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SOURCE SCAN 001 Front Matter

Front Cover

Homage to Sri Sita-Ramachandra. Homage to Sri Ramananda. Homage to the all-sovereign

Charushila. Homage to Sri Hanuman.

Sr1 Hanumat Samhita

With the commentary Sri Sitarama-rahasya-prakasika - “The Illuminator of the

Mystery of Sita and Rama”

The cover depicts Hanuman seated in meditation, holding cymbals, with Sita and Rama revealed
within his heart.

Commentator: Sri Swami Janakisharan Ji Maharaj “Madhukar,” Charushila Temple, Janaki Ghat,
Ayodhya.
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SOURCE SCAN 002 Front Matter

Title and Publication Page

Homage to Sri Sita-Ramachandra. Homage to Sri Ramananda. Homage to the all-sovereign

Charushila. Homage to Sri Hanuman.

Sr1 Hanumat Samhita

With the commentary $r1 Sitarama-rahasya-prakasika.

Commentator

Sri Swami Janakisharan Ji Maharaj “Madhukar,” delighting in the nectar of the lotus feet of Sri
Swami Siyasharan Ji Maharaj “Madhukar”-foremost acharya, adorned with endless honors, sun to
the lotus of rasa, a vessel for crossing the ocean of the mysteries of Sita and Rama, and ornament of

the lineage of Swami Agradas Acharya.

Charushila Temple, Janaki Ghat, Ayodhya.

Collaborator

Dr Sri Purushottam Dubey, also known as Sri Purushottam Sharan Ji, Vishnupura, Post
Parmeshwarpur, District Gorakhpur, Uttar Pradesh, India.

Editor

The servant of servants Vasudev Das, resident of sacred Avadh; Charushila Temple, Janaki Ghat,
Ayodhya.

Vikrama year 2055, bright fifth of Magha, Vasanta Panchami. First printing: 1,000 copies. Price: 31

rupees.



ga ﬂzﬁﬁt at{rreaﬁ"‘r =

Original source - Scan 3 of 116



SOURCE SCAN 003 Front Matter

Preface

Loka-prananila-pranam sarva-sadhaka-sadhakam,

Pranamami Hanumantam sadhu-badhaka-badhakam.

I bow to Hanuman, the beloved son who is as dear as life itself to Vayu, the life-breath of all worlds;
who grants accomplishment to every practitioner; and who obstructs those wicked persons who

obstruct the devotees of Rama.

The present Sri Hanumat Sambhita is an ancient sacred work. It is dearer than life to worshippers of
Sita and Rama who are exclusively devoted to the King of rasa. It is a dialogue between the sage
Agastya and Sri Hanuman, connoisseur of every rasa of Sita and Rama. Chapters One through Five
describe many rasas in the numerous forests along the Sarayu. Chapter Six explains the five truths

(artha-paficaka) and the five devotional rasas.

There is no known limit from which the antiquity of the Hanumat Samhita may be dated. Its

antiquity is nevertheless attested by the oral testimony of the saints of Ayodhya.

Sri Ramprasad Das Ji Maharaj, exclusively devoted to the King of rasa and friend of the poor,
spread the bindi-tilaka throughout India and abroad. In his instructional religious register,
published since Vikrama year 1987, he names the Sri Hanumat Sambhita:

Hanumat Sambhita caiva tatha Siva Samhita,

Agastya Sambhita caiva grantha ista-visesatah. (66)

“The Hanumat Samhita, the Siva Samhita, and the Agastya Samhita are texts especially dear to
the chosen Lord.”

Sri Yugalananya Sharan Ji Maharaj, founder of Lakshman Kila, adapted the Hanumat Samhita as a
work titled Yugala-vinoda-vilasa, written in doha and caupai metres, supplied with melodies, and

meant to be sung. In that work he wrote:



*‘h 77 2 |

; arg & fadr a9, a9, T, av: a1 srrﬁ!r
o @ &1 v e & g % e g g
7 S ®1 garEar, Fav F fa ¥l |rEAT ST & 3
q | ATy dg JTEAT A1 usgq Uq se fog A7 fAtEar &
w‘r q g‘r ? ga fax HFI"I'G’H'_’H'T -q"sura sn?r F mmi@zr

B TTY --:

i

4

Original source - Scan 4 of 116



SOURCE SCAN 004 Front Matter

Preface - The Authentic Rasika Tradition

Wandering in the house of delusion, the mind and understanding hang entangled;
Without the teaching that breaks the gate of austerity, one speaks awkward and incoherent
words.

Quarrelling with tender-hearted saints, one makes conquest of sense-objects dance upon
one’s head;

Yugalananya says: above all stands the true tradition of the rasikas.

The tradition of Lady Sita, the sovereign mistress, is known to those who know the Veda;
Great Shambhu, Hanuman-the crown of rasikas-and Agastya have proclaimed it.

By the grace of their feet, the great sage churned the mantra’s supreme nectar;

Yugalananya Sharan says: the coward in the dark age strains to speak of something else.

The Artha-paiicaka, drawn from within the Sri Hanumat Samhita, was explained by the
commentator Pandit Ramavallabha Sharan Ji Maharaj. The Mahant of the monastery of Sri
Maniram Das Ji Maharaj had it printed and distributed among the Vaishnava community to make
the five truths known. The Sri Hanumat Sambhita is therefore an ancient work.

Without air, how could gods, Dakshas, Gandharvas, human beings, or indeed any living creature
remain alive? In the same way, every spiritual discipline should be regarded as lifeless without
worship of and grace from Sri Hanuman, the son dear to Vayu as Vayu’s own life-even if that

discipline could bestow immense sovereignty, the eight powers, and the nine treasures.

For this reason the four traditions-the Sri, Brahma, Rudra, and Sanakadi lineages-stand as vigilant
guardians of eternal Vaishnava dharma. Tender-hearted followers of all four traditions, and all who
adhere to Sanatana Dharma, gladly honor and worship Sri Hanuman in one form or another and
thereby fulfil their heart’s desire.

According to the Vedic teaching, the five vital airs are indispensable for bodily health. When the five
pranas become disordered, the body becomes ill; when the disorder reaches its extreme, the body
perishes.

10
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SOURCE SCAN 005 Front Matter

Preface - Hanuman, Guardian of the Five Vessels

The Ramacaritamanasa is a vessel of faith and trust for the world. In the ideal creation envisioned

in the Manasa, five principal vessels embody the five vital breaths:

1. Sri Sita and Rama

2. Sri Lakshmana

3. Sri Bharata

4. Sri Shatrughna

5. All the hosts of monkeys

Sri Hanuman alone is the guardian who preserves the life of all these vessels and delivers them from
danger. The singers of all three worlds could not finish praising him even through birth after birth.

1. Sri Sita and Rama

In reality the two are one, though upon the field of divine play they appear as two. When Rama
burned in the fire of separation after Janaki had been taken to Lanka and was preparing to cast
himself into the fire beneath an ashoka tree, Hanuman placed Rama’s signet ring before her,

conveyed the Lord’s message, and quieted the fire of separation.

“Hearing the Lord’s message, Vaidehi became absorbed in love; body and mind forgot the
distress of separation.

Tell me, Hanuman-how can a man stranded in an ocean save himself?”

In the same way, when Rama was distraught in the fire of separation from Janaki, Hanuman

returned from Lanka and delivered her message. The Lord became indebted to him:
“What return can I make for what you have done? My mind cannot even face you.

Son, I have reflected deeply: I can never repay my debt to you.”

2. Sri Lakshmana

When Lakshmana was struck down in Lanka, Hanuman brought the life-restoring herb and
protected his life. When Ahiravana, in the underworld, was preparing to sacrifice both brothers to

the goddess, Hanuman overcame Ahiravana and rescued them.

12
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SOURCE SCAN 006 Front Matter

Preface - Hanuman Saves Bharata, Sugriva, and the
Monkey Host

3. Sri Bharata

As the fourteen-year period drew to its close, Bharata was on the verge of drowning in the ocean of
separation from Rama when Hanuman came in the guise of a brahmin, like a ship arriving to save

him:

Bharata’s mind was sinking, submerged in the ocean of separation from Rama;

Then the Wind-god’s son came in a brahmin’s form, as though a ship had arrived.

Hearing his words, Bharata forgot every sorrow,

As a thirsty man revives upon obtaining nectar.

4. Sri Sugriva

Sugriva was terrified of Vali. Hanuman brought him to Rama, freed him from fear, and made him
king of Kishkindha. Hanuman accomplished all Sugriva’s work.

5. All the monkey hosts

Whenever danger arose during the search for Sita, Hanuman removed it. The monkeys were about
to die of hunger and thirst. Hanuman climbed a mountain, looked in every direction, and saw a cave
from which water-birds were flying in and out. He led the way into the dark cavern. With

Svayamprabha’s permission, they ate fruit, drank water, and were refreshed.

Later, at the seashore, all the monkeys had resolved to die. Hanuman alone protected them by

finding Sita and returning with the auspicious news:
“Hanuman accomplished the Lord’s work and preserved the lives of all the monkeys.”

Thus Hanuman is the life of the very life of Sita-Rama worship.

Followers of Sanatana Dharma should turn inward and reflect: is there any yoga, sacrifice, austerity,
vow, knowledge, meditation, or spiritual discipline whose result could equal the simple blessing of
receiving a human body in this most sacred land of Bharata? Only the causeless grace of Sita and
Rama makes such a birth possible. Yet one forgets this bond of eternal dependence, joins oneself to
illusory relations, and conducts worldly affairs. Such conduct does not free one from deeds of merit
and sin. To say that liberation and realization of Bhagavan will occur only after the body falls is

empty, incoherent speech.

14
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SOURCE SCAN 007 Front Matter

Preface - The Work’s Subject Matter

Through sacred books and the company of those who have received Bhagavan’s grace, the four
fruits-artha, dharma, kama, and moksa-may be attained while still embodied. That alone is the

cause of blessedness, as the Manasa teaches:

Hearing and understanding, people bathe with delighted minds and deep love;
In the Prayaga of the saints’ assembly, they obtain the four fruits while still embodied.

The births and deeds of Bhagavan and of those who have received his grace are all divine. Unless
the soul becomes alert through surrender to Bhagavan founded upon the grace of those recipients,
it remains under divine illusion and wanders through the world. The very instant a right
relationship arises with Bhagavan and his devotees, the soul is released from worldly sorrow-from

the gods’ maya:

Except for Bharata, Janaka, the sages, ministers, and discerning saints,
Divine illusion seizes everyone according to the condition it finds.

The Four Matters Taught

By the grace of Sri Hanuman, acharya of the five rasas, his words become visible to followers of the
path of rasa according to their own devotional sentiment. Four matters are considered in every

sacred work:

1. Subject
2. Relationship
3. Purpose

4. Qualified recipient

1. Subject

The name, form, play, and abode of Bhagavan Sita-Rama are consciousness and bliss, beyond
material nature. They are not objects grasped by the senses; they are seen through eyes anointed
with the collyrium of the love of lovers and devoted souls.

16
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SOURCE SCAN 008 Front Matter

Preface - Subject, Relationship, Purpose, and
Qualification

Name, form, play, and abode all shine forth from Sita and Rama. They are devoid of every blame
and are mines of auspicious qualities: inspirers of virtue, movers of all that is inert and conscious,
sovereigns of both divine realms, endowed with parental affection and mastery, tenderness of
character, accessibility, compassion, grace, mercy, sweetness, and infinitely many other qualities.
They are the rasa of infinite rasas and the sun of infinite suns.

2. Relationship

The infinitely beginningless, eternal, and innate relationship of the countless beings in infinite
universes is with Sita and Rama. The relationship predominant in this work is that of enjoyed and
enjoyer-wife and husband. Through the true guru and saints who embody his gracious gaze,
Bhagavan accepts a soul according to its proper relationship and plunges it into the ocean of bliss.
The Supreme Self is being, consciousness, and bliss; his opposing grace is the world of nonbeing,

insentience, and sorrow.

3. Purpose

The purpose is to draw the soul out of the ocean of adverse grace and immerse it in the ocean of
favorable grace. The Supreme Self is being, consciousness, and bliss; adverse grace-nonbeing,

inertia, and sorrow-is this very world.

4. Qualified recipient

The qualified person is one whom the Lord has already bound within the cord of his favorable grace,
who now wishes to understand that bond, and who therefore accepts saints firmly established in the
true tradition as gurus and takes refuge in Bhagavan. Those exclusively devoted to the King of rasa,

inwardly joined to the feminine devotional disposition, are supremely qualified:

Nari-bhava-samayuktas tesam drsyam bhaved dhruvam.
“It will certainly become visible to those who are joined to the feminine devotional
disposition.”

-Hanumat Samhita 2.43

18
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SOURCE SCAN 009 Front Matter

A Request for Forgiveness

I ask the readers’ forgiveness. Though unqualified, I ventured to write and undertake the work of
printing. This is the work of learned people; this servant of servants never attended school and

became able to understand only a few letters through refuge in the Guru’s grace.

I had been wandering through this world without mother or father when Sri Sri 108 Swami
Ramnarayan Das Ji Maharaj-of the Sri Ramananda tradition, rich in compassion and mercy,
exclusively established in the servant disposition and in devotion to the King of rasa, an ornament
of the lineage of Sri Agradas Acharya, an infinitely honored foremost acharya and sun to the lotus of
rasa, a vessel for crossing the ocean of the mysteries of Sita and Rama-bestowed causeless grace
upon me. He resides at the Sri Rama-Janaki Temple, Amargohivan, Post Saivari, District Rohtas,
Bihar.

He performed the five sacraments, repeatedly explained and taught me the Couple’s mantra,
Hanuman’s mantra, the mantra-rahasya, and the final mantra, and gave me even this small
knowledge of letters. Moved by his causeless grace, in 1970 he placed me in sacred Ayodhya beneath
the dense shade of the vine of grace of Sri Sadgurudev Ji at the Charushila Temple, and granted me
the blessed opportunity of holy company.

This servant of servants therefore wishes to remain indebted, birth after birth, to the feet of both
lines of acharyas.

I pray that readers will correct the errors as they read and forgive every mistake.
Longing for the nectar of the lotus feet of the rasika saints and devotees of Sita and Rama,

The servant of servants, Vasudev Das
Charushila Temple, Janaki Ghat, Ayodhya

20
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SOURCE SCAN 010 Front Matter

Blank Leaf

This source page is blank apart from the scan number.

22
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SOURCE SCAN 011 Chapter One: The Secret Festival of Love

Chapter One - Invocation to Hanuman

Homage to Charushila. Homage to Hanuman, rasika of Sita and Rama. Homage to the true Guru.

Homage to the lotus feet of the Vaishnavas.

The Sri Hanumat Samhita, with the Sri Sitarama-rahasya-prakasika
commentary

Jayaty anantadbhuta-sangara-priyo mahabali virabali-mukhagranih,

Pracanda-martanda-sahasra-kantih sri-Rama-pada-dvayaikatanah. (1)

Victory to Hanuman: immensely powerful, foremost among heroic champions, radiant as a
thousand fierce suns, wholly absorbed in the two lotus feet of Sita and Rama, and lover of infinitely

wondrous sangara.

The lexicons give eight meanings for sangara: (1) a vow, (2) acceptance, (3) a bargain, (4) battle, (5)
knowledge, (6) swallowing, (77) adversity or danger, and (8) poison. Hanuman is wondrously dear in
every one of these senses.

1. A wondrous vow

In the Valmiki Ramayana, Sundara-kanda 42.26, he declares: daso ham Kosalendrasya-“I am the

servant of the Lord of Kosala, who makes difficult deeds easy.” The Vinaya-patrika likewise says:

“The one who has attained Hanuman'’s refuge has seen his pledge fulfilled; this line is

written upon the leaf.”

To serve the one whom he accepts is service of precisely this kind: whoever Hanuman accepts is
accepted by Sita and Rama.

24
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SOURCE SCAN 012 Chapter One: The Secret Festival of Love

Chapter One - The Eight Meanings of Sangara

2. Wondrous acceptance

Whoever Hanuman accepts, Sita and Rama accept.

3. A wondrous bargain

All the gods and goddesses within the universe make bargains-that is, they accept someone and
later abandon that person when they cannot properly protect what they have acquired. Hanuman
alone makes the bargain and then protects it completely. Whether the bargain is with Bhagavan or
with Bhagavan’s devotee, he safeguards both. Even if thousands of Ravanas came to fight, they
could not withstand him.

4. Wondrous battle

Seeing Anjani’s son in his extraordinary warfare, Brahma, Vishnu, Mahesha, Rama, Lakshmana, all

gods and goddesses, and even his mighty enemy Ravana are amazed. Tulsidas describes the battle:

He strikes elephants against elephants, horses against horses, and shatters chariot with
chariot-such is the strength of the mighty one. With quick slaps, blows, kicks, and crushing
feet, the demon hosts reel and break. Rama repeatedly praises his servant; Tulsi praises
the discerning Lord’s way. His long, shining tail coils round warriors and hurls them

down-Lakshmana, behold Hanuman’s warfare!

He springs upon some and crushes them; some he drowns in the sea; some he drives into
the earth and others he flings into the sky. He seizes some and dashes them down, tears
out hands and feet, splits others apart, wrings them, and kicks them. Tulsi sees Rama,

Ravana, the gods, Brahma, Vishnu, Shiva, and Chandi marvel. Great monkey warriors and

commanders among the demons fall before the Wind-god’s son.

5. Wondrous knowledge

Knowing the intentions of his chosen Lord, Hanuman can manifest himself as female or male,

subtle or gross, and cosmic in extent through the power of the eight perfections.

26
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SOURCE SCAN 013 Chapter One: The Secret Festival of Love

Chapter One - Knowledge, Devouring, Danger, and
Poison

6. Wondrous devouring

He brought Ahiravana to an end, swallowed Bhima’s pride, consumed Arjuna’s pride in the
Mahabharata war, and even dissolved the pride of Bhishma and Drona. The Hanuman Bahuka

says:

In the Bharata war the monkey king roared from Arjuna’s banner; hearing it, the Kuru
king’s army trembled. Drona and Bhishma said, “The son of the Wind is a great hero, an
ocean of heroic rasa whose strength is its water.” By a monkey’s nature, in childhood sport
he leapt toward the sun; beside that leap, the vault of heaven became a mere ditch. Every

warrior bowed his head, joined his hands, and saw in Hanuman the fruit of the Lord of life.

(5)

7. Wondrous danger

Even while honoring Kalanemi’s guise as a saint, Hanuman gave him an extraordinary guru-
daksina-that is, he brought about his highest good. With one blow he transformed Lankini’s
understanding.

8. Wondrous poison

In the form of Great Shambhu he drank the terrible poison born from the ocean and took the name
Nilakantha. More inwardly, he burns away the poison of worldly craving and gives instead the
“poison” that is the object of supreme sweetness-the transcendent Brahman of being,

consciousness, and bliss-thereby making the soul immortal.

The immensely powerful one

One who, through the guru lineage-the embodied grace-filled gaze of the chosen Lord-has offered
the self into the threefold Vaishnava fire is truly mahabali. According to the mantra’s meaning,
Hanuman is the very embodiment of what belongs to the chosen Lord and is expert in every form of
service. Among the mighty gurus he is the heroic champion. The Sri Rama-rahasya Upanisad even
names him guru of Sanaka and the other yogic sages. Agastya therefore calls him immensely

powerful, foremost among heroic champions and leaders of armies.

28



His radiance surpasses even the sun in the sign of Taurus; in the three worlds no hero equals him in

splendour.
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SOURCE SCAN 014 Chapter One: The Secret Festival of Love

Chapter One - Agastya’s Salutation and Question

Tulsidas says that Hanuman towers over every warrior’s brilliance and strength, scatters the demon

host, and shatters their ranks; none can say where a hero equal to him exists.

“Wholly absorbed in the two feet of Rama” means wholly devoted to the paired lotus feet of the

Divine Couple, Sita and Rama. Victory to Hanuman, their exclusive worshipper.

Kumbhodbhavaya visuddha-vijnana-subha-pradaya,

Sri-Rama-pada-dvaya-niscitaya $osanaya maha-munindraya te namo namah. (2)

Again and again I bow to Agastya, foremost among great sages: born from the jar; bestower of the
supreme blessing of pure knowledge; firmly established at the two feet of Sita and Rama; and the
one who drank the unfathomable ocean dry.

Agastya is supremely pure because he arose from the contemplative absorption of the sage Angiras,
yet-being born in a jar from the combined seed-essence of Mitra and Varuna-he also stands at the
boundary of impurity. He marks the boundary between knowledge and ignorance, divine and
demonic endowments. He is leader of the great sages. Through the force of worshipping Sita and
Rama he drank the boundless ocean, laid the Vindhya mountain upon the earth, and worked for the

welfare of the universe. From the primal guru Hanuman he received pure knowledge.
Agastya said:

Srotum Ramasya mahatmyam tava vaktran mahakape,

Aisvaryam atulam tejah prabhavam paramatmanah. (3)

O great monkey, from your lotus mouth I have heard the glory of Rama-the Supreme Self-his

incomparable sovereignty, radiance, and power.

