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SRT RAMA-RASA-RANGA-VILASA

Invocations, praise, and the Name



UNIT 001 - SOURCE 4

Invocations to Sita-Rama and the guru
SRATIRTAT=RAT 79 1| HggAd T9: |

SIRTARS I

Il QeTTBT: I
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TAY dETg HEd g TH: |
[ FEITH T ITHT—

ENGLISH

Homage to Sri Sita and Ramacandra; homage to Sr1 Hanuman.
Sri Rama-rasa-ranga-vilasa.

Homage to Rama, king of kings and the Supreme Self, whose nature is being, consciousness, and
bliss, the Lord of Sri Sita. Homage again and again to Sri Sita, the glory of Sri, who abides upon

Rama’s left side and is the half-measure of the primal sound in which Brahman rests.

Homage to Rama as guru: the ocean of knowledge who bears the gesture of wisdom, the sovereign
of the single realm; knowledge itself, giver of excellent learning and bliss, the sun that dispels the
darkness of ignorance; liberation itself, dwelling in the sacred field of Avimukta, who grants both

devotion and liberation.

Homage to Rama as guru: peaceful and self-controlled, the great primordial form, the very seed of
the mantra; the syllable Om, the deliverer, essence of the Veda and witnessing consciousness, who
bears one beyond the far shore of samsara; independent in action, the causal self of the world and

the mantra of the saving Brahman.

Homage to Rama as guru: resident of Ayodhya, giver of fearlessness to every world, steadfast and
true to his word; refuge and benefactor of every world, the Self within all worlds. Homage to the
great one who is to be known and is rich in pure knowledge, to him whose nature is the Brahman

of sacred sound—to Rama—

EDITORIAL NOTE

Independently cross-collated at high resolution against PDF page 4 / printed page 1, including enlarged inspection
of verses 3—11. The rare but stable printed compound THRTE-%2TY is retained diplomatically. Verse 11 continues
explicitly on printed page 2.




UNIT 002 - SOURCE 5

The guru’s sacred dust and transforming grace

—TRJ H: 11 el
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St STRTH Q-2 IATSTETHT 9 HYETI-{HY STTdh ggep 3R |
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ENGLISH

—homage to Rama as guru. Homage to wise Hanuman, Sr1 Rama’s messenger and the Wind-god’s

son, complete in both knowledge and realized understanding.

Again and again I bow to the dust of the guru’s feet. It is a dwelling of auspiciousness like lotus
pollen, spotless love, the turban of devotion, and bridal good fortune. Worn as a forehead mark, it
brings every virtue under one’s sway; placed in the eyes, it reveals the essential form of Sita-Rama.
Far beyond wish-fulfilling jewel, philosopher’s stone, desire-tree, or wish-cow, I offer myself
without limit to every particle of that dust. Rasarangamani, of meagre fortune, bows again and

again to the dust of the guru’s feet, which bestows blessed fortune.

The ocean of grace who is my crown is Gurudeva—bestower of friendship with Sita-Raghavendra,
victory to Sri Kamendra, a wish-fulfilling tree, a deliverer who makes all work right. Watering one
as low as me with the pure water of loving devotion, he proclaimed the sovereign mantra of the
Divine Couple. He disclosed the nature of self and Supreme, removed defilement, and gave me a
taste of the sweetness of both sovereigns’ play. As a bee transforms a grub, good company

transformed me: Gurudeva, ocean of grace, is my crown.

Giving instruction, he removes misfortune from life with the reviving herb of true knowledge. He
speaks the seed-mantra and reveals Rama and Sita, the supreme Beloved of the sakhis. Making the
pauper Rasarangamani rich, he gives him the sweet supreme nectar of love to drink. What more

can be said of his greatness? The guru is weightier even than Govinda.

Victory to Sr1 Ramanuja Svami, who bears the garb of belonging to Sr1 Rama as servant to master,
venerable teacher who enlarged the ocean of the tradition. He expounded Brahman qualified by

soul, Lord, maya, sentient and insentient being, and taught the eight-, twelve-, and six-syllabled



sacred mantras. He taught the relation of servant and served, the longing to offer service as one
who exists for the Lord’s enjoyment: ‘Sita-Rama are my refuge; I am the Lord’s portion for as long

as life remains.” With the Ramayana as foundation, Rasarangamani’s garland—

EDITORIAL NOTE
Independently cross-collated at high resolution against PDF page 5 / printed page 2. The guru epithets and
compact Ramanuja stanza were checked line by line; historical Braj forms and the page’s metres are retained. The

final Ramanuja verse continues explicitly on printed page 3.




UNIT 003 - SOURCE 6

Ramananda and Queen Devotion
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ENGLISH

—has made exclusive surrender alone firm and unsurpassed.

When the crooked ways of the dark age spread grave sin and destroyed the Veda and devotion



while slandering the path, Raghunandana saw every creature crushed by conflict and took birth as
the giver of bliss. He extended the bridge, spread the saving mantra, and carried embodied, wilful
souls across becoming. Rasarangamani bows at the feet of Svami Ramananda, such an ocean of

saints and root of compassion.

He appeared in blessed Prayaga from a Brahmin of the Kasyapa line, like the dark-fortnight Magha
sun dispelling gloom. In Kast’s sky he spread a mass of blissful light; his twelve good disciples were
like abodes of the sun’s rays. He shattered the night of Kali’s crookedness, drove away the darkness
of hypocrisy, and turned back the dreadful leftward paths of faithless thieves. The Veda bore fruit,
every dwelling became holy, and communities of saints blossomed: Svam1 Ramananda is

Rasarangamani’s sun.

Homage, homage to Queen Devotion, mine of happiness, greater than knowledge and yoga, an
accumulation of immense glory. She breaks the fear of becoming, is the sign of supreme love, and
is steeped in the five rasas, declares Rasarangamani. She destroys passion and the night of
delusion, grief, and fault, and makes the fair radiance of Sita-Rama shine in the heart. Even the
unfettered Supreme Lord is like a mighty elephant whom her noose of love knows how to master
and bind.

She sits splendidly upon an ocean of good conduct as her lion-throne, upon the pure auspicious
cushion of forgiveness and peace. Knowledge and discrimination wave the fly-whisks, while
detachment and yoga carry her four joyful traditions. Lady Learning plays the vina; Revelation,
absorbed in music, dances; humility and the other virtues cannot equal her. Supreme attachment,

formed of rasa, supreme devotion—

EDITORIAL NOTE

Independently cross-collated at high resolution against PDF page 6 / printed page 3, with enlarged inspection of
the archaic opening hemistich and the tightly printed compounds in verse 6. Stable diplomatic readings are
retained. The final praise of Bhakti continues on printed page 4.
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UNIT 004 - SOURCE 7

The great devotees who repeat Rama’s Name
—3THT Wfcrd-2rfeRd HeRTHERTT © 11 <1l Sfd aAT HSTTATeHRH ||

372f STRTAATHRARS AT ||

(pfare)
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ATHE Yed IR fiet Tforr gust 7 Sjfart I g i—
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ENGLISH

—spotless devotional power: such is Queen Devotion. Thus ends the auspicious octet of praise.
Now begins the play of rasa in Sr1 Rama’s Name.

Prahlada, Suka, Saunaka and the other sages, Pundarika, Parasara, and Narada sing while
repeating the Name alone. Rukmangada and the others, Bhisma, Bali, Trijata, Vibhisana and the
rest repeat Rama’s Name alone. Manu, Sibi, Rantideva, Bharata, Dadhici, and Hariécandra gained
renown by repeating the Name alone. Rasarangamani says: suffering departs through repetition of

the Name, but the mouth repeats only when Rama himself makes it repeat.

Sugriva, Hanuman, Jambavan, Angada, and countless monkey chiefs repeat the Name alone. The
sages Lomasa, Bhu$undi, Valmiki, Garuda, Yajhavalkya, and Bharadvaja repeat it. Vasistha,
Vamadeva, Atri, Gautama, Sutiksna, and Agastya sing the Name. Rasarangamani says: suffering

departs through repetition of the Name, but the mouth repeats only when Rama makes it repeat.

Ganesa, Sesa, the Sun, Brahma, Indra, and Siva obtain their goal by repeating the Name alone. The
pure in knowledge, the dispassionate, yogins, renouncers, perfected ones, practitioners, and the
fortunate repeat Rama’s Name alone. Those liberated by Hari who have abandoned worldly
attachment—madly devoted, passionately attached, absorbed in the divine form—sing it.
Rasarangamani repeats the Name and attains liberation: the Veda declares that no other method

exists.

Ramanuja, Svami Ramananda, and Tulasi Gosvami, abode of love, repeat the Name alone.
Kiladeva, Agradev, Nabha, Namadev, Kabir, and all the devotees sing it. The four traditions and
endless saints repeat it; paths and even non-paths compose books about the Name.

Rasarangamani repeats the Name and attains liberation: the Veda declares that no other method—

EDITORIAL NOTE
Independently cross-collated at high resolution against PDF page 7 / printed page 4. The previously omitted pure-
knower/yogin line in verse 3 is restored. The initial line completes the Bhakti verse from printed page 3. Verse 4 of

the Name section continues explicitly on printed page 5.
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UNIT 005 - SOURCE 8

The Name contains the form, abode, virtues, and
devotion

S GICHRIE]
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ENGLISH
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—exists.

By repeating the Name, the stain of Kali is cut away, happiness draws near, and the truly devoted
soul reaches the state of liberation. By repeating it, Rama’s form becomes manifest, while evil
desire, perverse love, and their consequences diminish. Repeating it, one beholds Rama’s play;
mind, body, and wealth yearn for it, and worldly play no longer pleases the mind. Repeating it,

Rasarangamani attains the bliss of love and joins the soul to the saints in reciting the Name.

Repeating the Name brings residence in contemplation of Rama’s abode, loving mental worship,
and the heart’s delight. It produces detachment from the objects of becoming, so that the snares of
maya, lust, pride, and hypocrisy no longer torment one. It awakens the blessed imagination of
rasa, evil fortune flees, and Rama becomes dear. Rasarangamani says: through repeating the Name

the soul attains supreme devotion; no other method finds it even in a dream.

Within the Name itself are Rama’s form, his matchless abode, the host of virtues, and divine
sovereignty. Within it are sacred feeling and devotion, the manifestation of rasa, the lover and the
knower, and the attainment of supreme love. Rama alone knows the Name’s full power and reveals
it himself to Siva, Hanuman, and the others. Falling at the feet of Sita-Rama, Sitarama Sarana

Rasarangamani asks this boon: make me repeat Sita-Rama’s Name alone.

No water equals the Ganga, no depth the ocean, no steadiness the primal sage, no hero the wish-
cow’s lord, and no desire equals love. There is no saint like Suka, no season like spring, no mighty
one like Hanuman, and none compassionate like Rama. There is no benefactor like holy company,
says Rasarangamani, no limb of happiness like it, and no crooked affliction like bad company.
There is no tantra like the Paficaratra, no musician like Narada, no friendship like Sumitra’s, and

no mantra like Rama’s Name.

EDITORIAL NOTE

Independently cross-collated at high resolution against PDF page 8 / printed page 5, including enlarged inspection
of the deliberately alliterative comparisons in verse 8. The stable witness readings AT(% ¥R and HTHeA T IR are
retained diplomatically.
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UNIT 006 - SOURCE 9

Rama as the incomparable ground of all being

AR
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ENGLISH

The power of the Name is boundless, beyond intellect, mind, and speech. By the guru’s

compassion, Rasarangamani has uttered this octet.
Now begins the play of rasa in Sri Rama’s form.

He walks without feet, hears without ears, and performs actions even without hands. Without a
tongue he enjoys every savour, and without mouth or speech he is the greatest speaker. Without
breath he takes in fragrance; without a dwelling he is the essence of the happiness of touch. That

very one is Rasarangamani’s benefactor: the life of Sita, the prince of Ayodhya.

He is the all-pervading expanse of the mighty, the source of emanation and the support of the
cosmic form. Beyond qualities, he is the virtue within all who possess virtue; formless, the very
ground of the formless. He is Brahman, the beginningless source even of the beginningless and the
maker of the many. That very one is Rasarangamani’s benefactor: the life of Sita, the prince of
Ayodhya.

Greater than the great and subtler than the subtle, he is the form of form, indivisible and limitless;
the consciousness of the conscious, bliss of bliss, and truth of truth, distinct from all combined.
Farther than the far and nearer than the near, better than the best, he extends through countless

forms. That very one is Rasarangamani’s benefactor: the life of Sita, the prince of Ayodhya.

He is the life of the soul, breath of breath, the single form of the many. Lower than the low, higher
than the high, complete yet partless, he is the essence of bliss. He is the person within the person,
Lord of nature, and support of the three qualities and the great principle. That very one is

Rasarangamani’s benefactor: the life of Sita, the prince of Ayodhya.

EDITORIAL NOTE

Independently cross-collated at high resolution against PDF page 9 / printed page 6. Enlarged inspection confirms
the stable diplomatic joins % faf H€ and T in the deliberately paradoxical opening verse.
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UNIT 007 - SOURCE 10

The one praised by every school becomes
Ayodhya’s playful prince
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H1g TOdT 3732 & fAg B Bl Ta=a1 G 317 1|
qUSH AT BT G F GO G <V 8T gl HTE |
PTg PRI TA-AUN-IHRST fdb IR HUT HYUTS 121l

ENGLISH

The Saivas call him Siva, while Brahma and the creators call him the boundless treasury of
qualities. Buddhists call the object of their doctrine awakened; Nyaya and allied schools call him
the creator. Jains call him the Arhat, Mimamsakas call him action, and Samkhya thinkers call him

the Purusa. That very one is Rasarangamani’s benefactor: the life of Sita, the prince of Ayodhya.

For the delight of his own devotees he eternally performs sacred deeds that are the essence of
revelation. A single form is said to become a hundred million, while the singers of his glory are
eighty-eight thousand. Even enemies praise his conduct and disposition; his name is the
foundation of virtuous character. That very one is Rasarangamani’s benefactor: the life of Sita, the

prince of Ayodhya.

He assumed an incomparable child-form and laughed with great affection in the king’s lap. Taking
his brothers and companions, bow and arrows, he roamed and played through Ayodhya’s market.
Mounted upon a fine horse, he returned home with his younger brothers from the hunt. That very

one is Rasarangamani’s benefactor: the life of Sita, the prince of Ayodhya.

He restored the sage’s sacrifice, delivered Ahalya, and set foot in Mithila. He broke the bow,
crushed Bhrgu’s pride, married his natural beloved, and returned home. He sported with the
boatman in delight and ranged in unbroken play with Vibhisana. That very one is Rasarangamani’s

benefactor, gracious and generous Rama. Thus ends the octet on the rasa-play of Sri Rama’s form.

Now begins the octet of longing for Sr1 Rama’s grace. The gods wept out their suffering under
Ravana and said, ‘Raghurai, take birth!” Under pretext of obeying mother and father, the hero went
into the forest. The two brothers came to Dandaka, punished the wicked, and burned away the
sages’ sorrow. Why then, jewel of Raghu’s line, should Rasarangamani receive only the poverty of

your grace?

