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S O U R C E  S C A N  0 0 1 Front Matter

Front Cover

Homage to Sri Sita-Ramachandra. Homage to Sri Ramananda. Homage to the all-sovereign
Charushila. Homage to Sri Hanuman.

Śrī Hanumat Saṃhitā

With the commentary Śrī Sītārāma-rahasya-prakāśikā - “The Illuminator of the
Mystery of Sita and Rama”

The cover depicts Hanuman seated in meditation, holding cymbals, with Sita and Rama revealed
within his heart.

Commentator: Sri Swami Janakisharan Ji Maharaj “Madhukar,” Charushila Temple, Janaki Ghat,
Ayodhya.
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S O U R C E  S C A N  0 0 2 Front Matter

Title and Publication Page

Homage to Sri Sita-Ramachandra. Homage to Sri Ramananda. Homage to the all-sovereign
Charushila. Homage to Sri Hanuman.

Śrī Hanumat Saṃhitā

With the commentary Śrī Sītārāma-rahasya-prakāśikā.

Commentator

Sri Swami Janakisharan Ji Maharaj “Madhukar,” delighting in the nectar of the lotus feet of Sri
Swami Siyasharan Ji Maharaj “Madhukar”-foremost acharya, adorned with endless honors, sun to
the lotus of rasa, a vessel for crossing the ocean of the mysteries of Sita and Rama, and ornament of
the lineage of Swami Agradas Acharya.

Charushila Temple, Janaki Ghat, Ayodhya.

Collaborator

Dr Sri Purushottam Dubey, also known as Sri Purushottam Sharan Ji, Vishnupura, Post
Parmeshwarpur, District Gorakhpur, Uttar Pradesh, India.

Editor

The servant of servants Vasudev Das, resident of sacred Avadh; Charushila Temple, Janaki Ghat,
Ayodhya.

Vikrama year 2055, bright fifth of Magha, Vasanta Panchami. First printing: 1,000 copies. Price: 31
rupees.
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S O U R C E  S C A N  0 0 3 Front Matter

Preface

Loka-prāṇānila-prāṇaṃ sarva-sādhaka-sādhakam,
Praṇamāmi Hanumantaṃ sādhu-bādhaka-bādhakam.

I bow to Hanuman, the beloved son who is as dear as life itself to Vayu, the life-breath of all worlds;
who grants accomplishment to every practitioner; and who obstructs those wicked persons who
obstruct the devotees of Rama.

The present Śrī Hanumat Saṃhitā is an ancient sacred work. It is dearer than life to worshippers of
Sita and Rama who are exclusively devoted to the King of rasa. It is a dialogue between the sage
Agastya and Sri Hanuman, connoisseur of every rasa of Sita and Rama. Chapters One through Five
describe many rāsas in the numerous forests along the Sarayu. Chapter Six explains the five truths
(artha-pañcaka) and the five devotional rasas.

There is no known limit from which the antiquity of the Hanumat Saṃhitā may be dated. Its
antiquity is nevertheless attested by the oral testimony of the saints of Ayodhya.

Sri Ramprasad Das Ji Maharaj, exclusively devoted to the King of rasa and friend of the poor,
spread the bindī-tilaka throughout India and abroad. In his instructional religious register,
published since Vikrama year 1987, he names the Śrī Hanumat Saṃhitā:

Hanumat Saṃhitā caiva tathā Śiva Saṃhitā,
Agastya Saṃhitā caiva granthā iṣṭa-viśeṣataḥ. (66)

“The Hanumat Saṃhitā, the Śiva Saṃhitā, and the Agastya Saṃhitā are texts especially dear to
the chosen Lord.”