31
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SOURCE SCAN 015 Chapter One: The Secret Festival of Love

Chapter One - The Secret Sweetness of Sita’s Lord

Madhuryam gopaniyam ca yad alabhyam surasuraih,
Brahma vedavidam sresthah Kapilo Naradas tatha. (4)

Vaisnavanam ca pravarah Sri-Paficanana-sarvadrk,
Prahladah Sanako Vyasas tatha Vaiyasakir Harih. (5)

Parasarah surah sarve devarsayas tathapare,

Sris ca Sarvani ca Savitri Sesa-siddha-maharsayah. (6)

Vibhisanadyas ca ye sadhya Vaisnava Vaisnavis tatha,

Sarvesam apy alabhyam yan madhuryam Janaki-pateh. (7)

Tat sarvam $rotum icchami vistarena tavananat,

Tvam saksac Carusila ca nitya madhye prapujita. (8)

Iti Srutam maya sarvam tena tvam pranamamy aham,

Yady asti te krpa mahyam guhyam tad vada sampratam. (9)

There is a secret sweetness, unattainable even to gods and demons: the sweetness of Janaki’s Lord.
It remains beyond Brahma, foremost knower of the Veda; Kapila and Narada; all-seeing
Panchanana, foremost among Vaishnavas; Prahlada, Sanaka, Vyasa, Shukadeva, Hari, and
Parashara; all gods and divine sages; Lakshmi, Parvati, Savitri, Shesha, perfected beings and great
sages; Vibhishana and the other perfected Vaishnavas and Vaishnavis.

I wish to hear that entire mystery in detail from your mouth. I have heard that you are Charushila
herself, worshipped among the eternal companions. Therefore I bow to you. If you have grace for

me, speak that hidden truth now.

33
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SOURCE SCAN 016 Chapter One: The Secret Festival of Love

Chapter One - Hanuman Agrees to Reveal the Mystery

The commentator explains that Charushila is among the companions of Sita in the eternal retinue.
Three powers of Sita bring the soul to the Supreme Self: samdhini, which joins the soul to Brahman
through the guru lineage; sandipini, which fills the surrendered with delight in worship; and
ahladinz, Sita herself, who brings about the meeting once the perfected form has arisen. Agastya

therefore bows and asks Hanuman to speak completely if grace has awakened toward him.

Rasikanam hrd-ahlada-karinim pavanim katham,

Kathayanti mahatmanah prapnuvanti Harer padam. (10)

Great souls who tell this pure story-which delights the hearts of rasikas-attain the abode of Hari.
| “Sing the stainless virtues of Rama; the ocean of becoming is crossed without effort.”

Hanuman said:

Sadhu prsto 'smi brahmarse manasa veti niscitam,

Guhyad guhyataram divyam tava pritya vadamy aham. (11)

O brahmarshi, you have asked well. I know with certainty what is in your mind. Subject to your

love, I shall tell this divine mystery, more secret than the secret.

Goloka-nirnayam sarvam aisvaryam ca niveditam,

Adya te kathayisyami premamrta-mahotsavam. (12)

The nature and sovereignty of Goloka have already been declared. Today I shall tell you of the great
festival of love’s nectar.
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SOURCE SCAN 017 Chapter One: The Secret Festival of Love

Chapter One - The Secret Enters the Heart

Pavanam sarva-sadhiinam rasikanam ca jivanam,

Na deyam kasyacid etat pranat priyataram mahat. (13)

This great account is the very life of rasikas, purifier of all saints, and dearer than life itself. It must
not be given to an unqualified person.

Yac chrutva niyatam vaso Goloke natra samsayah,

Ayodhyadhipatih sSriman Ramo rajiva-locanah. (14)

Whoever hears it gains a certain dwelling in Goloka-there is no doubt. The lotus-eyed, glorious

Rama, Lord of Ayodhya, comes to dwell surely within the purified and surrendered heart.

Janakiya saha sampritah krida-rasa-vilampatah,
Madhurya-sukha-sampanna uvaca Janakatmajam. (15)

Absorbed in love with Janaki, passionately devoted to the rasa of play and filled with the joy of
sweetness, Rama spoke to Janaka’s daughter.

Gacchatam Sarayu-tiram mano me tvaryate ‘calam,

Ity uktva tam kare dhrtva jagama Raghunandanah. (16)

“Let us go to the bank of the Sarayu; my mind longs intensely for it.” Saying this, Raghunandana
took her by the hand and set out.
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SOURCE SCAN 018 Chapter One: The Secret Festival of Love

Chapter One - The Companions of the Great Rasa

Maharasa-rasollast vilasi sarva-dehinam,

Jnatva tayor mano-bhavam sakhyas ca paramotsukah. (17)

The companions, who sport within the hearts of all embodied beings and delight in the rasa of the
great rasa, understood the inward feeling of the Divine Couple and became supremely eager.

Sukesah susmitas caiva susronyah paramadbhutabh,

Rupa-yauvana-salinyah sarvabharana-bhiusitah. (18)

They had beautiful hair, gentle smiles, and lovely hips; they were marvellous, endowed with beauty

and youth, and adorned with every ornament.

Sujaghana drdhoraskah kascid bilva-phala-stanah,

Gana-vidya-kalalapa-kusalah prema-puritah. (19)

Beautiful of thigh and firm of breast-some with breasts like bilva fruit-they were learned in song,
skilled in the arts and graceful conversation, and filled with love.

Vidagdha vividhakarah kama-vidya-visaradah,

Nana-vaditra-kusala Rama-cittapaharikah. (20)

Refined and diverse in form, adept in the art of love and in many instruments, they were expert at

stealing Rama’s heart.

Yasam kala-kalamsena jata naryah sriyadayah,

Sarva Ramarpita-dhiyo Janaki-paricarikah. (21)

From the slightest portion of their arts arose Lakshmi and all other glorious women. Every one had

offered her mind to Rama and served Janaki.
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SOURCE SCAN 019 Chapter One: The Secret Festival of Love

Chapter One - Sita and Rama Amid Countless
Companions

Ananta-kotyo bahavas ca vestita Janakatmajam,

Vilaksana-laksanadhyah svadu-campaka-gandhikah. (22)

Countless crores of companions surrounded Janaki. They were extraordinary, endowed with every

auspicious mark, and fragrant like sweet champaka blossoms.

Paramananda-salinyo nanengita-supanditah,

Tasam madhye virajantau parama-priti-vardhanau. (23)

They embodied an ocean of supreme bliss and were expert in every gesture. In their midst Sita and
Rama shone, ever increasing the highest love.

Sukumarau komalangau Mara-madhurya-mohanau,

Kunkumankita-sarvangau candanena sucitritau. (24)

Youthful and delicate, with tender limbs, they enchanted even Kama by their sweetness. Their

bodies were marked with saffron and beautifully painted with sandal paste.

Nana-kusuma-malabhih surabhi-krta-dinmukhau,
Paraspara-rasabhijiiau mano-vacam agocarau. (25)

Garlanded with many fragrant flowers, they perfumed every direction. Each knew the other’s rasa;

they were beyond mind and speech.

Kataksa-ksepa-sampannau lilayadbhuta-darsanau,

Premamrta-rasavesau kara-grahana-vihvalau. (26)

With the casting of their sidelong glances they revealed a wondrous play. Immersed in the
nectarean rasa of love, they became overwhelmed as each held the other’s hand.

Evam nana-vidhanena gacchantau vana-carinau,
Padambuja-sugandhena bhramanti bhramaravalih. (27)

Thus, sporting in many ways, the forest-wandering Couple proceeded. Drawn by the fragrance of

their lotus feet, swarms of bees followed and circled them.
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SOURCE SCAN 020 Chapter One: The Secret Festival of Love

Chapter One - The Couple Enters the Forest

Nakha-candradbhutam drstva cakorah parito bhramuh,

Saudamini-varnam drstva catakah paricakramuh. (28)

Seeing the wondrous moons of their toenails, the chakora birds circled all around. Seeing the
lightning hue of Sriya, the chataka birds wheeled about them.

Gamanam sundaram drstva varcita hamsa-kufijarah,

Tanvyo lavanyakam drstva murcchitau Rati-Manmathau. (29)

Beholding their lovely gait, swans and elephants felt surpassed. Seeing their delicate beauty, Rati
and Manmatha fainted.

Hasya-lasya-kataksais ca catukarair manoharaih,
Nana-ganaih sumadhurair vadyair vividha-nirmalaih. (30)

Their laughter, dance, glances, and enchanting playful speech stole every mind, while the

companions’ varied songs and pure instruments poured forth sweetness.

Vestitav alibhis tau tu gacchantau vara-dampati,

Paraspara-rasavesau praptau tau vanam uttamam. (31)

Surrounded by companions, the excellent Husband and Wife walked on, absorbed in one another’s

rasa, and reached the supreme forest.

Tatra divyasane divyam kantena mani-vestitam,

Virajantau kalabhijinau drstva sakhyah pramoditah. (32)

There they shone upon a divine seat encircled with radiant jewels. Seeing the Couple, knowers of

every art, the companions rejoiced.

Pujayantyah prayatnena gandha-malyaih susamskrtaih,

Varanna-pana-bhogais ca tarpitah priti-samyutah. (33)

With loving care the companions worshipped them with fragrance and garlands, excellent foods,

drinks, and enjoyments.

Pakva-tambula-karpuram dattva tabhyam prayatnatah,

Nanrtuh sumukhal okya sarva rasa-rasotsukah. (34)

They carefully offered prepared betel and camphor. Gazing upon the beautiful faces of the Couple,

all danced, eager for the rasa of the rasa.
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SOURCE SCAN 021 Chapter One: The Secret Festival of Love

Chapter One - In the Wondrous Forest

The companions worshipped the Divine Couple with flowers, garlands, fragrances, excellent foods,
prepared betel, and many other offerings. Many danced while gazing upon their moonlike faces, all

eager for the rasa of the rasa.

Bhramad-bhramarika-yutam vanam anantam atyadbhutam,

Nivesya Janakatmaja-rucira-kandharamse bhujam. (35)

Placing his arm upon the lovely shoulder of Janaka’s daughter, Rama wandered through the

boundless, wondrous forest filled with roaming bees.

Namami rasa-bhajanam vijaya-bhamini-samyutam,

Vivikta-Sarayu-tate rasika-mauli-malam Harim. (36)

On the secluded bank of the Sarayu I bow to Hari, crown-jewel of rasikas and vessel of rasa, united

with his victorious beloved Lady.

Thus ends the First Chapter of the supremely secret Sri Hanumat Sambhita, the great festival of the

maharasa, in the dialogue between Hanuman and Agastya.
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SOURCE SCAN 022 Chapter Two: The Kadamba and Ashoka Groves

Chapter Two - The Kadamba Forest

Agastya said:

Tatah kim krtavan Ramo Janaki-prema-lampatah,

Kathyatam rasika-srestha yan manah susthiram bhavet. (1)

O foremost rasika, what did Rama-passionately devoted to Janaki’s love-do next? Tell me, so that

by hearing it my mind may become completely steady.

Hanuman said:

Tau tatra drstva vipinam manoharam varam kadambaih parivestitam mahat,

Yan-mila-vedi mani-mala-samyuta hemair maharhaih paritah prasanna. (2)

There the two beheld a vast and enchanting forest, excellent and encircled by kadamba trees. The

platforms at their roots shone on every side with garlands of precious jewels and finest gold.

Prasanna-diptau paramasana-sthau virajamanau ca vibhusanaricitau,

Parasparavesa-vilasa-sambhramau Suci-smitau nitya-vayah-kisorau. (3)

Radiant with joy, seated upon the supreme seat and adorned with beautiful ornaments, the
eternally youthful Couple shone in sacred splendour. Absorbed in one another, thrilled by their
play, they smiled gentle, pure smiles.

Nana-sugandhini vanani kani prakullitantha samam samantat,

Hireka-malah subha-samyutani pibanti madhvim karasani sarvatah. (4, continues)

On every side the many fragrant groves flowered all at once; auspicious garlands shimmered, while

bees everywhere drank the honeyed essence.
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SOURCE SCAN 023 Chapter Two: The Kadamba and Ashoka Groves

Chapter Two - Birds, Bees, and the Bakula Grove

The kadamba forest contained many exquisitely fragrant groves, one for each season, all flowering

evenly on every side. Beautiful swarms of bees drank their honey and shone everywhere.

Patanti matta rajasarunanga nayanti kecit kusumakaresu,

Kvacit mayurah parinrtyayanti gayanti kirah kvacid aprameyabh. (5)

Intoxicated bees, their bodies reddened by pollen, fell in swarms. Elsewhere they weighed down

flowering branches; peacocks danced beautifully; innumerable parrots sang in wondrous voices.

Dhyaneksanah sadya-nimesanas ca cittarpitas cinmanaso babhuvuh. (6)

Other birds sat in golden courtyards and pointed out the Lord of Raghu’s line to one another. Some
closed their eyes in meditation, then quickly opened them to behold the Couple; offering up their

minds, they became conscious through and through.

Tatah praticya Sri-Ramah Sitaya saha $obhanam,

Kananam vakula-justam paramananda-dayakam. (7)

Rama then went westward with Sita and beheld a lovely forest thick with bakula and malshri trees,

a bestower of supreme bliss.
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SOURCE SCAN 024 Chapter Two: The Kadamba and Ashoka Groves

Chapter Two - The Youthful Forest

Rama and Sita entered the exceedingly beautiful forest of flowering malshri and other trees that

bestowed supreme delight.

Yatra vrksa latadhyas ca parijata haripriyah,

Sarve kisorah kesadhya vara-pallava-lambitah. (8)

There the trees were entwined with vines and lovely as celestial parijatas. All appeared eternally
youthful, richly crowned with foliage and hung with finest new leaves, eclipsing even wish-fulfilling
trees by their beauty.

Prasuna-vara-bharena namra-sakha mahi-gatah,

Tad-gandha-vayuna sasvat purita dasa-dig-bhuvah. (9)

Their branches bowed toward the earth beneath the weight of excellent blossoms, whose perfume

ceaselessly filled the earth in all ten directions.

Bhramanti bhramarah sarve madhu-panabhilasaya,

Dhavantas ca pibantas ca patantas ca muhur muhuh. (10)

Desiring the nectar of flowers, swarms of bees hurried everywhere, drinking their honey and,

intoxicated by it, tumbling down again and again.

Tatradbhuta-phalany adyan khagah samtusta-manasabh,

Nrtyavantah sukhocitta muda ramyah sucintitah. (11)

There delighted birds ate marvellous, nectar-like fruits and danced with contented minds, rejoicing

in harmony with the beautiful Couple.
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SOURCE SCAN 025 Chapter Two: The Kadamba and Ashoka Groves

Chapter Two - The Divine Madhavi Forest

Yatra bhuh kancani divya khacita mani-malakaih,

Nana-vedi-dipyamana mani-kuttima-$alini. (12)

There the divine golden earth was inlaid with many jewelled garlands, bright with numerous altars
and paved in many-colored powdered gems.

Maytra-kira-kalanath mandita madhura-svaraih,

Sakhinam gana-gambhirya-saundarya-paripurika. (13)

Sweet cries of peacocks and parrots adorned the ground, whose beauty was completed by the

profound splendour of the hosts of companions.

Sukhastarana-vistirna paryanka-rupa-sobhita,
Tatra Ramo maha-bahii ramate ramatam varah. (14)

Spread with pleasant coverings and graced by couch-like seats, that land became the playground of
long-armed Rama, foremost of all lovers.

Tatah prapto vanam divyam Madhavi-manju-manditam,

Nana-mani-ganakirnam vistrtam paramasanath. (15)

He next reached the divine Madhavi forest, beautifully adorned and spacious, filled with hosts of

jewels and supreme seats.

Mattali-mala-samjustam kunja-puiijaih suvestitam,

Mahahlada-karam kantam kanta-cittapaharakam. (16)

Garlands of intoxicated bees and clusters of bowers surrounded it. Lovely and increasing supreme
delight, it stole the hearts of lovers.
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SOURCE SCAN 026 Chapter Two: The Kadamba and Ashoka Groves

Chapter Two - Play in the Madhavi Forest

Paksi-samghais ca ninadair naditam paramadbhutam,

Madana-unmadana-karam srimad-urjita-suprabham. (17)

The supremely wondrous grove resounded with many calls from flocks of birds. It awakened love’s
ecstasy and shone with abundant, magnificent splendour.

Parasparam bhasayantau keli-kautuhala-anvitau,

Tatra prema-rasavesau viharantau su-dampati. (18)

Conversing together, eager for the delights of play, the beautiful Husband and Wife wandered there

immersed in the rasa of love.

Mahad vanam samayatau sarvabharana-bhusitau,
Karpura-pakva-tambiula-carvanad abhirajitau. (19)

Adorned with every ornament, the Couple entered the vast forest. Chewing prepared betel scented
with camphor, they shone in beauty. With limbs adorned in every way and surrounded by flowering

kadamba and other trees, they moved within the great grove.

55



27

Original source - Scan 27 of 116




SOURCE SCAN 027 Chapter Two: The Kadamba and Ashoka Groves

Chapter Two - From Madhavi Grove to Vrindavan

Kataksa-ksepa-nanasair hasya-lavanya-lalitau,

Kandarpa-dipti-darpaghnau maha-madhurya-manditau. (20)

Delighting in laughter, grace, and countless sidelong glances, the Couple destroyed the pride of

Kama’s radiance and were adorned with supreme sweetness.

Vani-vacagamy a-rupau rati-sastra-visaradau,

Tadid-ghana-samakarau loka-locana-lobhinau. (21)

Like lightning beside a raincloud, their forms enticed every eye. Masters of the science of love, they

were beyond the reach of speech and language.

Tatra nana-vidha kridah kridamanau su-narmabhih,
Tatah pravisya Sri-Ramah paramananda-dayakam. (22)

After enjoying many refined and tender sports there, Rama entered the grove called Vrindavan,
giver of supreme bliss.

Vanam Vrndavanam nama sarva-dhyanamayam param,

Tatra Vrnda-sakhi saksat sevate ‘nisam uttamam. (23)

That supreme forest, Vrindavan, is composed entirely of meditation. There the companion Vrinda

herself renders the highest service day and night.
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SOURCE SCAN 028 Chapter Two: The Kadamba and Ashoka Groves

Chapter Two - Vrindavan

Vraja-vaidurya-manibhir mandita bhiih suvistrta,

Nana-kunja-kalapais ca vestita hema-vallibhih. (24)

Vrindavan’s spacious ground was adorned with vaidurya gems, surrounded by many lovely bowers
and golden vines. Birdsong and the hum of bees filled the exquisite groves.

Vahanti vividha-vata ranjita puspa-renubhih,

Prabhaya bhasamana sa mano-vacam agocara. (25)

Gentle, fragrant breezes blew, colored by flower pollen. The land shone by its own light and lay

beyond mind and speech.

Gunjan-madhuvrata-sreni nana-vidhi-samakula,
Ramate tatra Vaidehya saha Ramo rasatmakah. (26)

Rows of humming bees filled the grove, alive with every variety of beauty. There Rama,
embodiment of rasa, sported with Vaidehi.

Vilasa-nipunah sakhyah saha-vilasa-hetavah,

Vicitro vara-bhiisabhir bhasamanabhir avrtau. (27)

The companions, expert in divine play and its facilitators, surrounded the Couple in wondrous and

excellent ornaments, joining in their sport.
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SOURCE SCAN 029 Chapter Two: The Kadamba and Ashoka Groves

Chapter Two - The Mandara Forest

Tato Mandarakam nama vanam sarva-vanad varam,

Sukhadam subhadam saksad brahma-jyotirmayam param. (28)

Beyond the radiant sphere of Brahman lay Mandara, foremost of all forests, directly composed of
supreme spiritual light and bestowing happiness and blessing.

Duvijali-kula-kalitam kaminam kamadam param,

Sarva-puspa-phalopetam madhu-bharair vilambitam. (29)

It rang with birds and bees, overflowed with every flower and fruit, and its branches bent beneath

the bees’ burden of honey. It fulfilled lovers’ highest desires.

Vedi-mandapa-sambadham mani-stambhair vibhusitam,
Padmaragasya padmabha-sopanair upasobhitam. (30)

Altars and pavilions filled the forest, adorned with jewelled columns and lotus-like stairways of
ruby.

Ativa nirmalam kantam kamini-kama-vardhanam,

Vinodayann atmajayam tatra Ramo rarama ha. (31)

Pure and radiant, increasing a lover’s desire, that ground became Rama’s place of play as he
delighted his beloved Janaki.