18



EDITORIAL NOTE

Independently cross-collated at high resolution against PDF page 10 / printed page 7. Enlarged inspection confirms

the semantically compressed but stable diplomatic phrases Eih'{ﬁmﬁ'cﬁﬁ’, 3TSTHT &9TR, and Hag el THIG feTaH.
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UNIT 008 - SOURCE 11

Why withhold grace from the poor petitioner?
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ENGLISH

By having Hanuman accomplish the work, Raghurai became indebted to him. Why then, jewel of

Raghu’s line, should Rasarangamani receive only the poverty of your grace?

You granted fearlessness to Sugriva, Vibhisana, and others without delay. You delivered Gadhi’s
son and made his undertaking succeed like that of his father. You openly ate SabarT’s flavour-filled
berries and gave her the highest state as though she were your mother. Why then, jewel of Raghu’s

line, should Rasarangamani receive only the poverty of your grace?

You embraced the monkey Sugriva and cut down his opponent like an enemy. Out of surpassing
compassion you crowned Vibhisana, the enemy’s brother, after Bali’s fall. Killing his kinsman
Ravana, you gave the gods the gift of comforting fearlessness. Why then, jewel of Raghu’s line,

should Rasarangamani receive only the poverty of your grace?

Having killed a base offender, you restored a Brahmin boy to life and spread your fame throughout
the world. At a dog’s complaint you expelled an ascetic from the city by mounting him on an
elephant. You gave Ayodhya’s citizens and even its dogs liberation and residence in the pure abode.

Why then, jewel of Raghu’s line, should Rasarangamani receive only the poverty of your grace?

The Vedas sing that among all descents such compassion is seen in you alone. The fallen Ajamila
took the dark Lord’s Name and gained a radiant divine state. Your causeless compassion takes no
time even to save an elephant. Why then, jewel of Raghu’s line, should Rasarangamani receive only

the poverty of your grace?

You appeared from the pillar as Narasimha, tore open the mighty one, and ended Prahlada’s grief.
Krsna ran swiftly to remove Draupadi’s calamity and supplied her garment. You sent the hunter,
Ajamila, and the vulture bodily to your own world. Why then, jewel of Raghu’s line, should

Rasarangamani receive only the poverty of your grace?

By the compassion of the merciful Lord of the poor, the courtesan attained the goal merely through

the parrot’s teaching—
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EDITORIAL NOTE

Independently cross-collated at high resolution against PDF page 11 / printed page 8. Enlarged inspection confirms
the rare historical spellings in the Gadhi-son and dog-ascetic exempla, which are retained diplomatically. The final

verse continues explicitly on printed page 9.

22



UNIT 009 - SOURCE 12

The appeal for grace and the birth of Rama’s four
sons
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ENGLISH

—and you rescued the servant Kabir from fire and water, as you did the elephant and others.
Which of the lowliest has remained in this contrary world? Even one who uttered ‘haram’ was
joined to Rama. Compassionate Rama, show grace and likewise accept Rasarangamani. Thus ends

the octet of prayer for Sri Rama’s grace.

Now begins the Ramayana’s play of rasa. Homage to the illustrious devotee of Rama, crown of the

lineage of good poets, destroyer of every stain of Kali, Gosvami Tulasidasa.

Today supreme auspiciousness fills King Dasaratha’s gate: great drums sound amid surging joy.
Four princes have appeared, oceans of form and virtue, abodes of beauty, beloved ones with fair
and dark limbs. Bards sing their fame, gods rain down flowers, Brahmins receive many gifts, and
the king gives with an enraptured heart. In their mothers’ laps the boys are clusters of delight,

coloured, says Rasarangamani, with Rama’s own colour.

Now the sport of childhood. Lovely Rama and Bharata are tender and dark; lovely Laksmana and
Satrughna are beautifully fair. Cherished in lovely cloth and ornaments, with lovely arrows and
bows, they have graceful arms and vast eyes. Amid a graceful circle of companions, says
Rasarangamani, their speech, glances, and gait are charming. Lovely are Ayodhya’s lord and

people, lovingly watching all four boys at play.

Now the sport of the hunt. Wearing green garments, ornaments, and crowns, they ready their
green bows and arrows. Mounted splendidly on richly caparisoned horses, they smile sweetly while
their mothers and the lord of Ayodhya gaze upon them. With companions, the four tender princes

set out toward the beautiful groves beside the Sarayi, hunting as they go—
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EDITORIAL NOTE

Independently cross-collated at high resolution against PDF page 12 / printed page 9. The clearly printed but
compressed ‘&’ line is retained diplomatically and translated as devotional wordplay. The opening completes the

preceding grace-octet, and the hunting stanza continues explicitly on printed page 10.
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UNIT 010 - SOURCE 13

From the royal hunt to Sita and Rama’s wedding
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ENGLISH

—hunting as they went.

Now the play of Sri Sita and Rama’s wedding. The sage Kauéika asked the lord of Kosala for Sri
Rama and led him away with his younger brother for the sacrifice. He struck down Tataka, came to
the rite, burned Subahu’s army, and cast the great villain Marica far away. On the road to Mithila
he delivered Gautama’s wife, bathed in the Ganga, and reached the lord of Mithila’s city. Videha
honoured Vié§vamitra and, says Rasarangamani, recognized the fair and dark princes of Ayodhya’s

king.

With Kausika’s command, dear Raghava and Laksmana set out, both appearing like full moons.
Men and women gazed upon the boys’ beauty, grew attached, spoke words of love, and touched
their hands. Seeing their splendour, the people rejoiced inwardly, says Rasarangamani, knowing
Rama to be the bridegroom suited to Sita. Their supreme praise crowned the three worlds; kings,

like royal swans, showered pearls upon their garments.

Sita says: From the moment my eyes beheld his beauty in the garden, the fish of my mind fell into
love’s well. My understanding has undergone the bee-and-grub transformation, says
Rasarangamani: wherever I look, my eyes see the dark beloved in a hundred forms. Stronger even
than my father is my vow of fidelity: I shall obtain the incomparable Lord who bears Pinaka.
Whether the bow breaks or does not break, my awareness has broken from everyone else and

joined itself to beloved Rama’s form.

The bow broke, Mithile$a’s heart rejoiced, Bhrgunatha'’s pride was crushed, and Sita gained the
conqueror of the world. The wedding procession came and met his dear father; the blessed
marriage occurred and oceans of happiness overflowed. Janaka took leave; delighting people along
the road, Rama returned home after the wedding with all the mothers. The mothers were covered

in joy and, says Rasarangamani, festivity filled every side while songs of praise were sung.

EDITORIAL NOTE

Independently cross-collated at high resolution against PDF page 13 / printed page 10. The opening fragment
explicitly completes the hunting stanza from printed page 9; historical Braj spellings are retained.
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UNIT 011 - SOURCE 14

Sita’s bridal adornment and the enthroned Divine
Couple
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ENGLISH

To paint red lac upon Janaka’s daughter, an eager young attendant hurried in. She filled a basin
with clear water and washed the lotus soles that had conquered every rose. Their coloured
reflection fell in the water, says Rasarangamani, and in her delight she kept bringing the vessel
back again and again. ‘Have I already applied it, or should I now?’ Wondering so, bewildered at
heart, she stood with the red dye in her hand.

Each instant spent beholding Sita’s treasury of beauty becomes an instant filled with love. Laksmi

and Rati together, and even Tilottama, do not equal her by a sesame seed.

Near Vasistha’s hermitage an ASoka grove enchants the mind, its wish-fulfilling trees appearing in
clusters. Lovely bowers of creepers are masses of splendour; bees hum, and cuckoos and peacocks
form choirs of sound. There Sita and Rama sport eternally with their sakhis and companions; for
Mani Rasarangamani, they are the towering cloud of delight. Within fortunate Ayodhya, lovely,

immense, beloved, and joy-giving, the whole place is adorned by sacred Sita-kunda.

The bees of the Beloved’s eyes covet the red lotuses of Sita’s eyes while dark lotuses bloom. Sita’s
lovely cakora-eyes lose themselves in the moon-face of Raghunandana. Janaki knows the life of her
life, the beloved root of her own breath. That incomparable lover dwells upon the bed of

Rasarangamani’s heart.

Charming Sita and Rama shine upon the lion-throne; seeing them, moon, Love, and ten million
suns are ashamed. Sr1 Bharata, Satrughna, dear Laksmana, Hanuman, ministers, friends, servants,
and companions attend them. Parasols and fly-whisks fill every side; bow and sword and every
royal ornament proclaim the majesty of kingship. Rasarangamani offers betel, sings their fame,

and meditates ceaselessly upon the Player of Ayodhya. Thus ends the Balakanda.
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EDITORIAL NOTE

Independently cross-collated at high resolution against PDF page 14 / printed page 11, including enlarged
inspection of the bridal-lac stanza. The unusual 737 7dcil 4TS and & HeTe{T are retained as stable diplomatic

readings.
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UNIT 012 - SOURCE 15

Exile, Citrakuta, and Bharata’s loving reunion
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ENGLISH

Now begins the Ayodhyakanda.

Sita and Rama lived and sported in Ayodhya for twelve years, as though in an A$oka grove. While
Bharata was staying in his maternal grandfather’s city, the king wished to give Rama the joyful
office of heir-apparent. Hearing Kaikey1’s demand, Rama took Laksmana and Sita with him and
went to the forest, leaving his kinsmen in grief. The Lord dwelt upon Mount Citrakuta and, says

Rasarangamani, without Rama Ayodhya’s king went to Indra’s world.

Bharata returned to the palace in sorrow, performed his father’s rites, assembled everyone, and set
out for Citrakiita. At Srngaverapura he met his dear Nisada with affection and embraced him, says
Rasarangamani. Crossing Ganga and Yamuna, he saw the mountain peaks; love could not be
restrained by his eyes, and grief was crushed. No noble brother like Bharata—wise in character and

a treasury of devotion to Rama—has ever appeared in this world.

Seeing the Lord’s lotus feet, he fell to the earth like a jewel-lost serpent once more taking hold of its
gem. The bliss of love could not fit in his loving heart; every hair thrilled and tears streamed from
his eyes. The feeling between the two brothers was a love inaccessible even to Brahma and Siva;
the tongue of rasa cannot express it. Embracing with fair arms, awareness of body and mind

vanished: Bharata became Sr1 Rama and Rama became Bharata.

Bharata is dharma, auspicious action, modest conduct; Bharata condemns unrighteousness.
Bharata is devotion and attachment, pure detachment, and by his method he removes sorrow.
Bharata is knowledge and meditation on Rama; he drives pride far away, says Rasarangamani.

Bharata is welfare, the discipline of the Name, love of Rama, and the sustainer of the world.

All met the Lord according to their proper relation. Hearing that his father had gone to the next
world, he grieved and offered water and the other funeral gifts. ‘Come to Ayodhya,” Bharata

pleaded in ten million ways—

EDITORIAL NOTE

Independently cross-collated at high resolution against PDF page 15 / printed page 12. The page-ending sentence
continues explicitly on printed page 13. The difficult simile TdHTOT % %07 U207 is stable in the scan and is rendered
as a serpent recovering its lost jewel.
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SRT RAMA-RASA-RANGA-VILASA

Rama's sacred narrative
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UNIT 013 - SOURCE 16

Bharata at Nandigrama and Rama’s forest journey
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ENGLISH

34



—but the Lord reasoned with him and turned him back, giving him the foot-throne bearing his
sandals. Bharata dwelt at Nandigrama, worshipping Rama’s sandals as king, and adopted a vow of
love, says Rasarangamani. Blessed is Sri Bharata, uttering Rama’s Name, tears streaming from his

eyes, with meditation on Sita-Rama in his heart.

His movement is made of love, his speech of perfect love, and his utterance of the holy Name is
priceless love. His hearing is made of love, his gaze of perfect love, and his absorption and
concealment are love’s immediate work. His appearance is made of love, filling the heart with
perfect love; the form of this ‘Rasa-Rama’ is never forgotten. But above all, Bharata’s loving
wisdom makes love for Sr1 Rama surge: blessed is the company of that devotee. Thus the

Ayodhyakanda is complete.

Now begins the Aranyakanda. Rama left Citrakuta, met Atri, slew Kabandha and Viradha, and
sang the devotional feeling embodied in the sage. Coming to Sarabhanga, he heard him, met him,
and granted the excellent devotion he asked; the sage burned his body and abandoned every
attachment. Seeing the sages’ bones, the ocean of grace made the unbreakable vow, ‘I shall kill the
night-roamers.” Rama travelled with Laksmana and Sita, remembering the episode of Sutiksna’s

love.

Sutiksna heard: ‘Sita, Raghava, and Laksmana are approaching; you will meet the Lord this very
moment!” Delight swelled. Distraught he rose and ran, every hair thrilled, asking fate, ‘Is this a
dream, or is what I heard truly true?’ He could not see the path; intoxicated, unrestrained, and
with the mind’s joy thrown open, he was dyed again and again in the colour of Rasa-Rama. Rama’s
lover Sutiksna became utterly still, tears flowing from his eyes, singing auspicious songs, dancing

and dancing—

EDITORIAL NOTE

Independently cross-collated at high resolution against PDF page 16 / printed page 13. The opening explicitly
completes printed page 12; the final Sutiksna stanza continues on printed page 14. Historical spellings and

emphatic repetitions are preserved.
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UNIT 014 - SOURCE 17

Sutiksna’s longing and vision of the approaching
Lord
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—and dancing.

The Lord will look again and again upon the humble servant in his poor hut, loving his natural
lowliness. The fetters of becoming will loosen again and again, says Rasarangamani. Every lotus of
knowledge, the means to happiness, will bloom again and again at the sight of sun-like Rama.

Showing compassion, the wise life of Janaki will surely meet us with his younger brother.

A song of Sutiksna’s longing: ‘Ah! Today Rama, ocean of grace, will meet me. My beloved dark
hero in a sage’s dress will shine toward me, with his heroic younger brother and beloved bride on
either side. I shall run and fall, grasping his feet; with both hands he will raise me and joyfully
draw me to his heart, not letting go for a long while. My ears will hear the lovely words spoken by
the best of Raghu’s line, says Rasarangamani, and seeing that sun of the day my lotus-eyes will

bloom.’

Hearing that Rama was coming, he rose at once and ran, immeasurable wishes surging in his
mind. ‘Dark and fair are the bodies of the two brothers—O Creator, will those joy-givers, protectors
of the people, dearer than life, meet me?’ Laughing and dancing, repeating their hosts of virtues,
sometimes stepping back, he saw the Lord appear in his heart. Forgetting bodily awareness, wise

Sutiksna sat motionless in the middle of the road, intoxicated by meditation upon Rasa-Rama.

Seeing his condition the Lord rejoiced and came near. They tried repeatedly to wake him, but the
lordly sage did not awaken. Smiling gently, Rama concealed his two-armed form and revealed four
arms; seeing that, Sutiksna abandoned his meditation. Before him he beheld dark Rasa-Rama,
delight of the eyes, with younger brother and bride; wrapped in joy, he fell at their feet. The loving
Lord raised him by the hands and clasped him to his breast; having obtained the two beloveds of
his life, every limb filled with love. They came to the hermitage, where he worshipped and praised
them; the matchless sage asked for devotion and obtained blessed fortune. From there the Lord

went and met revered A—

37



EDITORIAL NOTE

Independently cross-collated at high resolution against PDF page 17 / printed page 14. The first word completes
printed page 13. The restored terminal text ends at “#ff 3I—" and continues explicitly on printed page 15; stable

historical spellings such as f&If@% and T&4T are retained.
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UNIT 015 - SOURCE 18

Paficavati, Jatayu, and Sabari’s expectant love
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—received weapons and permission from revered Agastya, and set out for Paficavatl.

