lord is solid fullness; there is no hollow within him.
Therefore, one of his names is Kutastha, the immutable one.

Everything is filled with the Lord. The Upanisad says, “When the whole is taken from the whole,
the whole alone remains.” Describing the Lord's fullness, it declares that even when fullness is
removed from fullness, fullness remains. Thus the Lord is eternally whole and solid. No other
thing can enter what is wholly solid. A second thing can enter only where some hollow remains.
Therefore, when divine vision arises, nothing but the Lord is seen even in this world, for nothing
exists apart from him. The world has not entered the Lord; it has arisen within our perception.
Suppose someone wishes to remove water from a vessel but cannot pour it out. How may it be
removed? Begin filling the vessel with molten lead. Lead is dense. As more and more lead enters,
more and more water comes out, while the lead occupies its former space. When the lead fills
the vessel to the top, the water leaves of itself. This is therefore a beautiful path: turn life toward
the Lord. The more life becomes engaged in him, the more it withdraws of itself from
enjoyments. One may also withdraw by seeing the sorrow and defect in enjoyments. That is a
good path, but it is somewhat dry. One must keep breaking rock and carving out a road. Perhaps
one eventually finds something by which the rock breaks and joy thereafter arises of itself.
Concerning this, the Lord says that you will not have to cross the ocean of becoming; he himself

will carry you across.
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For those whose minds have entered me, O Partha, I soon become the deliverer from the ocean
of the mortal world.

(Bhagavad Gita 12.7)

In the Gita the Lord says that those whose minds have become absorbed in him, who turn
toward him, are carried by him across the ocean of the world. They do not have to cross by
themselves. He is the one who carries them safely and happily to the far shore. Across what does

he carry them? He states it openly and explicitly: “from the ocean of worldly existence.”

Imagine a man swimming across the Ganga. If he remembers the art of swimming perfectly,
does not lose his breath, and escapes the obstacles, aquatic creatures, whirlpools, and powerful
currents along the way, he will certainly cross. There is no doubt, but it is difficult. Another man
may board a boat that carries him across at once, without fear of collision or sinking, while he
remains in the company of something that continuously delights his mind and senses. Of this
the Lord says, “I become the deliverer.” It is beautiful. The Lord comes to this shore of the ocean
of existence with a boat; how else could he carry us across? The words themselves possess
literary beauty. Vyasa is an incarnation of the Lord, a seer beyond time, a sage, and also a great
poet. He says, “I become the deliverer from the ocean of worldly existence.” What kind of ocean?
“The ocean of mortal worldly existence.” Its waters are death ceaselessly surging; it is filled with
death, and dying is its very nature. From this ocean of worldly existence, he becomes the one
who carries us across. Crossing is from this shore to the other, which means that he stands ready
on this very shore with the boat of his grace. He says, “Come, sit in my boat, and cross.” What
happens upon boarding it? Three beautiful things found nowhere else. The boat is made of
happiness, so crossing in it involves no hardship. One need only remain seated and do nothing,
passing over without effort. Second, there is no fear that the boat will sink. Everything else may

sink, but divine grace has never sunk.
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Every other power may sink, but divine grace does not. It is the Lord's power that destroys every
obstacle and bestows every treasure. Its name is grace, anugraha. “With your mind fixed on me,
by my grace you shall cross all fortresses of difficulty.” The Lord says that through his grace a
creature passes beyond every hardship. The word durga means a fortress. Whoever takes refuge
in the Lord conquers the great fortresses of difficulty. The first feature of the boat is ease: there
is no need to beat one's arms and legs or churn the water. There is no fear of a whirlpool or a
crocodile. Sit comfortably in happiness. Second, the boat will not sink, and you will reach the
other shore. The third feature is especially beautiful: the company of the boatman. Keep gazing
at him throughout the crossing. Beholding Syamasundara's beautiful face, contemplating his
extraordinary splendor, drinking the nectar of his beauty, and ceaselessly tasting the nectar of
his sweetness and rasa, travel onward in delight. This is an easy, joyful, beautiful, firm, and
certain path by which a person becomes engaged in the Lord.

Rabindranath Tagore wrote a beautiful Bengali song whose sense is as follows. A sinner comes
to the bank of a river wishing to cross. Wherever rivers must be crossed, there are boatmen and
boats. The boat runs only during fixed hours; after night falls, its service closes. A traveler comes
from far away, running and panting all along the road in the hope of crossing, but finds no boat.
He says:

Why should I be deprived of those feet?
I have waited in such hope that I may attain them, if not in life, then in death.

The sense is: why should I be deprived of those feet? Why should I remain deprived after
asking? I have come with such hope. Will you not seat this afflicted sinner in the boat that
carries sinners across? I have come swallowing the dust of the road, my eyes filled with dust.
Shall I arrive only to find that the boat has closed to me? Why then do humble sinners sit here

and cry, “Lord, carry us across”? You will have to carry them across.
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The Lord stands forever ready to carry us across, waiting with the boat. His joyful boat is so
excellent that there is no fear of its ever sinking; it is filled with happiness alone. Travel the
entire way in delight, feasting as you go. When will it arrive? The Lord answers, “Soon, O Partha,
for those whose minds are absorbed in me.” Arjuna, there will be no delay. Once I undertake to
carry you across, and I am already ready, the crossing will not take long. There is no obstacle
and no sorrow. You will cross immediately and happily. Therefore, the beautiful disposition is to
desire love for the lotus feet of the Lord and begin loving them. Attachment directed toward the
Lord is called love. Supreme attachment to God is called devotion. We know very little about the
nature of pure attachment. Raga, anuraga, and perfectly pure anuraga differ from one another.
Vaisnava scriptures describe eight levels of love, of which anuraga is the sixth. Beyond it comes
bhava and then mahabhava, which is the very form of Sri Radha. Sri Radhika embodies
mahabhava. Anuraga means that no importance and not even independent existence remain for
anything else. Love withdraws from every other place and is offered solely for the beloved at the
beloved's feet. This is the elevated state of anuraga. The eight levels of love are priti, sneha,
mana, pranaya, raga, anuraga, bhava, and mahabhava. Mahabhava itself has many divisions,
among which mohana and madana are especially beautiful. These matters should not even be
spoken or heard by those who look for faults. Those whose hearts contain pure devotional

feeling may speak and hear them.

I was saying that if we begin to walk toward the Lord and the course of our life turns toward
him, delusion will disappear of itself. Someone may ask how movement is possible while
delusion remains. This raises a real question. There are two kinds of practitioners in the world
and also two kinds of sinners. Some know that delusion is present in them. Others are ill but
regard illness as health. There are two kinds of patients. Diabetes can produce excessive hunger.
If someone does not recognize diabetes, regards excessive hunger as a fine sign of health, and
begins eating more sugar, that person will die. A patient who recognizes disease as disease
differs from one who mistakes disease for health.
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Just as these two patients differ, so delusion has two forms. One is the deluded person who has
become entirely devoid of discrimination and has no room left for remembrance of the Lord.

The Gita 7.15 describes such people:

Evildoers do not take refuge in me: the deluded, the lowest among human beings, those whose
knowledge has been stolen by maya, and those who have assumed a demonic disposition.

The Lord places such people in the category of the lowest. They are sinful, deluded, and
sheltered in a demonic disposition. They take pride in sinful acts. After committing sin, they
consider themselves clever and intelligent. Sin does not appear bad to them; they attribute
importance to it. The Lord says that such evildoers do not worship him at all. They are therefore
deluded and the lowest among human beings. Yet there are other sinners who commit sin from
habit, attachment, curiosity, imitation, or perceived necessity. All these are weaknesses. A pain
nevertheless remains within their minds: “Alas, our life is moving along an evil path; we are

falling.”

The current of delusion is so powerful that such a person cannot protect himself. When sin
appears before him, he falls. After committing it, he regrets it and repeatedly thinks, “Something
terrible has happened. I will never do this again.” Yet he repeats it. This is called delusion. One
day the inner being of a person caught in such delusion cries out. Moments often come in all our
lives when our own sins become visible to us. Such a moment is greatly auspicious. The hour
when a person sees his own sins, repents of them, and feels the heart burn is highly blessed. It
occurs in some rare, striving sinner caught in delusion. We see that no one openly assists a
sinner. Someone may help while protecting himself, perhaps secretly hiding stolen goods, but
fear keeps him from joining in the theft. He says, “Brother, people will become suspicious of me,
so do not sit near me. Sit separately.” Even a father distances himself from a son who commits

an evil deed and becomes notorious.
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The father may say, “I always knew he was worthless. He will ruin our family. What connection
have we with him? It was merely fate that made him my son. What have I to do with him? He is
the disgrace of the lineage.” No one wishes to stand beside another in wrongdoing. The Lord
alone says even to a sinner, “Come. My lap is ready, and my doors are not closed. You may have
committed the gravest possible sins, but if you wish to enter my lap, come. I shall wash away
your sins. Take refuge in me. My lap is empty for you.” Does a mother ever tell a child covered in
filth, “Bathe first, and only then will I take you in my lap”? The moment she hears the filthy child
cry, she runs and cleans the child with her own hands. If a mother speaks and acts in this way,
can the Lord, within whose heart surges the limitless ocean of affection belonging to infinitely
many mothers, bear to watch a living being's misery? One need only turn one's face toward him.

When a sinner becomes pained by his own sin, he turns toward the Lord. Do you know what
happens the very moment he turns? It is wondrous. A person begins to leave a dark room and
opens the door; light immediately enters. It is the nature of light to enter. Entering the dark
room, it destroys the darkness and spreads itself. In the same way, if our life moves even slightly
toward the Lord, he begins to enter us and his light begins to shine within. When light comes,
darkness departs. Once we become engaged in the Lord, delusion will disappear of itself; we will
not have to remove it. The Lord himself will carry us across the river of delusion. This is a source
of immense assurance. The matter is very simple. Weep before the Lord. The weeping must not
be false; there must be pain within. The Lord is certainly not a physician whose medicine fails or
who cannot diagnose the disease. His medicine is unfailing. Divine grace is said to be infallible.
Among all the Lord's powers, the power of grace is supreme. Wherever grace begins its work, all
the other powers follow it and begin to serve:

Upon one who receives Rama's grace, everyone else also bestows grace.

The Lord's power of grace is so extraordinary that even when the Lord strikes someone down in

wrath, grace declares, “I shall carry this one to your abode at once.”
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The Lord may strike down, but grace carries across. The power of divine grace does not examine
who someone is, what that person is like, or what the past record contains. Grace looks only at
what the person desires now. If the cry, the weeping, and the anguish are genuine, grace surges
forth to absorb that person into itself. The moment grace begins to work, all obstacles fall away
of themselves. We manufacture new obstacles in the name of removing obstacles. Instead, let us
become humble and fall at the Lord's feet. He is the friend of the lowly and purifier of the fallen,
so full of affection, mercy, compassion, love, and goodwill that he will embrace us. “You belong
to the one who has no one else.” Rabindranath said: you are the one who belongs to those who
have no one. The Lord never rejects anyone by asking who the person is, from what country,
wearing what dress, Muslim or Hindu, brahmana or butcher, highly virtuous or adulterous, man
or woman, outcaste or §udra, child or elder. None of this matters. He looks only at the anguished
cry, how much pain and humility it holds, and whether it is true. Whoever has called toward the

Lord with anguish and lowliness has been made his own.