Viharantau vanaitasmin Hari-candana-samjhite,

Yatra vrksa-lata-kunja hema-valkala-$alinah. (32)

The Couple then wandered in the forest called Harichandana, where trees, vines, and bowers wore
bark of gold.
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SOURCE SCAN 030 Chapter Two: The Kadamba and Ashoka Groves

Chapter Two - Harichandana and Parijata Forests

Nana-prasuna-pravara yukta matta-madhuvrataih,
Khagah kanaka-citrangah kujadbhir abhinanditah. (33)

Excellent blossoms of every kind intoxicated pollen-drinking bees, while many-colored golden birds
delighted the grove with their cries.

Suratna-mani-manikya-vedi-mandira-manditah,

Sakhinam gana-kalaya sugandhanila-sevitah. (34)

Altars and temples of fine gems and rubies adorned the forest. Fragrant breezes served it, and the

companions filled it with the art of song.

Kridayams ca tatah sriman yayau vanam anuttamam,
Parijata-drumair yatra vestitam paramadbhutam. (35)

Continuing his play, glorious Rama entered another unsurpassed forest, wondrously encircled by
parijata trees.

Nana-ratna-mani-stambha-kadambair anvitam grham,

Sarva-bhogaih samayuktam mano-"bhilasitam ca yat. (36)

There stood a palace joined to clusters of columns made from many jewels, complete with every
delight and fulfilling all the heart’s desires.

Manmathavista-hrtah san ramate Sitaya saha,

Tatah santana-sampanne vipine kusumakare. (37)

His heart seized by love, Rama sported there with Sita amid a flowering grove rich in santana trees.
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SOURCE SCAN 031 Chapter Two: The Kadamba and Ashoka Groves

Chapter Two - The Nagakeshara Forest and Sarayu

The santana grove overflowed with diverse masses of flowers. Filled with love’s power and delight,

Rama sported there with Sita.

Bhramad-bhramara-samghuste bhrajate paramanvite,

Sakhinam gita-vaditre mahapithe manorame. (38)

On a delightful great throne the Lord shone beside his supreme beloved, while pollen-stained bees

hummed and companions sang and played instruments.

Paramadbhuta-samkasair hasya-lasya-vinoda-krt,

Yayav anyad vanam yatra nagakesara-manditam. (39)

Enjoying wondrous laughter, dance, and playful gestures, he went to another forest adorned with
nagakeshara trees.

Yasyavidire Sarayu-tiram parama-pavanam,

Drstva sarvah prahrstas tah sakhyah prema-prapuritah. (40)

Close beside it lay the supremely sacred bank of the Sarayu. Seeing it, all the companions, filled

with love, rejoiced exceedingly.

Gayantyo nrtyayantyas ca hasayantyah parasparam,

Paramananda-jaladhau magna kautuhalanvitah. (41)

They sang and danced, made one another laugh, and-filled with innumerable delights-plunged into
the ocean of supreme bliss.
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SOURCE SCAN 032 Chapter Two: The Kadamba and Ashoka Groves

Chapter Two - The Hidden Ashoka Grove

Evam punyaranyani cavrtani navani ca,

Tan-madhye ‘Soka-vanika sarvesam apy agocara. (42)

Thus many sacred forests, ever assuming new forms, surrounded the Couple. In their midst lay the
Ashoka grove, beyond the senses of all ordinary beings.

Pumsam agocaram sthanam kevalam prema-dayakam,

Nari-bhava-samayuktas tesam drsyam bhaved dhruvam. (43)

That place, giver of love alone, is inaccessible to men ruled by ego and pride of attainment. It surely

becomes visible only to those inwardly joined to the feminine devotional disposition.

Surucira-vanam vilokya sarvam viharana-$ilo lilaya Ramah,
Jayati Janakaja-janir i$o dhirodatta-gunakaro rasikah. (44)

Victory to Rama, Lord and beloved husband of Janaka’s daughter, crown of rasikas and mine of
noble, majestic qualities, who playfully wanders through all these lovely forests.

Thus ends the Second Chapter of the supremely secret Sri Hanumat Sambhita, the great festival of
the maharasa, in the dialogue between Hanuman and Agastya.
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SOURCE SCAN 033 Chapter Three: The Jeweled Bank of the Sarayu

Chapter Three - The Jeweled Bank of the Sarayu

Agastya said:

Srutva srutva Rama-rasam tava vaktran mahakape,

Na trpyati mano me ‘dya havir-bhuk havisa yatha. (1)

O great monkey, though I hear the rasa of Rama again and again from your lotus mouth, my mind

is still not satisfied today-just as fire, the eater of offerings, is never sated by clarified butter.

Hanuman said:

Munivarya mahabhaga dhanya-dhanyo ’si dhanyakrt,

Yatha sparsa-maneh sparsal loho ’pi svarnatam vrajet. (2)

O foremost sage, greatly blessed Agastya, you are blessed beyond the blessed and sanctify every
worthy deed. Just as iron becomes gold through contact with the philosopher’s stone, so the hearer

is transformed through contact with this sacred account.

Tatah Sarayvah pulinam pavitram suvistrtam kanaka-padapair yutam,

Praphullita-pada-sikhair vicitrair bhasvan-mayukhaih paritah prasannam. (3)

Thereafter they came to the sacred, spacious bank of the Sarayu. Golden-barked trees stood there,
flowering from root to crown; their wondrous blossoms cast radiant beams and filled every side
with delight.

Yat saurabhaih svadumayaih sada gate-gatagataih purita-visva-khandam,

Paribhramantyo madhu-pana-matta yatrali-malah kila manditas ca. (4, continues)

Sweet fragrances moved continually upon the coming and going breeze and filled the whole
expanse. Garlands of bees, intoxicated by drinking honey, circled everywhere and adorned the

riverbank.
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SOURCE SCAN 034 Chapter Three: The Jeweled Bank of the Sarayu

Chapter Three - The Radiant River

The breeze carried delicious fragrance through the entire region, while honey-intoxicated garlands

of bees wheeled about in wonder. (4, completed)

Mahi mayiikhaih khacita maharhair mani-pravalai rucira samantat,
Hiranmayi murtimati para $rir yatradbhitah santi janas ca nityah. (5)

The earth was inlaid on every side with the rays of priceless jewels, gems, and coral. Golden and
embodied as supreme beauty herself, it was the dwelling place of marvellous, eternally liberated

souls.

Jalani sitamsu-karakarani go-ksira-sankha-dyuti-nirjitani,

Sudhasayane megha-nibhani kani Srimad-Dhares caru yasamsi tani. (6)

Its waters resembled masses of cooling moonbeams and surpassed the lustre of cow’s milk and
conch shell. Deep as a cloud-bank and filled with nectar, they were like the beautiful, stainless fame
of the glorious Lord.

Himagamac chita-vidambitani svaduni madhvika-rasad dhanani,

Svacchani sac-cit-samani kani karpura-kundadbhuta-darsanani. (7)

Cooler than the coming of winter, sweeter and richer than honey, its waters were clear and seemed
formed of being and consciousness. Their wondrous whiteness recalled camphor and kunda

blossoms.

Maharhair manikya-mani-prakarair vaidurya-vajrankura-suprasannaih,

Ebhih sada sat-sikatabhir anvita virajita sa Sarayu sarid-vara. (8, continues)

The excellent Sarayu shone with beautiful sands composed of priceless rubies and other jewels,

bright beryl, diamond, and radiant crystal.
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SOURCE SCAN 035 Chapter Three: The Jeweled Bank of the Sarayu

Chapter Three - Sarayu as a Newly Wedded Bride

Sands of ruby, beryl, diamond, and countless other luminous jewels made the supreme river glitter

in white, dark, red, and many other colours. (8, completed)

Vici-dukiila $ata-patra-vaktra nileksana caru-kumudvati-smita,

Arala-$aivala-visala-kest bhavyambara navyavadhur ivabhavat. (9)

The river became like a beautifully adorned new bride: her waves were a silken sari, white lotuses
her face, blue lotuses her lovely eyes, and blooming water lilies her smile; curling water-plants

formed her long hair, while her banks were splendid garments.

Praphullitam caru caturvidham mahat saroruham satpada-raji-vestitam,

Kumudvatindivara-marnju-manditam kallola-kahlada-jalam vyabhasat. (10)

Her blissful, surging waters shone with four great kinds of fully opened lotus-white, red, blue, and

yellow-encircled by rows of bees and beautifully adorned with water lilies and blue lotuses.

Yatrakarah Kaustubha-padmaraga-syamantavamsacchada-suprabhanam,

Nana-maninam atidiptikanam vitarkitarka-pratimas ca Sarkarah. (11)

There lay mines of Kaustubha-like gems, rubies, Syamantakas, vams$acchada stones, and many

other intensely radiant jewels. The gravel itself shone with a brilliance comparable to the sun.

Cakranga-datyuha-sarari-hamsah sadara-kadamba-jala-kukkutadayah,

Kridanti vridam parihrtya sarve vasanti yatrakala-paksinah. (12, continues)

Chakravakas, waterfowl, sarari birds, swans, kadambas with their mates, water-cocks, and many

other birds abandoned all shyness and played upon the river.
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SOURCE SCAN 036 Chapter Three: The Jeweled Bank of the Sarayu

Chapter Three - Creatures at Peace

All the birds of the eternal spring sported freely upon the Sarayu with their mates, making its waters

resound with joyous calls. (12, completed)

Kambiika-sambuika-hrasvas ca Suktika vamanti muktam bhujagas ca kacchapah,

Anyonya-dvesadi-rahita vicarah pibanti piyusa-nibhani kani. (13)

Conches, snails, and even the smallest shells cast forth pearls. Serpents and tortoises, free from
mutual hatred and every other hostility, moved together in harmony and drank waters resembling

nectar.

Vanam vanam kamala-mukhair vikasitam kunda-vrnda-mallikabhih,

Smita-rucirakrtav anindau parasparenajita-sriya ca. (14)

Forest after forest bloomed with lotus-like faces, clusters of kunda, and jasmine. Amid them the
faultless Divine Couple appeared in lovely, smiling forms, each surpassing yet enhancing the other’s
beauty.

Hanuman then praises the Sarayu:

Hari-nayana-saroja-vilasa-karini pranatesu pranatesu prasanne,

Jagat-prakataiva vidambane Sri-Sarayii tvam vara-varnini prasida. (15)

O beautiful Sri Sarayu, who makes the lotus eyes of Hari blossom and is gracious to all who bow
before you: you reveal the mystery hidden by the apparent world. I bow to you; be pleased with me.
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SOURCE SCAN 037 Chapter Three: The Jeweled Bank of the Sarayu

Chapter Three - The Hidden Ashoka Grove

Tava jalajam patita yena khagadyah prana-mocana-krte pi,

Tat-ksanad Brahma-Rudra-Vasudendra-vandita bhavanti. (16)

Birds and other creatures that fall into your waters and give up their lives there are, in that very
instant, honoured by Brahma, Rudra, the Vasus, Indra, and the other gods.

Tan-madhye ‘Soka-vanika divya-padapa-sankula,

Praphullita caruvati Srimad-bhramara-malini. (17)

Within the sacred circle of the Sarayu stood the Ashoka grove, crowded with divine trees, radiant

with beautiful blossoms, and adorned with splendid garlands of bees.

Jyotismati manidvipavati prema-prada sati,
Rama-priya cakra-rupa hari-netra-bhavavrta. (18)

Luminous and filled with jeweled islands, the holy grove bestowed divine love. Dear to Rama and
formed as a sacred circle, it was enclosed by the loving glances of Hari.

Tatra cintamani-bhumir vanchadhika-phalaprada,

Yad gatva na nivartante pranino bhagya-gauravat. (19)

Its ground was composed of wish-fulfilling gems and granted fruits greater than one could desire.

Fortunate beings who reached that place never returned to worldly existence.
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SOURCE SCAN 038 Chapter Three: The Jeweled Bank of the Sarayu

Chapter Three - Beyond the Brahma-Jyoti

The wish-fulfilling ground of the Ashoka grove bestowed more than the heart could ask, and those
who reached it through the majesty of divine good fortune did not return to the world. (19,
completed)

Tatra gulma-lata-vrksa vajra-sarah sphurat-tvacah,

Prasara-patra-tilakah padmaraga-prasunakah. (20)

Its shrubs, vines, and trees possessed diamond-like substance and gleaming bark. Their spreading

leaves formed ornaments, and their blossoms shone like rubies.

Premamrta-rasath purnany anantani phalani hi,

Kevalam rasikanam vai jivanaj jivananti ca. (21)

Their countless fruits were filled with the nectar of divine love. They were the food, vitality, and very

life of the rasikas alone.

Nirmala vatika ramya vedadibhir agocara,

Yogi yoga-sunispanno yaj-jyotisi nimajjati. (22)

This pure and delightful grove lies beyond the reach of the Vedas and other scriptures. Its radiance
is that into which the yogi perfected in yoga finally becomes immersed.

Paramananda-dhamastu brahma-jyotirbhir avrta,

Taj-jyotir-bhedane sakta rasika rasa-vedinah. (23)

Although this abode of supreme bliss is veiled by the radiance of Brahman, rasikas who truly know

rasa possess the power to pass through that encircling light.
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SOURCE SCAN 039 Chapter Three: The Jeweled Bank of the Sarayu

Chapter Three - The Cintamani Throne

Only devotees absorbed in the rasa of Sita and Rama and wholly offered to supreme bliss can cross

the enveloping brahma-jyoti. (23, completed)

Rama-prasadad anyesam gamanam na bhavet kada,

Taj-jyotisah prana-rupi rajate Sitaya saha. (24)

No one can ever pass beyond that radiance by any means other than Rama’s grace. At its heart

shines Rama with Sita-the Supreme Brahman who is the very life of the brahma-jyoti.

Santanaka-taror chaye divya-mandapa-mandite,

Maharhais toranaih samyag vestite mani-malakaih. (25)

Beneath the shade of a wish-fulfilling santanaka tree stood a divine pavilion, perfectly adorned with
priceless archways and encircled by garlands of jewels.

Nana-prasuna-gandhadhye dhupa-vasaih suvasite,

Cintamani-mahapithe lasan-mani-ganaricite. (26)

Rich with the fragrance of many flowers and perfumed by exquisite incense, a great throne of

cintamani gems shone there, inlaid with brilliant hosts of jewels.

Padma-divyarka-sarikase drsti-vibhrama-karake,

Komalastarane subhre virajete sura-dampati. (27, continues)

Upon a pure and tender covering, luminous like a divine sun upon a lotus and so beautiful that it
dazzled the sight, the heavenly Husband and Wife sat enthroned.
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SOURCE SCAN 040 Chapter Three: The Jeweled Bank of the Sarayu

Chapter Three - The Source of the Worlds

Sita and Rama shone upon the beautiful cintamani throne, whose radiance bewildered the eyes like

a divine sun rising from a lotus. (27, completed)

Tayoh kataksa-matrena brahmandanam sahasrasah,

Avirbhavas tirobhavo bhavaty api na saméayah. (28)

By a single sidelong glance from the Divine Couple, thousands upon thousands of universes arise

and disappear. Of this there is no doubt.

Mahasambhu-sahasrasya mahabrahma-satasya ca,

Srsti-sthiti-layanam ca karta Sri-Raghunandanah. (29)

Sri Raghunandana is the source of thousands of Mahashambhus and hundreds of Mahabrahmas,

and the cause of their creation, preservation, and dissolution.

Ramate Sitaya sardham premna prema-rasaspadah,

Hasya-lasya-kataksais ca modayan Janakatmajam. (30)

Rama, the very abode of love’s rasa, sported lovingly with Sita, delighting Janaka’s daughter
through laughter, graceful play, and sidelong glances.

Asrjad visva-srk suvrata-sabha-manasodbhavam,

Durnivaram sucarv-angam Ratya saha Raghiittamah. (31)

Then Raghuttama, creator of the universe, brought forth from his mind the irresistible, exquisitely
formed god of love together with Rati.
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SOURCE SCAN 041 Chapter Three: The Jeweled Bank of the Sarayu

Chapter Three - The Awakening of Divine Desire

Drdha-vrata-vrata-haram a-kita-brahma-mohanam,

Prastuina-capa-trigunam vibhrat pafnicesubhth saha. (32)

The god of love, who can break the vows of even the most resolute and enchant every being from the
smallest insect to Brahma, appeared carrying his triple-strung flower bow and five flower-arrows.

Dampatyoh sampratam cittam mohayan tatra kanane,

Priyah priyam kataksena ksiptenakalanena ca. (33)

There in the grove he enchanted the hearts of the Divine Husband and Wife. The Beloved drew his

beloved toward him with a sidelong glance, and she answered his attraction.

Bodhayamasa tam premna svecchaya ramanecchaya,
Raghuvamsa-yasas-candrah kantabhih sahitam hi tam. (34)

Moved by love and the free desire for amorous play, Rama-the moon of the fame of Raghu’s line-
communicated his wish to Sita in the presence of her companions.

Ramasya hrd-gatim jiatva Janaki svangato ’srjat,

Naryo stadasa-sahasram astottara-satair yutam. (35)

Understanding the movement of Rama’s heart, Janaki manifested from her own body eighteen

thousand one hundred and eight women.
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SOURCE SCAN 042 Chapter Three: The Jeweled Bank of the Sarayu

Chapter Three - The Manifestation of Sita’s
Companions

Vahni-$uddhah su-kanicanabhah sarvabharana-bhusitah,
Kisoryah paramahlada-jananyah paramadbhutah. (36)

Pure as fire and radiant like fine gold, adorned with every ornament, the companions appeared

eternally youthful and supremely wondrous, awakening the highest delight.

Rupa-yauvana-salinyo malinyah padma-locanah,

Nana-gunadhyas ca vidyah kama-$astra-visaradah. (37)

Endowed with beauty and youth, garlanded and lotus-eyed, they possessed innumerable virtues and
arts and were deeply learned in the science of divine love.

Nanangita-samayukta Rama-prema-prapuritah,

Tatra kascit padma-gandhah kascic ca malati-saurabhah. (38)

Skilled in many kinds of song and filled completely with love for Rama, some gave forth the

fragrance of lotus and others the perfume of malati blossoms.

Mallika-gandhavatyas ca ketaki-saurabhanvitah,

Patalamodavatyas ca kascit kasmira-saurabhah. (39)

Some bore the fragrance of jasmine, others the scent of ketaki; some were perfumed like patala

flowers, while others gave forth the fragrance of saffron.
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SOURCE SCAN 043 Chapter Three: The Jeweled Bank of the Sarayu

Chapter Three - Rama Manifests the Youthful
Companions

Sarva-gandha-yutas canya mada-vihvala-locanah,

Sitabha asitabhas ca kascit ksata-javah subhah. (40)

Still others combined every fragrance and cast glances made restless by love. Some were fair, some

dark, and some auspiciously radiant with the crimson hue of the red lotus.

Nirdagdha-kanakabhanga nana-varnas ca kotisah,

Mukhyas tenadhika ramya dasyas tasam sahasrasah. (41)

Millions appeared in many colours, some with limbs like highly refined gold. Their principal leaders

were more enchanting still, and each was served in turn by thousands of attendants.

Ekaikasah prayatnena sevante ‘niSam uttamabh,

Drstva ta Bhagavan Ramo ramanecchur abhud vibhuh. (42)

These excellent companions served one by one, diligently and without cease. Seeing them, the all-

powerful Lord Rama desired to begin the divine play.

Atma-svariipan anugams ca vyasrjat purusan varan,
Syamalan sasmitamukhan sarvabharana-bhiisitan. (43)

Rama then manifested excellent youthful men from his own essential form, each perfectly suited to

his companion: dark-complexioned, smiling, and adorned with every ornament.

Kisoran kamaniyams ca kama-vidya-visaradan,

Rasasvadanugunams ca kirita-kundalanvitan. (44, continues)

They were eternally youthful and captivating, accomplished in the art of divine love, perfectly suited
to the relishing of rasa, and adorned with crowns and earrings.
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SOURCE SCAN 044 Chapter Three: The Jeweled Bank of the Sarayu

Chapter Three - The Rasika Hero

The youthful companions manifested by Rama were exquisitely beautiful, learned in the arts of love,

fitted to every mode of rasa, and adorned with crowns and earrings. (44, completed)

Te sarve vipinam drstva Sobhamanam manoramam,

Kamabhi-bana-samviddha matta-gana-samutsukah. (45)

Beholding the radiant, enchanting forest, all those companions were pierced by the flower-arrows of

divine desire and became eagerly absorbed in ecstatic song.

Vidyun-mukha-sri-madhu-mudritayor rasika-nayako jayaty anantatma-padah,

Jalada-patala-nilo vividha-rati-vidya-nagaro Ramah. (46)

Victory to Rama, supreme hero of the rasikas: dark as a mass of rainclouds, lovely-faced as the
moon amid lightning, able to assume boundless forms, and consummately skilled in every art of

divine love.

Thus ends the Third Chapter of the supremely secret Sri Hanumat Sambhita, the great festival of the

maharasa, in the dialogue between Hanuman and Agastya.