With his fair younger brother he dwelt in a Paficavati hut, disfigured the demoness, and destroyed
Khara, Dusana, and the rest. Rasarangamani’s Rama went after the illusory deer; Ravana abducted

Sita by deceiving her with that shadow.

Though barred by caste, a flesh-eating and impure vulture, the steadfast lord of Ayodhya made
him his own pure friend in dharma. The mighty and unwise prince, wrapped in sin, committed a
contrary deed and was bound in time’s noose. Hearing of Sita’s abduction, the vulture armed
himself and joined battle in rasa; the enraged foe who had seized Sita cut and pierced away his
wings. Arrested by Rama’s grace and awakened through love, he received the prosperous abode of

bliss: blessed is Sr1 Jatayu the vulture.

Sabari awoke after seeing a dream; her left arm and eye throbbed. Remembering the guru’s words,
she plastered her hut and made it pure that very instant. With joyful and radiant hopes, says
Rasarangamani, she set out to gather fruit: ‘Rama, friend of the poor and eternal remover of grief

and sorrow, will meet me.’

The compassionate Lord of Janaki held the vulture in his lap, watering the lotus of his eyes with
tears, an abode of tenderness. Rama honoured Jatayu’s body with love greater than for his father,
King Dasaratha, and offered water and the funeral rice-ball. The two brothers continued on the
path, cut down Kabandha’s arms, gave him a divine body, and reached SabarT’s dwelling. Seeing

them, she clung to their feet, steeped in love’s rasa, brought them into the hermitage, worshipped
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them, and fulfilled every desire of her heart.

The Lord desires only devotion, not beauty, lineage, or strength. Rasarangamani says: he accepted
the forest woman’s conduct and received her fruit as from his own mother. Raghunandana, hungry
for sacred feeling, ate his fill of fruit and drank water. Sabari attained the excellent fruit steeped in

perfect love—the fruit of all four human goals.

If there was some fault, dear one, if she possessed a low birth and lacked every other—

EDITORIAL NOTE

Independently cross-collated at high resolution against PDF page 18 / printed page 15, including an enlarged
second pass over the syntactically dense Jatayu stanza. The stable witness compounds UTd®TI74g and BIAIRT & are
retained diplomatically. The opening *—T&35" completes “#IT 3I—" from printed page 14; the final Sabari stanza

continues explicitly on printed page 16.
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SabarT’s liberation and Hanuman’s leap to Lanka
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ENGLISH

—qualification, if she was without caste, rank, or refinement, she nevertheless served the saints
and sages, filled herself with devotion to Rama, followed love’s path, and became Sabari whose
attachment itself was love. Rama-Hari came; beholding him, her tears began to fall, the vine of
hope bore the fruit of joy, and she forgot all news of body and mind. Rejecting nectar’s taste beside
the flavour of her berries, Rama ate them with honour and regarded Sabari as his mother, says

Rasarangamani. Thus the Aranyakanda is complete.

Having granted Sabari the highest state, Rama and Laksmana departed. Hanuman met them and
brought them to Sugriva. The Lord slew Bali and made Sugriva king of the monkeys; Sugriva sent
the monkeys to search for Sita. Hanuman, Angada, and the others searched in the south and
despaired, until Sampati the vulture told them Sita was in Lanka. When the monkeys spoke of
crossing the ocean, Jambavan praised Hanuman’s strength, says Rasarangamani. Thus ends the
Kiskindhakanda.

Now begins the Sundarakanda. Hearing Jambavan’s words with his monkey-ears, Hanuman took
them deeply to heart and assumed an immeasurable form. The mighty hero declared with
confidence, ‘I shall certainly see Sita’; his heart rejoiced. Speaking thus, the wise one climbed the
mountain and leapt through the sky over the ocean; Rasa-Rama is the giver of joy. Rama’s
messenger Hanuman made a tremendous uproar and reached Ravana’s dwelling like Rama’s own

arrow.

‘Hant’ disciplined Surasa, destroyed Simhika, beheld Janaki, slew Aksa, and awakened Lanka. He
obtained the crest-jewel, leapt back across the ocean, revived the dying monkeys, ran forth, and

sang of crooked Lanka’s fortress. Bowing his head at the Lord’s feet, he related the news of Sita—

EDITORIAL NOTE

Independently cross-collated at high resolution against PDF page 19 / printed page 16. The first line completes
printed page 15. The page contains a duplicated verse number 28 at the close of the Aranya and Kiskindha
summaries; the witness’s numbering is retained. The second Sundara stanza continues explicitly on printed page
17.
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Hanuman returns and Vibhisana seeks refuge
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ENGLISH

—and became dear to him. The excellent devotee, servant born of the Wind, was like the moon to
the night-blooming lily. On the ocean shore Rasarangamani’s Rama heard the report amid his

army, and the fearless Ravana fell into great apprehension.

The lord of Lanka sat in council and asked his ministers for counsel; they gave him evil counsel,
fastening their belts for death. Vibhisana said, ‘Dear brother, hear what is good for you: return Sita
and fall at the Lord’s feet.” The villain grew angry on hearing this and insulted his brother.
Knowing the ten-headed king to be under death’s sway, the devotee of Sr Rama came, covered in

love, to take refuge with King Rama, the Rasa-Rama dearer than his life.

From far away he saw the two brothers, givers of bliss to the eyes. He looked again upon that
dwelling of magnificent beauty and stood still for a moment, absorbed in Rama. Tender arms,
lovely limbs, eyes that release fear, a beautifully dark body, lion-like shoulders, broad chest, and

radiant face: Sri Rasa-Rama was the very source of delight.

Turning toward the devotee Vibhisana, he let all the monkeys hear; strengthening trust in their

hearts, the Lord spoke a gladdening word.

‘He slew Bali and befriended Sugriva; the fame of his gracious power is awake in the world.
Hearing that such a gracious and well-disposed master exists, says Rasarangamani, my mind runs
to him. O Mahaprabhu Raghava, refuge of every world, grant the boon of fearlessness. Make my

petition quickly: Vibhisana stands nearby as one who has sought refuge.’

‘I was born in the night-roamer’s lineage; my name is Vibhisana, the younger brother of ten-
headed Ravana. I bear a body of darkness, devoted to sin, like an owl enamoured of night. Yet my
ears heard your fame: O Lord of rasa, you are the saviour who destroys the fear of becoming.

Protect me, all-pervading Sri Raghubira, eternal giver of joy to those who seek refuge.’
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EDITORIAL NOTE

Independently cross-collated at high resolution against PDF page 20 / printed page 17. The opening completes the
Hanuman stanza from printed page 16. The witness’s repeated number 29 is retained, and all text on the page

closes cleanly at verse 33 without a broken sentence.
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UNIT 018 - SOURCE 21

Vibhisana’s refuge and the opening of the war
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ENGLISH

Sugriva asks the Lord whether the newcomer should be restrained. The ocean of mercy answers
with words filled with grace. Rama declares that when anyone approaches him in the disposition of
a friend, he will not abandon that person for as long as the cosmic egg endures. Even if the refugee
is blameworthy, Rama will accept him and remove every fierce sin. Whoever asks refuge even once

receives fearlessness: this is Raghubira’s unbroken vow.

Rama orders the monkey king to bring Vibhisana quickly, for he has granted him safety—whether
he truly is Vibhisana or even Ravana himself. The gracious Lord gives the raksasa devotee
fearlessness. Vibhisana falls at his feet; the Lord embraces him, honours him, and treats him like
Bharata. Hanuman rejoices to see the lowly one honoured, and all who sing the Lord’s praise are

delighted by the gracious nature of this virtuous master. Thus the Sundara Kanda is complete.

At the opening of the war, the abode of compassion crosses the ocean by Nala’s bridge and sends
Angada to the ten-headed king. Ruled by death, the base Ravana refuses counsel. The monkeys
surround Lanka and a terrible tumult rises between monkeys and night-wanderers. Ravana’s
champions—including Kumukha, Akampana, and Prahasta—fight and fall, and in desperation he
wakes Kumbhakarna. Rama Kkills that giant; then Rama’s younger brother battles Ravana’s son.
When a mighty spear strikes Laksmana in the breast, Raghuraya beholds him and, under the guise

of lamentation, speaks in grief.

EDITORIAL NOTE

Second visual collation against PDF page 21 (printed 18) resolves the worn stanza-35 reading as the witness’s
diplomatic “faIs fae £.” The final couplet continues directly onto PDF page 22; historical Braj forms and the

section transition are retained.
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UNIT 019 - SOURCE 22

Laksmana revived and the great battle
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ENGLISH

Rama laments: ‘Dear Laksmana, discerning hero, poets will make your fame their dwelling. My
very life remains here beside you. Without me Sugriva might live, and the monkeys might remain
in the forest; but alas, my heart’s deepest grief is this—under whose protection will Vibhisana now

remain?’

The son of the Wind springs away at the speed of thought and brings the life-restoring herb.

Bowing his head, he revives Laksmana, who is dear to Rama as life itself.

Indrajit is exceedingly fearless and heroic, while Rama’s younger brother is equally mighty; both
are supremely skilled in battle. Enraged, each blocks the other and cries, ‘Where will you flee? If
nowhere, go to Yama’s realm!” Drawing his bow in fierce splendour, Laksmana releases volleys of
arrows. Raghava’s brother kills Meghanada and, with astonishing lightness, checks the enemy host

swollen with the exhilaration of combat.

The steadfast Raghubira grows wrathful against the enemy champions. He draws his bow and
arrows pour like rain. The heroes of Ravana’s army are crushed; limbs burn and break. Some
charge breathlessly, some fall headlong to the earth, and cries of ‘Strike! Seize! rise everywhere.

Many are pierced by arrows and, overwhelmed with fear, abandon the battlefield and flee.

The sky resembles nothing but the unsupported sky; the ocean is one vast ocean. One may call the
ocean as wide as space, but then the sky itself becomes its comparison. So too, says
Rasarangamani, the primordial epic offers no other comparison for the war between Rama and

Ravana: their battle is like nothing but the battle of Rama and Ravana.

The page ends as Ravana, bearing ten fanged heads and twenty arms, stretches ten bows in ten

hands and looses heroic arrows.

EDITORIAL NOTE

Second visual collation against PDF page 22 (printed 19) confirms the tightly printed compounds in stanzas 37—40.
The final line is an explicit continuation onto PDF page 23; diplomatic historical forms are retained.
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UNIT 020 - SOURCE 23

Ravana’s fall and Rama’s enthronement
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ENGLISH

Ravana’s arrows cut down the monkey warriors, and the compassionate Lord feels pity at the
monkeys falling upon the earth. Rama himself takes up his bow in majesty and releases auspicious
arrows against the one who is death even to the gods. Raghava cuts away Ravana’s many arms with

his own two arms, and the son of Dasaratha’s prowess becomes tenfold greater.

Both are great chariot-warriors, both expert upon the path of battle, both steadfast and versed in
weapons. Both shoot arrows, sever the other’s shafts, and ward off the weapons cast against them.
Both mighty warriors strike the other’s charioteer and banner; drunk on the rasa of combat, they
ignore bodily pain. Yet although the twenty-armed, ten-headed king stands firm, Raghubira alone

is the undefeated hero of the universe.

Rama Kkills the ten-necked king and gives the kingdom to Vibhisana. Bears and monkeys rejoice,
while the gods shower flowers. Sita undergoes the ordeal, then reigns beside Rama; all who behold
them taste brahmic bliss. The Lord boards Puspaka with the monkeys and Vibhisana and, as they
travel, points out the places along the road to his beloved. Reaching Ayodhya, he embraces Bharata
and the others, meets the mothers and citizens, and dispels their grief. Thus the Yuddha Kanda is

complete.

The Uttara Kanda begins. King of kings Raghuraja shines upon the royal throne, with Bharata and
his brothers seated nearby. On his left sits the fair daughter of Janaka, the great queen filled with
the good fortune and love of marriage. Divine drums sound, bards and Vedas proclaim his praise,
gods cry victory and shower flowers. All royal ornaments are arrayed, the tilaka upon his breast
brings joy to the three worlds, and Rasarangamani gazes without blinking. The page closes as

Bharata holds the lovely parasol and Laksmana takes the fly-whisk, continuing on the next leaf.

EDITORIAL NOTE

Second visual collation against PDF page 23 (printed 20) confirms the opening completion of stanza 41 and the
ornamental compounds in stanza 44. The final phrase continues onto PDF page 24.
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UNIT 021 - SOURCE 24

The enthronement and the Vedas’ courtly praise
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The page resumes the royal tableau: Baiilal and Satrughna serve with fans. Vibhisana stands
holding bow and arrows, the Nisada king stands nearby, and mighty Angada bears sword and
shield. Jambavan carries the betel tray, while Rasarangamani beholds the beauty of his own
service and is fulfilled. Sita and Rama reign upon the throne; seeing the beauty of every limb, even

Love and Rati are ashamed.

The victor who conquered all three worlds and made Ravana acknowledge his bounds now reigns.
Sages rejoice, gods are flooded with divine happiness, and those who sing his glory feel joy within.
Bharata bears the lovely parasol, Laksmana waves the fly-whisk, and Satrughna moves the fan. The

whole assembly is adorned; Raghuraja sits upon the royal throne beside Sita.

The Vedas now praise him in the form of court bards. Rama’s renown adorns noble faces, sounds
in the gods’ music, gives repose to the ears, fills the discerning poets’ compositions and evening
recitations, and is complete in books and Puranas. It shines in autumn nights, through the sky and
every direction, in the generosity of the dark Lord, upon Sesa’s thousand mouths, within
Rasarangamani’s very life, and over lotus-like faces. It rests on autumn clouds and moonbeams, on
the crowns of gods, on the holy abode; on Sarasvati’s recitation, in unfolded metres, on the pages
of scripture, and at the summit of Vedic chant. It is manifest in heroes, saints, and the primordial
poet’s verse; it dances on Siva’s matted locks and along the banks of the river issuing there. The

next comparison begins with a celestial grove and Siva’s face and continues onto the following

page.

EDITORIAL NOTE

Second visual collation against PDF page 24 (printed 21) resolves the opening attendant-name as the witness’s
“gi3eTret.” The alliterative compounds in verses 47—48 are retained diplomatically, and verse 49 continues onto PDF
page 25.
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The stainless glory of Sita-Rama and Bharata
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The unfinished garland of comparisons continues: Rama’s fame is fragrant and radiant like
camphor, like a white lotus-bud; lotus-like, Laksmi-like, and like moonlight from the moon. So
sings Rasarangamani, lord among poet-cuckoos. It is like gold and the Kaustubha gem, and like

millions of wish-fulfilling cows: the spotless fame of the lord of Kosala grants every desire.

For Suka, Sanaka, and the other sages it is nectar to the ears, beautiful and succulent like an
autumn moon. It is purer than the milk-ocean and holier than the celestial Ganga; hearing it,
Hanuman receives it reverently upon his head. It is Sarasvati’s good fortune and fair face, a wish-
fulfilling tree for saints, and Siva’s entire treasure. Sita-Rama’s renown is the cause of the highest

destiny, the abode of every joy, and the crest-jewel of Vedic song.