The Lord does no injustice. Mercy is his justice, deliverance is his justice, and making us his own
is his justice. It is his nature, so how could he abandon it? If a murderer stands before the sun,
does the sun say, “I will give you no light or warmth”? Whether a murderer or a virtuous person
approaches, sunlight is the same for all. Such is the Lord's nature. The Lord's form is made of
grace. Tulasidasa says, “Tulasi has this one conviction: the Lord's form is made of grace.” We
have this single faith that the Lord himself is constituted of grace. If he were to abandon grace,
he would cease to be. Grace is the very substance of every limb of his body. With open hands,
divine grace distributes itself to everyone, saying, “Take me.” There is not the slightest reason
for despair. We have only to turn toward him. He will do all the work. Turn the course of life in
that direction, and the Lord will destroy delusion. When he acts, there is no delay. For the light

to enter, we need only open the door.
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For an ordinary lamp we must bring a wick, oil, a lantern, and a match. A gust of wind may
extinguish it. Without oil it cannot burn; without a glass chimney the wind may put it out; if the
wick burns away, the light will cease. But this divine light needs neither oil nor wick. The Lord
abides in his own majesty, shines by his own light, and consists of his own essential nature.
What can his grace not accomplish? It destroys all the darkness of delusion, removes every evil
within, and makes a person fit for him. When one takes refuge in the Lord and turns one's life
toward him, he makes that person worthy of himself.

Aruni was not learned and had no interest in study, yet through his teacher's grace he suddenly
became master of every branch of knowledge. He knew only service and obedience to the
teacher. Told to tend the field, he saw no other way to stop the water and lay down as the
embankment, remaining in the water all night. In the morning his teacher called, “Where are

2

you, my son Aruni?” “Here.” “What are you doing?” “Stopping the water.” “How?” “By lying
here.” Melted with paternal affection, the teacher blessed him to receive all learning at once, and
the teacher's grace immediately bestowed all knowledge. Dhruva too was a small child who did
not know how to speak, while the Lord stood before him. He possessed neither words, language,
nor discrimination. The Bhagavata says that the Lord lightly touched his throat with the conch
and all knowledge entered his speech. When the Lord wishes to act, how long can delusion or sin
survive? There is delay only because we tolerate delay. Our faith and longing are deficient. If

longing arises and we trust the Lord's goodwill, we will turn toward him.
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Light is obtained the moment life's movement turns toward the Lord. This does not happen
through talk. We may speak little or much; the Lord sees what is within now, not the past. He
knows exactly what we sincerely desire at this moment, for he is the indwelling and subtle seer.
We may deceive ourselves, but cannot deceive him. He sees the truth present in our longing,
surrender, and desire to turn toward him. Let that longing be genuine, and he will do all the

work. Our one task is to maintain constant remembrance of him.

“All conduct is offered to him, and there is supreme anguish when he is forgotten.” Everything
has been surrendered; only remembrance of the Lord remains. If it ceases even for a moment,
the devotee becomes distraught, feeling life has been lost. Nothing else is to be done, gained,
given, or received. The Lord's beautiful final instruction in the Gita is, “Remain free from
anxiety. Do not grieve.” How can sinners refrain from worry? He has already said he will free us
from every sin because he first says, “Take refuge in me alone.” Enter his sole refuge, and all sin,
anguish, burning, and delusion disappear forever. Arjuna therefore says, “My delusion is
destroyed.” Once delusion is destroyed, everything is accomplished. Life thereafter follows the
Lord; until then it follows enjoyment. In a pleasure-oriented life, every effort is impelled by and
made for enjoyment. In a God-centered life, every effort is inspired by the Lord and made for his

pleasure.

Our tradition says, “Desiring that, they practice brahmacarya.” The student entered the stage of

brahmacarya from the desire to attain the Supreme Self.
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Education is pursued for wealth because material means are necessary, but that wealth should
lead one toward liberation. If it does, it is truly wealth; otherwise it is misfortune. In the present
age we view everything economically. We ask what income our asrama, school, or institution will
produce and what we shall gain from it. We no longer act from the scriptural words “desiring
that,” meaning for the attainment of the Lord, but ask only what financial advantage we shall
receive. Religion that offers no economic gain has therefore become negligible to us. In our
tradition, however, the true gain was the highest spiritual good. Every rite was directed toward
it. Life began in the highest good and ended in it. A life turned toward the Lord thus becomes
absorbed in him. When the Lord becomes life's goal and stands always before us, life becomes
God-centered. Every effort is then inspired by him and seeks the fruit of his pleasure. A
pleasure-centered life is precisely the opposite. Even in the temple it asks, “Lord, grant me
wealth, a son, power, and fame.” Gosvami Tulasidasa says:

Abandoning the nectar of Hari's name, the fool obstinately begs to drink the poison of sense

pleasure.

The fool repeatedly begs to drink poison. The Lord says, “I shall not give you poison, for you are
dear to me,” but he insists, “No, Lord, it is sweet. Please give it to me.” Every action of a
pleasure-centered person is prompted by enjoyment. This is the great difference between a
pleasure-centered life and a life devoted to the Lord. When distaste for enjoyment arises,
pleasures appear disagreeable, the mind withdraws from them and grows weary of them, and
another person's pleasures no longer provoke craving, one should understand that life is turning
toward God.

Once I went to the Kumbha. A friend of ours was a saintly man, sincere, sattvika, and simple-
hearted. I shall not give his name. One day he said, “Brother, something seems wrong. Perhaps
the Lord's grace upon us is less.” I asked why. He replied, “Look. Great ministers and wealthy
people visit their camp, large offerings are made there, and many sacrifices are being performed,

while no one comes to us.”
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He did not speak from ill will, but his words revealed a mental tendency: the heart begins to
covet when it sees another person's enjoyments. When we lack such enjoyments, we take this as
the Lord's displeasure and call ourselves unfortunate. This is plainly dependence upon
enjoyment. To regard another person's possessions as proof of divine grace, and our lack of
them as proof that grace has been withheld, shows that our highest valuation rests in that object.
Possessing it makes us fortunate and lacking it makes us unfortunate, so we treat it as the
supreme good and goal. With that same outlook we pray that the Lord will perform some task
for us. After chanting the divine name, we say, “Lord, today I repeated your name a hundred

thousand times. I offer those repetitions to you; in exchange, please give me this thing.”

Even a pleasure-centered person's spiritual practice becomes a servant of enjoyment. His
worship too serves enjoyment. He says, “Lord, I am your devotee. See, I repeat your name and
depend upon you alone. To whom else can I speak? My son is dying; please save him.” Such a
prayer is neither evil nor sinful, but it is certainly foolish. The Lord offers his very self, yet one
asks him merely to save a son. This shows a lack of discrimination. The son will die today or
tomorrow, or perhaps we shall die first; separation from him is inevitable. What have we asked
of God? Our pleasure-seeking intelligence wishes to employ even him in the service of
enjoyment. Asking the Lord is better than committing sin or evil deeds, but it still shows
ignorance of his greatness.

When we turn toward the Lord, enjoyments begin to appear distasteful. Once in Calcutta I spoke
similarly before a gathering. Many extremely wealthy people met me privately, and every one
said, “I am deeply unhappy.” Those without money imagine how happy the wealthy must be
because they possess property, yet the causes of their sorrows are merely different. As long as
attachment to enjoyment remains, sorrow will certainly remain. We must therefore turn toward
the Lord.
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When one becomes engaged in the Lord, his grace begins to destroy this delusion. I would say it
vanishes at once; but even if that does not occur, one may know that the process has begun when
distaste for enjoyments arises, they are judged inferior, happiness is no longer imagined within
them, and material enjoyment is no longer regarded as evidence of grace. The mind then
becomes eager to go toward the Lord. When this condition begins, one should understand that
one has reached the right path of human life. One must advance, and the Lord will carry one

forward. This is true.

There are two ways to destroy delusion. One is to perceive sorrow and the like in enjoyments
and sense objects, withdraw the mind from them, and swim across the river of delusion. The
other is to cast oneself at the Lord's feet and call him with his boat. One then boards in delight
and crosses happily and without anxiety, gazing upon him, conversing with him, meeting him,
and tasting his divine rasa. The river of delusion falls behind of itself.
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Divine Grace

The Lord commands in the Gita, “Therefore remember me at all times.” This teaching must
enter our lives. Let every moment pass in remembrance of God. There is no need to determine
precisely what he is like. One may conceive him as without qualities or with qualities, formless
or embodied, differentiated or undifferentiated; one may love him as Rama, Krsna, Narayana,
Durga, Siva, or by any other form and name. Let each person remember the name and form that
attracts the heart. One may remember his name, lila, form, or essential reality. The important
thing is that the mind remain joined to him. The certain fruit is God-realization, and there is no
doubt of it.

“You shall come to me alone, without doubt.” This is the Lord's pledge. No moment of life
should pass without remembering him. A second excellent practice is repetition of the divine
name with the tongue. It is exceedingly simple and contains nothing objectionable. Train the
tongue to repeat without interruption whatever divine name it loves. All former impurities and
accumulated sins will thereby be destroyed. This is an essential practice to embody and

encourage.

A third and still more necessary matter is to become completely free of doubt about attaining
God through the power of his grace. Resolve inwardly, “By divine grace I shall assuredly attain
the Lord in this very life.” This greatly assists realization. Despite our incapacity, unworthiness,
and lack of qualification, grace is so measureless, boundless, and powerful that, upon taking
refuge in it, every defect, obstacle, and impediment withdraws through its influence. The Lord
himself declares, “With your mind fixed on me, by my grace you shall cross all difficulties.”
Entrust yourself to grace and become absorbed in him. No reliance in the world is greater, no
power higher, and no method more effective. Tulasidasa says that he has this one conviction: the

Lord's very form is made of grace.

He has no confidence in himself, his practices, his mind, or his senses, for all are turned away
from the Lord. His mind has never truly rested in God; free of all pretence, it remains naturally
and constantly attached to objects. Attachment to objects needs no special effort and remains
continuous and unwavering. There is no hypocrisy in it. All his limbs are turned away from the
Lord's feet, and only the tongue has taken shelter behind the name. Yet he possesses one
supreme treasure, the single-minded conviction that the Lord's form is grace itself. The Lord
made of grace must bestow grace. Whatever kind of being one may be, once grace descends,
what remains unattained and what obstacle can mislead one? Every obstruction is shattered
before divine grace. Relying upon it, one should resolve that God-realization will certainly occur

in this very birth.
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The fourth teaching is that God dwells in every creature, or that he himself appears as every
creature. Both formulations are true. Keep this remembrance continuously in thought and
conduct. When a son, wife, servant, sanitation worker, or anyone else appears before you,
remember at once, “My chosen Lord stands before me in this form,” and bow inwardly. Then ask
his permission for the conduct appropriate to the roles being played: you play servant and I
master, you wife and I husband, you son and I father. Pray for the strength never to forget that it
is the Lord himself standing before you in that form. Once this becomes practice, the entire day

will be filled with visions of God, and all one's actions will become worship.

The Gita supports this: “From whom all beings arise and by whom all this is pervaded,
worshipping him through one's own work, a human being attains perfection” (18.46). The whole
moving and unmoving universe has arisen from God and is filled with him. He is everywhere, at
all times, and within everyone. We may therefore worship him anywhere, at any time, and in any
form. Our own work is the material of worship. We act according to the role entrusted to us
while remembering that the Lord is present, and thus worship through our work. Try this
practice for a day or even an hour. Remember that Narayana has come in the form of whoever

appears, and the experience and vision of Narayana will begin.

Four spiritual disciplines have therefore been given: constant contemplation of God, ceaseless
repetition of his name with the tongue, freedom from doubt about attaining him through grace,
and conduct toward all beings while seeing him everywhere. In practical conduct there is one
beautiful rule which, if embodied, sets all relationships right: “Do not do to others what is
adverse to yourself.” Test yourself against this measure and refrain from doing to others what
your own heart finds painful. Abuse, humiliation, injury, loveless treatment, and hostile wishes
hurt us, so we should never direct them toward another. Before acting, exchange places in
imagination and ask what we would desire in the other person's position. Give others the

respect, affection, care in sickness, and help in helplessness that we ourselves welcome.