Sri Yugalananya Sharan Ji Maharaj, founder of Lakshman Kila, adapted the Hanumat Saṃhitā as a
work titled Yugala-vinoda-vilāsa, written in dohā and caupāī metres, supplied with melodies, and
meant to be sung. In that work he wrote:
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S O U R C E  S C A N  0 0 4 Front Matter

Preface - The Authentic Rasika Tradition

Wandering in the house of delusion, the mind and understanding hang entangled;
Without the teaching that breaks the gate of austerity, one speaks awkward and incoherent
words.
Quarrelling with tender-hearted saints, one makes conquest of sense-objects dance upon
one’s head;
Yugalananya says: above all stands the true tradition of the rasikas.
The tradition of Lady Sita, the sovereign mistress, is known to those who know the Veda;
Great Shambhu, Hanuman-the crown of rasikas-and Agastya have proclaimed it.
By the grace of their feet, the great sage churned the mantra’s supreme nectar;
Yugalananya Sharan says: the coward in the dark age strains to speak of something else.

The Artha-pañcaka, drawn from within the Śrī Hanumat Saṃhitā, was explained by the
commentator Pandit Ramavallabha Sharan Ji Maharaj. The Mahant of the monastery of Sri
Maniram Das Ji Maharaj had it printed and distributed among the Vaishnava community to make
the five truths known. The Śrī Hanumat Saṃhitā is therefore an ancient work.

Without air, how could gods, Dakshas, Gandharvas, human beings, or indeed any living creature
remain alive? In the same way, every spiritual discipline should be regarded as lifeless without
worship of and grace from Sri Hanuman, the son dear to Vayu as Vayu’s own life-even if that
discipline could bestow immense sovereignty, the eight powers, and the nine treasures.

For this reason the four traditions-the Sri, Brahma, Rudra, and Sanakadi lineages-stand as vigilant
guardians of eternal Vaishnava dharma. Tender-hearted followers of all four traditions, and all who
adhere to Sanatana Dharma, gladly honor and worship Sri Hanuman in one form or another and
thereby fulfil their heart’s desire.

According to the Vedic teaching, the five vital airs are indispensable for bodily health. When the five
prāṇas become disordered, the body becomes ill; when the disorder reaches its extreme, the body
perishes.
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S O U R C E  S C A N  0 0 5 Front Matter

Preface - Hanuman, Guardian of the Five Vessels

The Rāmacaritamānasa is a vessel of faith and trust for the world. In the ideal creation envisioned
in the Mānasa, five principal vessels embody the five vital breaths:

1. Sri Sita and Rama

2. Sri Lakshmana

3. Sri Bharata

4. Sri Shatrughna

5. All the hosts of monkeys

Sri Hanuman alone is the guardian who preserves the life of all these vessels and delivers them from
danger. The singers of all three worlds could not finish praising him even through birth after birth.

1. Sri Sita and Rama

In reality the two are one, though upon the field of divine play they appear as two. When Rama
burned in the fire of separation after Janaki had been taken to Lanka and was preparing to cast
himself into the fire beneath an ashoka tree, Hanuman placed Rama’s signet ring before her,
conveyed the Lord’s message, and quieted the fire of separation.

“Hearing the Lord’s message, Vaidehi became absorbed in love; body and mind forgot the
distress of separation.
Tell me, Hanuman-how can a man stranded in an ocean save himself?”

In the same way, when Rama was distraught in the fire of separation from Janaki, Hanuman
returned from Lanka and delivered her message. The Lord became indebted to him:

“What return can I make for what you have done? My mind cannot even face you.
Son, I have reflected deeply: I can never repay my debt to you.”

2. Sri Lakshmana

When Lakshmana was struck down in Lanka, Hanuman brought the life-restoring herb and
protected his life. When Ahiravana, in the underworld, was preparing to sacrifice both brothers to
the goddess, Hanuman overcame Ahiravana and rescued them.
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S O U R C E  S C A N  0 0 6 Front Matter

Preface - Hanuman Saves Bharata, Sugriva, and the
Monkey Host

3. Sri Bharata

As the fourteen-year period drew to its close, Bharata was on the verge of drowning in the ocean of
separation from Rama when Hanuman came in the guise of a brahmin, like a ship arriving to save
him:

Bharata’s mind was sinking, submerged in the ocean of separation from Rama;
Then the Wind-god’s son came in a brahmin’s form, as though a ship had arrived.