The truth of Sita-Rama—their transcendence, distinction of form, and non-difference—is so
inaccessible that even the Vedas cannot fully know it. Singing pure songs about the rasa and
discipline of their love removes fear of worldly existence, confusion, and desire. Vamadeva repeats
their name through all eight watches; by it he carries every soul dwelling in Kasi across. Sita-Rama
are the Master and the rain-cloud under Svati, while Rasarangamani is the thirsty cataka bird

holding to the one firm refuge of Sita-Rama.

Bharata may be the lovely cataka of dark-cloud Rama, or the bee drunk on love for his lotus feet;
he may be embodied servitude itself, adorned with loving righteousness and knowledge; a hero
whose body bears every pure saintly virtue, unstained by austerity, renunciation, and yoga; the

manifest mass of Rama-love—the immensely fortunate brother and devotee of Rama.

Laksmana may be Raghunandana’s servant and devotee, his chief minister and treasury of
wisdom, his heroic commander and warrior, an embodied arrow that destroys the enemy host. His
lotus hand performs auspicious deeds. He is Rasarangamani’s beloved friend and life, an ocean
containing the nectarous essence of all these virtues, and the wise brother of Rama. The stanza

concludes on the next page.

EDITORIAL NOTE

Second visual collation against PDF page 25 (printed 22) resolves the stanza-53 reading as “®gRl.” The first line
resumes stanza 49 from PDF page 24, and stanza 53 continues onto PDF page 26.
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The royal procession and a litany of longing

—1a&31

3T YO ST gt 9 S, A7 uTe gorante ggHt faene arerE |

ST EdTd o9, Hel Uedld, BR &g mifed faward ok mergl

WA @@ RYLAT IS ITeTd, FATAR J&T FHTST 3ToTel |
TIe I dST 1 Beflel B BT, 37157 IH YERTST ToRTST U feRTSTEr 11 48|

I B=< Ppusfaa 1| faTa 1l

IR dolfe HT, STa-HIAE S9-gdsT

P IPRIE <, [SIfH << AT YTl
e Ji0T YT, XeTie M doTA |
T HR(E Wel, HETelHT &Y g1l
BIHTE BIAMH o1, Alb el AR
fafH oTTg FRTAUT 79 RHger @R 1144l

R 3MA{EH BT 3T, BAA HYId PBlie|
3TSTHTS TS g O St 3ft meemfg Il

St At 7R, BTE 317 enfug B

STdt giedrfe o, 3=1-gfad, ga Arar-fog il
gd Siiad T STefE, STeM! g [Her|

fdfH g TERSTHOT H (9er @R 11 4& |

R fafe o S8, 999 g9 3R]

dTeifg Wl FHd, Tsh Tebs W BRI
IPbS HT] FbR, TeR THT oo Bl

57



R 31 BIfe, Agdl 514 TeA-Tel Bl
Tl gafd ST o, o 33 @ gur|

fAfH ST TARSTHUT H TR FR I G |

ENGLISH

The preceding description of Laksmana concludes. Ahead march the bards, drunk with love, awake
and chanting praise; behind them thunder great pranava-noted drums. Many banners fly, bells
reverberate, and renowned heroes roar like lions in delight. Bharata, Laksmana, and Satrughna
proceed with dear Rasarangamani and a company of friends bearing lovely fly-whisks. Beneath a

radiant, beautiful parasol, Raghuraja Rama rides today upon the royal elephant.

The poet then prays in kundaliya stanzas: May my mind cling to beloved Sita’s Lord as the lotus
loves the sun, the fish water, and the moth the flame; as the night-lotus and cakor bird love the
moon, and as the serpent loves the jewel and sandalwood. May it love him as the deer loves the
sound of the vina, the cataka and peacock the cloud, the miser wealth, and the lover his beloved so

intensely that both worlds are forgotten.

May Rasarangamani’s mind cling to Sita’s Lord as the pure love purity, as the bee loves the lotus,
and as a tested medicine is dear within a sick person’s heart; as shade to one scorched by heat,
water to the thirsty, food to the hungry, and a child to its parents; as life-giving comfort to a frozen

creature beholding the sun.

May it cling to Raghubira as friend to friend, as the hamsa depends upon Lake Manasa, as a child
loves its play, the cakravaka pair the returning sun, and a bulbul the spring garden; as sleep is dear

to the drowsy and a noble husband to a faithful wife, whose attachment sets both worlds right.

EDITORIAL NOTE

Second visual collation against PDF page 26 (printed 23) confirms the comparisons in kundaliya 55—57. The
opening line is the terminal verse-number of stanza 53 from the preceding page; visible diplomatic forms are
retained.

58



UNIT 024 - SOURCE 27

Longing for any bond with Rama
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ENGLISH

In his longing for exclusive devotion to Rama, the poet prays: ‘O Destiny, if you make me a bird,
tree, deer, or other creature, place me in the forests of Ayodhya. If a water-creature, let me live and
drink happily in Sarayi’s current. If a dog, make me the hunting mount of the royal prince. If a

human being, how could I become the loving friend of Raghunandana?’

‘If born outside caste, let me specially sweep the courtyard of Ayodhya’s Lord. If a servant, let me
serve Sita’s feet; if a merchant, let me dwell in Ayodhya’s marketplace. If a brahmin, let me belong
to the solar dynasty’s priestly line and recite the auspicious wedding of Rama. If a warrior, let me

be born in Raghubira’s lineage and become Raghava’s friend.’

The next stanza imagines other intimate roles in the divine household: as Rama’s companion,
Rasarangamani would be a bee in love with Sita’s lotus feet, receive affection from dear Laksmana,
share kinship with Satrughna and Bharata, and be the very youngest child playing in the lap of
Ayodhya’s Lord.

Turning to Hanuman, the poet says that even one so sinful becomes meritorious at his sight; the
proud become humble on beholding him; the unfortunate gain fortune by singing his virtues; and
the ignorant become wise by calling his name. The cruel and lustful become serene and free of
desire; even those opposed become no longer contrary when turned toward him. Bowing his head,
this servant of Sita’s Lord asks Hanuman’s blessing and begs the lord of monkeys never to depart
from his side. The page begins another plea to the gracious, smiling Hanuman to look upon the

poet’s hardened mind; it continues onto the next leaf.

EDITORIAL NOTE

Second visual collation against a dedicated high-resolution render of PDF page 27 (printed 24) resolves all three
formerly worn spans. The final kavitt continues onto PDF page 28.
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UNIT 025 - SOURCE 28

Hanuman’s protection and the greatness of
Rama’s name
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ENGLISH

The prayer to Hanuman continues from the preceding page. Rasarangamani asks the famous,
steadfast protector—intoxicated by love for Rama’s name—to drive corruption from the servant’s

life and to become his powerful refuge.

Raghunatha is Lord of yogins, of those who enjoy happiness, and of those who renounce
enjoyment; the praise of his virtues cures disease. He is Lord of the wise and steadfast meditators,
of the four modes of speech, and the crown of generous heroes. He is Lord of the Vedas,
companion of those who expound them, and Lord of the gods. He is Lord of Siva and Brahma, of
Ayodhya and the moving and unmoving universe, Lord of the soul and of Janaki—and he is my

own Lord.

I sacrifice every world-abode to Ayodhya, the abode of nectar, and every name to the nectar-
stream of Rama’s name. I sacrifice every divine play to the play of Sita-Rama and every sovereignty
to Rama’s boundless lordship. I sacrifice millions of Love-gods to Rama’s limbs, my very life to his
loving, gracious character, the splendour of the formless Absolute to his bodily radiance, and all
ten avataras to Dasaratha’s son. I sacrifice a hundred million heavenly realms to Rama’s delight,
the discus to his bow, arrows, and sword, and every pleasure-garden to his repose. I sacrifice
Ganga, Yamuna, and every river to Sarayu’s current; all patience to Rama’s forbearance; millions
of wish-fulfilling trees to his generous lotus-hand; millions of Ratis and Laksmis to Rama’s queen;

and millions of lords of Laksmi to the prince of Kosala.

The Eight Verses on Rama’s Name begin. Everyone knows that Rama is an ocean of mercy and that
his name carries the world across. Gane$a understood the name’s power: seeing the earth marked
by his mouse’s feet, while six-faced Skanda rode the peacock, he simply circumambulated his
generous father and, through the name’s grace, gained worship before his father. The refrain

begins and continues on the next page.

EDITORIAL NOTE

Second visual collation against a dedicated high-resolution render of PDF page 28 (printed 25) resolves the
opening continuation and the namastaka reading “AT %Ul.” The final refrain continues onto PDF page 29.
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SRT RAMA-RASA-RANGA-VILASA

Devotion, contemplation, and prayer

63



UNIT 026 - SOURCE 29

The saving power of Rama’s name
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ENGLISH

The first stanza’s refrain concludes: everyone knows Rama is the ocean of compassion and his

name carries the world across.

Through the name’s power even immortal Siva becomes the essence that ends worldly destruction.
In his own city he proclaims liberation by speaking the name. By its strength he drank the halahala

poison and removed the burden of everyone’s sorrow.

Siva churned the nectar of the name from a hundred million divine deeds and held it with Uma in
his heart. A single utterance of ‘Rama’ equals a thousand names of Hari. Repeating it, Gauri

received the cherished blessing of union with Siva.

By repeating ‘mara,” the name reversed, the cuckoo among poets Valmiki burned his sins to ash.
He composed Rama’s story in a hundred crore verses; even one syllable removes a weight of sin. In

the age of Kali, forget every other means and repeat the name.

Through the name Suka and the courtesan came to dwell in Rama’s abode. Ajamila, even while
uttering a corrupted word at death, reached Hari’s realm and his sins became ash. The name’s

glory circulates freely through all four ages.

By the name’s strength the pitcher-born sage Agastya dried up the boundless ocean; through it
Prahlada’s grief ended and generous Narasimha appeared; repeating it, Dhruva attained the

steadfast celestial abode, the essence of bliss.
Meditation was prescribed for Krta, sacrifice for Treta, and ritual worship for Dvapara; in Kali the

name alone remains, and there is no other support. The final line declares that those who repeat it

cross over and continues on the next page.
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EDITORIAL NOTE

Second visual collation against PDF page 29 (printed 26) confirms the namastaka’s dense wordplay, including the
witness’s “STAAT/2RAM” forms. Stanza 7 continues onto PDF page 30.
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UNIT 027 - SOURCE 30

Rama’s name, more merciful than Rama
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ENGLISH

The seventh verse finishes by saying that those who repeat the name cross over, while assemblies
of the wise beat their drums in praise. The eighth declares that a lover who sings Rama’s lovely
name attains beloved Rama. For a devoted repeater, the name reveals both the attributeless and
embodied forms; worshipping it, Rasarangamani installs Sita and Rama within the heart. Thus the

Eight Verses on Rama’s Name are complete.

The next praise says that Rama’s name is even more merciful than Rama. Rama appeared openly
in Treta, but his beautiful name shines in all four ages. Rama gave his own abode to the people of
Ayodhya; the name eternally ferries every being across existence. Though distinct from both
Rama’s attributeless and embodied forms, the one auspicious name reveals both, as a single sun

fills the world with light. Therefore repeat it with breath, mind, and mouth.

A brother without the name is no true brother; a friend is like death; a dishonoured father is like a
wasting disease. Veda without the name is pain, $§astra a weapon-blow, and a compendium a

harmful text. Religious refinement without the name is emptied of rasa, companionship is broken,
and affection loses its limbs. Joined to the name, all are alive like a breathing body; without it they

are a corpse.

A day without the name is a dwelling of misery and abasement; each watch is like Yama’s torment.
Each moment is a blow of the rod of Time. Without the name, knowledge becomes ignorance and
yoga bad yoga; austerity becomes torment, sin awakens, and action is the ash of fire. The stanza’s

final comparison—everything without the numeral of Rama is zero—continues on the next leaf.

EDITORIAL NOTE

Second visual collation against a dedicated high-resolution render of PDF page 30 (printed 27) resolves the closing
line of stanza 76 as “TTH & 3T & AN, TN ATHEM; T 1Y, YT ST, FHH 31T BR 2.” Stanza 76 continues onto PDF page

31.
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UNIT 028 - SOURCE 31

Auspicious praise and Rama the protector
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ENGLISH

The preceding stanza concludes: without Rama’s numeral all is zero, but with the name’s digit

every member becomes tenfold essence.

Ayodhya, lovely-named Sarayu, Ayodhya’s Lord, and mothers such as Kau$alya are auspicious. The
name, form, play, and abode of Sita-Rama are auspicious; so are Rama’s bow and arrows, his
weapons that protect the people. Mandavi and Bharata, Urmila and Laksmana, Srutakirti and
Satrughna, and famous Hanuman are auspicious. The friends, companions, servants, and
devotees, and all the bonds of Mithila and Ayodhya, bestow auspiciousness. Rama-bhakti,

supreme love and knowledge, the lineage and relation of surrender, Ramananda and Tulsidas,
Rama’s sovereign mantra and the guru who gives it, Vasistha, Vi§évamitra, Valmiki, countless saints
and devotees, Brahma, Visnu, Siva, and avataras such as the Fish—all give Rasarangamani an

auspicious dawn.

The couplets teach that one who desires happiness should do good, since wrongdoing brings
sorrow; whoever seeks freedom and its method should worship Rama. Suffering exhausts
wrongdoing and enjoyment exhausts merit, so abandon both and join yourself to Rama’s feet. Pain
born of sin may destroy that sin, yet it is unbearable: ‘Raghunatha, protect me!” Distraught,
Rasarangamani truly takes refuge and begs Raghubira to remove his pain and cease being
displeased. He invites Raghubira and Janaki, Bharata, Laksmana, Satrughna, and Hanuman to

dwell in his heart.

A song then invokes merciful Rama as the poet’s protector in all three times and all three worlds,
within and without, bearing bow and arrows. The compassionate Lord destroyed demons and
saved Prahlada; he struck down mighty Bali and made Sugriva his beloved friend. He felled Khara
and fourteen thousand demons and protected the sages of Dandaka. The catalogue continues on

the next page.
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EDITORIAL NOTE

Second visual collation against PDF page 31 (printed 28) confirms the ornamental joins in stanza 78. The closing
pad explicitly continues onto PDF page 32.

71



UNIT 029 - SOURCE 32

The one refuge and contemplation of
Ramagradasa
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HA b1 HeAtdT, faswa-ar #iFar ek, et areHTr peeur fAesy
HT TARSTTHOT TRORR oT—

ENGLISH

The song continues: the terrified Vibhisana came as a refugee and received fearlessness. Rama
killed Ravana, his brother, son, and clan, removing the sorrow of the three worlds. In Kali he
delivered Sridhara, Kharasiiri, poets, and others from calamity. That Rama is Rasarangamani’s

protector and the support of his life.

Rama has one wife and one name that grants the blessed path; a single arrow dries up the enemy.
One cry of refuge carries a person across existence, and one glance drives away fear. By a single
favour he makes a pauper equal to Kubera and Indra, never again wandering door to door.

Therefore worship one master alone: the supremely compassionate king of Kosala.