Four qualities are central to such conduct. First, preserve everyone's dignity, including that of a
servant, a child, or anyone considered lower in station. Never let another feel humiliated
because of rank. Speak and act with care for that person's honor. Second, let conduct be without
deceit. Milk mixed with water remains together until a few drops of acid separate them; likewise
deception breaks relationship. We ourselves desire truth, so our dealings must be true. Third,
act in love, meaning so as to give the other happiness. Wanting the other to make us happy is
desire, not love. Narada's aphorism is “happiness in the beloved's happiness.” To rejoice in
another's joy and grieve in another's sorrow is the sign of love. Yet the happiness given must not

be merely superficial; discern whether it will bring true happiness or harm.
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IR] &1 TARBT FST-J-TT HIT ¥T 37TR WA 31T BRAaTeT & af a8 Wi 1Y gAR fordr foset
PIHEBT TEl, UG 3GH 3T T TP 2| JerdIaRTsit HeRTST Ped &:

SR3 A1 Frfd e G gee Ag fug Wis|
FTHE BId Sil IH U Ps 7 Hgd Hes |

IE MITT 31T o7 1P &, Hlfch a8 BH YT TSI HITIH ATl &, fSIEehT aegniTdt
RUTH 8 R | 3@ G ASIA I8 BT @1 o pIg Y <fisT &St it Tt 7 317 ST Sy
WA geMHaTelt 81l 39 - WY 531 91 oitford 3! fammRt ; afe g siueH 3 fift
1 €T SilehT @TTTd &1 YU 31T & ST | 9 aE 31Q[MehT SRI-AT HY Tef 7 81 S, 37eHIep!
ST TM(EA | $HSP AR YHeBT I foidHT Wl 81 31 HiTeT 81 aY feepef T feb HGTH Bfe
3R ETH 3751 | FAIHETHYBT BedT B, ‘TUG-Ja; dS0Tg HI HIdTebT Herd 3R Ja A
IHPT T | HeRTeh] HT F8T A &, 2ATEIH AT TAT 8| TE STHITH IARAD! §1d 21 3Hb HoTH
PBId T Te! 91d @ fob WM A1 foid SiTg & 3R ST IS Silg-dh! a1d de U o |1, T
AT |, H 3792 BT ATl |

TARH 2l € U B S TrIH I8 el ST Al & {6 J §AR 3Teqd UHT &1 Tob HITaT 3R
R Hd, ST f6HT BRUT UH PAdTed B &1 ST TfE BIS GRT Hi bR ol Gt §RT UTHehpT JATRiehT
TEl 81 7 d1 S9cb IR §RT BTN 7 8 3TR 7 €l BIg GRT BAaTeit bri-HefiT| SThT dl FaHTd &
foh T BXAATIHT WY A VAT B &, HE R oI ) IeATS |” S HaqaTerH HY el 8: S Iadd
USeh! Pogle! Pledl 7, T T 39 ISt Sil dbslpl o ol Bl &, 3 37U G T
AT AT 81 Y BreAdTelTe! Wi ST 3UAT F0Y & &, Ig Hddbl A&l &1 UH Hd Joub o ARESI
PET 8, HEHTRY G@HISTRIISHITT |” HehT fHATAT 8T gotH, I8T bicd iR 3THTY &1 Jerdiamdr
Fed 8, fog eR put fAafe A1 FdTI’ HiTaTch! 981 HuT Bld! & ad foe<! Hdepl AT idT &1
Req fier &1 MY ST 1 3epT Uger1 i, 3R BidT 2

TR U ST et BT &, 98 TN gfg &1 ST AT died 78! & TehdT| ESIRT 7 TeeR
ANAIBT ST T PleT B, 3T IS PIE BI-T ERBY AT 18 Tt dreiarer J&f weT SR SiRT-
T ERT - ItepT Mt BN AT 3BT < AT} SUY B STRATT| I8 ERT YeeR dieiarel diedht
fait e % ST 31K 3BT I Wi Y A& BT et A A & A 3T aSTHB
TR | W BIH ENGT TG IS IS U8 g fob ERH T I &, SRI-HT Y prer e g3 &
T, SO o a1 2 € 72T, aY SRY UceRd B ERT LT goT TebaTl oY 3 fIsavere gfgy Tear
et it 7€ €1 FebaT| Feh! UgIP Ty Tceh! 31T <M AT O e Y uT aieb Bl
3T & < AL a1 g7 N 37 TdhT et BU €1 BHPY Teb RTT 3R Tan g T8t fRamdt us
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[hAT| B U ! 8! UgdT obd, Flfds SAR URT 37T YgaT~eh! 3T T8l 81 3aferd
AMEPBRIA PET, HTE T, THHEl PBXAD! JreR IR BIE ISl © T8l b gH dIeies 3TBT (AU
A, A U Bl 91d FAE b (519 U ¥, foiehT oTd /19, TS Sy Wirar(H 31hisfa &
3R &t HHUfd gadt 81 a8 @e AT Hl 8 greR feid a8 9d 2

3TURIED U Yeb HooTd Yed | 37 T BRUR TgTd 31 T | 37 Hb ol A I, Teb
IR B9 T 3= e 35 gerd JduAT 31 ATl AT I8 U g€t MR BH €1 39 BRIRIGT
Hel H aY AfAERY § T8, Rifh ag FHedt ger 9<t ¥t €1 a8 I8 @ o agsad gRie
3T AT STBT Igd STee 8l STl &1 “H gt 3U2A%b GRT Hell | ” I8 BaT & 3¥<iH HIE,
Ues ol g8 A s<aTeT RO | VHT a1 Y8t & AgsId HH | 38T IRUTH =T gldT 2|
AT AT AT BT &1 T 37 oot 7R 3T fob H wfrmiiey 3uger g1 “H oY Sies & man”, Ig
T FTATH 378 T8l 2

T GO TAT Id1S ATYBT| T ATt TTTTeh fbTR-fbAR ST 38 &1 381 & fb Uep STar
3T e & 3R AT THBT GET| ITIH £ R €1 Teh! U filemy & & € 3R g i o1
&1 &1 39 S@-aTel Afdids HH 37T fds <&@, s deuR Ut 3 UTgeh! HIeHT &d &1 I8 Wil &
3R geW, 3 €9 R 1 ST FAH UTY 31T AT g 2RTEHT e & I8 € 3R a8 gHy 9 Sf e
21 TE 3T I foar| eNgt oA gl Ueb A1 fAdhett | T Ueb WeaR &7l 37 WaRH A1d % T |
ATe STATTRIT 37 3H YT 37 71 I8 3c1e TRiT| 39 o141 371eHT | fieTRieh! thebeh? a8 oy
A T P& USTI TSt Gy U STHSPT SEHH STA 39 37 ATAdicp! g faar| 3@
SGAGTAT Hia &7 fob WTE, oRIT 91 22 3R I8 AR AT, RTET 2T, BIHT T, dT 3T Tt
B YT b 3UHT ST SEHA ST, YTUNUR WeTd 394 a4 @lTicpl T feam| 37 319
ORI F=<E 8 7| I 9T 37747 3R Y8 o fdb 319 B 82 3214 Pel, I8 a1d al ure
HAT| 3Nt EARY TETIAT BRI | 89 @IIh YeH T WR TRIT €, U8t §9 fAdblal | 3 UdhR 39 Wt
JaTd HYerd B feiam| a8 cigeh! Wt Jar B3 oift| il dard e |

39 $B R 1G ST 09 31 &1 TIT ad YBT, 37T B 82 T§ Ah! P 82 T<E ATH AT &1 37T
IR T3, 78 B Y &1 TGRICIRY 377oT € RN 1 g STeIch M Yed €| FHA-EE, 91 BRd §Y
TTSfis TR 31T T | T -8By 379 BRebY a7d AT T off 31K e It vRy=3dm &1 XEt &t
A oI W i | HA El, ST 9, TSI al of 3171 I8 TSIl (el of 3t # 1 S
g7 2T fob gaH A1 311 TRt 379 38 Hi, <, | febdA1 &7 Urdl 81 2RTd 3R FieR dr a?
HAH 27| g Ul TSI i 2RTeeh! HTaHT &bl | Ufas aTq-aétds fdfg eragRH MaRe!
WTGHT Y1 Ufds el 82 aR A at 3nfiaes By T 21

U Sgd T 21T &1 EHANT 37 FeBT UTd, 37-31T0eh! RIS GORUR 3TRIUd % &d € 3R 37
B A A od 1 370 A Y B 17 aTd BEl F Tan Ied! 81 I 98 fdbe AV §; WA AW
hetH € T 8!, 9 =N gH YA HT &R Tehd &1 T8I AT S THSHT dTied | BIFAT,
d5e 3R WM, 37 1T S8l | &, T&T SRT ATaUT &1 ST aifed | HiaTel el 3a-t gfud T8t

216



Vraja-bhava ki Upasana Chapter 13

&, Ifch I Y&H Al & 3R IE T80T & TS Qe 378 YHUIH I | TR Y BIfH-I-cberd dl g1 gfud
ol 81 A I8 WA AT &, A AN 81 WY A WY {59 Had &l 98 gAR o I &, 01 AT
TIfed |

Tep dTd ST YRTH I8 e T4 BIg 3Tgfd Tel HIelH BITT feb i1 3TeHT HiTaT{eb TRTTIR 3701
ST BRETHT °Te 3HA Wl HIGHT I8 | g Yeb 98T IV @ 3R 3TSTebel Y §gd STl 31T T |
VITTBT 3R ek o dodT & 3R g8 badl © fob ST, IATAUTH Bel 8, e Iarisil HeRTSH
PET & fob Hard WITaTH S8 &, Harich! HITAT UoTT hd &, Fd WA Wl e &1 89 YbReb!
QAT NPT 3FdTa Beh g 3MTeHT BedT & & TN ¥ o §, I §, 7e1gev §,
WITGTeBT WY §, SHfet WiTaT ot 3B & 9 oY gerd € &)
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ENGLISH TRANSLATION

Source: Scans 109 to 113

If a sick child mistakenly asks for harmful food, a mother who gives it merely to please the child
does not act for the child's welfare. The happiness we give must therefore be truly beneficial.
Four qualities should govern conduct: respect, truth, love, and welfare. Purify every act by these

four. If any is absent, fear that an error is being made and that some harmful result will follow.

Another essential teaching is the Lord's phrase, “Free from hatred toward every being.” Hatred
is a grave sin and indeed a root of sin. Enmity leads surely to degradation. Resolve not to die
carrying hatred for anyone. If enmity arises, remove it from the heart before death. Hold

compassion for the poor and afflicted, friendship for all, and deep mercy wherever it is needed.

At the end of his instruction to Sanatana Gosvami, Sri Caitanya Mahaprabhu reduced everything
to three teachings in a simple Bengali verse: compassion for living beings, taste for the divine
name, and service to Vaisnavas. He said that apart from these three he knew nothing. Let there
be mercy rather than cruelty, relish for the name, and continual effort to remain in good
company. Good association includes not only people but every wholesome thing. Abandon as far
as possible bad places, food, literature, sights, and anything harmful received by the senses.
Whatever increases love for God is auspicious; whatever increases attachment to sense objects is
inauspicious. Apply this simple test to everything seen, heard, touched, tasted, spoken, visited,

encountered, or used in conduct. If its company deepens love for God, it is supremely beneficial.