Hearing his words, Bharata forgot every sorrow,
As a thirsty man revives upon obtaining nectar.

4. Sri Sugriva

Sugriva was terrified of Vali. Hanuman brought him to Rama, freed him from fear, and made him
king of Kishkindha. Hanuman accomplished all Sugriva’s work.

5. All the monkey hosts

Whenever danger arose during the search for Sita, Hanuman removed it. The monkeys were about
to die of hunger and thirst. Hanuman climbed a mountain, looked in every direction, and saw a cave
from which water-birds were flying in and out. He led the way into the dark cavern. With
Svayamprabha’s permission, they ate fruit, drank water, and were refreshed.

Later, at the seashore, all the monkeys had resolved to die. Hanuman alone protected them by
finding Sita and returning with the auspicious news:

“Hanuman accomplished the Lord’s work and preserved the lives of all the monkeys.”

Thus Hanuman is the life of the very life of Sita-Rama worship.

Followers of Sanatana Dharma should turn inward and reflect: is there any yoga, sacrifice, austerity,
vow, knowledge, meditation, or spiritual discipline whose result could equal the simple blessing of
receiving a human body in this most sacred land of Bharata? Only the causeless grace of Sita and
Rama makes such a birth possible. Yet one forgets this bond of eternal dependence, joins oneself to
illusory relations, and conducts worldly affairs. Such conduct does not free one from deeds of merit
and sin. To say that liberation and realization of Bhagavan will occur only after the body falls is
empty, incoherent speech.
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S O U R C E  S C A N  0 0 7 Front Matter

Preface - The Work’s Subject Matter

Through sacred books and the company of those who have received Bhagavan’s grace, the four
fruits-artha, dharma, kāma, and mokṣa-may be attained while still embodied. That alone is the
cause of blessedness, as the Mānasa teaches:

Hearing and understanding, people bathe with delighted minds and deep love;
In the Prayaga of the saints’ assembly, they obtain the four fruits while still embodied.

The births and deeds of Bhagavan and of those who have received his grace are all divine. Unless
the soul becomes alert through surrender to Bhagavan founded upon the grace of those recipients,
it remains under divine illusion and wanders through the world. The very instant a right
relationship arises with Bhagavan and his devotees, the soul is released from worldly sorrow-from
the gods’ māyā:

Except for Bharata, Janaka, the sages, ministers, and discerning saints,
Divine illusion seizes everyone according to the condition it finds.

The Four Matters Taught

By the grace of Sri Hanuman, acharya of the five rasas, his words become visible to followers of the
path of rasa according to their own devotional sentiment. Four matters are considered in every
sacred work:

1. Subject

2. Relationship

3. Purpose

4. Qualified recipient

1. Subject

The name, form, play, and abode of Bhagavan Sita-Rama are consciousness and bliss, beyond
material nature. They are not objects grasped by the senses; they are seen through eyes anointed
with the collyrium of the love of lovers and devoted souls.
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S O U R C E  S C A N  0 0 8 Front Matter

Preface - Subject, Relationship, Purpose, and
Qualification

Name, form, play, and abode all shine forth from Sita and Rama. They are devoid of every blame
and are mines of auspicious qualities: inspirers of virtue, movers of all that is inert and conscious,
sovereigns of both divine realms, endowed with parental affection and mastery, tenderness of
character, accessibility, compassion, grace, mercy, sweetness, and infinitely many other qualities.
They are the rasa of infinite rasas and the sun of infinite suns.

2. Relationship

The infinitely beginningless, eternal, and innate relationship of the countless beings in infinite
universes is with Sita and Rama. The relationship predominant in this work is that of enjoyed and
enjoyer-wife and husband. Through the true guru and saints who embody his gracious gaze,
Bhagavan accepts a soul according to its proper relationship and plunges it into the ocean of bliss.
The Supreme Self is being, consciousness, and bliss; his opposing grace is the world of nonbeing,
insentience, and sorrow.