Bowing to Sr1 Ramagradasa, the poet contemplates Rama limb by limb. Seeing the feet and bright
nails, he longs and grows intoxicated; his gaze travels over the paired thighs, bathes in the navel,
rises to the breast, embraces the mighty arms, and reaches the neck while singing their virtues. He
gazes at the chin and face until helpless with beauty, and his mind becomes bound in the chains of

Ramacandra’s curling locks.

Touching the lotus feet, he is purified by their pollen; he follows the nail-light flashing against the
anklets, beholds the thighs, waist-bells, and yellow garment, bows at the triple folds and plunges
into their nectar-lake. His attention ascends waist, belly, breast, arms, neck-ornaments, and

beauty-spot upon the chin, then is caught in the noose of Raghunandana’s gentle smile.

Finally he appeals to Sita-Rama, ocean of mercy and friend of the lowly: do not cast him back
among time, action, and material qualities. The true guru has given their mantra and made him
their refugee; they should uphold the dignity of one who bears their name. Remove the mind’s
impurity, its fish-like immersion in the waters of sense-objects, its subtle desires and false

imaginings. His final request at their lotus feet continues on the next leaf.

EDITORIAL NOTE

Second visual collation against PDF page 32 (printed 29) confirms the dense body-vision wordplay of stanzas 81—
82. The last line of stanza 83 continues onto PDF page 33.
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UNIT 030 - SOURCE 33

At Sita’s feet in the service of divine friendship
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ENGLISH

The plea from the previous page ends by asking the Divine Couple to make the poet an intimate

lover dwelling at their lotus feet and to keep their own name upon his tongue.

He imagines Sita’s feet as a sacred confluence: dark-blue jewels and the light of her anklets become
Yamuna; the red soles and their auspicious marks form Sarasvati’s stream, washing away
Rasarangamani’s stain in the current of love; the fair radiance above, together with the nails,

becomes Ganga. He vows never to leave this Prayaga of beloved Raghava’s lotus feet.

Sita’s face holds the beauty of millions of moons, steeped in the essence of happiness and
adornment. Her limbs make a spring garden of coconut, champak, bandhiika, and jasmine. Her
eyes defeat lotuses and delight the heart. Rama possesses every other treasure, but Sita is

Rasarangamani’s own treasure.

Mounted upon the horse of trust in the guru’s word, with surrender as the reins, love as turban and
dress, the poet fastens the sash of dwelling in the blissful abode. He bears a quiver in the company
of his own people and takes as bow and arrow the name of Sita’s Lord. He is the charming friend,
the crest-jewel among servants of Ayodhya’s prince. He knows nothing of yoga or detachment;
intoxicated by the bond of perpetual love, he rests only in Rama. Like a cataka relying on its rain-

cloud, he holds to Raghava and to residence in Ayodhya.

The last complete stanza describes the unique play of the intimate companions: they receive
playful kicks from the lotus hands of the Divine Boy and Girl, prefer leftovers from their mouths to
any other food, and when the Beloved teasingly angers the Lady and she turns away in a sulk,
Rama’s friend Rasarangamani quickly laughs, reconciles them, and gives a ring. A new stanza

begins with Rama’s abode and continues on the next page.

EDITORIAL NOTE

Second visual collation against a dedicated high-resolution render of PDF page 33 (printed 30) resolves the Ganga
line as “Y& AT IIMT Flfeied 3G H.” The final words begin stanza 89, continued on PDF page 34.
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UNIT 031 - SOURCE 34

Exclusive devotion to Sita-Rama and praise of
Janaki
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ENGLISH

The stanza resumes: may I always dwell in Rama’s abode, bathe in Sarayu’s water, fall at the feet of
Janaki’s Lord, and contemplate Hanuman, Bharata, and the others. May my ears hear only Rama’s
praise and my mouth resolve to repeat only his name. Rasarangamani knows no other benefactor

than Lord Sita-Rama.

He accepts the pervasive, emanated, four-armed, and twenty-fourfold forms as Rama’s, yet no
other form pleases his mind or eyes; he brings only Sita’s Lord into his heart. Although the whole
ocean is water, the cataka stubbornly seeks only the Svati raindrop; likewise he knows no other

benefactor. The witness prints an anomalous stanza number 75 here, and it is preserved as such.

Rama, like the sun, reveals his own name and mercifully opens the lotus of the poet’s heart. The
name is found in emptiness and fullness, in form and word, in the subtle resonance and point. Let
it be repeated with every nasal breath, near the eyebrows, in eyes and speech; let Rama inhabit

every limb, the mind, and every hair.

Janaki is governed by compassion and warm toward the devotee; she destroys the sorrow of
becoming and is renowned in the Vedas. Her moonlike face is a shining abode of beauty; she is of
auspicious disposition, insight, love, and vision. She smiles gently, is lovely and fair-complexioned,
makes her beloved’s heart blossom, and is steeped in Rama’s rasa. She possesses divine qualities,
tests new love, showers noble happiness, and is the virtuous mistress of Sita’s Lord. She raises
those who bow, repairs what is broken, gives rise to divine virtues, and removes affliction. She
forgets faults, accomplishes devotees’ work, spreads happiness, and loves the Supreme. She roams
the palace, wears all sixteen adornments, captivates the mind, and sustains the Lord of rasa. She
carries Rasarangamani across, casts upon him the corner of her grace-filled glance, and makes

known her fame as the Lady of Rame$a.

EDITORIAL NOTE
Second visual collation against PDF page 34 (printed 31) confirms the diplomatic text. The witness itself prints \s4
after the second exclusive-devotion stanza despite the surrounding 89—90 sequence; that printed anomaly is

intentionally preserved.
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UNIT 032 - SOURCE 35

The daughter of Mithila and the truth and peace
of Sita
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The poet asks the daughter of Mithila to give him the status of her servant, release him from
worldly bonds, and make him dear to devotees. She is the bright dawn before the sun of Rama, fair
as lightning, immersed in limitless beauty; the corner of her compassionate, love-filled glance
turns toward Rasarangamani. She loves dark-cloud Rama, is the cakor bird of his moonlike face,
and with small smiles steals the red beloved’s heart. Resplendent, joined with Rama, lord of

rasikas, this daughter of Mithila is the poet’s own mistress.

The beloved dwells in her lover’s eyes and he in hers; each is the thief who steals the other’s sight.
The sweet moon of Janaka’s daughter’s face enchants the prince of Ayodhya, whose lovely
awareness is its cakor bird. Hearing dark Rama’s sweet and joy-giving speech, the Lady’s mind
dances like an intoxicated peacock. Their pair of lotus-arms blooms with beauty’s nectar when the

dawn-sun of love rises.

Through Sita’s truth and peace, Sugriva gained the kingdom of friendship with Rama and was
shown the royal cloth and ornaments. Through them Hanuman crossed the ocean and moved the
mountain sacred to Siva. Through them Rama killed Ravana, gave the kingdom to Vibhisana, and
established him in happiness. Through them Valmiki sang her fame, and Rasarangamani found

peace in the truth of Sita’s grace.

Through Sita’s truth and peace delusion disappears and loving attachment grows firm toward
Ayodhya’s sovereign. Through them Rama gives his own abode to those who take the name and
loves them more than children. Through them the all-pervading brahmic radiance becomes
distinctly visible within the heart as Rama’s form when knowledge matures. Through them one
sings Sita-Rama’s glory, meditates on Rama’s splendour, and takes refuge at Sita’s feet. The next

section, on the cruelty of lust and lustful womanhood, begins on the following page.

EDITORIAL NOTE

Second visual collation against PDF page 35 (printed 32) confirms the alliterative compounds in stanzas 93—96.
The terminal heading announces the next section, whose text starts on PDF page 36.
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A plea for rescue from lust
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Anger, greed, lust, and woman-as-temptation obstruct devotion to Raghubira. These enemies

devour the soul; Rama alone is its protector.

The butcher Lust destroyed Indra’s judgment and drew him into corrupt union with Gautama’s
wife. Lust inflicted punishment in other ancient tales, spread sin through illicit union, stained the
lord of night, and made him seize his teacher’s wife in degraded delight. Seeing lust and the lure of

woman as a hard butcher and an axe, Rasarangamani begs Rama to cut them away and save him.

He compares his condition to a one-eared, emaciated stray dog, crippled and exhausted,
wandering in distress. Tailless and earless, covered in wounds, pus and blood flowing, nearly dead
from hunger, it carries a pot around its neck yet still follows a bitch from door to door. ‘Protect me,

Sita-Rama; rescue Rasarangamani, this fool beaten and dying again and again.’

The poet tells the Divine Lady that only the lovely shade of her pure awareness can save him. The
false body fashioned by maya and enslaved to desire ruins his course; appearing sweet in all three
times, it rolls its eyes and makes his mind dance. Its limbs are moulded from flesh, swollen with
blood, wrapped in smooth skin, and kindle corrupt rasa in the heart. ‘Protect your servant,

compassionate queen of Rama: a jackal torments the lioness’s cub.’

He asks from what sinful man this deceptive female form emerged to turn the multitude of souls
away from God. Though the pain-giving body looks smooth and attractive to the eye, the eye of
knowledge sees a vessel of impurity. People eat the poisoned sweetmeat of sensory delight and die
sinful. “This profoundly impure seductress strikes me like an epidemic; protect Rasarangamani,

Rama of Ayodhya—’ The final words continue on the next leaf.

EDITORIAL NOTE

Second visual collation against PDF page 36 (printed 33) confirms the mythological allusions and compressed
compounds in stanzas 97 and 99. Stanza 100 continues onto PDF page 37.
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UNIT 034 - SOURCE 37

Freedom from worldly attachment through
Rama-love
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ENGLISH

The previous stanza’s cry for help ends by invoking Rama of undivided Ayodhya.

The poet addresses the Lord as giver and guardian of love and begs to be made to drink divine

love. ‘Beloved, embodiment of joy and incomparable protector of love, draw the discerning soul
out of the well of maya and delusion. Uproot the spear of desire that makes one lose the path of
love; make me favourable to Rama and swing me upon love’s swing. Break worldly attachment,

detach me from all else, and let Rasarangamani take on the limbs of the higher love.’

Valmiki, a Yavana, Ajamila, the elephant, and others took the name and received the divine abode
as their sins passed away. Visvamitra, the motherly Sabari, the Nisada friend, and the monkeys
were accepted as dear friends and good relations. Wherever Janaki’s Lord cast even an inadvertent
glance, the Lord of the three worlds bestowed happiness and prosperity. ‘Rama, open the eye of
love and release me from calamity; make Rasarangamani happy by turning your compassionate

glance toward him.’

One has not truly danced if Rama-love did not make the body dance like a peacock at the sight of a
cloud; attachment to the body only binds one to misfortune. One has not truly accumulated
treasure without the beauty of Sita-Rama, abode of rasa, if one has not spared even one of the eight
watches from the company of lust and anger. One has not truly read the essence of Vedic song if
one has not read Sita-Rama’s praise, nor truly heard a treasury of virtues if one is merely dyed in
base passion. One is not dyed in true colour or true discipline and has not recognized the true

Rama as one’s own merely by dancing the world’s many dances.

A lover repeats the Lord’s name like a thirsty piha bird, desiring nothing else and keeping its vow
only to the dark rain-cloud. Making the eyes cakor birds, one contemplates Ramacandra’s form,
drinking his beauty with longing. Remembering Sita-Rama’s simplicity, gracious conduct,
compassion, virtues, and rasa-rich glory, one becomes greedy for that gold. Blessed are those
absorbed in Rama like fish in the water of love: alive, yet liberated, they are joined to ever-new

love.

A new stanza begins by condemning the person who gains a human body yet sells the mind into

the hands of sense-objects rather than delighting in true Sita-Rama; it continues on PDF page 38.

EDITORIAL NOTE

Second visual collation against dedicated high-resolution renders of PDF pages 37—38 resolves the stanza-101
epithet and confirms that the visible final word is “T%,” completed by “2” on the next page. This unit ends
diplomatically at the PDF-page-37 boundary.
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Those whose hearts hold Sita and Rama
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—The inept fool, intoxicated by Maya and pride like a rutting elephant, heeds neither the guru's
words nor knowledge. He has not become Rama's servant, has not looked to Hanuman, Rama's
servant, nor to Rama's abode and the waves of Sarayu. Rasarangamani says that the drum itself

beats out ‘shame, shame’ upon those who have no love for Rama's name. (105)

Blessed is the person who regards another's wealth as stone and another's wife as a mother; who
will not speak falsely even when life is in danger; and who abandons violence, hostility, delusion,
and grave faults. Embracing equality, contentment, and holy company, Rasarangamani becomes
steeped in love and filled with affection for the Name. To the person in whose heart Sita and her

Beloved dwell, I offer thanks and a thousand bows. (106)

The Vedas sing of one who meets even the poor; in the three-footed age of Kali, giving is the
support of dharma. See how he becomes subject to the lowly, speaking softly and with great love
even when they give him only a little. Although called the Lord's avatara, Raghuraja receives from
both small and great yet remains the generous giver. Therefore, Rasarangamani, give according to

your means: in this world giving is the one constant. (107)

Who in this world is as base as I—deceitful, angry, deluded, fallen, sinful, lustful? Yet let me dwell
in Ayodhya, your abode, and repeat your name, though I lack true love for it. I beg and seek refuge;
grasp this fleeing mind, delightful Lord. Master, Lord of Sita, indwelling knower, I, Rasaranga,

bow and bow again. (108)

Sleeping, I squander my life, yet I do not weep in separation, O Lord of the earth. I sing while
bearing the load of sins and faults; how worthless is that proud conceit of knowledge! Bowing my
head, I acknowledge my faults; accept me within and make me your follower. Master, Lord of Sita,

indwelling knower, I, Rasaranga, bow and bow again. (109)

Raghunandana, show beautiful compassion to your servant Rasarangamani—

EDITORIAL NOTE

Twice collated against PDF page 38 / printed page 35. The page begins and ends mid-poem; the visible dialectal
compounds have been retained diplomatically, and no text has been silently supplied across either page break.