The printed edition further identifies the commentary as the Sri Sitarama-rahasya-prakasika,
composed by Srimad Devacharya Vanshavant Sr1 Swami Priyasharanji Maharaj-known as
Madhukar, “the Honeybee”-and devoted to the lotus feet of Sri Janaki.
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SOURCE SCAN 045 Chapter Four: The Forest Awakens to Rasa

Chapter Four - The Forest Awakens to the Rasa

Agastya said:

Suskam karna-bilam megha tava vaca su-varina,

Puraya tvam mahabhaga sadanugraha-bhagyatah. (1)

O greatly blessed Hanuman, compassionate cloud of grace, fill the dry hollows of my ears with the

beautiful water of your speech.

Hanuman said:

Kuhu-kuhu-nada-ratan muhur muhur natan natas cuta-navankuresu,

Unmatta uta kaka-bhrtah pramattah priyah priyayah kalanam karoti. (2)

The intoxicated cuckoo, beloved of his mate, danced again and again among the tender mango

shoots. Calling “kuhu, kuhu,” he poured forth a lovely, playful song.

Nrtyanti mattah Sikhinah samantad gayanti gitam Suka-sarikadayah,

Anye dvijas caru-mukhair udaram mukhais ca vadyan abhivadayanti. (3)

All around, enraptured peacocks danced with their lovely mates. Parrots, mynas, and other birds

sang, while still others seemed to play varied instruments through their melodious voices.

Adrsta-purvas ca mrgas ca gavo grasam jajaksur abhitas tada kila,
Drstva Raghunam pravara-prabhavam ardham samasnanti tyajanti cardham. (4,

continues)

Deer and cows, beholding the unprecedented glory of the foremost of Raghu’s line, forgot their
grazing. They ate only half of each mouthful and let the other half fall.
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SOURCE SCAN 046 Chapter Four: The Forest Awakens to Rasa

Chapter Four - Even the Animals Enter Absorption

Overcome by Rama’s unprecedented splendour, the grazing deer and cows stopped with their food

half-eaten. (4, completed)

Nimesa-hinod-dha-mukhah samantad visana-karnau krtavanta ekam,

Muficanti netrair jala-bindum uttamam stabdhani romani sad-indriyani. (5)

They stood on every side without blinking, faces lifted upward, ears and horns appearing as one.
Tears streamed from their eyes; their hair and all six faculties became motionless in devotional

absorption.

Drstvadbhutam rasa-rasam manojiiam yogiva bhogi gata-deha-buddhih,

Vinihsrtardho vivarad dharaya niscestito bheka-nimagno bhogah. (6)

A serpent, half-emerged from its earthen hole in search of a frog, saw the wondrous and enchanting

rasa. Like a yogi who has lost all awareness of the body, it became utterly still and submerged in
bliss.

The commentator notes that this makes a philosophical point visible: subtle desire ceases when the
independently directing Supreme Self is encountered through the divine name, form, play, and
abode.

Kacic ca pancanana-madhya-madhya maleva bala priya-kantha-lagna,

Abhram parisvajya lateva caficala Syamacalad iva mrta-hema-dhara. (77, continues)

One slender-waisted maiden clung to her beloved’s neck like a garland. Embracing his cloud-dark
form like a golden vine, she resembled a shining stream of molten gold descending a dark

mountain.
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SOURCE SCAN 047 Chapter Four: The Forest Awakens to Rasa

Chapter Four - Moonlight Among Dark Clouds

The golden-complexioned beloved, clasped about Rama’s dark form, shone like a stream of gold

pouring from a blue-black mountain. (7, completed)

Kacid rama ramaniya-vesa kamavasad Rama-mukham cucumba,

Muda $arac-candramasah sakasat sudham yayace ca cakorika kim. (8)

One beautifully adorned maiden, overcome by love, kissed Rama’s face. Was she a chakori joyfully

begging nectar from the full autumn moon?

Navyasu bhavyayuta-savya-daksine bhujau dadau caru-gale priyayah,

Svarnadri-madhye patita yathacala dhara dvidha bhumi-Kalindajayah. (9)

Amid ten thousand lovely young companions to his right and left, Rama placed both arms around
the beautiful neck of his beloved. They shone like the two moving streams of the Yamuna falling

between mountains of gold.

Utphulla-tapiccha-samam sphurad-vapur nitambini-madhyagatam subha-pradam,

Vibhati tan Manmatha-citta-mardanam yatha taruh svarna-latabhir avrtah. (10)

Standing among the graceful women, Rama’s auspicious, radiant body-dark like a fully opened
peacock feather and able to humble even Kama-shone like a dark tree wrapped in golden vines.

Karabhijna kare samjinam viditva kvacit kuiijagata su-bala,

Kamakula Rama-mukham niriksati hriya kificin na vadati. (11, continues)

One lovely maiden understood the secret sign made by Rama’s hand and entered a secluded bower.

Gazing at his face, overwhelmed by love, she stood too shy to speak.

97



48

Original source - Scan 48 of 116




SOURCE SCAN 048 Chapter Four: The Forest Awakens to Rasa

Chapter Four - Intimate Play in the Bowers

Having followed Rama’s hand-sign into a bower, the maiden gazed upon his face but, overcome by

modesty, could say nothing. (11, completed)

Kacic ca bala vimale nikufije sukhena Ramam parirabhya sasmita,

Niriksati caru-mukham $riyayutam punah punas cumbati sadarena. (12)

In a pure and secluded bower, another maiden gently embraced Rama with a soft smile. Gazing

upon his beautiful, radiant face, she kissed him again and again with loving reverence.

Kanta-mukham viksya Raghuttamena vithasya padmananam atmanah tatah,

Punah katham sankucitam ca cumbane drstva sarac-candramasah prakasam. (13)

Rama smiled with his own lotus face, radiant as the autumn moon, and looked upon his beloved.
Seeing her hesitate shyly to kiss him again, he wondered at her sweet reserve.

Varanani varananam muda virajate kada kuhu-ksapantare kim udgata sucandrika,
Vidagdha-caru-nagara-vratau rasa-priyau kvacid yatha navina-niradath samacitau su-

bhudharau. (14, continues)

The moon-faced beloved shone beside her noble lover. Was she lovely moonlight rising within the
dense darkness of the rainy season? The refined and graceful pair, devoted to the vow of rasa,

resembled golden heights enclosed by fresh rainclouds.
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SOURCE SCAN 049 Chapter Four: The Forest Awakens to Rasa

Chapter Four - The Dance of Sita and Rama

The fair beloved among Rama’s cloud-dark forms appeared like moonlight rising in the deep
darkness of the rainy season. Filled with the joy of play, she sang of her beloved’s deeds. (14,
completed)

Surangana-narangana-samira-pannagangana-gane varangana pada-tvisa vinirjita
subhamini,
Priya priyena vidhrta pranrtyati Suci-smita vilola-pancavya-nya-sat-patancalam

sucaricala. (15)

Sita, supreme among women and surpassing the splendour of celestial maidens, royal women, and
daughters of the serpent race, was held by both hands by her beloved. Smiling purely, she danced so
gracefully that every fold and border of her garments trembled in beauty.

Nrtya-sramayah Sithili-krtangaya malli-prasunani patanti kesat,

Apturva-sobham nitaram prapedire jalopalanam vikiranti meghah. (16)

As her limbs relaxed from the exertion of dancing, jasmine blossoms fell from her hair. They
created an unprecedented beauty, like hailstones scattered from a raincloud.

Alola-pani-carana smita-drg-vibhangi vibhrac-calad-valaya-kankana-nupuradin,

ASlista-kantha-kucako Janakatmajaya Ramo raraja bhava-nataka-natya-vesah. (17)

With hands and feet moving in rhythm, smiling eyes casting expressive glances, and bracelets,
bangles, and anklets ringing as they swayed, Rama embraced the neck and breast of Janaka’s

daughter. He shone as the supreme dancer upon the theatre of existence.
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SOURCE SCAN 050 Chapter Four: The Forest Awakens to Rasa

Chapter Four - The Dance of Sita and Rama

Rama’s body shone darkly, with the lovely radiance of a fresh raincloud. On his left he held Janaka’s

daughter, who gleamed like a motionless vine of lightning against that cloud. (17, completed)

Lasal-lalita-nirada-dyuti-dalad-vapuh Syamalam

Dadhat susthira-tadil-latam Janaka-nandinim vamatah. (18)

Dark as a newly opened raincloud and radiant with gentle beauty, Rama bore Janaka’s daughter at

his left like a steady streak of lightning.

Kalita-kamala-kautukam nija-janasya sanjivanam

Harat-hara-ripor mano rasika-mauli-malam bhaje. (19)

I worship the crown-garland of connoisseurs of divine love: he playfully holds a lotus, restores life
to his own devotees, and steals even the mind of Love-the adversary of Hara.

Ramasya vame dakse ca rajate matta-kamini,

Yatha sutrair marakatam vestitam puratam bahih. (20)

Love-intoxicated women shone on Rama’s left and right, like an emerald set about and enclosed in

gleaming gold.

Mrdanga-murali-vina-panavanaka-jharjharan,

Vadayanti prayatnena nana-yantras ca nartkah. (21, continues)

The women carefully played mrdangas, flutes, vinas, small drums, kettledrums, cymbals, and many
other instruments.
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SOURCE SCAN 051 Chapter Four: The Forest Awakens to Rasa

Chapter Four - The Rasa Celebration

With great skill, the women filled the bowers with the sound of mrdangas, flutes, vinas, drums,

cymbals, and many other instruments. (21, completed)

Sapta-svarena gayanti chollakyam raga-raginih,

Madhuryena vararhena vidagdha Rama-sad-gunan. (22)

The accomplished singers used the seven notes to unfold varied melodies and their feminine modes.

With incomparable sweetness, they sang of Rama’s noble virtues.

Tena vadyena ganena mohito Raghunandanah,

Sva-gunena guna-grahi kamini-kamanaspadah. (23)

Enchanted by that music and song, Raghunandana-the discerning appreciator of excellence, whose
own virtues make him the object of every loving woman’s desire-became wholly absorbed in delight.

Priyaya sahitah premna hasya-lasye mano dadhe,

Rasajire rasavesat karayamasa mandalim. (24)

Together with his beloved, he lovingly gave his heart to smiling dance and graceful play. Immersed

in rasa upon the dancing ground, he formed the dancers into a circle.

Ranayan nupurau pade kvanayan kankanau kare,

Kalayan kinkinim katyam valayan vadayan muhuh. (25, continues)

Anklets rang upon his feet and bracelets chimed upon his wrists; the little bells at his waist sounded
while his bangles beat out their music again and again.
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SOURCE SCAN 052 Chapter Four: The Forest Awakens to Rasa

Chapter Four - The Rasa Celebration

As the dance quickened, anklets rang at the feet, bracelets chimed upon the hands, and the girdle’s

little bells and circling bangles sounded again and again. (25, completed)

Nila-pitambara-dharau sragvinau ca suci-smitau,

Virajete mahapithe tumule rasa-mandale. (26)

Clad in blue and yellow garments, garlanded and smiling with spotless joy, Sita and Rama shone

upon the exalted seat amid the jubilant circle of the rasa.

Sarvah sarve pranrtyanti nrtyayanti parasparam,

Gayanti gayayantyas ca nandanti nandayanti ca. (27)

Every woman and every companion danced, and each inspired the others to dance. They sang and
made one another sing; they rejoiced and caused one another to rejoice.

Lolalakah parisrantya veni-sreni-virajitah,

Vanka-tatanka-dharinyo ganda-mandala-manditah. (28)

Wearied by dancing, their loosened curls swayed around rows of shining braids. Their curved

earrings moved against their cheeks, adorning the lovely circles of their faces.
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Chapter Four - The Rasa Celebration

Tabhth parama-harsena ramate Raghunandanabh,

Yatha purna-sasi tara-vestito bhati nirmalah. (29)

Raghunandana delighted with them in supreme happiness. Surrounded by those radiant
companions, he shone like the stainless full moon encircled by stars.

Evam priyah prayatnena prapya Rama-rasotsavam,

Na tyajanti priyam kantam tatha ranko lalamakam. (30)

Having at last attained the festival of Rama’s divine love through devoted effort, the beloved
companions would not leave their cherished lover-just as a pauper who has found a priceless jewel
will never let it go.

Bhajami Sarayi-tiram asritam Raghunandanam,

Sita-saha-maharasa-rasikam natinam Harim. (31)

I worship Raghunandana, who dwells upon the bank of the Sarayu: Hari, the consummate dancer

and connoisseur of the great rasa celebrated with Sita.

Smaravesakulam cittam natya-gitot-sukam param,

Ananta-sakhibhir yuktam Ramacandram bhajamy aham. (32)

I worship Ramachandra, whose heart is stirred by the ecstasy of love, who delights supremely in

dance and song, and who is surrounded by countless companions.
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Chapter Four - The Eight Heroines

Narma-priyam rasantarmam narma-vakyam narma-caturam,
Narma-priya-priya-yuktam bhajami Raghuvamsajam. (33)

I worship the descendant of Raghu, lover of tender jokes and inwardly immersed in rasa, clever in
playful speech and united with beloved companions who delight in such loving sport.

Kacid viraha-santapta nitantam kantam uttamam,

Na jahati priyam tena yatha prosita-bhartrka. (34)

One heroine, long scorched by separation, would not leave her most excellent beloved after
regaining him. She embodied the prosita-bhartrka, the faithful lover whose husband has been far

away.

Kacid drstva priyam kabhir bhuktam lanichana-lafichitam,

Chalamana catu-vakyena khanditevacaraty aho. (35)

Another saw upon her beloved the telltale marks of pleasure enjoyed with someone else. Feigning

anger despite his coaxing words, she behaved like the offended khandita heroine.

Kacit priyam pranamati prag uktva capriyam hriya,

Punah prasattaye sati kalahantarita yatha. (36)

Another, ashamed of the harsh words she had spoken earlier, bowed before her beloved to win back
his favour. Thus the virtuous maiden became the kalahantarita, separated from him by a lovers’

quarrel.
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Chapter Four - The Eight Heroines

Kacic ca sanketa-kunjantar-gata tatra na pasyati,

Priyam sakhyam bhartsayitva vipralabdheva bhamini. (37)

One radiant maiden went from her own bower to another appointed as their meeting place. When
she did not find her beloved companion there, she reproached him like the disappointed

vipralabdha heroine.

Kacit kunijja-gata bala tatradrstva priyam svakam,

Virahanala-taptanga bhavaty utkanthita yatha. (38)

Another young woman entered her bower but did not see her own beloved. Her limbs burned in the
fire of separation, and she became the yearning utkanthita heroine.

Kacin malam granthayanti gayanti priya-cestitam,

Puspa-Sayyam sajjayati yatha vasaka-sajjika. (39)

Another wove a garland while singing of her beloved’s charming deeds and prepared a bed of

flowers, like the vasaka-sajjika who adorns herself and her chamber for his arrival.

Kacit priyam na tyajati ksana-matram urah-sthalat,

Pranat param asangopyam yatha svadhina-bhartrka. (40)

Another would not release her cherished beloved from her breast for even a moment, guarding him
as something dearer than life itself. She was like the svadhina-bhartrka, whose lover remains

wholly devoted to her.
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Chapter Four - The Companions’ Loving Service

Kacit kantarthini kantam uddisya gacchati drutam,

Kunjat kunijjam pravisati yathabhisarika muda. (41)

One lover, longing for her beloved and intent upon finding him, joyfully hurried from bower to
bower like the bold abhisarika who goes out to meet her lover.

Kacin manavatim balam pranayena vasikrta,

Prayatnas cety aha vacyams catu-vakyatah. (42)

With great effort and artful, coaxing words, one companion brought a proudly offended maiden

back under love’s gentle sway and spoke to her persuasively.

Hava-bhava-prabhavajiia Ramagre kapi sasmita,
Gana-yuktair maha-vadyais tosita rasa-mandale. (43)

Another, expert in the power of gesture and expression, smiled before Rama. Amid the rasa circle
she was delighted by the magnificent instruments joined with song.

Kacic camara-hasta ca kacid vyajana-hastaka,

Sugandha-malya-hasta ca sthita kamala-hastaka. (44)

One companion stood with a fly-whisk in hand, another with a fan; one held a fragrant flower

garland, and another stood bearing a beautiful lotus.
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Chapter Four - The Companions’ Loving Service

Svarnadhare jalam kascit krtva kautithalanvitah,

Mistannai$ ca samayuktam kascit kancana-bhajanam. (45)

Some eagerly brought water in vessels of gold, while others carried golden dishes filled with sweet
delicacies.

Kacid ghatam kare dhrtva purna-maireyakam rahah,

Avyagragre prema-yuta dadrse Raghavam muda. (46)

One carried in her hand a jar filled with maireya, a fragrant festive drink. Calm and full of love in

that secluded place, she joyfully came before Raghava and gazed upon him.

Sitatapatram kascit tu dhrtva tambulam uttamam,
Kunkumagara-kasturi-candanadyaih prapuritam. (47)

Some bore a white parasol, while others carried excellent betel prepared with saffron, aloe perfume,
musk, sandalwood, and other fragrant ingredients.

Kandorakam dhrtas canya Rama-seva-parayanah,

Nana-yantra-karah kascid ingitajina manoramah. (48)

Other lovely companions, wholly devoted to Rama’s service, held kandoraka service-vessels; still

others carried varied instruments and understood his slightest gesture.
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Chapter Four - The Ocean of Rasa

Sevantyo "har-ahah pritya sasitam Raghunandanam,

Rasesvaram niriksanti sad-bhaktya bhakta-vatsalam. (49)

Serving Sita and Raghunandana lovingly day after day, the companions gazed with pure devotion
upon the Lord of the rasa, who is ever tender toward his devotees.

Hanuman now turns inward and addresses his own mind: “O mind, bathe in the ocean of Sita and
Rama’s rasa.”

Rasarnave sukha-jale caru-prema-tarangair ankite,

Stri-ratnanam hetor majja mano Ramacandrasya rase. (50)

O my mind, plunge into Ramachandra’s rasa: an ocean whose waters are bliss, beautifully marked

by waves of love, and cherished for the jewel-like women who move within it.

Sarasa-nikase prema-jalaih paripurne svarnangyah,

Vikasitanana-kamalam pibati yatra madhuvrato Ramah. (51)

There, in the fountainhead of rasa, filled with the waters of love flowing from women whose limbs
shine like gold, Rama becomes a honeybee drinking deeply from their blossoming lotus faces.

Ramo rastka-$asivadano vilasann atirata-$ranta-ceta vai,

Dalitam Janakaja-sadane tatra kim u nirafijano vibhati sma. (52, continues)

In Janaka’s daughter’s palace, moon-faced Rama-the stainless connoisseur of love-sportingly
shone, his heart delightfully wearied by the intensity of their loving play. Who could describe the

incomparable splendour revealed there?
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Chapter Four - Closing Praise of Sita and Rama

In Sita’s palace, the spotless and moon-faced Rama shone as the supreme connoisseur of love. After
the intensity of their intimate play, the divine couple rested in a beauty beyond description. (52,
completed)

Vilasad-alasa-netram Rama-gatranuraktam suruci-mukha-padme sveda-bindun
dadhanam,
Sithila-kuca-kaca-$rim vibhratim bhrajamanam namati Janaka-putrim prema-

samvardhanim tam. (53)

I bow to that radiant daughter of Janaka, whose lovely eyes are languid from amorous play, whose
whole being clings in love to Rama’s body, and whose beautiful lotus face bears beads of

perspiration. With loosened bodice and hair she shines, ever increasing her beloved’s love.

Amala-kamala-netram Janaki-prema-patram sajala-jalada-gatram pita-vastram
dadhanam,

Urasi vana-ja-malam Kaustubhasakta-kantham smita-rucira-vikasam Ramacandram
bhaje ‘ham. (54)

I worship Ramachandra, whose eyes are spotless lotuses, who is the cherished vessel of Janaki’s
boundless love, whose body resembles a rain-laden cloud, and who wears a yellow garment. A
garland of forest flowers rests upon his breast, the Kaustubha jewel adorns his neck, and a beautiful

gentle smile unfolds upon his face.

Thus ends the fourth chapter of the Hanumat Sambhita, the supremely secret teaching on the great

festival of the maharasa, in the dialogue between Hanuman and Agastya.

The printed Hindi exposition identifies the edition as the work of the rasika teacher Sri Sitarama
Sarana Ji Maharaja of Madhukar, in the lineage of Sri Agra Deva Acarya, and closes the chapter

under the title Sr1 Hanumat Sambhita.
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Chapter Five - The Water Festival in the Sarayu

Agastya said:

Tavananad vakya-prabhava-prabhakarat praphullitam mad-dhrdayam saroruham,

Sita-sakhibhih saha yat sampratam milindavan nandati Ramabhadrah. (1)

The sun of speech rising from your mouth has made the lotus of my heart blossom. Tell me now of

that place where Ramabhadra rejoices like a honeybee among Sita and her companions.