Tulasidasa regards as beneficial, worshipful, and dearer than life whatever generates love for

Rama's feet. He also says:

Let that wealth, home, happiness, friend, mother, father, and brother burn

if, when present before us, they do not render a thousandfold service to Rama's feet.

Even the greatest sorrow deserves a heartfelt welcome if it awakens love for those feet. Even the
greatest worldly pleasure deserves to be burned away if it separates us from God. A tiny spark
can consume a hut when the wind rises, so one should fear even slight contact with the
inauspicious. Conversely, every measure of auspicious company brings blessing. Cultivate taste
for holy company and disinterest in unholy company. Caitanya's phrase “service to Vaisnavas”
means associating with devotees of God. Its root purpose is to join the mind to God by keeping

company with those devotees and saints who teach us to do so.

Only two may truly be called causeless lovers of us: God and the saints. Even if someone harms
them, there is no danger that they will return harm. Their nature is to benefit even the offender.
As an axe cuts sandalwood, the sandalwood perfumes the axe's wooden handle and makes its
attacker like itself. Narada says that the company of the great is rare, difficult to comprehend,
and unfailing. Tulasidasa says saints are found only by Hari's grace. Even after meeting one,

recognition is difficult. Our intellect is like a scale built to weigh immense stones. A tiny but
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priceless diamond may lodge unnoticed in it and fail to move the beam. Just so, an intellect
dominated by sense objects cannot weigh a saint. One needs the vision of a saint or an eye given
by divine grace; otherwise one sees only the outer form and cannot distinguish a genuine saint
from a hypocrite. Since we possess no reliable instrument for testing, the scriptures give a
practical criterion: whoever's presence, instruction, and company increase attraction to God and

divine qualities is a saint for us, whatever the outward appearance.

Near Anuipasahara lived a man whose defects temporarily subsided through holy company. He
concluded that he had become a saint and soon desired to preach for the world's good. The
speaker admits this weakness strongly within himself. The eagerness to instruct others easily
becomes delusion born of a concealed desire for honor. The thought “I am now perfected” is

harmful in spiritual practice.

Another story shows the danger of projection. A traveller on the Ganges bank saw a young
woman laughing with a man of about forty and handing him a glass. He imagined an illicit
relationship and alcohol. Soon a boat was caught in a whirlpool and overturned with about
twenty people aboard. The man threw aside the glass, leapt into the river at risk to his own life,
and rescued them. The observer wondered how someone he had judged immoral could show
such self-sacrifice. When he approached with questions, the rescuer first enlisted him in helping
remove water from the victims' stomachs. The woman joined them. Only after all were safe did
the man explain that she was his daughter, newly returned from her husband's home, and that
the glass contained Ganges water she had brought when he became thirsty.

The observer then condemned himself. The alcohol and lust had existed in his own mind. He
had projected liquor upon sacred Ganges water and immorality upon the pure affection of father
and daughter. We often impose our own inner impurity upon others and declare them guilty.
Thus one should be alert when sensual desire, greed for wealth, and craving for honor are
present, yet also remember that we can err when judging whether these defects are actually
present. The first two are gross and deeply corrupting; honor is subtler and may persist far into
the life of a good person. A supposed saint attached to sensuality or wealth is not a saint for us.
One should also beware of anyone who wishes to receive worship in God's place and misuses
scriptural praises of the devotee in order to claim, “I am a saint and all that God is resides in

»

me.
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ORIGINAL Hindi, Sanskrit, and Awadhi

Source: Scans 114 to 116

3faerar gt & 3R 3 St €1 SR, T Mfds QAT fiet, BT o] UTa 1’ SR IS Pgar @
Mfa=d Wt e T3 &, A1 Sl Mfde! fie ATl 39 dRedh! aga-3t My 1 arforar
& 3R 3 germel €1 3T EUANT PBb TS U YTl HATAT & WITATP LR el FTaUTich!
TAFT &, SitaTH g 319 foid W1 a1 37 ol STl T Wt e | et Wt 0 7 37| el
%o 3R AF-g8T8 I e ol gridh! ©isi 31 Afe e aid g df fAfead i gt
TSTifdepTds fard U aTfed 3R YA T HHISY HHTIT ST, TE AID! a1d Tal 8 T 3R
PN TS B, BIHH 3TRAfRT & IRy 3R TR @ ST 81T &) 31K 98 HeImy &
S TBR 3T GO B Yt 31TeHIpY ST 1R | TeT wH-geTE e &, JeT-asid ge 3k
IH TcIel 3PT A U A |

¥ fi PgdT § fb 5% et i SR 781 §, fooda T&l §1 R HH! a1 39 STHA? 71-
TS YT TR @t § AT WY, S BRT 37-=aA T ST 81 BfTes Ae er anfed| ag 7
SAfad el 1o Jerd U8 A &1 BIAAI-dadT 3HYUT JerH 9gd HH €, U8 WIPBR HeAH g
TOfd 78T G S0 H1g T8 21T, T g1 UADI HIg BldT 8; W WD HIg W 7TH 8, I8 § 31gHd
AT | T SR g T 135 VTS, gH e I &1 AH-a8TSdh! aTd 3R gH a1 Je! 811 sdferd Ugat
TR B T I87 37BT| W Tg AT dl & el | I8 UTa dl & & I8 TREare af g & safed
ST | IE 91 Hidt oot &, R & faw|

T TSP HAH Yo YW &dT § 35 RSP T ART ATH 2, SfaeRas #_7 A1 R 3R, T am
R A S ATHT &Y SHBT 1 ATH & 7T, 3R 2RR Teb 7 Uep STRATT| ST ATHGT 37K gH
37T A9 HIFd €1 aY HeT 31311 811 3157 31K &7 B1dT 22 315THT U 3T 82 §7 RRT
HH, §9 AP ‘B A, I8 337! | I8 UG a1d 21 a7 ST 37T K ST dTe, 37U

TSI UTH! 37UA-31TT feaasy 379-T dRI% &AT Il 3R Sfderad 39T A9 dTe I8 317! af
HAT STRATT| ATH <RIT 82 3{TCHTeBT dl ATH 1T A8l | 3TTcHTeRT U Ht T8l 81§ Irs<ifde Jaei!
AT 3R SHDBT YOIl dl ST Yd-Yoidh & d &Rd &, STHYSTS dl Bl T8l | Tg AebT 6T &
SHfeid SOY o | HHE-ISTSY S| el get Hidt B 2, Hal °Td edl 8 3Ted-gl-31< Pledl 2l
IR HepHlehl, Uil g ol STaTd! 8| ST 3TGH! Jugeh! Wl <dl 2| 3dfed AH-a81sd 3R
PIHAI-bI T I | IE T8 BTHD! a1 2l

37f~H 91 I8 ® fos AHI-STed aR-aR 7€l fReTdT| I8 WaTdh! a8t FUR fiet T €1 S9! 8
G 9 <1 SHY IS1 U1 GERT BIS & el | FR °1e 7 ST febat ANAITH febat aR guf &1 Iob B,
TR I T 37R IE AT a1 Hed [IAfS, a1 937 61er {54! Yfd aga dgor el gidl, |rel
3ot € g ST SR WY 9 3MRaRIAD 91d aY g € fob fSiaT STiaa §ART 1hT &, 3T
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T AT [l gaftd €1 g7 Teel o8 Y 53T 21, 3hT BIS aTeT &) 311 Webdl | 3R &1
T JOT X o fob 3TA-31TURT HITATch TRUTH FIY &, F9T §HT T Sia §ART & g d1e U gl
&1, U I9 &I, U eI &1, Ueb gl &I, Uob fA-e &1, 31f~iH a1 & &l 7 &1, 3R I8 g
WGP |1 AT d T 2aRIehT Sitad Wt g1 HiTaeTitdh fordl Taftd g1 safad) fAR1er gHeb!
g1d T8l 2, B2l Eeh! 91 el &1 W I THET A1 e b HRT AT-Silad ST & I8 bael
37K el HIIHTTIdb T 81 I HITTIhT UIftde ol & € 78l | I8 vI-Iif & TEi 81 I8 7
ST T St BT @ 3R W 31TTeRT 81T €, I8 3191 HIddTe! WY &dT 81 gHR e a siiaae
IRAY & HRTT 319 YT AR Feet € o q U €, T €, RO 81 IR 7y e
21 ST, WIS UTed R | I8 @RS AT Pl Bt € §AR TeT

Tfes=1 Ferad TR TTAd-37a%T, THparH STHT, flerm-umfed foeg for? s7fds for gl
TR T8I 98-8 T3P | EOTRI-goTRY faermelf 37 3memin I8d &1 37T STa HerawAa 27|
SIAT 7 YT, GRAT T ST, THET T AT, Wbl Hg 7 S&HT, 39T R T AT, Ia 7 A,
STHATR FHT, AR T |7, AR @HET 3R a8 Wt 303-309 781, 756 I 3@ &, 3 A |
o | T YBRBT TAAHYT STHa &7 Ugel| 379 I AR ST 139 & STel i 96 dRed 3ad,
AT BraT &1 VAT FIN? I S b Ugel STaehT 382 TaU-H &l T T sTgTeb! e,
3R g8 T FeaT Site |

HIS o1 U BT & STTaH? Ig U<l BIdT & hact 3R hdel Wbl U foid | 7T Wi 8
& T8l | Ig 3R HITH & 77 31K 39T fades afe M g &1 7 a1 ag fAfeda Jemy g,
TR &, 3R T | ST MY f8es Sitd € & 3o Silale! T&i @1 ebd fSiaie! g @rdT
RN Wb TBRY g G0 71 b SR, ST Tiet, BT 3TASH, 3P 98-98 I,
TS PIUE, Shb! gl-ge! el sUb MIHR T T 22 T AT FATSE T &1 T
I Sl g31T feb SHepT U g31T1 Ty HIerdT 7 Y8 Hebdil IHH | AT HISAAT dl Ueh STceh!
AP & B b 376 Shaadsy i WirarehT 3R 8l

9, Sferd I8 1f~H 91d & ST 3oy HeY WnefATes Bul det § 1o Hg-sfiaad St arafdeds
g T 2 39T ol T8l | ST $B Wt "Hide! YT & a8 HiTaTd! $UR U1 &1 A 379
Silaep! SHH oITTd, Y fbdt SBTHH F @I | ST BTH SHH dTeeh 81 39! 31UAT 27 FHE! | BIg
uToft, B1E geref S Wt € a8 WA fad €1 ST fSiaar s g3 Sfiad @ 3R fSaAr Ssita arebt 8
37T fSIa QT IThT & 3T &1 HITdTHe! A1 &I “UTS, 37eddh al 87 98 pdel | gH Tl &l
AT| 3MhT SefiepT §H ATl R T, 3mudht WRT Yoft Tar <t 319 Y T1q 2T 5 &, A1l 78,
Q) g1 1 8, I 3TUT 31YUTI” g4 &l d g &, “HTS 31T T TR WI-WTehcb QRUT 31T
TTI” Ball, “Ad fo=T o, g 31T 3R | 37711 Ig € get Wi a1d Wi a1 safeid g9
Siidds TUTH BRIBT HHT T Yol 3R I ol T& |
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ENGLISH TRANSLATION

Source: Scans 114 to 116

Scriptural sayings that exalt the guru or devotee are true. One well-known verse asks whose feet
should be touched when guru and Govinda both stand before us, and some explain that the guru
is greater because he revealed Govinda. Yet a person may misuse such statements to have
himself worshipped in God's place. We must remain cautious, including in our own lives.
Sensual attraction, greed for wealth, and desire for honor harm householders as well as
renunciants. Money honestly earned for livelihood is not a fault, but attachment to gold leads to
coveting another's property, and sensual attachment leads to coveting another's spouse. These
are grave sins. One should also avoid seeking personal worship and withdraw from places where

praise and honor are bestowed, seeing their danger clearly.