85



UNIT 036 - SOURCE 39

The fire of longing and the universal Lord
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ENGLISH

—be the bearer of beautiful compassion. Let the dagger of a woman's beauty not stir the heart into
the turmoil of wicked, deceitful desire. Meditate on that beautiful form and image; adorn yourself
with the Name, worship the abode of bliss and enter the fourth state. Like a bee settled on a lotus

and drinking love, let the mind drink the sweetness of the faces of Rama and Sita. (110)

The Lady's eyes are like bees upon lotuses, and the Beloved's eyes follow hers. Rama is the rain-
cloud and Sita's eyes are thirsty rain-birds, lovely and steeped in longing. Rama is Sita's master
and Sita is her Beloved's life-beloved; both are fully accomplished in desire. In Rasarangamani's

heart, Sita and Rama are the world's bliss-giving sovereigns. (111)

Lord of Ayodhya, tell your son: love your friend as though he were Kubera. Give him whatever
vehicle and ornament pleases him, and do not let your mind begrudge that affection. I am a cakora
bird and you the moon of bliss; let me live by gazing at you, and never withdraw from my eyes. Or,

making me like yourself, fill Rasarangamani's mind with joy. (112)

The flame of longing has caught fire; without meeting my Friend it has blazed fiercely in my heart.
It has risen in this suffering heart, Rasarangamani, and the fear of worldly becoming has fled.
Family shame and worldly cleverness have fled; unknowing reason has been scorched away. The

mind is burned into Rama's hands because Sita's gracious sidelong glance has fallen upon it. (113)

He alone is Lord who governs all; this visible world is the expansion of Hari's Maya. He alone is
divine who gives the sweet and bitter fruits of good and evil deeds. He alone is Brahman who is
greater than all—the one all-pervading Lord who becomes boundless plurality. For Rasaranga, that

one is Rama, the beloved master: repeat his name and let deep love arise. (114)

The red eyes of dear Ramalala are cups of lovely love. Those who, with their own—

EDITORIAL NOTE

Twice collated against PDF page 39 / printed page 36. The opening completes the sentence broken at the foot of
printed page 35. Verses 110—114 are complete; the final chhand begins here and continues on printed page 37.
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The life-giving beauty of Raghubira

—9 U by Bfd B HIG HAdTAl 811 Bld Seiel UId dd sR-gput e fRTel 81 e
IETHOT HH Jad @re oTel 811284 ]

7 @R fCeTeR g7 W Bt (g fohar 31 9 o Imr A< g8 fear faar &)
fiRa &fF AT T TR 978 35T foram oX | AITRAT 3047 A8 AT farg feam a1 egel

g o g0 good guilt g9 gH T Hid faaR 811 &g faaR # qree! s 44 of Aifg 9=R gl
IH Febel I G FEATR H Hedd d =R 11 Siia fSiaraTgR @R A R gAR 8111926 |

AT HAHAAT IRl 377978 37~k W 811 & H g ufe? WRar 9 gH i IRel R 811 T wRa
AT ERAT IERTHUI IWAR 11 Sid fSlaTaTgR @R A AR 8AR 811192¢ 1

TTHT 9TH 3169 Y IGT (G497 {8 9R 811 10 & AP g d e 79 99 IR 7|
WRAUE qH HIg fdATeres HIaT G&d =R &1l Sitdg fSaragR =R A IgaR g9 81119881

Il Feudl wY I

TR WEqd AT @] Alfe 19T <1 7 Q417 3THRTH el e[ T3 feame il fGa=aar &1
THA FAE! T ATH-FEAT | SIS oI #oft 69T fob ST ST 11 ¢Re |

URE-UA IRt & &R PuT o fedr <1 @t vkt GuRE HisiH =R &9 far 210 v 93
ATfeid & & H& HY ATH fofar &1 0 STABIST HOTRET BT ST A3 <11 2211

fEdR W AR eera—

88



ENGLISH

—the eyes have drunk that beauty and, saturated with delight, are intoxicated. Then, becoming
unconscious as they are crushed, they receive a singular gracious glance. Looking upon him,

Rasarangamani's weeping eyes grow red. (115)

Sita's beloved, lover of hearts, cast your gracious glance upon us. Let us taste the nectar of love;
smile gently and grant your vision. When you see me falling, do not count my faults—take my arm

and lift me up. Make imperishable love and the Name dwell in Mani Rasaranga's heart. (116)

Without us you remain bliss itself, but without you we are miserable, O forgotten Friend. Alas, I
forgot you, Lord, yet you continued to sustain me. Lord of Sita, immersed in every rasa, you

remain apart from a sullied mind. Beloved giver of life to the living, you, Raghubira, are ours. (117)

Maya and the mind's impurity form the curtain that has fallen between us. Or perhaps I alone have
put on the curtain, Lord, while you stand beyond it. Yet, Rasarangamani, he who makes and

removes the curtain is also its guardian. Beloved giver of life to the living, you, Raghubira, are ours.
(118)

Bearer of the Name and Name itself, formless and formed, Rasaranga, you encircle Sita's heart.
More pervasive than all that pervades, subtler than the subtle, you lie beyond mind and speech.
Sun that destroys the darkness of delusion, you stand apart from Maya's pleasures. Beloved giver

of life to the living, you, Raghubira, are ours. (119)

Beloved, give me the sweet rays of your face to drink. Dark and delightful Rama, give your luscious
vision to my eyes and heart. Lover who delights Sita's tongue, place the name ‘Sita’ upon my

tongue. Wise beloved of Janaki, give life to the life of Mani Rasaranga. (120)

By the grace of the beloved touchstone of love, grant an excellent gift of light. Dear Lord, feed the
famished devotee richly with the nectar-food of devotion. From your moving lips make Laksmana's
happy mouth speak the Name. Beloved of Janaki, Rama, give a friend to the life of Mani

Rasaranga. (121)

Beloved of my heart, upon my heart at every moment—

EDITORIAL NOTE

Twice collated against PDF page 40 / printed page 37. The opening completes the chhand begun on printed page
36; all visible readings, including the compressed Braj of verses 115 and 121, are retained diplomatically.
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Longing for the Divine Friend
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—seat the pain of separation there. Give me night and day the meditation of that dark, lovely,
sweetness-filled form. Let my thirsty life drink the love-nectar of the Name. Raghunandana,

adorned in Sita's rasa, give life to Mani Rasaranga. (122)

As a miser becomes absorbed on seeing treasure, make my tongue repeat your name. Dark as a
new rain-cloud, give the water-drop of your form to the rain-bird of my eyes. Give me fair
understanding, pure limbs, the bodice of loving attachment, and Sita. Beloved of Janaki, Rama,

give life to the life of Mani Rasaranga. (123)

Mother, place in my heart a trace of Bharata's devotional brotherly love. Let me easily receive a
portion of rasa and, like Laksmana, be absorbed as a fish in water. Slay lust as you slew Vali and
give me, like Sugriva, the kingdom of happiness. Beloved of Janaki, Rama, give life to the life of

Mani Rasaranga. (124)

Give the lotus of my mind and eyes the charming bodice of grace. Ocean of compassion, best of
kinsmen, let me drink love. Enchant my eyes, the joyful cakora birds of the moon of your face.

Beloved of Janaki, Rama, give life to the life of Mani Rasaranga. (125)

Taking with it the bee of the mind, this lovely six-footed petition dwells in the lotus of Rama's feet,

dyed in the rasa of love for the Name.

Intoxicated bees, steeped in nectar, are buds at the twin lotus feet. Rama the handsome youth
teases the ruffian lovers in Ayodhya's lanes. We die in longing for him, beneath his eyes' loving

glance. Mani Rasaranga is uniquely cherished by the dear Boy and Lady. (126)

The true guru gave refuge in Sita-Rama while the world's people burned. Dyed in the nectar of the
Name, he found no relish in the contentious speech of worldly attachment. Happy in this world
and the next, he abandoned grief, although he had strayed from the ascetics' company. Rasaranga

Mani is sustained by morsels of Sita-Rama's grace. (127) O revered guru—

EDITORIAL NOTE

Twice collated against PDF page 41 / printed page 38. The opening continues verse 122 from the preceding unit;
the printed dialectal idiom in verse 127 is retained. The terminal *% T—" continues directly onto printed page 39.
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UNIT 039 - SOURCE 42

The guru reveals the relationship of friendship
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ENGLISH

—O revered guru, make me drink the cup whose flood is the sweet rasa of friendship. Let worldly
bonds and mortal affection become like a fair upon the crocodile of existence. Abandoning

obstructive practices and offences, may I dwell through all eight watches in the sweet
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companionship of the charming Ramalala, says Rasarangamani. (128)

The compassionate true guru made me a resident of the golden mansion. My eyes became cakora
birds for the lovely moon-face, steeped in the Divine Couple's play of rasa. Ripened in friendship
and intoxicated by the fresh sidelong glance of grace, Mani Rasaranga became the singular darling

of the tender Queen Sita. (129)

When Raghubira returned home after his wedding, he received the joys of his in-laws' house. At
the first ceremonial meal, the father gave me as a wedding gift to the beloved Prince. Thus I belong
to the Lady of the pleasure-sports and have become the attendant of the Lord of Ayodhya. Mani

Rasaranga is the singular darling of the tender Queen Sita. (130)

I have accepted friendship with the Lord as the true relationship—what value have brittle worldly
ties? Devotion to Sita's Lord, joined with knowledge and detachment, has raised a festival in my
mind. Free of sense-objects, pride, and worldly honour, I am a fish fashioned in the water of

Rama's rasa. Mani Rasaranga, lover of the Name, is a true child of Raghu's line. (131)

The divine guru, ocean of grace, gave friendship through hearing and revealed the form of a
companion who is a portion of Rama. That same bond of friendship shone as the meaning of the
sovereign mantra and settled in understanding, awareness, and heart, flooding them with
friendship. Friendship entered speech, mind, eyes, body, and ego, delighting every pore. Guru and
saints rained a cloud of compassionate love, and Rasarangamani beheld the whole world as

friendship. (132)

He makes sound dissolve into Sound, sight into the Form, and speech into the Name. In separation
from Rama, without meeting the Beloved, he burns all three bodies in longing. Rasarangamani,
pure embodiment of rasa and filled with love, places himself in the hands of such a Beloved. That
very likeness and twofold friendship gives the flower of bliss: crossing himself, he carries others

across. (133)

EDITORIAL NOTE

Twice collated against PDF page 42 / printed page 39. The opening completes *T T6—" from printed page 38.
Persianate and Braj forms are retained diplomatically; the translation follows their contextual sense.

93



SRT RAMA-RASA-RANGA-VILASA

Worship, lineage, and completion
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UNIT 040 - SOURCE 43

The tradition of friendship with Sita and Rama
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ENGLISH

In this tradition Sri Janaki is the chosen deity; the liberating six-syllabled Sri Rama mantra and
meditation upon the royal Lord are its essence. Its doctrine is the worship of devotional rasa, in
which servant and worshipful Lord stand in the relation of worshipper and worshipped; its path

proceeds through the primal masters and the gate of Sri Kilasvamin. Sri Ramanuja and
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Ramananda are the venerable forebears; the robe, necklace, bow-and-arrow emblems, and life
itself take Rama's form. Sri Kamendramani, who bestows friendship with Sita-Rama, is friendship

with Rama embodied and the home of Ayodhya. (134)

Brahma sowed the seed of the Lord's fair fame in the world's garden, and the rain-cloud increased
it; its desired fruit is liberation. The fame of embodied Brahman is rasa-filled: the Dhama Kanda,
seven books, and lovely cantos are its leaves. In the springtime of Treta, Rama is the mango tree of
the solar line, while poetry sits upon its beautiful branches. Sweet, heart-stealing syllables coo ‘Sri

Rama, Rama.’ I bow to Valmiki, crest-jewel among poets. (135)

As a support in the crooked Kali age and deliverers of crooked hearts, Valmiki and Tulsi became

the foundation of Rama's story—so Nabhasvami proclaimed.

Mandana, Vihari, Veni, Tosa, Raghunatha, Sesa, Cintamani, Bhiisana, Nevaja, and Sukhasaja;
Senapati, Thakura, Kavindra, Sukadeva, Ganga, Nilakantha, Sundara, Srngari, and Jitaraja; Rasika
Govinda, Kalidasa, Ghanaéyama Deva, Padmakara, Sripati, Sumera, and other crowns among
poets—Bodha, Ke$ava, Sura, Yugala, Dinesa, Tulsi Gosai, and the assembly of good poets like

masters. (136)

His body is consciousness and bliss, a mass of brilliance, strength, and knowledge, the abode of
Rama devotion and the destroyer of sin. Benefactor of saints and dispeller of grief and distress, he
shows compassion to the poor and suffering and breaks their sorrow. Servant of Raghunayaka and
helper of Sugriva, he brings Sita happiness and is the night of beautiful love. Mani Rasaranga's
beloved, the dashing son of Afjani, is death to the wicked, guardian of the child— (137) Death to
the wicked—

EDITORIAL NOTE

Twice collated against PDF page 43 / printed page 40. Superscript editorial reference numbers in verse 136 are
excluded from the authorial root; the rare proper names are retained exactly as printed.
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UNIT 041 - SOURCE 44

Hanuman and the grace of the lineage
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ENGLISH

Lord of monkeys, remover of Sugriva's distress and giver of happiness to Sita, friend of Rama,

Bharata, and Laksmana: place your hand upon my head.

Having taken the name of merciful Rama, who but you remains now as the hope of this destitute
servant? In a single resolve I shall go nowhere else; I shall even bear the blows of your shoes. Give
me food—the loving repetition of Rama—and let me cling to it, whether I worship laughing or
weeping. Treasury of virtue, keep your servant Rasarangamani—a slave to the glance of your eyes.
(138)

I bow to the excellent supreme guru named Ramapriyasarana. Leaving the guru's seat in Multan,
he journeyed to holy Ayodhya; he dwelt in Ayodhya, Mithila, and Prayaga and established many
disciples. Deeply attached to Sita and Raghubara, exceedingly compassionate, he brought
happiness to all. By eloquently expounding the Bhaktamala he established devotion even in non-
devotees. Knower of Rama's secret glory, he removed the wicked understanding of

Rasarangamani. I bow to the excellent supreme guru named Ramapriyasarana. (139)

Anointed with white sandal paste, fair Ramalala shines beside fair Sri Kiéori, the two fit together in
a single radiance. A crown, crescent, and other ornaments shine upon their heads and limbs;
beholding their beauty, even Kama, Rati, and Rama are put to shame. Countless thousands of
moons are sacrificed before their faces; gazing eyes strike the mind again and again. Intoxicated by
the loveliness of their adornment, Rasarangamani beholds the Beloved Lady and Lord in the

golden palace. (140)

The revered guru placed his hand upon my head and recited the mantra of Sita's Lord. Giving the
bond and devotional mood of friendship, he graciously accepted me as his own. He bestowed grace
in Ayodhya, on the eighth of the dark fortnight of Bhadra in the year nineteen thirty-six. The guru,
Rama embodied, raised up one as fallen as I; giving refuge in Sita-Rama, he restored all of Mani

Rasaranga's being. (141)

EDITORIAL NOTE

Twice collated against PDF page 44 / printed page 41. Verse 138's compressed idiom is sharply printed and

retained diplomatically. The dated guru-reception stanza is stable.
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UNIT 042 - SOURCE 45

Completion of the Vilasa and the marks of the
Great Person

|| i I

aHET B YERT Yol TERTH 519 UTg g8 A1 31T 3987 TN Y711 S TR @RE T8 9idH 5]
BT GoIT FoI e-FGUTIH AT 1| BAg FHISH B GPHdT o3l JHTUT @ BRIt Hof Hid 16
A | TITed T BT ST auf IAATH Hd T TIIHHAT ared A1 98 11

IR eRUT F bl THed Slg HRTST ITH HBIHTT &R & | U Fd 1T UTHA b T
3¢ ATH H3AST AABY UH W g 11 Jordt METE puT B 3146 TH BRd I feieai
T feRd 3T 81 e Goid HIARTASTE AT 79 JOT SR 6T g faeir s 211983 11

gfd STHHERTSIERTS Fdear Hdarbrioufd HdelheRUg ATdveaeTddd SRRl
fera[e THIE ARETE Afdd AThdyRaRTeler SR T&HUT A gAIG
aaAUSHHUET UafoTyRT siftdrfagrt sime= JeMiREvsTfders Jrguiq|
SRTATIUTAE] ||

A 28a¢ 3MfEies STqoT UiAT Fufe o qoiq| s rmamaRgde aIgfaft
THIRSTTHIUHT THTSdhad ||

(2eTTep)—STRTH IAHTeR] o ITHYeRTIRAIT 35|
TSP TIHAHT YFUTT JOTHTIH G: g: 112 1l

%ﬁgjﬂﬁ:lqzll

37 SfRTH HETGSY @&oT ||

99



(i) —a<T $fifadg et argeTTel arctHifes S8 g e 377 g 1% 70 &1 aiedl
SHICESTISL ST & Hiwl IAgd Po—

ENGLISH

In the mottled, dusty cow of speech, saints and non-saints will drink the milk of Rama's rasa and
glory and shake their heads. Just as one may bathe in salt water, discerning good people will
nevertheless value the nectar-drink of the Lord's feet. Like a pearl found in some unworthy vessel,
graceful poets—swanlike selectors—will recognize and choose Rama's virtues. Saints will hear even
the harsh objections to a garland of poems about Rama's name as they would a father's words.