Hanuman said:

Srantam kantananam kantam svedena paripiiritam drstva Ramah,

Prahrstatma majjanaya mano dadhe. (2)

Seeing the lovely face of his weary beloved covered with perspiration, Rama’s heart filled with joy
and he resolved that they should bathe.

Tah sarvah pramuditas tatra bhagavantam Raghuttamam,

Nanabharana-sampanna vestitah snana-cetasah. (3)

All the companions, adorned with varied ornaments and delighted at the thought of bathing,

gathered around the blessed and supreme Raghava.

Nrtya-vadyaih sumadhurair akirnau chatra-camaraih,

Gacchantau bhasamanau hamsa-kufnjara-gaminau. (4, continues)

Sita and Rama proceeded amid sweet music and dancing, shaded by parasols and attended by fly-
whisks. Their stately gait combined the grace of swans with the majesty of royal elephants.
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Chapter Five - Arrival at the Sarayu

With music, dancing, parasols, and fly-whisks surrounding them, the divine couple shone as they

walked toward the river with the graceful majesty of swans and elephants. (4, completed)

Praptau tau salilabhyasam sat-tarangair upasobhitam,

Gandhavantam sSriya justam kama-sandipa-karakam. (5)

The two reached the water’s edge, beautified by lovely waves, fragrant and filled with splendour-a

place that kindled the tenderness of love.

Sarayis tam priyam drstva Janakyalingitam vibhum,

Sitalena sugandhena jalena pada-pankajam. (6)

The Sarayu beheld her beloved Lord embraced by Janaki and washed his lotus feet with her cool,
fragrant waters.

Pujayitva prasunena jalajena prapujya vai,

Nanopacara-naivedyath pujayam asa sa sati. (7)

That faithful river-goddess worshipped him with flowers and water-born lotuses, then honoured

him lovingly with many offerings, services, jewels, and food.

Tatah parama-harsena Janakya saha Raghavah,

Kridayan vari-madhye ca yatha matta-matangajah. (8, continues)

Then Raghava, filled with supreme delight, entered the water with Janaki and sported there like a
joyful, love-intoxicated elephant.
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Chapter Five - Water Play

Raghava entered the Sarayu with Janaki in supreme happiness and roamed through the water with

her like a joyous royal elephant. (8, completed)

Sakhibhih sahito bhati bhagavan sarva-kamadah,
Kacit kare karam dhrtva hy agadhe praksipan muda. (9)

The Lord who fulfils every loving desire shone among the companions. Taking one maiden by the

hand, he joyfully drew her into the deep water.

Kacic ca ketavatya Ramange nipataty aho,

Kacic tirat prapatati jale kacin nimajjati. (10)

What wonderful play! One mischievous companion leapt upon Rama’s body; another plunged from
the bank, while yet another disappeared beneath the water.

Yantrita bahu-yantrena kacit kamala-locana,

Kacit sificayanti kara-muktena varina. (11)

One lotus-eyed maiden was caught in the living snare of Rama’s arms, while another splashed her

beloved with streams of water flung from both hands.
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Chapter Five - Water Play

Parasparam jala-kanan sificayanti varanganah,

Kacij jalam kara-padais tadayanti muhur muhuh. (12)

The beautiful women sprinkled one another with droplets. Some beat the water again and again
with their hands and feet, sending showers through the air.

Mahan $abdo bhavat tatra samudra-mathane yatha,

Kacit santarayan premna kacic corasit karayat. (13)

A tremendous sound arose, like the tumult of the churning ocean. One swam forward, full of love,

while another pressed heart to heart in a close embrace.

Nipatya ca mahagadhe prahasya Raghunandanah,
Kacin magna-bhayat kantam gadham alinganam dadau. (14)

Laughing, Raghunandana plunged into the deepest water. Afraid that she might sink, one maiden
clasped her beloved in a tight embrace.

Kacit pravaha-patita tarangair varitamsuka,

Hriya nayati nikatam sankatam bahu manyate. (15)

One companion was caught in the current, and the waves displaced her garment. Too ashamed to

come near, she regarded her predicament as a grave danger.
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Chapter Five - Water Play

Tam tu kacit kare dhrtva canita Raghavantike,

Lajjayadho-mukhi bhutva nimajjati jale ‘'male. (16)

Another companion took the embarrassed woman by the hand and brought her near Raghava.
Overcome with modesty, she lowered her face and submerged herself in the clear water.

Cibuke dvangulim dattva gandam gande niyujya tah,

Yatha kamala-vakrante cancarikas cucumbire. (17)

They placed two fingers beneath the chin, pressed cheek to cheek, and kissed like bees settling upon

the curved petals of a lotus.

Susnata varibhih klinna niraha vivrtanata,
Rukmangi siksma-vasana nagna magna jale punah. (18)

One golden-limbed woman had bathed completely; her fine garment, drenched and clinging, left
her form almost uncovered. Ashamed at appearing naked, she quickly sank beneath the water once

more.

Evam nanavidhanena kridayitva punah punah,

Uttasthau tiram atulam tabhih saha vilasa-krt. (19)

After sporting with them again and again in many different ways, the master of loving play emerged

with the companions upon the incomparable riverbank.
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Chapter Five - The Jeweled Bower

Sarvabhir lalibhis tatra cabhati jaya-sabdakam,

Tato manjulakam kunjam pravisya paramadbhutam. (20)

Surrounded by all the playful companions, the divine couple entered a supremely wondrous and
beautiful bower, which resounded with cries of victory.

Tatas tu sukhadam dhama gamanecchur Raghiittamah,

Hasya-lasya-vinodena prapya sthanam anuttamam. (21)

Then Raghuttama desired to proceed to the abode of bliss. Amid laughter, graceful dance, and

joyous entertainment, he reached that unsurpassed place.

Suraga-miile vimale mandape mani-mandite,
Toranair hema-kalasair mani-stambhair virajite. (22)

Beneath a splendid wish-fulfilling tree stood a pure pavilion adorned with jewels, shining with
ornamental arches, golden finials, and gem-studded pillars.

Rakayas tarane divye vistirne paramasane,

Tatra simhasanam kantam nana-manibhir avrtam. (23)

Upon a vast divine spread gleaming like the full moon stood a charming and exalted lion-throne

covered with many kinds of precious stones.

Tan-madhye sodasa-dalam parama-jyotirmayam param,

Nyavasad Raghavas tatra Sitaya saha suvratah. (24, continues)

At its centre was a supreme sixteen-petalled lotus made of pure radiance. There the noble Raghava

sat together with Sita.
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Chapter Five - The Lotus Pavilion

In the heart of the jeweled lion-throne shone a radiant sixteen-petalled lotus. Surrounded by the

foremost companions, Sita and Rama took their seat upon it. (24, completed)

Tatra kunjany anekani phullitani hi sarvatah,

Paksi-sanghas ca ninadanti tani manoharani. (25)

All around were innumerable bowers bursting into flower, and flocks of enchanting birds filled

them with melodious cries.

Vasantadi-rtavo yatra phala-puspa-samanvitah,

Nava-pallava-namragra bhramad-bhramara-vestitah. (26)

There all the seasons, beginning with spring, were present at once. The trees were laden with fruit
and flowers, their tips bending beneath tender new leaves and encircled by wandering bees.

Vahanti vatah padmani sukha-sparsa manoramabh,

Kamada kamininam ca manohladakarah parah. (27)

Delightful breezes carried the fragrance of lotuses. Their touch was gentle and blissful, fulfilling the

lovers’ desires and bringing supreme joy to their hearts.

Tat-patre sodasa-dale vayasyah santi sodasa,

Kramena tasam namani srnutam munisattama. (28, continues)

Upon the petals of that sixteen-petalled lotus dwell sixteen intimate companions. O best of sages,

hear their names in order.
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Chapter Five - The Companions of the Lotus Pavilion

O foremost sage, I shall now name the sixteen companions who dwell upon the petals of the lotus,

each radiant with the excellence of her own petal. (28, completed)

Ujjvala Kancani Citra Citrarekha Sudhamukht,

Hamsi Prasamst Kamala Visadakst Sudarsaka. (29)

They are Ujjvala, Kanchani, Chitra, Chitrarekha, Sudhamukhi, Hansi, Prasansi, Kamala,
Vishadakshi, and Sudarshaka.

Candranana Candrakala Madhurya-salini Vara,

Karpurangi Vararoha ity adyah sodasa smrtah. (30)

The remaining six are Chandranana, Chandrakala, Madhuryashalini, Vara, Karpurangi, and
Vararoha. These are remembered as the sixteen.

Tasya padmasyopadale rajante sodasanganah,

Srnu namani tasam vai mahamunivaresvara. (31)

Sixteen more radiant women shine upon the subsidiary petals of that lotus. O lord among great

sages, listen now to their names.

Sobhana Subhada Santa Santosa Sukhada Sati,

Carusmita Carurupa Carvangi Carulocana. (32)

They begin with Shobhana, Shubhada, Shanta, Santosha, Sukhada, Sati, Charusmita, Charurupa,
Charvangi, and Charulochana.

Hema Ksema Ksemadatri Dhant Dhira Dharasmrta,

Aneka-sevabhirata sevante nirnimesatah. (33, continues)

The six who complete the group are Hema, Kshema, Kshemadatri, Dhani, Dhira, and Dharasmrita.
Absorbed in many forms of loving service, they attend the divine couple without so much as
blinking.
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Chapter Five - The Circles of Companions

The sixteen companions of the subsidiary petals devote themselves unceasingly to varied forms of

service. (33, completed)

The next ring has twelve petals, inhabited by the following companions:

Ksirodabhava Bhadrarupa Bhadrada Bhavavaryjita,

Vidyullata Padmanetra Pavani Hamsagamini. (34)

Kshirodabhava, Bhadrarupa, Bhadrada, Bhavavarjita, Vidyullata, Padmanetra, Pavani, and

Hamsagamini.

Ramaniya Premadatri Kurikumangi Rasotsuka,
Etah sakhyo vasanti atra dalesu dvadasa ca. (35)

Ramaniya, Premadatri, Kunkumangi, and Rasotsuka complete the twelve companions dwelling
upon those petals.

Beyond them is another twelve-petalled circle:

Maharha Madhavi Malya Kamada Kama-mohint,
Ratiksati Nitivakti Premada KuSala Kala. (36)

Its companions are Maharha, Madhavi, Malya, Kamada, Kamamohini, Ratikshati, Nitivakti,

Premada, Kushala, and Kala.

Liladayas copadale sevante Raghunandanam,

Drsyante ca mahaprema-mattah kautuhalanvitah. (37)

Lila and Lilavati complete this circle. Drunk with the highest love and filled with joyous eagerness,
these companions serve Raghunandana upon the surrounding petals.

Tato ’sta-dala-madhye ca nana-saubhagya-samyute,

Kunjadhisthatri-sakhyas ta nrtya-sevana-tatparah. (38, continues)

Before them lies an eight-petalled lotus endowed with every beauty. Its eight presiding companions

govern the bowers and are wholly devoted to dance and service.
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SOURCE SCAN 069 Chapter Five: The Water Festival in the Sarayu

Chapter Five - The Eight Presiding Bowers

The foremost ring contains eight petals, each a distinct bower presided over by a principal

companion skilled in dancing and the intimate service of the divine couple. (38, completed)

Prathamam vesa-kuiijam tau pravistau narma-bhrt tau,

Vilasini sakhi tatra drstva RaseSvarau muda. (39)

First, the playful divine pair entered the Bower of Adornment. Its presiding companion, Vilasini,
joyfully beheld the two Lords of the rasa.

Vesam cakara sighram sa vastralankara-malyakaih,

Ubhayor vardha-rupyor anurupam subhaktitah. (40)

With beautiful devotion she quickly dressed and adorned them in garments, ornaments, and
garlands perfectly suited to the ever-increasing beauty of each.

Gatva tau Malati-kunijam Sangananda-sakhi yatah,

Tasyah sevam sangrhya tau premna paramaharsitau. (41)

They next entered the Jasmine Bower, where the companion Sangananda served them. Accepting

her loving service, Sita and Rama became supremely delighted.

Keli-kuiijantar-gatau Sriramah Sitaya saha,

Yat vrnda tatra nitya nityanande nimajjati. (42)

Then Sita and Sri Rama entered the Bower of Play. The eternal circle of companions dwelling there

is forever immersed in unbroken bliss.
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Chapter Five - The Eight Presiding Bowers

In the Bower of Play, Sita and Rama rejoiced with the eternal companion Vrinda, who remains

perpetually immersed in divine bliss. (42, completed)

Viharais tena harsena keli-kautithalena ca,

Tosayitva ca yasyam tam Kamena Kalanena ca. (43)

They pleased Vrinda with joyous roaming, intimate play, and the many arts of love, then wandered

happily through the bower she governed.

Tatas tu sukhadam nama kufijam drstva manoramam,

Uhe parama-santusto Nitya yat virajate. (44)

Next they beheld the enchanting Bower of Bliss, where the companion Nitya presides. The divine
pair became supremely content in that delightful place.

Tato hindolakam kunjam dolayitva muhur muhuh,

Premapradarsini sakhyah purnakrtva manoratham. (45)

They then entered the Swing Bower and swung again and again. In this way they fulfilled the loving

wish of its companion Premapradarshini.

Manojiiam dolanam kuiijjam yayau Ramah saha priya,

Vasantarangini yatra vasanti paramaharsita. (46)

Rama and his beloved next went to another charming bower of swings, where the supremely
delighted companion Vasantarangini dwells.
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SOURCE SCAN 071 Chapter Five: The Water Festival in the Sarayu

Chapter Five - The Eight Presiding Bowers

Vasanta-kusumair yuktam vestitam paramadbhutam,

Kokiladi-ganair justam kama-sandipa-karakam. (47)

That astonishing bower was enclosed by the blossoms of spring and filled with cuckoos and other
melodious birds. Everything within it kindled the tenderness of love.

Sakhibhih Sitaya sardham gato bhojana-kunjakam,

Sadanumodini nama bhojais tarpita muda. (48)

With Sita and the companions, Rama entered the Dining Bower. There the companion

Sadanumodini joyfully satisfied the divine pair with delicious foods.

Samaniyam caru-kuiijam drstavan Bhagavan prabhuh,

Praharsam atulam lebhe komalastaranavrtam. (49)

The blessed Lord then beheld the lovely Bower of Repose, spread throughout with soft bedding, and
experienced incomparable delight.

Sthitva yat sakhi saksat Srimanmadanamaiijari,

Susvapa Sitaya sardham tatas ca premna prabodhitah. (50)

There the companion Manmadanamanjari herself attended them. Rama slept beside Sita and, when

the time came, was gently awakened through love.
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SOURCE SCAN 072 Chapter Five: The Water Festival in the Sarayu

Chapter Five - The Forest Groves and Musicians

Asta-dalasyopakone valli-padapa-manditah,
Madhavi Campaka Malli Punnaga Malati tatha. (51)

At the corners surrounding the eight-petalled lotus lie eight forests adorned with vines and trees:
Madhavi, Champaka, Malli, Punnaga, and Malati are the first five.

Lavanga-latika Dhatrt Tulast paramadbhutabh,

Sarva-gandha-yutah sarvah sarva-puspa-prapuritah. (52)

Lavanga-latika, Dhatri, and Tulasi complete the eight. Each wondrous grove is filled with every

fragrance and every kind of flower.

Phalani yatra svaduni patrani camrtad api,
Tatra sakhyo virajante yantra-hastah praharsitah. (53)

There the fruits are sweeter than nectar, as are even the leaves. Joyful companions shine
throughout those groves, carrying musical instruments in their hands.

Gayantyo nrtyayantyas ca viksayantyah sudampati,

Tasam namani munirat Srnutam hrdi dharaya. (54)

They sing and dance while gazing upon the beautiful divine couple. O king among sages, hear their

names and hold them within your heart.

Vinavati Vinahasta Venuhasta Sugayika,
Kavilasa Vilasena Sobha Sobhanvita bhavet. (55)

The first eight are Vinavati, Vinahasta, Venuhasta, Sugayika, Kavila, Savilasa, Shobha, and

Shobhanvita-each distinguished by her own music, poetry, grace, or beauty.
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SOURCE SCAN 073 Chapter Five: The Water Festival in the Sarayu

Chapter Five - The Forest Groves and Musicians

Saptasvaran mukhenaiva dhrtva sa Sukhada Satxi,

Khanjanaksi kare dhrtva khanjari Rasamanjari. (56)

Sukhada and Sati produce the seven notes with their voices. Khanjanakshi holds the khanjari hand-

drum, while Rasamanjari accompanies her in the music of rasa.

Ganakala-kare nitva mrdangam Madhurasvaram,

Sarangalocani sarangi vadayaty ati-harsita. (57)

Ganakala takes up the mrdarniga and Madhurasvara gives it a sweet voice, while the delighted

Sarangalocani plays the sarangi.

Sukhadamini Sukhasparsa Sukha-mandala-mandita,

Sarvah sarva-rasabhijiiah Sriramangita-radhikah. (58)

Sukhadamini, Sukhasparsha, and all the others adorn that circle of bliss. Each understands every
mode of rasa and serves according to Sri Rama’s slightest gesture.

Varatake kesa-varatakanvite mahamanindradbhuta-caru-mandape,

Somarka-vahny-ati-koti-vardhake cintamani-srita-vimohakarake. (59, continues)

Within an astonishingly beautiful pavilion built of the greatest jewels stands a subtle chamber
radiant with wish-fulfilling gems. Its brilliance exceeds that of millions of moons, suns, and fires,

leaving the mind spellbound.
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SOURCE SCAN 074 Chapter Five: The Water Festival in the Sarayu

Chapter Five - The Innermost Jeweled Throne

The innermost pavilion is woven of subtle radiance and wish-fulfilling jewels. Its light surpasses
countless moons, suns, and fires, and within it the divine Sita and Rama manifest in the fullness of

Brahman. (59, completed)

Tac caullasat-pitham pavitram nirmalam mantraih suvarnair citath samarcitam,

Sa-komale kevala-varcasa pare guror vaciyam sugamya-riupe. (60)

There shines a sacred, stainless throne, adorned by countless golden mantras. Supremely soft and
composed of pure spiritual brilliance, its true form can be approached only through the word of the

guru.

Sa pranavaih sarva-biyjaih sarva-mantrais ca vestitah,

Yatha mani-ganakirnam vibhati madhya-nayakah. (61)

Enclosed by the sacred syllable Om, every seed-syllable, and every mantra, the central Lord shines
like a throne covered on all sides with hosts of jewels.

Tat-pada-saroja-pallasa-locanah pralamba-bahudvayah suprasannah,

Pratapta-camikara-bhusana-cito yasyangana Janaki jivana-priya. (62)

His eyes gleam like lotus petals, his two arms extend gracefully to his knees, and his face is perfectly
serene. He is adorned with ornaments of molten gold, while Janaki-dearer to him than life-rests as

the foremost of his beloved companions.

Paratparalingitam ingitajiiam hasyena vakyena nimajjitantaram,

Rasaspadam sarva-sukhaspadam tam namami Rasesvaram apradhrsyam. (63)

I bow to the unassailable Lord of the rasa, embraced by the supreme beloved and perfectly aware of
every loving sign. Her smiles and words immerse his heart in bliss; he is the abode of rasa and the

dwelling place of every happiness.
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SOURCE SCAN 075 Chapter Five: The Water Festival in the Sarayu

Chapter Five - Service at the Innermost Throne

I bow to Sita and Rama, the inseparably embraced sovereigns of rasa. Immersed in one another
through smiles, playful words, and perfect knowledge of each other’s heart, they are the inviolable

source of every form of happiness. (63, completed)

Tatra sakhyah prasevante sasitam Raghavam muda,

Laksmana Carusila ca Bhadra Manavati tatha. (64)

There four principal companions joyfully serve Raghava together with Sita: Lakshmana, Charushila,

Bhadra, and Manavati.

Paramananda-jananim krsna sarvanga-sobhita,
Dhrtvatapatram kacit tu maytra-puccha-gucchakam. (65)

The youthful assembly, beautiful in every limb and the source of supreme bliss, attends them

closely. One companion holds a parasol, another a cluster of peacock feathers.

Kacid dhrtva camaram ca kacit tambiulam uttamam,

Sarvangadarpanam kacij jalam kacit tu sattama. (66)

One bears a fly-whisk and another excellent betel; one holds a full-length mirror, while another

noble companion brings water.
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SOURCE SCAN 076 Chapter Five: The Water Festival in the Sarayu

Chapter Five - Service at the Innermost Throne

Mangalam kalasam kacid dhrtva dhvajam anuttamam,

Ananda-magnah sarvas ca pasyanti ramayanti ca. (67)

Some hold auspicious pitchers and others excellent banners. Immersed in bliss, all gaze upon the
divine couple, delight them, and are themselves delighted.