The speaker candidly says that he is not qualified to preach this. The indwelling Lord alone
knows whether praise tastes sweet or bitter to him. He can admit that attraction to women and
money is slight, yet he feels attachment to honor in his own mind. It is best to confess this before
warning others. The fault remains sinful and degrading. Constant vigilance is needed lest one
become engrossed in personal worship, reputation, and praise. Honor tastes very sweet, but it is

poison.

The desire to leave one's name in history after death is another delusion. The self has no name,
while the body will one day be burned. To identify the body's name as one's own is profound
ignorance. One who longs for a statue, writes an autobiography to praise himself, or seeks
historical fame remains ignorant. The formless self has neither name nor form. Worship of this
five-element puppet belongs to those who worship matter, not the Self. Praise and reputation
are a sweet knife cutting inwardly. They wash away virtuous deeds and accumulated merit.

Therefore guard against them, sensual attraction, and greed.

Human birth does not come repeatedly. It has been received by great grace and must not be
wasted. No loss is greater. Yet however much life remains is sufficient for God-realization.
Nothing previously done can obstruct it. If the remaining span, whether an age, a year, a month,
an hour, a minute, or only the final breath, is surrendered to the Lord, even one breath is
enough. There is no reason for despair. Understand that human life exists solely for attaining
God, not for enjoyment. A human being absorbed in pleasure loses humanity. From life's
beginning Madalasa sang to her son that he was pure, awakened, stainless, and free from
worldly maya, and should go attain the Lord. Such was the lullaby of our tradition.

The scriptural phrase “desiring that, they practice brahmacarya” expresses the former aim of
education. Children entered the gurukula not for wealth but for realization of Brahman.
Thousands lived in those asramas under great restraint: without shoes or cosmetics, avoiding
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songs and thoughts of women, sleeping on the ground, begging food and first placing it before
the teacher, taking only what was given. Modern boarding houses are unrestrained because the
aim is no longer established in childhood as realization of Brahman.

A human being is born only to attain God. Humanity is not a species meant for enjoyment. If
human discrimination becomes devoted to pleasure, the person turns demonic and violent.
Factories, industries, wars, violent enterprises, and inventions then surpass slaughterhouses.
The movement toward enjoyment is a fall, and humanity cannot survive it. Human dignity
consists in directing life toward God.

The final plea is therefore not to forget the true beauty and purpose of human life. Everything
received has come by divine grace. Devote life to God alone and regard whatever obstructs this
as an enemy. Every being and object is for him. Offer whatever life and however many breaths
remain: “Until now I have been ungrateful and squandered your capital. Only seven breaths
remain, perhaps only two; I offer them to you.” The Lord will say, “At last, after losing
everything, he has come for refuge. Do not worry. You have come, and I have come.” The way to

God is this direct. Never forget life's principal work, and remain devoted to it.
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ORI
Surrender

Source scan pages 117-130
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ORIGINAL Hindi, Sanskrit, and Awadhi

Source: Scans 117 to 121, with the sentence concluding at the opening of scan 122

2RUIfd

FduAi RIS AT 2RUT o7, TdTH g §T W ST I g 37 TRYUTdH, dab
37fE 3R T WITAT, BT BT &3 & | FRJUT ST 3906 Qb e Rad 81 3 far
fopfommaT ¥} gt axg &Y &, ART TRITR ST A AoTAThT Hifd 379 € o 81 37d: 3T
T &l 1 R QT 9 HITTISNIH g9 31 a9 feua gafer I8, s Wt wel-ae
3T AR Twd Yebe &1 &l TAT| TR TGN I8 Hpid el |

qedd: I 31K THH PIs 31~ Tal &l ST IAH B, de! AT 8 IR S ATH &, et A 8| o &
37 3R BUIH PIg HY 3R TEl 81 Ve & Pact AlcTdeATHDT, T ST 370 HRH GeTch?
WA $IPST T el 7, T BeH GaR AFHATd 8| WA i &, Jd 8, B g,
3T BIE 91 fOW a1 8 7811 3= 31SjTb ATH Fgd U1 I8 TBT 3gTe faar 3R 310
IBUPR] Ydbe TodT dT Hel, ‘FaH IRIT ATHG RUT I5T|’ 81 HITGIUNH HHid !
T &1, 31Ug Hich 3TTech QTTeh! dTd & 7R AT Ueb 3T UEUT ehl, U7 P-eh! dld &:

U UH U §d AHT| BRI &< HF Ufd U UHTI|

“HTHeh SRUT TST, TebHTS BRI RUT B STI3AT| T “HHAT Hd Hgerd! HelTsit Hi THp®’, 7 & all H
< o oY T < f&am) o afg wel o5 w1 ot < foam, fes mer, amY w8 Jam a1 | T Jaresr 3ref
B WO 3R MfeRdepT 312f 2 JdT| HicH-HAUUTYdeh 310 geadds HAISTRd TRUTATAT Sitad §
ST al ST ATH Hidkd 81 ™R Vo 41| “AeEITSil &7 Adeid & 1o et ART GofT dx-diet gl

e g b {59 |9 (el a1 ST GaH AT 8, AT FAAS dan’, 39 ATUdh Wil Yot
R | 11a Ig b a8 eamaes wirar & g 31k 1 7€ 21 3afer) fom depra v &g foar fos 74
ST 1| AT ST YTl ST 8T SITSHAT &1, THRBR BT 81, T0sdd Pl &l dl Jat & |

<@, ITaT] P FfSld gRT YTl HI TR b, T YT Bd Hi T | 31fd IR GaH’ Bl
3o e foam: g8 it #, a8 Wt | Sy, foR 3aTe! 318 ®ed &, 39 9 WY Ped €, 3rafq
ag it ¥ S ‘ga, I, Qwdr & g8 wusg Wt 7| W a1 75 2 & 78 € Wotar § 3R s &
Tetar g1 F SNpeT QTR TeaR-aY-BH 7T WA WedT §1 TE & WA ofleT,
RAMYA 3R FAfdfed| I8 FTerd &, Fdeldaq |’
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VTR I8 AT hael HTTAT & STHd &1 31 S T STHAGT 1A ad €, I 99 31Tt 81 89
FATRITH BT AT g ¢ fdb WiTar =Ted 8, Bed ¢ fob W H1er afe; febeitept ifd el &, g
Ife fetepT IH BRAT 81 a1 STdd IR Bdd-3NBdY HUR 35T US| STTdd IR M 3R
IR 3T G BT US| SIeh! ART fopAT3iid, STfcharsiiey 31 g7 a1 3rifd foba
aTcad, 38 a1 SitaTH 370 S Wi 7 1 a1 39T 8 a1 T BIg UIded § 3R 7 & $8 &1 Iy
B g1 YT B A1 a¥g, Y B A1 d] & il §F YehATS TRA YHRIS WITaT, 31 H

VAT TIfd AT FHYOT 579 &1 57T 8, 99 39 JH-ToTR AR fid I8l & Pl YH-Tg| STeT 3T
dc € g8l dl g8 qdaT JM=d §1 JereR 7 e €, 7 a0 €, 7 oTefa €1 g 98 Iz 31
T2IT & 3R AR 8, 3T faeiaror & fb 34t IR 3/erd T Ta-7a qRT-ATeAq Tl I8t
21 I S oI & Slp 3 YbR dg ArAarelr |t &1 S 31= & 3T HhR 3T=ich! cllell ehAdTell
HT g1 oI IR 37T 8, 34T UbR Bddb-dTal vl 21 {59 UbR (H:3ded &, 34T UbR " 2
BT M 81 GTid-faeg-tmferic {5 @ 3HebT AT & WITdT | SHbT Hebd U, daid
JdF €, 3TUTRUIIT Hed! Herm 1’

I v gfgumer 71 €1 gigH S=T 317aT 781, 37 TpaT 78l | I8 JfeImamdi=a &, 3rafq
gigural TEl, 3Tt~ &1 gfg-TTerhT 318 PBact gaT & fob gfg AHeId! 8 fob g 3rdif~a 81 gfa
P 3GPI = TdTehT TRTY YT B T &, 3Gb Ul Tal | AlG Fplad 30 gfg 39
STETch TPUD AThe o o, 39 JigH a8 BU THT ST, FeT g HI3 Te ST1TE THIIT 37T 7, W
g Sep-Stes THT ST, 79 Yfgot=a &1 ebaT €1 g YT pedt €, gar ara fad=r s
T e, STER 9 dTon, B, §fg de B a9 dlie A1 €1 39 ardfdd TRouh] GHeTeR quid
P B, g Wl I€ eI, g WY 98 &I, g Y a8 T&l, a9 U 3BT 37T B BX2 3 B IdRN?
qg febareh! aTuiy 32

gl Y QT fAer UTed €T & o S Wb St v € 9 o & STETUR YA §ehR 3 UM
Yehe AT &, 31U TUTIPT 3Taav0T R AcldedTaH Ugd eldl &, 39 A 17 ST
JeoTas gofAeT S T Udid gidT © fob 3=5i 9T faar faear &1 fdaRepY ¥Rt 31 31k
faaReT g 31T Y@ 381 3TgIfe!, FfFHT 3R Ffad, g7 017 Aferidiest fad=a far &1
fersopqRToTY Tg Teed Tt R MR AfeRT WIS e 31H=HY W%y 81 I8 3= &, 8
IBIAd &, T THATRIIUT &1 T8 3= M= &1 T&l, IBfAdr= |t &1 TdamH=< &,
Iritar< i 2, feRem= i, fie= it &1 59 UBR a8 3NH=<-31Tg1S STel Ucief Uhe 2, 39 Jhe

3TETGD SdUgdT ATH 8 e

I S AAT-UTH B, A ST ATed-IRIBY &, A Ha-b-Ad Hfddq-2Iferd &1 HTarchl b fafd-
QIfeRIGRT &7 HeahT YTgHTd BIdT &1 SIT A-2Iferd &, Tl 2ferd ciiciTes BUH Fabe Bldl &l wiell-
TRE, TAeTT-IT, Wl 31 elctresr TeT ursr WY a8l €1 319 97 317dT &, SN o &2 3
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STRTHTT BIIFE-HUT & | ITUT B SGS0TehT 37T W% 3=l 3R IeTh eRR, IHTh
ST fSeT TTdhet g3, 3 -H-1d & MUIHTG, IHTh! Hreggwasar| -
AIATHTHH Jebe ST HERTY &, TG 8, 39H S BIaggsul HIMaiHrsiieT e ¥ &
370 T & TA-T AT HETcHT AT STIiHT3TeRT TReT e b 39 dltdTd JfFfeld
BId Y&d 1 ST 3 HIies 37N B, MIAITRAT 8, AP &, RN Bearel &, I ATAfign
Mitdie BIH Fa-Rig & SI1d 8, Aa-uriecd! e 81 ST1d 21 a1u 39 Jad JaTd @ Tl