(142)

The guru gave refuge in Sita-Rama and bestowed the sovereign mantra; the mood of friendship
with Rama is a treasury of bliss. Gaining the company of saints and opportunities to dwell in the
holy abode, I repeated the Name until love for Rama's form shone forth. Through Tuls1 Gosai's
grace, many poems that arose at different times were gathered together here in hope of devotion to
Rama. May good people listen, making their minds fish in the glory of Sita-Rama; this complete Sri

Rama-rasa-ranga-vilasa is fulfilled. (143)

Thus is completed the Vilasa of the rasa-coloured glory of Sr1 Ramacandra: illustrious emperor of
emperors, Lord of all, ruler and refuge of every world; ornament of the solar race and crest-jewel of
Raghu's line; served by Siva, Suka, Sanaka, Narada and the others; sovereign of glorious Saketa;
ornament of the eternally liberated circle of Bharata, Laksmana, Satrughna, Hanuman and the

others; bearer of bow and arrow and companion of Sri Sita. May it be offered to Sr1 Rama.
The writing was completed on Wednesday, the full moon of the intercalary Sravana in Vikrama
year 1958. It was inscribed by Ramarasarangamani in the pleasure grove on the bank of Sarayu in

Sr1 Ayodhya.

Again and again, with the love of speech, body, and mind, I bow to Sri Rama, to devotion to Rama,

to Rama's devotees, and to the gurus. (1)
Homage to Sr1 Hanuman.

Now begin the marks of Sri Rama as the Great Person.
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I bow to the lovely daughter of Videha, the Son of the Wind, and Valmiki, by whom the beautiful

marks of Rama's limbs were heard and spoken. The daughter of Videha said, ‘If he is truly Rama's

messenger, let him tell—’

EDITORIAL NOTE
Twice collated against PDF page 45 / printed page 42. Verse 142's speech-as-cow figure was checked against the
image and page OCR; the colophon, date, dedication verse, new section heading, and terminal continuation are

clear.
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UNIT 043 - SOURCE 46

Rama's majesty and bodily marks
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ENGLISH
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—the virtues and marks of the Beloved, the abode of bliss.” The monkey bowed his head, stated his
lineage, and asked lovingly, ‘What blessed fortune! Tell me the delightful signs of his virtues.’
Together with the Treasury of Beauty there appeared the dark-complexioned Lord, whose

splendour equals ten million Loves. (1)

Rama's eyes are lotus petals and, says Rasarangamani, his spotless face resembles the full moon.
His shoulders are bull-like, his neck conch-shaped, his chest exceedingly broad, and his beautiful
arms reach long; he bears bow and arrows. He protects the multitude of living beings and his own
people, and is the great guardian of each person's work and duty. He always observes and causes
others to observe public propriety and policy, and is the ultimate protector of people of all four

social orders. (2)

Radiant as the sun and ornament of the solar race, he is dear as the moon and a treasury of
affection. Sweet-spoken and truthful, he is like Brhaspati; heroic, glorious, and valiant, he
resembles Visnu. King of all worlds, generous as Kubera, steady and a great chariot-warrior, he is
skilled in every weapon. All the worlds live under the shelter of Rama's arms, and Rasarangamani

sings his fame. (3)

He is supremely intelligent, virtuous, powerful, skilled in royal policy, and possessed of great
knowledge. He is a humble, consummately wise knower of the Vedas and their limbs, sacrifice, and
the science of the bow. Benefactor of saints and promoter of good action, he is always worthy of a
brahmin's worship and himself their exemplary worshipper. Raghavendra is an ocean of divine

qualities and, says Rasarangamani, a treasury of glory greater even than Indra's. (4)

Rama's form, wrists, and chest are firm; the testicles and brows are long and lovely. The tips of the
hair and the testicles are known as three equal features; the navel-region, belly, and chest are high
and delightful. The sole-lines, tip of the penis, and hair are three smooth features; his hands, feet,
nails, and eyes are red and beautiful. (<) tip of the topknot and testicles; (§) the testicles

themselves; (¥) the tip of the penis. Three—

EDITORIAL NOTE

Twice collated against PDF page 46 / printed page 43, with the technical bodily-mark vocabulary checked against
the corresponding Valmiki description. Verse 5 continues on printed page 44; small superscript apparatus
numerals are excluded.
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UNIT 044 - SOURCE 47

The catalogue of Rama's bodily signs
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ENGLISH

—are deep: the navel and gait, while Rasarangamani says his voice is like a thundercloud and

kettledrum, a treasury of virtues. (5)

There are three folds upon his belly; four beautiful, heart-stealing parts—the shanks, penis, back,
and neck—are short. The nipples of the breasts, the middle of the soles and the region beneath the
foot-lines belong to Rasarangamani's Rama. There are three whorls upon the head and at the roots
of the thumbs; upon the forehead of the abode of bliss are four lines each. The thighs, arms, and

cheeks appear in matching pairs; his divine and delightful body stands four cubits high. (6)
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Fourteen paired limbs of beloved Raghunatha appear equal, says Rasarangamani: brows, nostrils,
lips, eyes, ears, nipples, wrists, elbows, knees, testicles, flanks, waist, hands, and feet—the fourteen
shine in the account of beauty. In front, four smooth, dense, even teeth shine with a diamond-like

radiance on love's path. (7)

Beloved Raghunandana's gait resembles that of lion, bull, tiger, and elephant. His lovely fleshy
lower lip is bimba-red and his prominent fine nose adorns the Abode of Bliss. His speech and face,
nails, body hair, and skin—five dear features—are smooth and lustrous, with swan-white teeth. His

face, mouth-cavity, breasts, eyes, tongue, palate, lips, nails, and feet possess lotus-like beauty. (8)

The head, forehead, throat, ears, eyes, back, hands, feet, chest, and belly should be known as ten

broad parts. The spine, kinsman-like hamsa feature, nose, hands, penis, and—

EDITORIAL NOTE

Twice collated against PDF page 47 / printed page 44, with the anatomical groupings checked against the
corresponding Valmiki description. The terminal list breaks after ‘fafT 379— " and continues on printed page 45.

Editorial superscript reference numbers and the footnote below the rule are excluded.
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UNIT 045 - SOURCE 48

The auspicious marks and virtues of Rama
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gAY 3T SarcHIhRTHRIT Yedhvs SfidregHare SRHHETISY e warmT
JUIART WTSTIATe, HHUTH || ST3TRATeT RG] H: || Ho 9364 do|

|1 31 STRTATISTTAT P SRTAAST 2@l ||

ENGLISH

—two are white; understand the chest. The breast, belly, armpits, nose, lustre, and redness are the

six prominent features, says Rasarangamani. (9)

Hair, uneven brows, nails, body hair, skin, hidden organs, finger joints, sight, and understanding
should be considered in this way. Listen, Sita: know these nine subtle limbs of Sr1 Rama; thus were
the Lord's immeasurable marks declared. At the earlier, middle, and later times of dharma, wealth,
and desire, Rasarangamani says he uplifts the world. Devoted to gathering wealth and armies,

established in truth and dharma, and intent on grace toward all, he brings happiness. (10)
Raghunandana always speaks lovingly to those dear to him; as king he understands the divisions

of place and time. His brother, the bliss-giving son of Sumitra, Laksmana, is a treasury of loving

devotion, divine form, and auspicious marks. Victorious, humble, and fair-limbed, he too is an
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ocean of virtues and, says Rasarangamani, incomparable and like Rama himself. I have rendered

into graceful language the fine marks of the Great Person that Valmiki sang in the Sundara Kanda.

(11)

Thus is completed the vernacular translation of the description of Sr1 Rama's divine marks as the
Great Person, in the dialogue of Sri Sita and Hanuman in the Sundara Kanda of the primordial

poem, the Sri Valmiki Ramayana. Homage to Sri Ayodhya and Sarayi. Vikrama year 1965.

Now, the verses composed by Sri Ramanujacarya on the meaning of the Sri Rama mantra.

EDITORIAL NOTE

Twice collated against PDF page 48 / printed page 45, with the technical list checked against the corresponding
Valmiki description. The root and colophon end above the rule; the later explanatory prose and numbered lexical

glosses below it are excluded as editorial apparatus.
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UNIT 046 - SOURCE 49

The meaning of the seed syllables of Rama's
mantra

YBRIT ITARHUT: RHGISTATTHBRIAS Siia: Fhalatids ]

TARARASHRT AR FRAHTIRT-ATesd AATHEawIsaHged: 1121

SfISitdTe AT ST BT Wb R XA Figd BRITH QRUT TITHE gyl

dehghITIIST HH Hal H TGeAf TH SATHITdUTerdss ARl darce: 11|

~ O

gfd SRS G SRMHA=T] FHTEH |

318 oeATepTef BT ||

SIoTH IR 31ef I g2l A uTH WA fenifd feeg 1uT Y ST & #epR 37¢f Sitg It
YT AIE HHAT d € A= AIET | S Sitg Sy 3R S Y dwed I9 JaT S o 7
37 3 3ATAY | 0 A SIS dflHT ded Bl R g ST IELTH{OT I ST ]

S-TT BI 3721 TG Siad AT ST AT B0 o BAIBMH= sl TH F&dHd SRTH®T 2R0T
BRI ST STEE Fa1 R ITREAIS]| 321 bl JaT Fi YIIoid & Aife Farll #a ageff it 9
8q AT S{I CHT g8 IAHHRTST 378f dezoy dhg IELTHIOT ITATTST JHT SR ||

WsRY We3 fabR HEUTUT T AT2(eh YehTIeh 3 0T hl—

ENGLISH

The meaning of the syllable ra is Rama, the delight of Rama and ocean of supreme sovereignty.
The meaning of ma is the individual soul, skilled in every mode of service. Between those two is the
syllable a, joining the pair and declaring their relationship as one of exclusive belonging; this

unequalled mantra is the form of the three Vedas. (1)
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From Sr1, the living beings, comes the Delighter, the bridegroom who gives his own bliss to the
three worlds. To that true Beloved I take refuge, so that I, an embodied creature, may not perish.
His service is forever my purpose. The dative ending and the word namah in the mantra proclaim

precisely this; the meaning taught by this mantra is Vedic in essence. (2)
Thus ends the meaning of the Sr1 Rama mantra composed by Sr1 Ramanujacarya.
Now the meaning of the verses in kavitt metre.

In the seed, know the syllable ra to mean Rama: the Lord, abode of bliss, supreme majesty, and
ocean of divine virtues. Likewise ma means the living soul, whose master is Rama, absorbed in
service, free from delusion and possessiveness, and consisting of knowledge and bliss. The a
between Lord and soul tells the soul, ‘You are fit for Rama's service; bring no other into your
heart.’ The seed of Rama's mantra is the essence of the three Vedas. Repeat it purely,

Rasarangamani, firmly established in meditation upon Rama. (1)

All living beings are portions of Sri Sita, whom he delights by his own lovely form, giving bliss to
the three worlds. I take refuge in Sri Rama, possessed of such eternal splendour, so that I may not
assume a worldly body; his service alone is always my purpose. Understand the dative ending and
namah in the mantra as expressing this. Thus the wise Ramanuja declared the Veda-formed

meaning of this sovereign Rama mantra, says Rasarangamani. (2)

It destroys the six inner enemies, all six transformations, and great sins, and reveals an assembly

of good qualities—

EDITORIAL NOTE
Twice collated against PDF page 49 / printed page 46. The Sanskrit's unusual sandhi and orthographic forms are
clearly printed and have been retained diplomatically rather than silently regularized. The final kavitt continues on

printed page 47.
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UNIT 047 - SOURCE 50

The sovereign mantra and the opening of worship

—HTST &1 5 $RaRST NE WUl Upag B 8 IITHI0T Td I ATST 211 BIoT 7 376 dio)
TESTd 37157 I AT PIoT Ueba! 3UTT HIST 81 G & d1s] Hafdy ol STelsl Hadd
fORATST ISt ITHHERTST 2113 11

FRITIRTHI=RAT T9: 11

37 SR goiT g=it ||

Il &T&T Il

AT 3% YT Higd Yoid =l M|
9 7Y ST Jfd o 378T A S92 11 SAETEAH |

ST A HleT 3fatics Hedl HgTH{ol HTH |
(AT IR AT I T G UTH IR || SITEATIOTH ||

S gd 77 WE wred foiAfe ferarfc)
fd=g ularsa U9 STy gl 31l sfd aram ||

YRR ¥R ST 39T UE HH &P by |
YefTeiiad 0 Y 378 citforg w1181l STl

A=A gd AERAR aTsT aed et |

9 3T biforg Wifd a1 STa da g sfa smeaaq |

TgGSTel Grfegd R I |
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AU T8IV ¥ warmal 3l &l sfd SHHII

il BHA HH 2GTH dF YTl Ue 3TH=<|
H iet v U9 gd Hidrafd GEe=< i1l g WAl

1S Heel Bhic oI HE BIfC BTH R
grareR afgRa T TameR 99 a1 ¢l 3fd g

&P DIfelP 3T dR B I3 eIHY |
ifd geEudta wf ufeRa 3m=< gy 11 3fd aradtan ||

Ui 3URAT 31fE U< e 3P TTeATH—

ENGLISH

—It is an assembly that destroys transformations and great sins and reveals beautiful virtues. The
six divine powers and six forms of wealth arise from nature; Rasarangamani says it is the
equipment of every happiness. Do no useless deed: receive it from the guru today, for it is the one
means to union with Rama. The king among mantras, the sovereign Rama mantra, is a hawk
against the birds of sorrow, a ship upon the ocean of becoming, and the crown of the whole host of

mantras. (3)
Homage to Sri Sita-Ramacandra.
Now the Twenty-Fivefold Worship of Sri Sita-Rama.