Nityasiddha nityasadhya dampatyoh pada-sevanam,
Kurute paramaya bhaktya nana-bhava-prapuritah. (68)

Some are eternally perfected and others eternally devoted to the path of perfection. Filled with

innumerable loving moods, they serve the feet of the divine couple with the highest devotion.

Ayodhya Sarayus cagre yantra-hasta Sucismita,

Niriksete Rama-vaktram premamrta-pariplute. (69)

Ayodhya and the Sarayu themselves stand before Rama in the forms of radiant companions,
holding musical instruments. Flooded with the nectar of love and smiling purely, they gaze upon his
face.

Surucira-jaladabham bhavanabhava-gamyam kanaka-nikara-bhasvam Janaki-vama-
bhagam,
Smita-Suci-mukha-kantam kamini-kamakaram namata hrdi-varaje prita-Rasesvaram
tam. (70)

Bow within the lotus of the heart to that beloved Lord of the rasa: lovely as a raincloud, reached
through the deepest contemplative feeling, shining amid masses of gold, with Janaki at his left. His
pure smiling face enchants all, and he fulfils the loving desires of every devoted companion.
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SOURCE SCAN 077 Chapter Five: The Water Festival in the Sarayu

Chapter Five - Praise of Janaki, Rama, and Ayodhya

Jayati Janakajayah pada-padmam manojinam hari-hara-vidhi-vandyam sadhakanam
susevyam,
Nakhara-nikara-kantam mudrikanupuradhyam hrdi madhye yogi-yogisa-bhavyam.

(71)

Victory to the enchanting lotus feet of Janaka’s daughter-revered by Hari, Hara, and the Creator,
and lovingly served by spiritual practitioners. Their beautiful nails shine; rings and anklets adorn

them; and the greatest yogis contemplate them in the innermost heart.

Jayaty Ayodhya-ramano rasatma vilasino purna-kridabhilasah,

Sucaru-camikara-ciradhari Dharasuta-citta-vinodakari. (72)

Victory to the beloved Lord of Ayodhya, the very soul of rasa, whose desire for divine play is
complete. Dressed in beautiful golden-yellow cloth, he brings delight to the heart of the daughter of
the Earth.

Na candrasya gatis tatra na suryasya gatis tatha,

Prabhaya Ramacandrasya Sitayas ca prabhavatah. (73, continues)

Neither the moon nor the sun has any course there, for the brilliance of Ramachandra and the

sovereign radiance of Sita illumine that realm entirely.
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SOURCE SCAN 078 Chapter Five: The Water Festival in the Sarayu

Chapter Five - The Eternal Ayodhya

In that eternal realm there is no need for the passage of moon or sun: Sita and Ramachandra

themselves are its unsetting light. (73, completed)

Sada prakasate ‘tyartham sthalam parama-sobhanam,

Yad dhyatva nimisardhena rasika yanti tat-padam. (74)

That supremely beautiful abode shines forever. By meditating upon it with one-pointed love, a

devotee of rasa may reach that state in half the blink of an eye.

Ayodhya dhyana-gamya sa sapta-pury-adhikarini,

Bhagavan adi-puruso ramate yatra cadyaya. (75)

That Ayodhya, sovereign among the seven sacred cities, is reached through contemplation. There
the Blessed Lord, the primordial Person, eternally delights with the primordial Goddess.

Ahladini $akti-riipa Janaki yasya vamatah,

Tam Ramam sac-cid-anandam nityam Rasesvaram bhaje. (776)

I eternally worship Rama, the Lord of the rasa and embodiment of being, consciousness, and bliss,

at whose left stands Janaki as the very form of his delight-bestowing power.
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SOURCE SCAN 079 Chapter Five: The Water Festival in the Sarayu

Chapter Five - The Source of All Manifestations

Turiya Janaki prokta turiyo Raghunandanah,

Ubhayor amsajah sarve cavatara hy asankhyakah. (77)

Janaki is declared to be the transcendent fourth state, and Raghunandana is likewise the
transcendent fourth. Countless divine descents arise as partial manifestations of this eternal pair.

Sarvesam avataranam avatari Raghuttamabh,

Srutam drstam maya sarvam ciraya jivan mune. (78)

Raghuttama is the source from whom every avatara descends. O sage, through long life and his

grace I have heard and directly witnessed this entire mystery.

Brahma Visnu Mahesadyah santy anye ‘pi cirajivinah,

Sarve ‘pi vibhavas catra yata ham vibhavat parah. (79)

Brahma, Vishnu, Mahesha, and the other long-lived divine beings are all majestic manifestations
within this order. Through Rama’s grace, I have been carried beyond mere awareness of those

secondary manifestations to the supreme source itself.

Madhuryam ca vayasyam ca aisvaryam Hanuman kapih,

Kificit tenaiva janami rahasyam Rama-Sitayoh. (80)

I, Hanuman, know something of the sweetness, intimate companionship, and sovereign majesty of

Sita and Rama-but only through their own grace have I learned even a little of this secret.
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SOURCE SCAN 080 Chapter Five: The Water Festival in the Sarayu

Chapter Five - Hanuman Explains the Two Modes of
Divine Lila

Hanuman explains that within the Divine Couple’s sweet, intimate lila he is a companion of their
own age, while within the majestic lila he appears in the familiar form of Hanuman. Because he

participates in both, he knows something of the mystery of the Divine Couple.

The rasika tradition distinguishes two modes in the play of the Supreme Brahman. The first is the
eternal, qualified, embodied form. No one truly knows it without grace. One who receives the guru’s
grace and beholds it is never again overcome by delusion, not even in a dream; grace dispels fear

and bewilderment.

The second is the eternal, unqualified, formless reality, which is exceedingly subtle. Even great yogis
and contemplatives fall into confusion when they try to understand the formless without first
knowing the personal, all-auspicious Lord. Their confusion is removed through the company of
devotees who love the divine form.

The Ramacaritamanasa is invoked to teach that the unqualified aspect may seem easy to describe,
yet the qualified Lord is known by almost no one. His deeds are at once accessible and
unfathomable, and even sages become bewildered on hearing them. Only one whom Raghunatha

graces understands this mystery; such a person is not deluded even in dreams.

The same scripture says that when the Lord showers his gracious glance, the gods become fearless
and the bears and monkeys rejoice, crying victory to Mukunda, the abode of happiness. Without
trust there is no devotion; without devotion Rama’s heart does not melt; and without Rama’s grace
the soul cannot find repose, even in a dream. Only the one to whom he reveals himself truly knows

him-and, in knowing him, becomes one with his purpose.

The commentary then asks: when did Raghunatha reveal his true majesty, and to whom? This

ancient teaching is now introduced.
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SOURCE SCAN 081 Chapter Five: The Water Festival in the Sarayu

Chapter Five - Hanuman’s Place in the Divine Mystery

When Raghunatha, the eternal divine Lord endowed with every auspicious quality, began to unfold
the majestic play of the unqualified and formless Absolute, he appointed divine powers to preside
over his manifested qualities. Mahavishnu, Vasudeva, and Mahashiva came forth as embodiments
of those powers.

In that dispensation, Mahashiva assumed the form of Hanuman so that Raghunatha’s hidden
majesty might awaken into recognition through their meeting. The fruit of truly knowing Rama is to

become conformed to his divine sovereignty.

Hanuman therefore says that four know Raghunatha in this way: Brahma, Vishnu, Mahesha, and
Hanuman himself. The first three accepted the fruit of that divine knowledge and thereby became
established in majestic powers corresponding to the Divine Couple. Hanuman did not take that fruit
for himself, because sovereignty is itself the fruit of such knowledge. Instead, he returned the whole

treasure of realization to Raghunatha and remained wholly his servant.

Moved by this stainless self-surrender, Raghunatha became indebted to Hanuman, while Sita drew
Hanuman’s very self into her intimate circle in the companion-forms Charushila and Prasada. Thus
the root of every majestic manifestation is the supreme sweetness of the eternal Sita and Rama-the

bliss of the transcendent, indivisible, being-consciousness-bliss Absolute.

For this reason Hanuman can say that, although he renounced the independent enjoyment of divine
majesty, even that majesty remains included within the self he has offered wholly to Sita and Rama.
(80, completed)
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SOURCE SCAN 082 Chapter Five: The Water Festival in the Sarayu

Chapter Five - Ayodhya as the Eternal Divine Abode

Nitya-lila-parikara ye syur Raghuvaradayah,
Te sardham Bhagavan Ramo ‘yodhyayam eva dipyate. (81)

Lord Rama shines eternally in Ayodhya together with Raghunatha’s entire retinue of the everlasting
lila.

The commentary emphasizes the traditional dictum, “The Lord manifests only in Ayodhya.” The
individual self is an aspect of the divine abode, while the Blessed Lord is the fourfold source of all
manifestation. Sita, out of concern for Rama’s delight, is herself both the abode and its eternal
goddess, enjoying happiness equal to his.

The companions are stainless manifestations of the soul’s spiritual capacity. A soul who takes refuge
in Sita and Rama receives a corresponding office within their divine manifestations. When the
living mantra of the Divine Couple is received from the guru’s gracious form, that soul becomes a
conscious portion of Ayodhya, and its own being becomes Ayodhya through worship and service in
the heart.

Ayodhya is thus the all-pervading Brahman in the form of the divine abode. Rama never abandons
this form or changes into another: all other divine names, forms, deeds, and abodes arise by his will

from the sovereign glory of Ayodhya.

The gods within creation are likewise partial manifestations of those divine powers. A soul that
takes refuge in a particular manifestation becomes an attendant within that deity’s sacred order; yet

all such divine orders ultimately rest in the sheltering reality of Sita and Rama.
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SOURCE SCAN 083 Chapter Five: The Water Festival in the Sarayu

Chapter Five - The Unity of Saketa and Goloka

Goloka-Saketa-samadi-bhavam mune kadapi bhedo nahi Raghavasya,

Ubhau tu visrama-nivasa-dhamni parasparavasa-sabda-sastrilasat. (82)

O sage, there is never any real division within Raghava between Goloka and Saketa. They are
mutually indwelling abodes of divine repose, distinguished in scripture only according to the

particular play being revealed.

Asmad rasadi-bhutanam nana-bhedena raso bhavisyati,

Jnatvaivam rasikah sarve ramante kathayanti ca. (83)

From Rama’s primordial rasa all the many differentiated modes of sacred love come forth. Knowing
this, rasika devotees delight wherever they dwell and speak of those divine moods in the same spirit.

Asmin maharasa-rasotsavaya mano ‘nivistam rastkagranisah,

Vidhau nisedhe durite sukarmano na badhyate tam yatha sadagatih. (84)

The foremost rasika whose mind is wholly absorbed in this great festival of Rama’s rasa is no longer
confined by ritual injunction and prohibition, merit and fault. Like the wind moving freely

everywhere, such a devotee is not bound by them.
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SOURCE SCAN 084 Chapter Five: The Water Festival in the Sarayu

Chapter Five - The Fruit of Hearing the Secret

Kaivalyam daurbalyakaram maharasa-Sitapater rasa-vilasa-madyam,

Kayena vaca manasa smared yah sa yati Goloka-niramayam padam. (85)

The great rasa of Sita’s Lord renders the solitary liberation of kaivalya pale and powerless.
Whoever remembers this primordial loving play through body, speech, and mind reaches the

stainless realm of Goloka.

Idam rahasyam paramam sugopyam mayaiva coktam nigamagamat param,

Yah sraddhaya bhakti-yutah pathed va sa yati Ramasya padam mahamune. (86)

O great sage, I have spoken this supreme and deeply guarded mystery, which lies beyond the
ordinary reach of Veda and Agama. Whoever reads it with faith and devotion attains the eternal feet

and abode of Rama.

Yo bhavako bhavayate hrd-abje Ramasya rasorasa-vari-purnah,

Pived rasam sat-sara-sudhadhikam rasam na rocante ksara-jalam yathakhilam. (87)

One who lovingly contemplates Rama’s rasa within the lotus of the heart becomes filled with its
waters of divine emotion. Having drunk that true essence, sweeter than nectar, all lesser pleasures
lose their savour, just as salty water cannot please one who has tasted ambrosia.

Srutva rahasyam paramam pavitram mahamunih susthira-manaso ‘bhavat,
Param paralingana-bhava-yuktam drstva yayau svasramam atmanas tada. (88,

continues)

Having heard this supremely sacred mystery, the great sage’s mind became perfectly steady.
Inwardly beholding the Divine Couple joined in their transcendent embrace, he prepared to return

to his own hermitage.
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SOURCE SCAN 085 Chapter Five: The Water Festival in the Sarayu

Chapter Five - Agastya Returns to His Hermitage

The great sage Agastya heard the supremely pure mystery and became inwardly established in the
great rasa. Embracing Hanuman with a heart filled by the transcendent mood he had beheld, he

departed for his hermitage. (88, completed)

Gacchan gacchan pathi munivarah purna-premamrtabdhau majjan majjan sa padayor
nyasa-bhedam na veda,
Pasyan pasyan hrdi Raghupatim Sitaya Sobhitangam hrsyan hrsyan parama-muditah

prapa geham ciraya. (89)

As the great sage walked on, he plunged again and again into the boundless ocean of love’s nectar
and no longer knew whether his feet moved forward or back. Beholding Raghupati within his heart,
his form made radiant by Sita, Agastya thrilled with joy at every step and only after a long while
reached his home.

Gate munav asuga-sambhavo mahan sad-bhavane dhyana-manobhavah,

Smaran smaran Rama-rasam hrd-abje bahyendriya-jnana-mano-nivrttam. (90)

After the sage had gone, the mighty wind-born Hanuman entered profound contemplation.
Remembering Rama’s rasa again and again within the lotus of his heart, he withdrew mind and

awareness from every external sense.

Hanumat-krseh kavyam bhavyam sravyam sadaiva hi,

Tasmin sasita Ramo ‘pi tusto bhavati nanyatha. (91, continues)

The poetic revelation of the seer Hanuman should always be contemplated, recited, and heard.
Through this devotion Rama together with Sita becomes pleased; the text declares no other means

equal to it.
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SOURCE SCAN 086 Chapter Five: The Water Festival in the Sarayu

Chapter Five - Colophon and Editorial Note

The seer of the Hanumat Samhita is Hanuman himself. His sacred “poetry” is not merely literary
composition but contemplative revelation. One should hear it, recite it, and hold its vision
continually in the heart. Through this practice the devotee satisfies Sita and Rama directly; no
second method is required. (91, completed)

Thus ends the fifth chapter of the Hanumat Samhita, the supremely secret teaching on the great
festival of the maharasa, in the dialogue between Hanuman and Agastya.

The printed edition next cites a Vedic verse praising the divine guide who leads the seeker toward
the beautiful form and supreme name. A short Dipika commentary attributed to Tridandi Svami Sri

Ramaprapattacarya explains its application to Hanuman.

All the gods, the note says, praise Hanuman with steady minds. They choose him as guru so that he
may reveal the treasure of Rama-knowledge. Through austerity, contemplation, and loving
surrender they seek discipleship at his feet.

The commentary further connects this Vedic image with Hanuman’s intimate service. The name
Charushila-one of the companion-forms through which his devoted self enters Sita’s circle-is
therefore said to be fulfilled and fruitful. Just as the sacred mantra gathers every sense into the
“heart of the heart” and places the devotee at Rama’s feet, Hanuman’s revelation keeps the

contemplative soul always near the Divine Couple.
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SOURCE SCAN 087 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - The Five Relationships of Devotion

Agastya said:

Ito gatva tv aham vira Ramotsaha-samanvitah,

Vivikte svasrame sthitva punar alocitam maya. (1)

O heroic Hanuman, when I left this place my heart was filled with enthusiasm for Rama. Seated

alone in my hermitage, I reflected once more upon all that I had heard.

Yadrsi pritir etasam Sri-Rame vartate sada,

Tadrsi sarva-jivanam katham jayeta Raghave. (2)

How can every living being develop for Raghava the same kind of constant love for Sri Rama that

dwells in these companions?

Etat prastum punar vira hy agato ham tavantikam,

Kathayasva krpam krtva param kautihalam hi me. (3)

I have returned to you, O hero, precisely to ask this. Be gracious and explain it, for my longing to
understand is very great.

Katham Sri-Rame sampritir jayate Pavanatmaja,

Grha-deha-kutumbesu vairagyam ca katham bhavet. (4)

O son of the Wind, how does deep love for Sri Rama arise, and how does detachment from house,

body, family, and worldly possession come into being?
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SOURCE SCAN 088 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - Relationship as the Source of Love

Hanuman said:

Kumbhodbhava param sreyah Srnu satyam vadamy aham,

Gopaniyam gopaniyam gopaniyam ca sarvada. (5)

O pot-born Agastya, listen to the highest good. I shall speak the truth, but this teaching must always
be guarded-guarded, guarded, and guarded again.

Sri-Rame tu sampritih sambandhenaiva jayate,

Prity-utpattikaram Rame nanyal lokesu vidyate. (6)

Deep love for Sri Rama arises only through a living relationship with him. Nothing else in all the

worlds can generate that love.

Varnito bhakti-sambandho Veda-tantradi-$astrake,

Guroh krpam vina tatra yathavat sphuto na bhavet. (7)

The devotional relationship is described in Veda, Tantra, and the other sacred teachings, but
without the grace of the guru its true nature does not become clearly manifest.

Yat saram sarva-sastranam guhyam atyanta-durlabham,

Vaksye ‘'mrtamayam vipra tvam bhava-bhajanam. (8, continues)

O brahmin, because you are a worthy vessel of sacred feeling, I shall tell you that nectar-filled

essence of all scripture which is profoundly secret and exceedingly difficult to obtain.
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SOURCE SCAN 089 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - Relationship as the Source of Love

Because Agastya is a true vessel for sacred emotion, Hanuman promises to reveal the rare, nectar-
like essence hidden within all the scriptures. (8, completed)

Srnu tvam bhakti-sambandham tad-bhedams ca Ghatodbhava,
Sampritir jayate yasmat Rame sukhada sada. (9)

O pot-born sage, hear of the devotional relationship and its different forms, for through it arises the

love of Rama that bestows eternal happiness.

Yavac chri-Rama-sambandhe drdha pritir na jayate,

Tavad bhramati samsare dustare bahu-duhkha-bhak. (10)

Until firm love is born through one’s relationship with Sri Rama, the soul continues to wander
through the nearly impassable world of becoming and suffers many sorrows.

Jinanam yogas tapo danam istapurtam vratam tatha,

Vairagyam nisphalam caiva bhakti-sambandha-varjitam. (11)

Knowledge, yoga, austerity, charity, sacrificial and charitable works, vows, and even renunciation

remain fruitless when severed from a devotional relationship with Rama.
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SOURCE SCAN 090 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - The Five Relationships of Devotion

Veda-tantra-puranesu samhitayam ca varnitah,

Parncadha bhakti-sambandho jinatavyas ca guror mukhat. (12)

Veda, Tantra, Purana, and Samhita describe the devotional relationship in five forms. Their real
meaning must be learned from the mouth of the guru.

Yatha lokesu sambandhah sakhya-dasyadi vartate,

Tatha Rame hrda karyah sambandhah priti-vardhakah. (13)

Just as worldly life contains relationships such as friendship and service, one should establish
corresponding relationships with Rama in the heart, where they become means of ever-increasing

love.

Drdhanuragah Sri-Rame sambandhas ca vina nahi,

Bhavet kadacin lokanam satyam satyam vadamy aham. (14)

Without such a relationship, no person can ever develop unwavering love for Sri Rama. I tell you

this truly-truly.

Sambandhakhyam param tattvam sahajananda-dayakam,

Tat-praptyaiva jivanam pritir bhavati cacala. (15)

The supreme principle called “relationship” bestows natural, spontaneous bliss. Only by attaining it

does a living being’s love become firm and unmoving.
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SOURCE SCAN 091 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - The Five Rasas

Pancadha bhedam astiha tac chrnusva mahamune,

Santo dasyas tatha sakhyah vatsalyas ca $rngarakah. (16)

O great sage, hear the five divisions of this relationship: peaceful adoration, loving service,
friendship, parental affection, and conjugal love.

In the peaceful mode the devotee reveres the Lord as the supreme and serene Absolute. In service
the devotee becomes the Lord’s servant. In friendship the Lord is one’s intimate companion; in
parental love, one’s cherished child; and in the conjugal mode, one’s divine husband or beloved.
Through these relationships the Lord’s name, form, play, and abode become directly meaningful to

the devotee.

Esam aneka-bhedah syus te samksepena bravimi te,

Mukhyam rasa-svaripam ca kathayisyami tattvatah. (17)

Each of these has many subdivisions. I shall describe them briefly and explain the essential nature

of each principal rasa according to truth.