3. Purpose

The purpose is to draw the soul out of the ocean of adverse grace and immerse it in the ocean of
favorable grace. The Supreme Self is being, consciousness, and bliss; adverse grace-nonbeing,
inertia, and sorrow-is this very world.

4. Qualified recipient

The qualified person is one whom the Lord has already bound within the cord of his favorable grace,
who now wishes to understand that bond, and who therefore accepts saints firmly established in the
true tradition as gurus and takes refuge in Bhagavan. Those exclusively devoted to the King of rasa,
inwardly joined to the feminine devotional disposition, are supremely qualified:

Nārī-bhāva-samāyuktās teṣāṃ dṛśyaṃ bhaved dhruvam.
“It will certainly become visible to those who are joined to the feminine devotional
disposition.”
-Hanumat Saṃhitā 2.43
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S O U R C E  S C A N  0 0 9 Front Matter

A Request for Forgiveness

I ask the readers’ forgiveness. Though unqualified, I ventured to write and undertake the work of
printing. This is the work of learned people; this servant of servants never attended school and
became able to understand only a few letters through refuge in the Guru’s grace.

I had been wandering through this world without mother or father when Sri Sri 108 Swami
Ramnarayan Das Ji Maharaj-of the Sri Ramananda tradition, rich in compassion and mercy,
exclusively established in the servant disposition and in devotion to the King of rasa, an ornament
of the lineage of Sri Agradas Acharya, an infinitely honored foremost acharya and sun to the lotus of
rasa, a vessel for crossing the ocean of the mysteries of Sita and Rama-bestowed causeless grace
upon me. He resides at the Sri Rama-Janaki Temple, Amargohivan, Post Saivari, District Rohtas,
Bihar.

He performed the five sacraments, repeatedly explained and taught me the Couple’s mantra,
Hanuman’s mantra, the mantra-rahasya, and the final mantra, and gave me even this small
knowledge of letters. Moved by his causeless grace, in 1970 he placed me in sacred Ayodhya beneath
the dense shade of the vine of grace of Sri Sadgurudev Ji at the Charushila Temple, and granted me
the blessed opportunity of holy company.

This servant of servants therefore wishes to remain indebted, birth after birth, to the feet of both
lines of acharyas.

I pray that readers will correct the errors as they read and forgive every mistake.

Longing for the nectar of the lotus feet of the rasika saints and devotees of Sita and Rama,

The servant of servants, Vasudev Das
Charushila Temple, Janaki Ghat, Ayodhya
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S O U R C E  S C A N  0 1 0 Front Matter

Blank Leaf

This source page is blank apart from the scan number.
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S O U R C E  S C A N  0 11 Chapter One: The Secret Festival of Love

Chapter One - Invocation to Hanuman

Homage to Charushila. Homage to Hanuman, rasika of Sita and Rama. Homage to the true Guru.
Homage to the lotus feet of the Vaishnavas.

The Śrī Hanumat Saṃhitā, with the Śrī Sītārāma-rahasya-prakāśikā
commentary

Jayaty anantādbhuta-saṅgara-priyo mahābalī vīrabalī-mukhāgraṇīḥ,
Pracaṇḍa-mārtaṇḍa-sahasra-kāntiḥ śrī-Rāma-pāda-dvayaikatānaḥ. (1)

Victory to Hanuman: immensely powerful, foremost among heroic champions, radiant as a
thousand fierce suns, wholly absorbed in the two lotus feet of Sita and Rama, and lover of infinitely
wondrous saṅgara.

The lexicons give eight meanings for saṅgara: (1) a vow, (2) acceptance, (3) a bargain, (4) battle, (5)
knowledge, (6) swallowing, (7) adversity or danger, and (8) poison. Hanuman is wondrously dear in
every one of these senses.