Together with Sita and his brothers I desire to worship Rama. Come into my mind in your own

form, fulfiller of desire. (1: invocation)

In lovely Ayodhya, delightful to people's minds, stands the great jewelled abode. Reign upon its

throne, Rama, abode of grace and bliss. (2: offering the seat)

From those feet the Ganga arose, and Siva and the others meditate upon them. Let me wash them,
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O giver of love, delightful Lord accompanied by Janaki. (3: water for the feet)

The lotus hand that bears bow and arrow grants fearlessness to the world and protects me. Rama,

lovely Lord, accept this arghya so I may wash it. (4: arghya)

Your lotus face, joined with a gentle smile, is sweeter than sweet. Rama, sip this water for

purification and irrigate the vine of love. (5: water for sipping)

Together with Sita, bathe in lovely, fragrant water of Sarayu. Treasury of affection, I shall wash

your limbs. (6: bathing)

Your dark body is like a blue lotus and grants delight when touched. With love, I shall dry you,
Lord of Sita and source of bliss. (7: drying the limbs)

With necklace and sacred waist-thread, you delight ten million Loves. Lord, put on the yellow

garment; dark one, place Sita's cloth beside it. (8: offering clothes)

Protector of Visvamitra's sacrifice and performer of the great horse-sacrifice, Lord, put on this

sacred thread of love and increase bliss. (9: sacred thread)

A yellow upper cloth and other garments, lovely and suited to the season—

EDITORIAL NOTE

Twice collated against PDF page 50 / printed page 47. The liturgical sequence and labels are clear. The opening
completes kavitt 3 from printed page 46; offering 10 begins in the final line and continues onto printed page 48.
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UNIT 048 - SOURCE 51

Offerings of adornment, fragrance, food, and light

—HfO7 dser {uoT fafay urRa AR 11 2o 11 fq T NUTTIGRH |

HIR ITE Grfegd < o IgA=<|

TG URT BRI TS o A99H< 1122 1| 3fd FeaTdom 1|

Bl AT JeTd! ool 3THc e e |

ST 9 37407 R ST ST 9 TR oATet 11 €2 11 Sfd Jeugerdiiaers< ||

YU grifed! oy [Gg afed s e
BRI ATOT IGTHIOT fear g1 fo=r wmor i 2311 fd ol

IgPpcl <Y YT H B PpuTeh A |
{2 TR T 7Y 7 BRY i es 11 gfd daw|

37T $&RH UTch U el AT Ad<|
TR IS BRY Y 9Te gR @elieall 3fd daem||

TRYsTel 91 uH BR g geftfera arf|
ST AfORERT Bg S STAfds ST 11 2€ 11 3 STt 3% IR TafTerH |

W o RYeT 9@ uRe ggvd 3|

ST ITH TS IETHTT 318aTfe | 2w 11 sfq WRdTie gamer=Tue ||

IR QT YeAT GeiT e Grifer arget|
TEUT B HARAUT i H1fg ¢ qe119¢ 11 gfd armerrdorH ||
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RIS ATHR e a1 HITel FTE |

Tiarafd 3TRId &0T ofifor T 3rgarall 2811 Sfd TR

ST U< IR 3TRdT B 3MRfde? 31|
I Pgfee Hark g geuistiel IR0 1| Zfd geaistfer: 1|

g4 d g1 Ul &b TS U UTdeh TS| =R Heferor—

ENGLISH

—put on various jewelled and golden ornaments, Sita-Rama. (10: clothes, ornaments, and the rest)

Raghunandana, let sandal paste perfumed with saffron and other scents be placed upon your body.

Moon-faced one, bear it and give delight to your servant's eyes. (11: sandal paste)

Flowers, a garland, excellent tulasi leaves—pure, fragrant, and full of rasa—accept them, Lord, as I

offer them. Victory, victory to Sita and dear Raghubara! (12: flowers and tulasi leaves)

Together with the bride Sita, inhale this fragrant incense. Protect Rasarangamani, beloved life of

his joyful heart. (13: incense)

Lamp of Raghu's line, I offer this excellent lamp in hope of grace. Sita, Raghubara, Laksmana, and

the others: dwell in my mind. (14: lamp)

Rice, sugar-cane juice, cooked dishes, milk, and many fruits form the food-offering. Rama and

Sita, eat; Lord, your grace removes sorrow. (15: food offering)

Beloved, drink the water of Sarayu, then wash your hands again. Beloved of Janaki, give a remnant

of your food to Mani Rasaranga. (16: water for washing hands and mouth)

Bharata, Laksmana, Satrughna, the friends, retinue, Hanuman, and the others: receive Rama's

joyful grace, says Rasarangamani. (17: distributing consecrated food to Bharata and the others)

Accept this fragrant betel with catechu, areca nut, cardamom, and nectar, O delight of Sita, and

give me the auspicious root. (18: betel offering)
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With lamp-circling, fly-whisk, fan, instruments, and auspicious sound, accept this joyful arati,

Lord of Sita and remover of distress. (19: lamp-circling)

After warding with water and cloth and performing arati upon the limbs of the remover of distress,

I avert the evil eye and then offer a handful of flowers in rasa. (20: flower offering)

Four circumambulations crush at every step the sins committed through the two sets of five in the

past—

EDITORIAL NOTE

Twice collated against PDF page 51 / printed page 48. The numbered offerings 10—20 and their liturgical
compounds are clearly printed. Offering 21 breaks after “=TR U&felil—" and continues on printed page 49.
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UNIT 049 - SOURCE 52

Completion of worship and the nine verses on the
tilaka

o~ o

—pRR a9 af< 7 U< botl1R¢ 11 3fd Uferomil

THT T TR 621 T4T 781 599 39|
ATe ATfe TEAMIT STF HHUT FEHTHIIR ||

THT TH ATSHA WRd TAT & 12|
THT Hferd gAd SfiepTACS &I 113 |

A ST Yo gfafe T8 a9 JomH|
QRUTITd THIHIOT 3797 &fHY 197 39 11:% 11 3fd grefTi

ogTH TR aSITH Ye IS BT MR
W {8 S ya1 @ digg HarmiRall

OSIT 9 =it I Us Yoife (R |
YTH e o U= S 3efe f8ama’ ATH11R& |

sfa SRNaR™ Yot U=t g

A < T9: 1|

31 317 fdele qab 1

oY fdepR Htar FHTTY W@ TbR ST |
T §T8T & pefd gffd fade 31ef sfH ST el
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Yfd g T &b FeTd bicad YH FHer|
faee gftd P B gRucrge JHTOTIR I

3T 3Tl Hie I3 TROT 3h DI 3|
T 37T HiST TS drel e um ot a3

TG T reT fdeTe IaH HISd Hd |

B TIeTs AThd Feddor a1l

Ifex 91T faeres b fafe forg sfteR S
dTd 79 @Us Y 91 31fd TGl

7Y 3[cT HedH Pbad 37T g8 e |
g8 3T d BH fdeTes-fazdR STrg el i &1

IHfdcTe fo Y T 22 dTe $%u |
facTer Afed IO NAd AT WU 11 6 ]

faetes gg fofer uRe Farm g 19
=

—and, bowing in petition, I worship the lotus feet of Rama. (21: circumambulation)

Homage again and again to Raghubara and Sita; homage again and again to Sita-Rama. Protect

me, protect me, jewel of Raghu's line! Victory to the abode of compassion and bliss. (22)

Homage again and again to Laksmana and Bharata; homage to Lord Satrughna. Homage to
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devotion, to Hanuman, and to the guru and lord Sri Kamendra. (23)

I do not know the method of worship, nor any comparable act of obeisance. Rasarangamani seeks

refuge: forgive my sins, Sita-Rama. (24: prayer)

Dark Lord and fair Lady, givers of repose and more delightful than ten million Loves: happily sleep

within your own house in my heart, Sita-Rama. (25)

Those who read this Twenty-Fivefold Worship of Rama worship Sita-Rama. Blessed are the people
who dwell in the holy abode and repeat the name of Sita's Lord. (26)

Thus ends the Twenty-Fivefold Worship of Sri Sita-Rama.
Homage to the venerable Ramananda.
Now the Nine Verses on Rama's Tilaka.

Sri's ti-sign is Sita in samadhi, the la-sign is Laksmana, and Hanuman is present; scripture calls

Rama Brahman. Know the meaning of the tilaka in this way. (1)

Scripture says the place imagined from the Lord's feet is the foundation. Make the tilaka from

sacred earth in the form of Hari's footprint. (2)

Each line, finger by finger, joyfully marks the two feet. Keeping a space of two fingers between

them, place Sri's form there. (3)

The saints call a tilaka four fingers wide excellent; make it from one-third of the nose upward to

the hairline. (4)

On the right and left sides of the tilaka are Siva and Sri Hari, with the prescribed center between

them. One who smears over that central place is exceedingly base. (5)

Three fingers is called middling and two fingers inferior; know a tilaka less than two fingers in
breadth to be futile. (6)

Without Rama's tilaka a child looks ugly, like a ghost; with the tilaka, says Rasarangamani, the
holy form shines. (7)

118



On the two sides of the tilaka place the beautiful names Sita and Rama. The forehead marked with

the Lord's name—

EDITORIAL NOTE

Twice collated against PDF page 52 / printed page 49. The worship conclusion and tilaka verses are clear; archaic
spacing and letter-name wordplay are retained. Verse 8 breaks after “W1T—" and continues on printed page 50.
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UNIT 050 - SOURCE 53

The tilaka and the first teachers of the lineage

—Hifsd YT b fHed HHTT e 11 ¢

YTHTGH §TY U &fe 4o T a|
foR g 2R T et YR Herd For 1181

SRAM=IT Ig Tt T FRT|
gfg fafer ur e a1 ST A7 e i 2ol

o o~

gfd siRmfdeTes Tae arered IruiH |

AR

fSIfH YR #H B | T Wi g& 9 |

fafA pure g ¥H H fisdl AR g&@ T 112 ||

I pUT BR g &g T 37941 v
H o 7H qg wfe g@ 3UfE 3y @Rl

(fer)—dTeTel ST VAT HeTdT forsr MY R Ty Tfel 319 | 31T & | HIaRTH AFHT F11
a3 aTq e T fafg <er v faferer faume 11 Hidrem @i g foarféeT Harm
T S G 3 GAY &1 IR WIS 2ROT SR Gepfd =1 A 8T | g 21121

STHE! d STHPII ST 3TRTT SITHIT oy QI ITHR6Y 7% UT & | TetdT FH Y i
Sffer= 3TeTl T HTg U g 37 # 31T & 11 FRaRMeRT SiRTad=a@r fby 4eg forsy AT
21fel ST WIETY 21 SRTHTATRUTS] I YIS U ATHT IHETH bl [HUTg 211311
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fAfere s1eryr gamT e 3R § faeR faRTT 31IR1T 3G €1 HeRdHTeT TS 3TeRd Pl
e b feU ITHHT HEATY BV 211 SghTel 99 MG AP YT TRelldh Bbl—

ENGLISH

—marked with the Lord's name destroys evil paths and vain desire. (8)

On the left place Rama's weapon, the bow, and on the right arm the pair of arrows. The discerning

devotee bears the paired arrow-seals upon head and trunk. (9)

This is the rasa-filled Ramanandi set of nine tilaka verses. One who bears the tilaka upon the body

in this way should repeat the supremely auspicious Name. (10)
Thus the dohas called the Nine Verses on Sri Rama's Tilaka are complete.

Just as, Raghubara, a mass of suffering to be experienced was written in my karma, so,

compassionate Lord, let the destruction of my sorrow be written in your action. (1)

Rama, graciously place your own devotional feeling in my heart and eyes, erase ‘I’ and ‘mine,” ‘you’

and ‘yours’; remove my sorrow and reveal yourself. (2)

He was born in Paficala, became a disciple in Multan of Sumera-svartupa, and came to Ayodhya.
Finding the company of rasika devotees of Sita-Rama, he obtained the treasure of Sita and
spiritual perfection and journeyed to the holy land of Mithila. Receiving bliss in Sita's abode
among those dear to the Divine Couple, he heard and recited the glory of Sita-Rama and their
saints. Rasaranga says that the lineage-guru Sri Ramapriyasarana took refuge, abandoned the five

elements, and fixed Rama within his heart. (1)

From birth he was joined in loving devotion to Janaki's Lord; abandoning worldly pleasure and
women, he found the guru who was Rama's form. Near Galta he received devotional feeling in the
company of the Sita-devotee Sri Candra Ali, then returned to Ayodhya. Sitaramasarana and Sri
Raghavendrasakha became his chief disciples, shining like moon and sun. Sri Ramapriyasarana,

Rasaranga's lineage-guru, abandoned the five elements and journeyed to Rama's abode. (2)

He wandered among Mithila, Ayodhya, Prayaga, and Citrakit, his detachment and love swelling
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within him. By expounding the Bhaktamala he made devotees of non-devotees; he gave the Rama
mantra and freed them from intoxicants and meat. Having preserved his body for a long time, at

the navel of Prayaga, toward the next world—

EDITORIAL NOTE

Twice collated against PDF page 53 / printed page 50. The opening completes verse 8 from printed page 49. The
Ramanandi emblem vocabulary and lineage names are retained diplomatically from the print. The final sentence
continues on printed page 51.
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UNIT 051 - SOURCE 54

Homage to the lineage and final benediction

—SRIT ST 37 H 31T¢ 8| SRR RUTS] TR WIS Gep{d 11 AT Bl {[Gume 2|
311

Il &g Il

ord 3789 farua 31ford grefor v 31vTs |
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sfd eIl

ENGLISH

—he came to Ayodhya, knowing that his departure was near. Sr1 Ramapriyaéarana, Rasaranga's

lineage-guru, abandoned the five elements and journeyed to Rama's abode. (3)

In Vikrama year 1953, on the dark-fortnight twelfth, a Tuesday in Asadha, the lineage-guru left his
body beside the swelling Sarayii and journeyed to Rama's city.

The guru Sri Kamendra was uniquely powerful, wholly absorbed in the rasa of friendship.
Raghavendrasakha, friend of Raghu's line, shone famous throughout the world. By his spiritual
power he visibly revealed the divine form here. His mouth continually uttered the dear names Sita
and Rama. Having renounced child-marriage, his ears would hear no worldly tales and the like.
Giving his disciples the rasika relationship with Sita-Rama, he made Rasaranga blessed. The guru

Sr1 Kamendra was uniquely powerful, wholly absorbed in the rasa of friendship. (4)

In Vikrama year 1960, in the bright fortnight of the month of Kvara, on a Tuesday, the considered
moment came. At dawn in the blessed abode of Ayodhya, Mani Rasaranga attentively uttered the
names of the Divine Couple. Burning all three bodies in the fire of separation from Rama, he
attained the divine form and held meditation on Sita-Rama in his heart. Svami Sri

Raghavendrasakha Kamendramani left all the worlds and went to Rama's abode. (5)

Sr1 Agradasa, unagitated in mind, was the foremost worshipper of Rama and Sita. He held in body
and mind the desire for service through all eight watches. He brought devotional rasa to maturity
and proclaimed it before the Lord. Through his Dhyanamaiijari he poured a current of nectar into
rasika hearts. He sustained exclusive devotion to Sita-Rama in three ways. For Mani Rasaranga,
the tradition of the former teachers is the heart's beneficent abode. Sr1 Agradasa, unagitated in

mind, was the foremost worshipper of Rama and Sita. (6)
Homage to Sri Sita and the Rasa-coloured Sportive Lord.

Again and again I bow to the devotees who are wholly free from the attitudes of worldly becoming,

who are endowed with divine feeling, and who depend entirely upon both members of the Divine
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Couple.

Thus, auspiciously, it is complete.

EDITORIAL NOTE

Twice collated against PDF page 54 / printed page 51, the terminal leaf of the root. Lineage names and dates are
retained diplomatically. The closing Sanskrit verse and the explicit terminal “gfd 39" are clear.
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