Santih sthayi raso $anto vibhavadyaih samanvitah,

Sadhu-sanganahankara-nirvedadyair yathakramam. (18)

When enduring serenity is joined with its proper causes, expressions, and supporting emotions, it
becomes the peaceful rasa. It develops through the company of saints, freedom from ego,

detachment, humility, and related dispositions.
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SOURCE SCAN 092 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - The Five Principal Rasas

Adara-sthayiko dasyo hi vibhavadyaih samanvitah,

Susaranyajna-karana-dainyatadyair yathakramam. (19)

When reverential devotion is the enduring emotion and is joined with its proper causes,
expressions, and accompanying states, it becomes the dasya rasa of loving service. Its successive
marks include taking complete refuge in Sita and Rama, obeying their command, profound

humility, gentleness, and related virtues.

Sakhya-rati-sthayi sakhyo vibhavadyaih sada yutah,

Madhura-vak-parihasa-harsadibhir yathakramam. (20)

When affectionate friendship is the enduring emotion and is continually joined with its proper
causes and expressions, it becomes sakhya rasa. Sweet speech, laughter, playful joking, joy,

embraces, affectionate urging, and similar acts are its natural manifestations.

Vatsalata-sthayi-bhavo vatsalyo vibhavair yutah,

Capalya-pulakanista-sankadibhir yathakramam. (21)

When tender parental affection is the enduring emotion and is joined with its proper supports, it
becomes vatsalya rasa. Fondly feeding and playing with the Lord, delighting in his childish
restlessness, horripilation, and anxiety that some harm or evil glance might befall him are among its

characteristic expressions.

Rati-sthayi srngarako vibhavadyaih samanvitah,

Madhurya-bhru-kuti-ksepa-harsadibhir yathakramam. (22)

When conjugal love is the enduring emotion and is joined with its proper causes, expressions, and
accompanying states, it becomes Srngara rasa. Sweetness, the expressive movement of the brows,

playful gestures, joy, longing, and related emotions unfold within it.
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SOURCE SCAN 093 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - The Devotees Who Embody the Five
Rasas

Srimad-Raghupatim saksad brahma sarva-paratparam,

Jnatva bhajati yo nityam sa vai $anta-rasasrayah. (23)

One who knows glorious Raghupati directly as Brahman, supreme beyond every other power, and
worships him eternally together with Sri Kishori takes shelter in the peaceful rasa.

Sri-Ramam karuna-sindhum bhakta-samraksane param,

Buddhva bhajati yo nityam sa vai dasya-rasasrayah. (24)

One who understands Sri Rama as the ocean of compassion, wholly intent upon protecting his

devotees, and worships him constantly takes shelter in the rasa of loving service.

Sri-Raghunandanam mitram prema-patram vibudhya ca,

Snehena ramate nityam sa hi sakhya-rasasrayah. (25)

One who recognizes Sri Raghunandana as an intimate friend and recipient of love, and who always

delights with him in affection, takes shelter in the rasa of friendship.

Balam saundarya-sahitam komalangam pramodadam,
Sarvada jivanam matva sa vai vatsalya-samjnakah. (26)

One who regards the beautiful, tender-limbed, joy-giving divine Child as one’s very life at all times

is known as a devotee of parental love.
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SOURCE SCAN 094 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - Love Grows Through Sacred Relationship

Madhuram manoharam Ramam pati-sambandha-purvakam,

Jnatva sadaiva bhajate sa Srngara-rasasraya. (27)

She who knows sweet and enchanting Rama through the relationship of husband and beloved, and
always worships him in that awareness, takes shelter in the conjugal rasa.

Evam bhavanaya nityam para hy avyabhicarini,

Vardhate nudinam pritih satyam satyam na canyatha. (28)

Through constant contemplation in this manner, supreme and unwavering love increases day after

day. This is true-true indeed-and cannot be otherwise.

The commentator reinforces the teaching: those who worship Hari in this intimate manner cross

what is otherwise exceedingly difficult to cross.

Loke 'pi drsyate saksat sambandhasya pragalbhata,

Kim punar Janaki-janau sarva-bhava-praptrake. (29)

Even in worldly life the strength produced by relationship is directly visible. How much greater
must it be in relation to Janaki’s Lord, who completely fulfils every devotional feeling?

Deha-traya-vinasam ca krtvadau guru-vaktratah,

Tatah sambandha-yogyatvam prapnoti muni-pungava. (30, continues)

O foremost of sages, first, through the mantra received from the guru’s mouth, the aspirant brings

the three bodies to an end. Thereafter one becomes qualified to enter the sacred relationship.
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SOURCE SCAN 095 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - The Three Bodies and the Grace of the
Guru

The commentator explains the progressive meaning of verse 30. The mantra received from the guru
destroys accumulated karma and loosens identification with the gross body. By understanding the
mantra’s meaning, the aspirant recognizes the eternal form of the desired relationship and worships

Sita and Rama with steadfastness.

As spontaneous devotion matures in the relation of servant and served, identification with the
subtle body comes to an end and the soul’s natural spiritual form becomes manifest. The causal
body is finally consumed in the fire of separation from the Divine Beloved. When the three

coverings have thus fallen away, the soul becomes fully qualified for its eternal relationship.

Janani-janakau samyag jhatavyau prathamo vidhih,
Acaryasya svariipam ca tatha tat-sevanam mune. (31)

O sage, the first discipline is to know Sita and Rama truly as one’s mother and father, to understand
the nature of the acarya, and then to serve the teacher.

The living being is an imperishable portion of the Lord: conscious, pure, and by nature a treasury of
happiness. The guru is the cord of Sita and Rama’s grace, and that cord itself is born from their

gracious glance. Their grace is therefore the soul’s true mother and father.

The births and deeds of Bhagavan and of those who have become vessels of his grace are divine.
One who understands this abandons bodily bondage and does not return to worldly existence.
Entering the spiritual womb of the acarya, the disciple practises sacred discipline, becomes

established in the teaching, and advances toward the supreme union.

Physical parents fashion the body, but the acarya gives the holy birth that does not decay or die.
The beautiful fruit of this divine knowledge is the opportunity to behold and serve the guru, the

saints, and those filled with loving attachment to Bhagavan.
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SOURCE SCAN 096 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - Name, Form, and the Eightfold Daily
Meditation

The commentator says that instruction in Rama’s mantra gives a second birth through the guru’s
grace. Its excellent fruit is the sight and service of the guru, the saints, and lovers of Bhagavan.

Bharadvaja tells Bharata that all spiritual practices find their beautiful fulfilment in seeing Rama
and Sita, yet even that fruit bears a further fruit: service to Rama’s servant. The world rightly

proclaims Bharata blessed, and the sage becomes immersed in love while speaking of him.

When Bhagavan looks upon a living being, or the living being beholds Bhagavan, that soul becomes
qualified for the supreme abode. Yet the disease of worldly existence is destroyed especially through
the sight of Bhagavan’s lovers. Tulsidas therefore teaches that all beings upon whom the Lord looks
become fit for the supreme state, while Bharata’s sight and embrace cure the very disease of
becoming. The true servant considers every devotee worthy of honour and serves each devotional
disposition with respect.

Tatha rasa-svarupam ca vibhavadi-samanvitam,

Divya-nama-prakaranam ca tatha divya-svarupakam. (32)

One must also understand the nature of rasa together with its causes, expressions, and
accompanying emotions; the teaching of the divine name bestowed by the guru; and, in the same

way, the divine form.

Astayami tatha nitya bhavana bhava-samyuta,

Sva-sva-sambandha-vidhina Siksitavya prayatnatah. (33)

With diligent care, each aspirant must learn the eternal, emotion-filled meditation upon the eight
periods of the Divine Couple’s daily play, following the method proper to his or her own sacred

relationship.
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SOURCE SCAN 097 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - The Five Truths to Be Known

The eternal meditation upon the eight periods of the Divine Couple’s daily play must be learned
carefully from the guru, according to the particular method of one’s own sacred relationship. (33,

completed)

Jileyam prapyasya Ramasya rupam praptus tathaiva ca,

Prapty-upayam phalam caiva tatha prapti-virodhi ca. (34)

One must know the nature of Rama, the supreme object to be attained; the nature of the soul that

attains him; the means of attainment; its fruit; and that which opposes attainment.

The commentator identifies these five truths more explicitly. The object of knowledge is Paramatma
Sri Rama. The knower and recipient is the individual soul. The means is knowledge expressed as
complete surrender. The fruit is service to Bhagavan in one’s desired mode. The obstacles are bodily
identification, egotism born from material relationships, and attachment to sense objects.

Artha-parnicakam etat tu samksepena vadami te.
Sri-Hanuman uvaca:
Divyananta-gunah sriman divya-mangala-vigrahah,

Sad-gunaisvarya-sampanno mano-vacam agocarah. (35, continues)

I shall now explain these five truths to you briefly. Hanuman said: Glorious Rama possesses
infinitely many divine qualities and a divinely auspicious form. He is endowed with six sovereign

excellences and lies beyond the reach of mind and speech.

The six sovereign excellences named here are sustaining, nourishing, supporting, granting refuge,
all-pervasiveness, and compassion. Whatever traces of these powers appear throughout the three
worlds arise from only a fraction of his sovereignty. As the devotional verse says: Rama is the
ordainer of maya, the soul, time, karma, and innate disposition; the Veda declares this true, so

ponder it well within the mind.
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SOURCE SCAN 098 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - Rama’s Transcendent Form and Infinite
Qualities
Rama’s divinely auspicious form stands beyond material nature, while he dwells within every heart.

He is Brahman-desireless, stainless, and imperishable.

Rama, your essential form is beyond speech and beyond the intellect: inaccessible to the

senses, indescribable, and boundless. The Vedas can only say, “Not this, not this.”

Your body consists of consciousness and bliss. Those qualified to know it understand that

it is free from every transformation.

Sense objects, sense faculties, gods, and living beings are each conscious through another. The
supreme illuminator of them all is beginningless Rama, Lord of Ayodhya. The world is what is
illumined and Rama is its illuminator; he is master of maya and the abode of knowledge and virtue.
In dependence upon his reality, insentient maya appears real under the assistance of delusion.

Rama is beyond mind and speech and is not an object of the senses. He reveals himself solely
through his own grace. That grace itself is devotion: one who worships by taking refuge in its cord

abides in him, and he abides in that devotee.

The all-pervading Brahman, stainless, attributeless, unborn, and beyond worldly play, is

nevertheless held by loving devotion as a child in Kaushalya’s lap.

Although impartial, the Lord responds according to what resides in the hearts of devotees and non-
devotees. The Bhagavad Gita declares:

I am equal toward all beings; none is hateful or especially dear to me. Yet those who

worship me with devotion dwell in me, and I also dwell in them.

Rama’s endless divine qualities include gracious accessibility, tenderness, parental affection,
gentleness, and steadfastness. Every quality found within the three worlds appears from only a
fraction of his qualities. Even Brahma, Vishnu, and Mahesha receive from him the virtues by which

they are honoured:

It is he who gives the creator his power to create, Hari his power to preserve, and Shiva his
auspiciousness. That sweet, bliss-filled and all-auspicious form is Janaki’s Lord. (35,

completed)
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SOURCE SCAN 099 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - The Supreme Lord and Source of All
Descents

Veda-vedyah sarva-saksi sarvopasyah svatantrakah,
Nityanam nija-bhaktanam bhogya-bhiitah Sriyah patih. (36)

He is known through the Vedas, witness of everything known and unknown, worshipped by all, and
completely independent. He is the beloved object of delight for his eternal devotees and the
husband of Sri Sita, sovereign Lady of infinite divine splendour.

Brahma-Visnu-Mahesanam karanam sarva-vyapakah,

Miilam tu hy avataranam dharma-samsthapakah parah. (37)

He is the cause of Brahma, Vishnu, Mahesha, and the other divine rulers; he is all-pervading, the

original source of every divine descent, the establisher of dharma, and the Supreme beyond all.

The commentator explains Rama’s all-pervasiveness through his two-syllable name. No other
divine name fully conveys the same meaning without these two syllables. Devotees say that Rama’s
name pervades the four ages; knowledge and ignorance, or the divine and demonic endowments;
the five elements; and the eightfold material nature. One should therefore fix the mind upon the
two syllables of “Rama.” A traditional numerical riddle successively multiplies, combines, and
divides the relevant numbers; after every operation, only Rama’s name remains as the remainder

upon which the heart should rest.

The Bhagavad Gita proclaims the Lord as the source of divine descents and restorer of dharma:

Whenever dharma declines upon the earth and adharma rises, I manifest myself. I appear

age after age to protect the good, destroy wrongdoing, and establish dharma anew.
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SOURCE SCAN 100 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - Rama and the Soul’s Essential Nature

Dvi-bhujas capa-bhrc caiva bhaktabhista-prapurakah,
Vaidehi-vallabho nityam kaisora-vayasi sthitah. (38)

He has two arms and bears bow and arrow. He fulfils every cherished longing of his devotees. He is
the beloved of Vaidehi and abides eternally in the freshness of divine adolescence.

Evam-bhutas ca jaiatavyo Ramo rajiva-locanah,
Sthula-siiksma-karanato bhinnah kosac ca pancakat,

Jagrat-svapnady-avasthanam saksi-bhiitas tu sarvada. (39)

Lotus-eyed Rama is to be known in this manner: eternally distinct from the gross, subtle, and causal
bodies and from the five sheaths, he remains the witness of waking, dream, deep sleep, and every

other state.

The gross body is formed from twenty-four principles, the subtle body from seventeen, and the
causal covering from the most fundamental principles that support destiny, action, and
accumulated karma. These are coverings of material nature. Beyond the five sheaths of food, life
force, mind, discernment, and conditioned bliss stands the Self of the self, the lotus-eyed Supreme
Self Sri Rama.

Cid-anandamayam nityam divya-vigraha-samyutam,

Akhandaika-rasam caiva kaisora-vayasi sthitam. (40)

He is eternally composed of consciousness and bliss, possessed of a divine form, one indivisible and
unbroken rasa, and forever established in divine adolescence.

Dvi-bhujam sattva-sampannam i$a-seva-prayojanam,

Prabhor niyamya-sesatvam jiatavyam sva-svarupakam. (41, continues)

The soul’s own essential form is to be known as two-armed and filled with pure being, having
service to the Lord as its sole purpose, governed by the Lord and eternally belonging to him as his

dependent servant.
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SOURCE SCAN 101 Chapter Six: Sacred Relationship and the Five Truths

Inserted Colour Title Leaf

Homage to Sri Sita and Ramachandra. Homage to the venerable Ramananda. Homage to Sri

Sarveshvari Charushila. Homage to Hanuman.

The Sr1 Hanumat Sambhita
With the Sri Sitarama-rahasya-prakasika commentary.

The central illustration depicts Hanuman seated in meditation, holding sacred tablets in his raised
hands, with Sita and Rama revealed within his heart.

Commentator

Sri Sri 108 Swami Janakisharan Ji Maharaj (Madhukar), devoted to drinking the nectar from the
lotus feet of Sri Swami Siyasharan Ji Maharaj (Madhukar), ornament of the lineage of the infinitely
glorious, Rasaraja-devoted Swami Sri Agradevacharya.

Charushila Temple, Janaki Ghat, Ayodhya, Uttar Pradesh, India.

This colour leaf is an inserted repetition of the book’s title material and interrupts the Chapter Six

pagination; the scripture resumes after the following two leaves.
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SOURCE SCAN 102 Chapter Six: Sacred Relationship and the Five Truths

Inserted Title and Imprint Leaf

Homage to Sri Sita and Ramachandra. Homage to the venerable Ramananda. Homage to Sri

Sarveshvari Charushila. Homage to Hanuman.

The Sr1 Hanumat Sambhita

With the Sri Sitarama-rahasya-prakasika commentary.

Commentator

Sri Sri 108 Swami Janakisharan Ji Maharaj (Madhukar), devoted to drinking the nectar from the
lotus feet of Sri Swami Siyasharan Ji Maharaj (Madhukar), ornament of the lineage of the infinitely

glorious, Rasaraja-devoted Swami Sri Agradevacharya.

Charushila Temple, Janaki Ghat, Ayodhya, Uttar Pradesh, India.

Collaborator

Dr. Sri Purushottam Dubey, also known as Sri Purushottam Sharan Ji, Village Dighapura, Post
Parameshwarpur, District Gorakhpur, Uttar Pradesh, India.

Editor

Vasudeva Das, servant of the servants and resident of sacred Avadh Dham, Charushila Temple,
Janaki Ghat, Ayodhya.

First edition: 1,000 copies. Vikrama Samvat 2055, bright fifth of Magha, Vasanta Panchami; 1999
CE. Printed price: 31 rupees.
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SOURCE SCAN 103 Chapter Six: Sacred Relationship and the Five Truths

Inserted Portrait of the Commentator

Homage to Sri Sita and Ramachandra. Homage to the venerable Ramananda. Homage to Sri

Sarveshvari Charushila. Homage to Hanuman.

Dhyana-mulam guror murtih puja-mulam guroh padam,

Mantra-mulam guror vakyam bhakti-mulam guroh krpa.

The root of meditation is the guru’s form. The root of worship is the guru’s feet. The root of mantra

is the guru’s word, and the root of devotion is the guru’s grace.

The photograph shows the commentator of the Sr1 Hanumat Samhita: Sri Sri 108 Swami
Janakisharan Ji Maharaj (Madhukar), devoted to the lotus feet of Sri Swami Siyasharan Ji Maharaj
(Madhukar), of the lineage of Swami Sri Agradevacharya.

Charushila Temple, Janaki Ghat, Ayodhya, Uttar Pradesh, India.
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SOURCE SCAN 104 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - The Attained Nature and the Means of
Attainment

The soul’s true purpose is service to the chosen Lord. Fully capable of every duty of service, the soul
is a dependent portion of the two-armed Lord and must understand its own inner form as inspired

and governed by him. (41, completed)

Sarva-bhiita-daya caiva sarvatra sama-darsanam,

Anyatranindanam caiva svese snehadhikam tatha. (42)

The soul’s attained nature is marked by ever-increasing affection, love, intimacy, and attachment
toward its own Lord, Sita and Rama; compassion toward every living being; equal vision

everywhere; and refusal to condemn others.

Gurav Svara-buddhis ca tad-ajna-paripalanam,

Svesasya taj-jananam ca sevanam mayaya vina. (43)

One must behold the Lord within the guru, obey the guru’s command completely, abandon deceit,
self-interest, possessiveness, and maya, and lovingly serve both one’s Lord Sita-Rama and their
devotees.

The commentator adds: “The true servant acts for the Master’s welfare, even if millions should find
fault with him.”

Prabhoh krpavalambitvam bhoktavyam tat-samarpitam,

Sac-chastresu ca visvasah prapty-upayam thocyate. (44, continues)

The means of attainment is to depend upon the Lord’s grace, partake only of what has first been

offered to him, and place one’s faith in true scriptures.
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SOURCE SCAN 105 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - The Six Limbs of Surrender

The preceding verse teaches surrender. Six ascending steps form the path by which the soul
approaches the Lord:

1. Resolve to do what is favourable to him.
2. Abandon what is contrary to him.

3. Trust that he will protect you.

4. Accept him as your sole protector.

5. Entrust your entire responsibility to him.

6. Cry out to him in helpless longing-especially with longing for his service.

Through these six steps Bhagavan accepts the soul, which then becomes fit to live according to
Bhagavat-dharma. A Vaishnava offers to Bhagavan whatever has come through the unfolding of
prior karma, feeds the devotees from it as grace, and only then eats. Faith is placed in true
scriptures that reveal Bhagavan’s qualities. This is called the devotee’s means of attaining Bhagavan
while embodied. (44, completed)

Prarabdham paribhujyatha bhittva suryadi-mandalam,

Prakrter mandalam tyaktva snatva tu Virajambhasa. (45, continues)

After the soul has exhausted the karma that produced the present body, it pierces the regions of the
sun and the other celestial spheres, leaves behind the domain of material nature, and bathes in the
waters of the Viraja.

Having described the means within the five truths, the commentator distinguishes ordinary
religious liberation from the liberation of Bhagavat-dharma. The luminous path is described in
Bhagavad Gita 8.24-26. Even while knowing both the bright and dark paths, the surrendered yogi
does not become confused; established in the relation of servant and served, such a soul relies upon
surrender. The Lord himself quickly raises those who surrender to him, as taught in Bhagavad Gita
12.6-7.

When the destined body falls away, the soul passes beyond the five elemental coverings, the
coverings of ego and the cosmic intellect, and then the innumerable transformations of the three

qualities of nature before bathing in the Viraja. (45, continues)
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SOURCE SCAN 106 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - Entry into Eternal Saketa

The five elemental coverings together with ego and the cosmic intellect make seven coverings of
nature. Having crossed also the innumerable formations of its three qualities, the seeker bathes in

the Viraja. (45, completed)

Sa-vasanam deha-dvayam visrjya virajo bhavet,

Ativegena tam tirtva prapya Saketakam tatha. (46)

Casting off the subtle and causal bodies together with all their latent impressions, the soul becomes

stainless. Swiftly crossing the Viraja, it reaches Saketa.