I AT & TiaaHadl A | 9 dlidTdal ! THT ATRI®T 3 SRSt 37
JTUTSTE STET-STaTNR forg-foig TqepT STa-Td 3 ST 377a2dd &, a8 AfRTH 8T IEdT B
Tdhed: 3P 37T BY HH T | UgdT B4 ¢ ATYP, IHPBT ATH & UH| ST UH BT TR 2 ANEsr-
BU-gRI| ‘W PBacT UTRMIYS 99 &1 59 aRAfdDh YHbT TWRoY & T | I8 I8 T8 A8! T 379
TRIfeid MTSTH 379 Bieis fd 8idT &, 31ug T8 g 3! ufds YHebT Yeb URspd U 8| Feh
1 TIRRT B BIdT & A | AT ATH AP S SI1d & AT, T I€ a8 A1 Tal | ST gra-
-3 Webe IehdT € IE I &1 DT B EIT & YT | YUIIds 91< UTdal Y dT & 07| BeT
IR, WTAdT TR B TEUT BT & WGl 3R 311341 TRy BT & HeTTd | 3 W1 31k 7eTiTa QA
TT: Yeb & €, g MTaeh Tel quf faebry ¢, midhiraest STet Iramad aRorfd 8, a8 & Henmal 39
TenTad iR & factaroT fefaar iR Uabe Bidt €, fSd IHmEd IR 919 € Ated 3R /e,
TP HIGATE MTd 3R ITUTHT HIGATS HId |

SHP! Y TIST I5odcl Ufd=IdH RN 8| IS WTaH 3[94H HEH &Il 37JHd BIdT 8| SHbI
Ifcpfsrd el UTed glaT 81 Teb ciieiTH SgsuT Tl TR HeRT| ST aTe SfRTHT [Held! & fob 31
5B M} A T 7| NPT AT 319 ficds Tel | O3 M1 317aT & b 319 AY et 37ERT &) I8 T
e ST 2T €, ST Aehct & 78T | TR b Iaetrad 3793 At T &, SNFSITehT BT | HTelT U
ST 2 98 3=IHT a1 BRI €1 UBR-E1-3IBR IR) aR% AIEdT 8, 39 AT o ufnfad &

ST & BT

RIS THADT Teh d1d &1 Vb IR $TRTHT SfpwTdds T8l Ugd Adbl, B e &7 2, Te off|
TR PIfcTHTRT BIATH ST SRTUT $fipwTehT 37gHd o feiam| oy fohe q&Rt i AW 31T
IR &3 @t s ©TAT 81T al g8dl| I dT & Tal 3R 3 9 [aanTeh! Ity GI-aw=AT Wt STd
T, § QA1 T8I 2| R BT o GI-orgATe 3MURY vsdt ¢ a8 fAfd vt 781 €1 319 oY 99
2 IYPR, T TRAY 2 IR, o are Ramdrel) 21 37d: UE BITU & AR SHaHT 3THR I8
AT &1 379 a7 BT e H S

3P d1e &I ST9 3R PedT &, ad iTard W1eHT ddt &1 B el d1d &, SRT6T vd
TATAT3Te o S0t aY MiraT € el | O IRe Use €, fUaw €, TmomaR €1 el gt € i,
STATRIIUTRT | < STETRY ST Bl &, © HITaT, BRI A:STHHT quf &, JMT| o/ 3R & ST
TEdl §, 39 [05g A1 U R 7 feb | b 3R ST aredt €, 9 ¥t T &) wardt €1 gt
2, I BIdBT dTIHT F3dT TAT ST I8l 21 2RI, AT dTIHTT SdT dedT Sif 38T & fb a8 oy
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3TdTeTeR! Y STeTT &TIT| 37T SfIpS0T S ¥ Q2 &, & MTTaH, Hol 389 fdog a2 of el |
ftepsures FHTOH H T Ugg Y| el oX of Il 3R R-T-R o TelT| A et A et T,
NPT 3R Tt TSI 3R 375 THY Ugd T aF W AT, W RRST THRY 9y 39 &
ST U 3T 81 STRATT 3R a8 3% Ya 3 lcT Peldiep] Gl M| 37dVd & TR0, T8
werfa 7 g | # faudid o], g Tofl Tt S 2
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ENGLISH TRANSLATION

Source: Scans 117 to 121, with the sentence concluding at the opening of scan 122

Surrender

Krsna's words in the Gita, “Abandoning all dharmas, take refuge in me alone,” proclaim him to
be the fullest manifestation, the origin of all, and God himself. The whole universe abides in only
a fraction of him. Nothing exists apart from him; all moving and unmoving beings are strung
upon him like jewels on a thread. Rama, appearing as the supreme exemplar of righteous limits,
concealed his divinity within those limits, though his true nature sometimes shone forth.

Syamasundara shows no such reserve.

In truth there is no difference between Rama and Syama, nor among the Lord's other forms;
only their lilas differ. Krsna spoke more openly about himself. As indwelling Lord, omniscient
and knower of all three times, he disclosed the most secret mysteries to Arjuna. His command
does not mean abandoning dharma itself, but relinquishing reliance upon all dharmas and
accepting one sole refuge in love. “One dharma, one vow and rule: with body, speech, and mind,
love the husband's feet.” Krsna says to relinquish every other support and take refuge in him
alone. “Fix your mind on me, become my devotee, worship me, bow to me.” Give the mind, and
everything has been given. Bhakti is a life wholly surrendered and governed by conduct pleasing
to the chosen Lord. To become his devotee is to serve; to become his worshipper is to worship

him alone.

Worship the all-pervading Lord from whom everything arises and by whom all is pervaded.
Krsna declares that he himself is that Lord. He accepts worship from sages and also performs
worship, encompassing every “this” and “that” within himself. The inward “I,” the transcendent
“he,” and the visible world of “this” are all he. He alone plays, within himself, through
Syamasundara's ever-new dramatic forms. This I11a is at once supremely concealed and

universally known, the most secret of all secrets.

Only God knows God's mystery. To love him, one must rise above the world's notions of duty
and non-duty, fears and hopes, action and inaction. Action and inaction, renunciation and
enjoyment, doing and leaving aside must all become his worship. Nothing remains in life except
the supremely beloved Lord, the only reality to attain and cherish.

With such surrender, only the ocean of love moves through the kingdom of love. In its depth it is
utterly tranquil, without agitation or wave, yet upon that very ocean ever-new garlands of waves
dance eternally. It is tranquil and dancing, infinite and sporting with finitude, unfathomable and
overflowing, silent and resounding. God is the ground in which contrary qualities coexist. The
Vedas and Upanisads point toward this in the phrase “smaller than the smallest, greater than
the greatest.”
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This reality cannot be grasped by intellect. The intellect can know only that Brahman transcends
the senses, not Brahman's essential nature. The revealed texts say that speech and mind return
from it without reaching it. If every description ends in “not this, not this,” who can measure or

express it? When that supreme reality manifests its own qualities and enters the play of lila, it is
called Sri Krsna.

Vaisnava thought describes three powers: ahladini, sandhini, and sarmvit. Ahladini is God's
eternal blissful nature. Bliss is eternally manifest, surging, overflowing, and devoted to lila. It is
tranquil bliss and exuberant bliss, the bliss of dance and music, separation and union. The
embodied form in whom that bliss is directly manifest is Radha. The lila realm and its
companions arise through divine consciousness. The eternal power of being manifests as the l1la,
its place, companions, and central participant. The gopis are bodily expansions of Radha, who is
Krsna's inseparable bliss aspect. In the eternally manifest great rasa, perfected aspirants also
receive the form of gopis and enter the lila as eternal companions, yet Radha remains the source
of all.

Radha is the principal heroine of this play of being, consciousness, and bliss. Love's rasa
continually unfolds in her through eight forms: prema, sneha, mana, pranaya, raga, anuraga,
bhava, and mahabhava. Prema is the all-pervading disposition that takes the form of Sri Krsna.
Sneha is its refined tenderness. Mana is not ordinary offended pride but a subtle crookedness
that increases Krsna's delight in love. Pranaya, raga, anuraga, and bhava follow. When gopi-
bhava reaches its complete culmination in Radha-bhava, it is mahabhava. Within it manifest the

extraordinary states called madana and modana.

Madana includes profound self-abasement. When Krsna leaves for Mathura, Radha feels
nothing remains and life is impossible. Yet darkness becomes a support, for its blackness
appears as Krsna's shadow. In an earlier lila, prevented from reaching him, she had experienced
him within a dark shadow. Now she reflects that a shadow requires the sun or moon, but the fire
of separation has consumed them both. Only darkness remains to recall him, and she will live by
it.

As humility deepens, she prays not to Krsna as God, for to Radha and the gopis he is the
supreme beloved and life itself, but to Lord Narayana, support of the universe. Her fever of
separation burns so intensely that she fears the nearby air will become hot and scorch Krsna's
blue body. She therefore begs Narayana to carry her ever farther from the country where he

lives, lest she mistakenly approach him and cause him pain. Her sole desire is his happiness,
even through limitless distance from him.
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ORIGINAL Hindi, Sanskrit, and Awadhi

Source: Scans 122 to 125

TET HICHTEH $=IehT MTd &, Sfeid I gt & fob H oR STAT aTe! §, oIy ¥R 3aea 3imifept wef
TR 3fd 3T A AR UTUMTID et dBerarasT Tf 7 R b 3R a8 J& Y | Gt WTaHT oid
HTH 3Td! 8, a9 d =R &3 ol7Tdl & H STd Tetd! &t al B We-UTe YARIBT &ol Teid] 2T,
THTATAT €311, TSR &Bal 371 a9 ¥ ovTaT 7 fb I ¥R 1 38 32 €, T ¥R R e =il 9 @
21 3cgPATael e b a7 YSeh T, QATHY=R AX UIB-UTS el ¥g | QATHYIDBT a8 PotaR
fEe=rgad g, A ARMd 21 Ca-saa=-gRd 39 7! arid foid €1 3 1R 3sd Il ST 38
| R H gg gwerdr off fos 2amiged W 12l § 31K Herd 37! Y& fAeT &1 81 34t gaErfad
HR THTAT 38 &, TR 379 d 2qTHGR Il T | d & dl AR Siidd Sitad |

STta=TaT &1 aY 2R GaTid Bt ¢, G S Y@t 81 STad 7T, TS € &0NH RR T8
ST &, GHgeRd 81 STdT 81 SRTHTh ATH HTeHT 3Tt 8: 3R 2R’ SiT U107 &, d Y BIse oIl
TR, 379 A1 Bact ST Ig AT &, TN TAdT 81 TR ST& U707 et T dv QR 319 iRy &) T,
-1 7| & WITETH, & FRTIT, GTOR BT &) ob H 3707 QaTHG=R STel &, 39 51 X T,
31 o3 I T3 AR grimgart oY arg it 37T Tl T o Ak, 3 G T 9 Tb | T &R &
&, 37d: oI ¥ of Il

T Uep Tl IETaAT 31Tt AR QATHYX HETeh! BIge Iol | TE &IST &l Y &l TAT| agl &l
T ST H =ATEdt & | WA BRI geeT qut @ & AT 31, A sAfwiRof, deer
gruTad, Ao FHuT, AT FeravTaTet 1 LATAYR HeTwR, It Gery 9H 33 31X 3hdT 3T
G A o, TE al 39epT Fdi YA 2AT| H M grefAr fasar el &ft: wirar, #R foran
QYTHYIPT YH 31T THT & 3R fobdlt YbR A BT TR & &1 H 379 HrelA1 heit, HHa-
HHITR 9 YTOTHTRA fHde WY dl, 718, I8 g8 aR0T AT A9 Big IS | 3¢ HHAT! fdb
T Ug HIETY dl 379 [l §:@wy & 8, IR 3 A I8 8 3177 37941 Y&, ifcs GeTH 3TTehl
3TRAfeRi-379RTerd &1 31dQd 3719 YT B 370 TH YHDI [HARUT B3 | g 37ftich 37TepTRUf
fea €, ToTad, Qfieradt, I a¥est Y AT | 3T 3% WBR o |