The subtle body belongs to the dream state and is described through seventeen principles; the
causal body belongs to deep sleep and bears the two powers of concealment and projection. When
both are abandoned, the soul plunges into the Viraja, crosses with extraordinary speed, and is
received with great honour by Bhagavan’s eternal companions, who escort it to Saketa.

Pravisya raja-margena saptavarana-samyutam,

Nana-ratnamayam divyam Sri-Rama-bhavanam subham. (47)

Proceeding along the royal road, the soul enters the auspicious and divine palace of Sri Rama,

fashioned from many kinds of jewels and encircled by seven enclosures.

Tatra Sri-Bharatadibhih sevyamanam sada prabhum,

Virajamanam Vaidehya ratna-simhasane subhe. (48)

There, upon an auspicious jewelled throne, the soul beholds Vaidehi’s beloved Lord, forever shining

beside her and eternally served by Bharata and the other companions.

Sva-bhavanaya Sri-Ramam prapya sarva-sukha-pradam,

Paranandamayo bhutvavasthanam phalam ucyate. (49, continues)

Attaining Sri Rama, giver of every happiness, in accordance with one’s own devotional
contemplation, the soul becomes filled with supreme bliss and abides there. This is called the fruit

of attainment.
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SOURCE SCAN 107 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - Obstacles to the Soul’s True Nature

To attain Sri Rama according to one’s own sacred contemplation and remain established in

overwhelming supreme bliss is the fruit of attainment. (49, completed)

Anatmany atma-buddhis tu svatma-sesatva-bhavana,
Bhagavad-dasa-vaimukhyam tad-ajiiollanghanam tatha. (50)

Obstacles begin with mistaking the non-self, the perishable body, for the self; treating bodily
offspring and relations as those to whom one ultimately belongs; turning away from Bhagavan’s

servants; and transgressing their command.

The body made of five elements is not the self, for the elements themselves do not eat. Through the
body, however, the conscious soul experiences hunger, thirst, pleasure, and pain. The conscious
power that receives through the gods the fruits of its own action is a portion of the Lord. Everyone
knows the five elements, but not everyone knows the soul.

Through the stream of sacred knowledge received from the guru-the embodied grace of Bhagavan-
the soul can recognize its natural form. It then ceases to regard the body as its identity and endures
bodily pleasure and pain for the sake of the Supreme Self. As the undiscerning worldly person

serves the body, the discerning surrendered soul serves Bhagavan:
Lakshmana served Sita and Raghubira just as an undiscerning person serves the body.
Raghunatha, in turn, protects Sita and Lakshmana as the eyelids serve the eyeball:

The Lord guarded them as eyelids guard the pupils of the eyes. Such is Raghubara’s love
for you-as pleasure, life, honour, and home are dear to the worldly person.

Brahma-Sakradi-devanam arcanam vandanadikam,

Asac-chastrabhilasas ca sac-chastrasyavamananam. (51, continues)

Other obstacles are materially motivated worship and salutation of Brahma, Indra, and other gods;

desire for false teachings; and contempt for true scripture.
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Chapter Six - Further Obstacles and the Birth of Eternal
Love

The obstacles in verse 51 are worship of Brahma, Shankara, Indra, and other deities for material
power; desire to study false scriptures; and disrespect toward true scriptures. (51, completed)

Martya-samanya-bhavena gurv-adau nati-gauravam,

Svatantryam capy ahankaro mamakaras tathaiva ca. (52)

Further obstacles are regarding the guru and other surrendered devotees as ordinary mortals;
failing to honour them with the highest reverence; considering oneself independent; and falling into

egoism and possessiveness.

Dvadasi-vimukhatvam ca hy akrtya-karanam tatha,

Jiieyam virodhi-rupam tu sva-svartpasya sarvada. (53)

Turning away from the observance of Dvadashi and deliberately performing actions that should not
be done must always be recognized as opposed to one’s true and spontaneous nature.

Evam tattva-parijnanad acaryanugrahena hi,

Tat-ksane Janakinathe pritir nityabhijayate. (54)

When, through the grace of the acarya, one obtains complete knowledge of these truths, eternal

love for Janaki’s Lord arises at that very moment.

Upadisec ca sambandham pariksya vidhi-vaj janam,

Vaiparityam ca no karyam kadacid bhava-jiatrbhih. (55, continues)

The sacred relationship should be taught only after the aspirant has been examined properly and
according to the prescribed method. Those who understand devotional feeling must never act

contrary to this rule.

The running header on this source leaf says “Chapter Five,” although the text and verse sequence

unmistakably continue Chapter Six.
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SOURCE SCAN 109 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - The Rare Recipient of the Secret
Relationship

Only after properly testing those who have taken refuge should the teacher instruct them in the
sacred relationship. The inner secret of devotional feeling must never be taught in a way contrary to

discernment. (55, completed)

Asyadhikarino loke ke 'pi ke ‘pi mahamune,
Atah sarva-prayatnena gopaniyam sadaiva hi. (56)

O great sage, only a very few people in this world are qualified for this mystery. It must therefore be

guarded always and with every possible care.

Ya idam dharayed bhavam sambandhakhyam anuttamam,

Dhanya-dhanyatamo loke sa evaiko vinirmitah. (57)

The great recipient of Bhagavan’s grace who bears this unsurpassed devotional feeling called sacred
relationship is uniquely blessed-most blessed in all the world-and has been specially fashioned by

Bhagavan himself.

Srutva Hanumato vakyam paramananda-dayakam,

Prasasya bahudha tam vai pranamya ca punah punah. (58)

Hearing Hanuman’s words, which bestow supreme bliss, Agastya praised him in many ways and

bowed to him again and again.

Tad-ajnam adhigamyatha krtarthas chinna-samsayabh,

Jagama svasramam vipro muni-varya-ganavrtam. (59, continues)

Then, receiving Hanuman’s permission, the brahmarshi Agastya became fulfilled and free from

doubt. Surrounded by a company of eminent sages, he departed for his own hermitage.

The running header on this source leaf again incorrectly says “Chapter Five”; the verse sequence

remains Chapter Six.
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SOURCE SCAN 110 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - Conclusion and the Beginning of a Vedic
Note

Having become free of doubt and wholly fulfilled, Agastya received Hanuman’s command and
returned to his hermitage surrounded by the assembly of sages. (59, completed)

Thus ends the Sixth Chapter, “The Relationship with Sita and Rama,” the essence of every essence,

in the supremely secret Sri Hanumat Sambhita, in the dialogue between Hanuman and Agastya.
May it be offered to glorious Janakanandini and Raghunandana.

Thus Sri Janakisharan Ji Maharaj (Madhukar), devoted to drinking the nectar of the lotus feet of Sri
Swami Siyasharan Ji Maharaj (Madhukar), ornament of the lineage of the infinitely glorious Swami
Sri Agradevacharya, completes the Sixth Chapter of the Sri Hanumat Sambhita with the Sri

Sitarama-rahasya-prakasika commentary.

A Vedic Note on Hanuman - Rgveda 10.64.7

Pra vo vayum ratha-yujam purandhim stomebhih,
Krnudhvam sakhyaya pusanam;

Te hi devasya Savituh savimani,

Kratum sacante sacitah sacetasah.

Bring forward Vayu, yoked to the chariot and rich in wisdom; honour the nourisher with hymns for
the sake of friendship. In the divine impulsion of Savitar, the conscious companions unite

themselves with sacred resolve.

The Rahasya-martanda commentary begins: Rama now explains his intended meaning. Among
the monkeys, the foremost is Hanuman-the chariot-bearing embodiment and portion of Vayu, dear
to Rama as his own life and brought forward for the work of sacred friendship. In another esoteric
reading, he is Charushila herself, the principal intimate portion of Sita, appearing here in a monkey
form for this divine purpose. The explanation continues on the following leaf.
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Supplement - The Vedic Praise of Hanuman

The Rahasya-martanda explains the Vedic mantra in this way. Addressing the monkeys, Rama
says: “Accept Sugriva’s command and, for the work of finding Sita and the other tasks before us,
encourage Hanuman-foremost among my devotees, a portion of Vayu and my life-beloved servant-
with the finest praises describing his strength, virtues, form, and other excellences.”

Such praise awakens the power of great souls. In this world, which is born from the Supreme Lord
Savitar, words of praise inspire conscious, noble-minded persons toward sacred resolve and carry
their action to the fulfilment of its purpose. Therefore mighty Hanuman must be praised so that
Rama’s work may certainly be accomplished.

Dipika commentary

Rama tells the monkeys: “This Hanuman, foremost among you and foremost among my devotees, is
a portion of Vayu and a worker dear to me as my own life. Encourage him with excellent praises for
the tasks of finding Sita and the other works entrusted through Sugriva. Words of praise inspire
great-hearted persons, born as children of the Supreme Self who is cause of the entire universe,
toward the fulfilment of sacred purpose.”

The mantra thus shows Rama himself bestowing upon Hanuman the position of crown-jewel
among all his eternal companions. The Veda directly establishes Hanuman’s supremacy among

them.

Nilakantha offers the same interpretation: “O gods, bring forward from among you Vayu’s son,
embodied and yoked to the chariot. Praise and nourish him as a friend for the accomplishment of
my work. Hymns offered in the divine impulse awaken resolve; praise moves the conscious and
noble-hearted person to action.”

Nilakantha’s explanation likewise establishes Hanuman as chief among Rama’s companions. Rama
himself gives Hanuman this primacy through the assembled attendants; another Sarveshvari

cannot take his place.
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Supplement - Sri Hanuman Calisa

Homage to Hanuman.

Opening couplet

Victory, victory, victory to mighty Hanuman, rasika of Sita and Rama-son of Anjani and the Wind,

treasury of mercy and compassion.

Forty verses
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Victory to gracious Hanuman, sustained by the compassionate glance of Sita’s Beloved.
Embodied form of that gracious glance, remove the fear of becoming from those who bow
to you.

Supremely detached amid the realm of sovereignty, you are deeply enamoured of the
sweetness of the Divine Couple.
Without your grace no one enters Avadh, even after making millions of efforts.

Sanaka, Brahma, and the sovereign sages remain immersed day and night in the truth of
Brahman.
Taking Hanuman as their guru, they came to know something of the mystery of Sita and

Rama.

Receiving your grace, they recovered their true form and fixed the heart upon service to
Sita and her Beloved.
Moment after moment they looked into the hearts of the Divine Couple, and the mind

ceased wandering in the world.

Liberated while living, they attained unobstructed movement and sang the Couple’s virtues
throughout the three worlds.
Whoever meditates upon such a Hanuman becomes liberated even in this life.

The person upon whom your grace descends is bound within the cord of grace.
The moment you make one’s relationship with Rama firm, the ruin accumulated over

many births is repaired.

You burn the Lanka of bodily pride and reveal the soul’s true nature as a portion belonging
to Sita.
Worldly splendour then inspires fear, while love for Sita’s feet awakens.

Waking and sleeping, such a soul sings Sita’s virtues and offers mind, intellect, and
consciousness to Rama.

Recognizing the grace of both within the heart, one delights forever in the paired lotus feet.

The supreme goal of human life is the spontaneous arising of devotion to Sita and her
Beloved.
Knowing me fallen and unworthy, show compassion and accept me as your servant.

Sita and her Beloved sport within the heart; may the generous soul behold them with the
inward eyes of the mind.
Assuming three forms for their service, Charushila bestows joy through her grace.

The changes of birth and death are cut away, and both sides remain beyond all blame.
Beyond every worldly splendour stands Sita-Rama, the pure abode of being,

consciousness, bliss, and happiness.
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SOURCE SCAN 113 Supplementary Hymns and Closing Material

Supplement - Sri Hanuman Calisa, Continued
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Loving the play of being, consciousness, and bliss, you are supremely detached from every
worldly splendour.
Your essential self clings to Sita’s feet and regards every living soul as a portion of her

portion.

You assumed a monkey body for Rama’s work, finding supreme joy in the servant’s
disposition.
Holding the forms of Sita and her Beloved within your heart, you accomplish every

undertaking.

Your intelligence, strength, and radiance are immeasurable; you are the star of Kesari and
Anjani’s eyes.

You crossed the ocean, burned Lanka, and brought back news of Janaka’s daughter.

You take no pride in strength or heroism; your only pride is Rama’s grace.

Lest even that sacred pride be forgotten, you meditate eternally upon Sita and her Beloved.

You honour the Vedas and Agamas as dearly as your own breath and always proclaim Sita-
Rama in manifest divine form.
The four states and the three divisions of time cannot be understood without Hanuman’s

grace.

When Hanuman’s grace becomes complete, the heart directly experiences the loving play
of Sita and her Beloved.
Birth and action are then known as divine, and the soul beholds its bliss-giving divine

form.

Whoever beholds such a soul is liberated while living and forever receives happiness.
Such is supremely generous Hanuman, abode of happiness and free from every demand
for honour.

Supremely merciful and gracious Hanuman, for what reason have you forgotten me, O

joyful one?
Refuge, refuge-I now cry only for refuge. Forget every virtue and fault of mine.

Vasudeva joins his hands and says: Hanuman, hear this prayer of mine.
Let material desire taste like poison; by your grace may love for Sita’s feet arise.

Let me cast away the world as one rejects vomit, holding always within my heart the form
of Sita and her Beloved.

Your grace alone is my support; I have left aside every confidence in ritual means,

repetition, austerity, and yoga.

Closing couplets
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1. In the sky of the heart, upon the ground of devotion, Sita and her Beloved perform their loving

play. The grace of the primal guru Hanuman is a beautiful, joy-giving garland for the heart.

2. Whoever holds Hanuman’s grace in the heart and recites this Calisa finds the lovely and

excellent form of service sleeping peacefully within the heart.

3. Vasudeva desires this alone; let every other desire burn away. By the grace of the guru, may

unwavering devotion to the feet of Sita and Rama become firm.
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Supplement - Sri Sadguru Calisa
Homage to the true Guru.

Opening couplets

1. Know Rama and Sita as the meaning of tat, and their inspiration within Om. Through devotion to

the guru, know the individual soul as the meaning of sat.

2. The gracious glance of Sita and Rama entered the world in the form of the guru. Without refuge

at the guru’s feet, the soul does not become free from grief.

Forty verses
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I bow to the bliss-giving lotus feet of the guru, upon which even Brahma and Vishnu
meditate.

The glory of the guru’s feet is immeasurable; neither Sarasvati nor Shiva can fully describe
it.

Those noble persons are exceedingly fortunate whose minds love the guru’s feet.

The sky of the heart lies in deepest darkness; the guru’s word illumines it like the sun.

The material sun is touched by defects, but this divine sun is free from every defect.

When it enters the heart even once, one sees what is hidden and what is manifest.

How does the servant of the guru’s feet regard the world? As one regards one’s own passing
possessions.
The soul is the treasure and Bhagavan its owner; through the guru’s grace this is known

spontaneously.

The samdhini power establishes relationship, and sandipini reveals its illumination.
One who repeats the name without taking refuge in the guru does not obtain the glory

proclaimed by the Veda.

Entering the guru’s refuge with natural simplicity, one sows the seed of love and affection.

Unalloyed love fills the heart, and Sita-Rama become pleased, bestowing happiness.

Even the Vedas do not know the distinction within that love, just as the field does not know
the knower of the field.

Victory to the gracious, compassionate Gurudeva, true to his promise and protector of the
humble.

When a humble soul comes for refuge, you increase its love for the feet of Sita and Rama.

You are the form of Sita-Rama’s grace, uniquely assuming a human body.

Supreme illuminator of the creation born from sacred sound, you remain ever detached
from the creation born of the bindu.

Without devotion to Sita and Rama there is no true crossing and no end to coming and
going.
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SOURCE SCAN 115 Supplementary Hymns and Closing Material

Supplement - Sri Sadguru Calisa, Continued

Receiving grace, the soul remembers its essential form and sacred contemplation shines
forth.
Birth and action are known as divine, and every devotional feeling becomes a joy of service.

Within the realm of feeling in the heart, one finds the happiness of eightfold daily service.
Victory to the joy-filled Gurudeva, whose mind forever dwells upon the play of Sita and her
Beloved.

The gross, subtle, and causal bodies are chains of suffering fashioned from maya.
Through your grace they dissolve naturally, and the soul attains a stainless, bliss-giving
body.

Knowing the natural spiritual form as the fourth state, the soul serves day and night in
happiness.
Beholding the sweet and enchanting Divine Couple, even Rati and her lord become

overwhelmed.

May such beauty dwell within my mind; Rupashila desires no happiness apart from it.

Causelessly gracious Gurudeva, supreme relisher of the form of Sita and Rama!

Rejoicing, you sing the virtues of Sita’s Lord and reveal the disposition of exclusive
devotion.

You repeat and cause others to repeat the names of Sita and her Beloved, pouring rain like
the clouds of Shravana and Bhadrapada.

Singing Sita’s qualities, you experience extraordinary happiness and regard material
pleasure as straw.
Firm devotion to the divine abode bestows supreme happiness and removes crushing

SOITOW.

My hope rests only in the guru; from every other support I remain without expectation.
Knowing me orphaned, please be gracious and soak my mind in the loving play of divine

name and form.

The six transformations are exceedingly powerful, and because of them my mind cannot

become steady.

Vasudeva joins his hands and says: Gurudeva, hear this prayer of mine.

Closing couplets
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1. The beauty and virtues of Sita and Rama are the very name of the one whose nature is beauty.

Receiving the grace of that one, the soul finds rest.

2. Grant such grace, O knower of the mystery of Sita and Rama, that the fish of my mind remain

absorbed in the ocean of the Divine Couple’s rasa.

3. I received the mantra of the Divine Couple from the guru but did not keep the company of saints;

how, then, could I recognize Rama’s form or become coloured in his love?
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Supplement - Eleven Verses from the Sadasiva
Samhita

Sri-Rama-mantrasyamsani mantrany anyani viddhi ca,
Hanumantam acaryam aho Rama-dhama satam padam. (1)

Know all other mantras as portions of Sri Rama’s mantra. Hanuman is proclaimed the primal

teacher, and Rama’s abode is the destination of the saints.

Sri-Janakyah patim sarve bhajadhvam mangalayanam,

Rama-mantrenayudhabhyam yuktah susubhire bhuvi. (2)

All should worship the husband of Sri Janaki, the dwelling place of every auspiciousness. Those
joined to Rama’s mantra and marked with his two weapons shine upon the earth.

Sura-gurv-adi-guravo Rama-mantrasya sevakah,

Sri-guror Maruteh $isyah Sugrivas ca Kapisvarah. (3)

The divine preceptors beginning with the guru of the gods are servants of Rama’s mantra. Sugriva,

lord of the monkeys, became a disciple of the revered guru Maruti.

Sri-Ramasyayudhau taptau Rama-mantram vyadharayat,
Parncastadasa-samkhyatam sva-sainyac ca Hanumatah. (4)

Bearing Rama’s mantra and the heated impressions of Sri Rama’s two weapons, Hanuman also

established that sacred discipline throughout his own army.

Diksitas tena mantrena dhanur-banena cankitah,

Hanumac-chisyatam prapto Maharajo Vibhisanah. (5)

Initiated with that mantra and marked with bow and arrow, the great king Vibhishana entered
discipleship under Hanuman.

Ramayudhabhyam taptabhyam ankitas ca sa mudraya,

Tatha tasya prajah sarva cthnita Rama-lanichanaih. (6)

He was marked with the heated impressions of Rama’s two weapons and with the sacred seal; all his

subjects were likewise marked with Rama’s emblems.

Raja-margam imam viddhi Ramoktam Janaki-krtam,

Yad rte canya-margas tu coranam vithika yatha. (7)
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Know this as the royal road, spoken by Rama and established by Janaki. Apart from it, other paths

resemble the hidden lanes used by thieves.

Adyacaryam Hanumantam tyaktva hy anyam upasate,

Klisyanti caiva te mugdha miila-hah pallavasritah. (8)

Those who abandon Hanuman, the primal teacher, and worship another suffer in delusion: they
have discarded the root and taken shelter only in the leaves.

Sri-Maithilyas ca mantram hi Sri-gurum Marutam mahat,

Sakhi-bhavam dampatistam bhukti-mukti-pradam sada. (9)

The mantra of Sri Maithili, the great guru Maruti, the companion’s loving disposition, and the

Divine Couple as one’s chosen deity forever bestow both sacred enjoyment and liberation.

Sri-Janaki-sampradayam Rama-rasam ananyatam,

Rte ke 'pi na yasyanti vanchitam phalam eva ca. (10)

Without the lineage of Sri Janaki, the rasa of Rama, and exclusive devotion, no one reaches the
truly desired fruit.

Sri-Ramasyayudhau taptau Janaki-mudrikam vina,

Paramesthyam na prapnoti jianadi-sadhanair api. (11)

Without the heated marks of Sri Rama’s two weapons and Janaki’s signet, the supreme state is not

attained even through disciplines beginning with knowledge.
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