STg-ST9 H AT Pedl, de-de QATHYIeh] AR Ufd 3R 3R FedT It Sirar| dr 3 faard gg m=it
13 3ra H T B2 el § A SABT 3R 3R T 8, 3afart 37 gt & 3R 39 BROT gawT
3 € FodT &, PRI | 3R Tl pad! § a1 37 g@d! § 4 T Tt | 7T g B A2
™R R fiic TedT 81 921 3 & & d 3701 g fie S| # o 38 @ oy dam § 81
TRV A 1efAT G oft, Sa AR oefAr G oft, S 31 5% HeRT of TRY| 19 o T Y g
STTERR ST A STTAHTRUM B Ted Mt 81 TRt gt |+ 3% fawgfa ot &1 it et 3k
gt 370 T garfat et €1 3rret A I g3t 81| I foa-g-ardTeAds MTadh)
RIBTST |
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STAATSDT g &2 © b 3R SRI-HT AP 379 I 7 B dl MR TRIST & Sid 81 g9
37fEBTLr HSTAdTel N WA WoTd &1 SHfcid & fob HITdT BAR o) 3/ gpetdl 3cd~ id Y,
g WY, gereifds gRT MY | ART ST8T31i! T Ui d &, SAfcid Wi 8H WITaH®! ¥old 81 39
VSIS geel g1 ITaT 311U g & <, 379 a [dadpd < € 78| af g-& ured &, a9 df fix
I 3T dhdT &dl &l el | TT-ITTR [HI-fAR~R W] 3UTHG HIA-dTel dNT, HITdTh]
TR ATl ST 39T ‘BF AT € V- @I, 379-hY fdRerd WHAdTeY o, STel-dhel Mt wfddeerdr
A B, STel-dpel MY ST AT RS 31melt €, et fraRATs 31aT & fob febefy g9IRT 31me
el 13T, BH WA I o7d 2| IE 98T faaRuita ued 21 39 fassT-arfed 1R 2RRH PiH-
Y afear AT w2, fSTaT s g1 1A BY2 5 eRRDT o &H Ug e 16 89 B T3 &,
TAR 31X PIE Hewad! Yaref €, T 93 € TradT fT5a 81 57 eRRBT STeT-Pal THT el g3,
IR T AT 3R 50 RSP Bfeid AT STl Yo7 Tal g€, T W] P @Td &1 37
AT ST € €, STa MY 370 arRATR GfclepT W 31, d8T aRAT-YfcehT 3MATST g A&l af g
AURNBT I B TS €1 Fee BT TTe AR Fehetal 7 ey aY 58 3771 @ b el at I
AT AT SAHAATAT & € T8, B Uit € € 781 AeTR o Ta-5-T9 TE A &, q Wi o
B, IS HI T I1d T8I PBIAT| F=IT HY BT FcHT T8 fobaT, A T IE T &, 30H]
HID! Y& Y| TET BAR G:&DI BRUT &1 TAT| FE &H YA ST HITdTeb! AT BId dl G&RT <ot
|

TP IRP! d1d ©, AT g8 Tiiaal &1 3[PBad ATHA U aR 37814 AegR I TRT| 376 3
AR faget &) 7T 3R ST, g Pel T gaT IfSaT BIS M Al FabelT| AIA 3R 3,
HERTST, H a1 8 &l 7 FebdT| A T[S0l SRATHSH HERTST SHAT TTTd & 97 a1 3779 HY AT &t
TE1 g1 H Y 395 AT AP AHA JL-SHET § | 3BERA BT, 3BT M AT | TR 3R
13T, 3BT T AT 891 BT TS € €, 379 g12M TS € € fds 31y are e etrar wot
3R T 37TUP REARA 3T ST | WX A T € e | 3TbaRb AN IGhdT ST AT &t | 3T e, T
3UTT Y2 AT a1 81 A Gerrd &, et &b foid ameenfead Yol ST1sd | |1 Bus Ugdd
IRAGH HTHRUT HTECHT ST BAR 1 Tferd, Td BIg T BT | Fideh! geaT &t 37cherpl,
3: SIAT AR PET I & A0 IEeTaR HiATh U Ugd | - Bl fob U 19 do SIrgdr
37T | 3heRe] HHIT &1 Ugh A1 pfeaTh dTed 937 feam 3R Wi 31X T |

RS 319 WITaTeh! IH-HHITEH AT &1 P& Wb d1& 3! YH-HIE e die, “drdd,
37 B2 By 37T TR?” AR 3R T, “HERTST, U €1 317 TRT| 3 13T S 307 31v JAwT oy,
Ig Y& Sl aTe & e, O AT TTEar g1 et “AY, TN TharTI” T TeparT 3R o
YA | 386 YT 37eheR HTafdHR BIesY J{&d 81 T | 37T i1 TST 3777 Y07 B3t e, It
SR 3-8 T, 98- Wi, g, 3 PSR AT, TR VT G AT e SKT 3T
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UTCd 31T 3fehaRebl Td §31T| 37cheR DT, “dTA, qH I T I, gH VAT &=l T8l TTTd, T a1
22 TR IR T, “HERTST, 91d I€ @ {5 O AT € WAy 3R § AT § v agt
7SI 217 AT, Sl HepTetAT, 37T ol & 31K HITaT{ehT UM AT 3R Aol &1

g gaHT I8T U= JaT, R YfABMH Bed 8, W=I: T Joid! TGATIRT | WT:
AT | 3P gRT 3 I gY 3HaH PIS o 301 o, BIS 78T o, T8 31T d1d &, IR W1 7= Tl
21, 3H ST 3UBR &, Wl 81, TH FbReb! fbeil arFATR] JHT Ha Tal I&d | 37HT T dl
&A1 & 31U WA | d 3799 M ATHA BHI I1d &, BHT TTTd 8, T 3T TUTTaTe ad &,
Y = M E1 i €t S et it 1 59 oo 33 uefics TS I 3gar gam el g o
3R TS B o g 3Tl TS &, W FE dl 374 fUSRH 377elg &, 3799 WITdTHeb! 374 31X il gy,
SR GATAT &1 STETOR aRAT 7 €, TeToR SRT-A1 Y 3rgepetar A&l e, o1 ef e oY g
I AET| T8 31 2, TS BIE JAM S 3R 37! a1d 7 A a1 & BN | BT WTfdes 81 38
3BT BIE 3TRTY T8l €1 W I It ol gfaiep! G gt oTrd|

FIemia aReasr W AEt &1 315 gHR &5H 7| HI6 HITdTHe! 38 GRT Sl BT T AT
TE AT, TAId|
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ENGLISH TRANSLATION

Source: Scans 122 to 125

Radha's wish for distance expresses the humility of madana. She fears that air heated by her
burning limbs might touch and hurt her beloved's blue body. She then remembers swarms of
humming bees that once followed her. Turning back one day, she saw Syamasundara walking
behind her. The bees sought the eternal fragrance of divine lotuses emanating from his body.
Their humming assured her that he was with her and receiving happiness through her. Now he
has departed, though he was the life of her life.

Life keeps a body fragrant, but when life departs the body soon decays and smells. Radha
imagines that the life of her body has gone away, leaving only a moving frame. She prays to
Narayana to keep her so far from Syamasundara that not even air carrying the odor of her

lifeless body can touch and distress him.

Then comes a new conception. Syamasundara's departure is wonderful because it fulfils what
she had desired. Considering herself wholly unqualified, devoid of virtue and beauty, she thinks
his belief that loving her could be his happiness was a delusion. She had prayed that Narayana
remove it and induce him to abandon her. She repeatedly urged her beloved to leave her painful
company and accept women far more worthy, virtuous, and refined. Yet each request only
increased his love. She could not bear his supposed suffering, and only abandonment seemed
able to end it. Now Akrura has taken him to Mathura, where he must have found a worthy
beloved and forgotten her. His forgetfulness will give him happiness and fulfil her deepest

aspiration. This is the summit of seeking the beloved's joy.

Ordinary beings become angry with God whenever he fails to conform even slightly to their
wishes. Much worship is performed so that God will make circumstances favorable, fulfil
desires, grant pleasure, and withhold all pain. When hardship or the slightest loss of honor
comes, even self-proclaimed devotees and renunciants begin blaming him. Yet what in this body
filled with waste merits pride? If the body receives no respect or comfort and its imagined name
is not worshipped, we call others uncultured, loveless, and devoid of holy company.

Whenever desire is not fulfilled, we experience opposition. A preacher who is unsuccessful
concludes that no one there understands satsanga, that everyone is dry and attached to pleasure.
The real grievance is simply that they did not honor him and his own hunger for recognition

caused the pain. The situation would be entirely different if he were speaking only to God.

Tanasena once sang raga Malhara before Akbar, who was overwhelmed and asked where he had
learned. Tanasena replied that his own singing was like a firefly before the sun compared with
his guru Haridasa. Akbar wished to hear the master, but Haridasa could not be summoned to
court. Tanasena told the emperor to put aside kingship, wear simple clothes, and accompany

him as an ordinary man. They reached the teacher's hut, where Akbar sat unseen beneath a tree.
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Haridasa was absorbed in loving samadhi upon his Lord. When he emerged, Tanasena
pretended not to remember a melody and asked to hear it again. Haridasa took an ektara and
sang. Akbar was so overwhelmed that he fainted. Upon recovering, he asked why Tanasena,
though a great musician, could not sing like that. Tanasena answered, “He sings to God, while I
sing to you. That is the difference.” Producing a trained voice is one thing; singing God's glory is

another.

Tulasidasa composed a vast work yet introduced it as Raghunatha's story written for the joy of
his own heart. Others may bathe in and benefit from the flowing nectar, but loving saints do not
harbor an ambition that their composition should improve the world. Their relationship is with
God alone. Before him they weep, sing, praise his qualities, and recount his deeds. If another
bird hears and remembers the song of the bird singing within its cage, that is incidental. Desire
for an audience makes lack of attention painful and leads one to condemn good people. Loving
devotees do not sing to the world. “Abandoning all dharmas” has this same meaning. Arjuna
stood in another field of action, so the Lord made him perform the required work as an
instrument.

235



Vraja-bhava ki Upasana Chapter 14

ORIGINAL Hindi, Sanskrit, and Awadhi

Source: Scans 126 to 129

TET HIg-ATN &1 HITAT T {3 HIg-A19I 8Y TT? 375f7 |1 T o7 b H I 3% {3 7el %2 7
ar Hg o1 31 Hig o R 39T Wi 3 T 3 3R, H dY 59 Ereret A &1 A g 3R H 7,
q HAATA &1 BT H? H BgAaraT-dmrAarar B2 T Ay, ¥ a1 a4 g1 T8 g a8
HEAATAT BI? PHT YT Ped! & o fos HaT T FAT3, TIT a3, Gl Y13l 7d, T
TGN 98 Al 379A-31T YIRS oAb SARW TTerd! 8, feHT fbg-wig a1 agt Ffd 357! &t
Tt s H AT 31T T S BT foid I G7eh) 3TR S o1 I=iT 31T0ch FHDBE( | 3SfTeh! ST
Wpfa B, 57 Wiigfad RO &7 7 2|

e HYg-ATel B T, 3 gfihr AT &) AT 3 § BB Baf-dRIdT §, BRA-IRHATAT §, B
FRIST | RO WRA=AdTHT AT €1 HTTaHdb TR & STHT, Wa=IdT I8 Tel | Hiard!
WRASAATD! WBR B T & 2RV 81 3R RUITA Ml Wd= T8l aldT| 39eh! 5281 Hi Fad=
TEl Tl PIg 31T, & i 37eTT foid §T M BIS & AT 3Hb FHUUTH HB PBHI 81 HHYUH STg
HHYh 394-31T9 3GH 3TH 96 ST 8, TH a8 Pg FebdT

AR AU A Tarifae: |

W dgdT & fob g9 31T AT 1T &, 31m9es! 7 31907 X f&aT| R MITaT 68d §, 7 396! &
TEY, BRT A & 37PT H7 IR S5 AT &1 ST8T WA I8 Bed €, Iel gof JHdT | a8 3o
ST XA B, WA= TdT, TId= AT & &l A&l | Pac 3! SToTh! Tl &1 LATPH
AT’ U B, “HGAWTOT: 78! §, “HT-hT HToTr:’ 81 Ut e O et Wiraes ATonsy
IO T&d &1 TP SHadd d STifdd 81 I W 3T 3T &1 W 1 3&d 22
3709 WA Toid, 37T BTH B [ | Tt TU-HTG &1 QRO RIgRT ATl 8T 7T, BT
AT v &Y maT) “H 317U BTt I §, ¥ B BA-BRIGTC T8, S 379 PeAT aTe agt H
FRAATAT §, S T 37TIehY 2RUTH 31T €7, A 97 T &t 21

H Higael € Sl o 31721 HIT, Pel| dd W SHpsuT diet, JH 8T 38T T, Sa-T JTeHT
&Y, fS I G HIEET ATl &1 TAT| 315j4 e, “AT-AT, AT | THT, T€ I 3Th! FHUTehT &
Bl &1” QRO BT HY HTEFT 3THHM 8l &dT| I8 dl Bedl & 1o 31D HU Ig Hig-A1el
B3, 31U YT gl Wfd 31T | MITaT et AR YHTeeh! HHE, I8 Yeb BIH dl g fhaT &,
THRY PUThT HAT| 37sfH 3R 13, “Tei-T8t werrst, §7 81 HAT, 31v "1 f&am|” 3 JgrR
FHITE 8 ‘3T | 31T 370 T BT =d Tel 81d, 39 Gga &1 §H °Te 7 dTe 31T el TSl
VT A &1 §H THT T T8, 31T el Uebgahs 319 fiolTd €1 31<gd & 31TUehT IWTd | SAfeid Tgl
ORUTITAH Ig 3THfcepT SMHTT TEl fep 3MUeh! BUTehT 3TUT Gfigd, 7Tl AL U Y HebT |
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ST PUTHY &, 37ep! PUT ol Fa=1 fdeptof gl Y&t faxdiof 81 &l 81 dg purt Wnifdes g1 39
HigepT ATel & feam|

3BT YT AT §AT? TET ST ST BT TR WedsT g &1 ST19; STeT UgaT aTfed, Jgl ugdas
R &1 S| RS Tag=g: |’ STeide G YT &, 9eldd Mo a9 Tel gl IR I8
e T, RERAT 317 MY | 37 YBT, &R BN 99, Ueb &l A 38 T &, 376 dl ‘PR a2+ dd 1’

Gt 37T, HiTaTeh! qut eRUTIITG 579 gt €, a6 QRUTHTAeR! HiTdT 37T 3_aH Gty
CHTA &1 3TART-UCRI! Wt [T ST ATH & WH &1 3TaRTdTds faqT UH A8 8iar 31K YH®
ST 3raett T & XTI STade T8t 3T 2, HURBT I ¢, dade 3TTdl Tel g1 Tyt
BIS UH P, IFBT Hfcd B, ITBY ST | I dTd & ST T, foid=T ITevd Uebe €1 3796 7d
&1 8, Siaeh! Tod-J-T ST1d 3T &, HITeIdH o1 8, g §1d daded &H Tai oI Hebd, STedd
BH 3P IAITATH d2l 7 UT of | 37 A Ig faear 7 &1 ST o I 1T &, ‘SIS’ W Siadd
X2 7 &1 ST, ddddh 3TRIT-36 el GadT| 3§ WIed & earet &l | g7 dl Jewaeh! dedAT
T A 8, S-J-3ell BT IR oid & | T &b 3g1ed &5 el B Tdbd | I8 dl 32ih
GRT HRG 8 ST T30 IRIHY 8, |iel9d 81 HIS SIS Sifg &g ST | fS R BT 81 Sidl &, a8t

ST &, GERT A8l ST HebdT |

TET WA T ST | ‘g IS fassfar, 3t 2RUTH ST1af, “awa eRvi mes |’ O Ot a1
Pg &l oI WY del STl 6

ST el Telds 74Tl

H9 g e TRIaR St 91 it I8 g &I, AR gRT el TRiT| 316 g I ol S HTH 31T |
375f9 A 33T I 2[eg A& &, W & 1 3S[T STl &l 74T, I 371 W g MY fobar 39!
TRYIATs foidl | AfE ATHerdr Tai ald! dl M GaN 26 39 UPBRP Ta! (Hdbard Sl
HRTTATRT foid §U &1 37Sf et Bl T feb g T <hg 1AM ‘el U= Pgey H I8T 3R
T BT B (AT qAT TG HEAb TG 37 Ped & (o ord AT 1| I8T fdebe a1d g& | IR od I
oI, e 3TfIeTrel WA 37RE 1S &3, ol 812 STcT 3T | TvaTal STotes aied, T, 3R AR
ST IR &, ‘SIS A I” G ™R 927 U €, W2, a1 i 82 “HJaras I, 3719 g o
TR S TRIaH 91 & WA BedT gl

WITGTERT =R Gt T, 3791 TR 3797 He Bl “ORe g I” BIE Wi 311eHT PgdT & o fos #

il EdT & T8t Ta St g1 &2 W WA Pel, AT, TRE g9, TR IS qa-ic! S R T9 8

3= T, gRIPT GATaT {1 Riifs SIS W gefffd, g7 N @R &), Jeg 8 JRRT WR fhdt
BTAdH BH T8I ardT, fhdl gTearan gedr 78t ST U gedT, Sbdl & a8 YA Tal, B1H 21 I gedT
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TEY, ST A8l, fiedT T | a8 v 3FaRd TR UfderoT qEfHT Y&dT €, T8 YHeT W60 81 39
PR SIAP! 316 S I3 Taa WRY [eTaree arufiyy Per, “Hd fa=r &1 o’ fo=m #dt
=T 8, R 919 W U9 | 99, 96 Y Big &I”

HiehT g VT BIdT 2 fob HT T Teieh! TiioTeh! UHTA | I8 ) YHTeTdT &1, I dl dharel HIeh! ST
2| Tl uReasa 7 37ef & hact Hib! ST | I8 B feal df fect, ST aY I8 | WarA Pel, g7
HITdH QIeg 3TTdT & AT foid ‘GRa=dd |’ BaYdeiich! dig U AT ATd & ST
TETEHAT OIS AR | AT Wi FBR Bd 8, 87 HI Boydel! & ST1d 71 o afe 3154,
I Ml BYdct & STT3i a1 FHS fh JrRT B & T

IE POYATIT STel I-RT 9 HebRebT a7 STTT &, STel T (AR, Teidh 2T, T offert 38
ITOTRTH, TRHEH, TRHNSS {adues 3HR 39! JEalE-T 8 @mdl 8, agl aidr & M) 3R
g TIITT STET URTRTSSTERT UgaT a&l Webe BT & ITLTITT | ITETITas STeT AHdvTesT quf fosareres
37AAROT 81 SITdT & I8 HeTTd © 3R HenTads 3=ffed I&dT & HIed 3iR AIgT-11d| 3MaeghdT &
BIA TGP

qH 81 I H g, Proehl Yol H g7 GAUR|
TH BRAT3T BEeAT3I Jel T3l (5] SBHaR ||
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ENGLISH TRANSLATION

Source: Scans 126 to 129

This is the destruction of delusion. Arjuna's delusion was the belief that he independently
decided whether to act. Remembrance returned: he was an instrument in the Lord's hands,
while the Lord was the operator. Who was the “I” declaring, “I will not fight”? A puppet does not
instruct the puppeteer to make it dance straight or crooked, lie down or stand. It moves by the
strings without objection. Arjuna remembered that he had come as an instrument but had

begun to set himself beside the operator. His acceptance contains the essence of surrender.

In brief, the notion “I act, make others act, shall do and cause to be done” was destroyed.
Surrender is the discipline of dependence upon God, leaving no separate freedom, not even an
independent will. If anything remains held apart, surrender is incomplete. In perfect offering,
the offerer himself comes to abide within the one to whom he is offered. Thus scripture speaks of
devotees whose minds and very life are the Lord's. They do not merely direct their life toward
him; they live by his own life. They exist because he sustains them for his play and work. This is
gopi-bhava: delusion and pride of agency are gone, and one says, “I am the instrument in your
hand. I do nothing independently. I shall do whatever you tell me, and therefore I have taken

refuge in you.”

When Krsna appears to praise Arjuna for a practice that destroyed delusion, Arjuna replies, “No,
Lord, it was through your grace.” One surrendered never takes pride in practice but attributes
the destruction of delusion and recovery of memory to divine grace. Even recognizing grace is
not Arjuna's achievement; the Lord made him recognize it. He addresses Krsna as Acyuta, one
who never falls from his nature of benevolence. Whether we desire it or not, he embraces us for
our good and forces nectar upon us when we refuse to drink. His causeless, boundless grace,

spread everywhere by its own nature, destroys delusion.

Its effect is that wandering ends. One reaches the proper place and becomes steady: “I stand
firm, my doubts gone.” As long as doubt remains, wandering continues. When every doubt

vanishes, only one response remains: “I shall do your word.”

With complete dependence and surrender, God opens his innermost being to the surrendered
soul. Love means revealing the interior realm. Without intimacy there is no love, and without
love no true knowledge. External knowledge sees only what is outwardly manifest. The most
hidden secret of another's heart cannot be known until one is admitted into intimacy and
trusted as “my own” and “dear to me.” Only the possessor of a mystery can reveal it. We may
imagine as loftily as possible but cannot disclose God's secret. Only the mysterious Lord of lila

can reveal it, and only the recipient of his grace knows.

After directing Arjuna to the indwelling Lord and to refuge in him, Krsna says what one might
say to someone distant: “I have declared knowledge more secret than the secret. Reflect fully,

then act as you wish.” The text does not explicitly say Arjuna wept, but its emotional resonance
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suggests his anguish. He had declared himself surrendered, listened to everything, and now
heard “do as you wish.” This anguish ripened him. The Lord at once wipes away his tears,
embraces him, and says, “Brother, you are exceedingly dear to me. Why do you weep? Once

more I shall open the most secret teaching.”

God reveals his intimate heart and calls his own words supreme. He does so because Arjuna is

firmly dear to him. True love does not lessen, pause, or disappear; what does so is desire. Love

grows continually at every moment. Reassuring Arjuna in a voice choked with feeling, the Lord
says, “Do not worry. Your concern is my concern, your sins my sins. Leave everything.”

A mother's affection makes her care for everything belonging to the child, while the child knows
only the mother. “Abandoning all dharmas” means knowing only her, moving when she says
move and sitting when she says sit. Krsna himself behaved so before the elder women of Vraja.
When they told him to pick up a shoe, he did it. The Bhagavata describes him as “like a wooden
puppet,” dancing at the gopis' gestures. The Lord accepts becoming their puppet. If Arjuna

likewise becomes a puppet, his work is fulfilled.

When this instrumentality becomes complete, every thought, act, and lila seeks only the
happiness of the beloved who is one's life, treasure, and highest love. That is gopi-bhava. At its
summit appears Radha-bhava. Its complete practical embodiment of surrender is mahabhava,

within which dwell madana and mohana. The sole necessity is to become the instrument:

You are the operator, I the instrument; I am a wooden puppet and you the holder of its strings.

Make me act and speak; make me dance according to your own desire.

ORIGINAL Hindi

Source: Caption on scan 130

TG $fip™Tds TROT

ENGLISH TRANSLATION

Source: Caption on scan 130

The Feet of Bhagavan Sri Krsna
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