1. A wondrous vow

In the Vālmīki Rāmāyaṇa, Sundara-kāṇḍa 42.26, he declares: dāso ’haṃ Kosalendrasya-“I am the
servant of the Lord of Kosala, who makes difficult deeds easy.” The Vinaya-patrikā likewise says:

“The one who has attained Hanuman’s refuge has seen his pledge fulfilled; this line is
written upon the leaf.”

To serve the one whom he accepts is service of precisely this kind: whoever Hanuman accepts is
accepted by Sita and Rama.
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S O U R C E  S C A N  0 1 2 Chapter One: The Secret Festival of Love

Chapter One - The Eight Meanings of Saṅgara

2. Wondrous acceptance

Whoever Hanuman accepts, Sita and Rama accept.

3. A wondrous bargain

All the gods and goddesses within the universe make bargains-that is, they accept someone and
later abandon that person when they cannot properly protect what they have acquired. Hanuman
alone makes the bargain and then protects it completely. Whether the bargain is with Bhagavan or
with Bhagavan’s devotee, he safeguards both. Even if thousands of Ravanas came to fight, they
could not withstand him.

4. Wondrous battle

Seeing Anjani’s son in his extraordinary warfare, Brahma, Vishnu, Mahesha, Rama, Lakshmana, all
gods and goddesses, and even his mighty enemy Ravana are amazed. Tulsidas describes the battle:

He strikes elephants against elephants, horses against horses, and shatters chariot with
chariot-such is the strength of the mighty one. With quick slaps, blows, kicks, and crushing
feet, the demon hosts reel and break. Rama repeatedly praises his servant; Tulsi praises
the discerning Lord’s way. His long, shining tail coils round warriors and hurls them
down-Lakshmana, behold Hanuman’s warfare!

He springs upon some and crushes them; some he drowns in the sea; some he drives into
the earth and others he flings into the sky. He seizes some and dashes them down, tears
out hands and feet, splits others apart, wrings them, and kicks them. Tulsi sees Rama,
Ravana, the gods, Brahma, Vishnu, Shiva, and Chandi marvel. Great monkey warriors and
commanders among the demons fall before the Wind-god’s son.

5. Wondrous knowledge

Knowing the intentions of his chosen Lord, Hanuman can manifest himself as female or male,
subtle or gross, and cosmic in extent through the power of the eight perfections.
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S O U R C E  S C A N  0 1 3 Chapter One: The Secret Festival of Love

Chapter One - Knowledge, Devouring, Danger, and
Poison

6. Wondrous devouring

He brought Ahiravana to an end, swallowed Bhima’s pride, consumed Arjuna’s pride in the
Mahabharata war, and even dissolved the pride of Bhishma and Drona. The Hanumān Bāhuka
says:

In the Bharata war the monkey king roared from Arjuna’s banner; hearing it, the Kuru
king’s army trembled. Drona and Bhishma said, “The son of the Wind is a great hero, an
ocean of heroic rasa whose strength is its water.” By a monkey’s nature, in childhood sport
he leapt toward the sun; beside that leap, the vault of heaven became a mere ditch. Every
warrior bowed his head, joined his hands, and saw in Hanuman the fruit of the Lord of life.
(5)

7. Wondrous danger

Even while honoring Kalanemi’s guise as a saint, Hanuman gave him an extraordinary guru-
dakṣiṇā-that is, he brought about his highest good. With one blow he transformed Lankini’s
understanding.

8. Wondrous poison

In the form of Great Shambhu he drank the terrible poison born from the ocean and took the name
Nilakantha. More inwardly, he burns away the poison of worldly craving and gives instead the
“poison” that is the object of supreme sweetness-the transcendent Brahman of being,
consciousness, and bliss-thereby making the soul immortal.

The immensely powerful one

One who, through the guru lineage-the embodied grace-filled gaze of the chosen Lord-has offered
the self into the threefold Vaishnava fire is truly mahābalī. According to the mantra’s meaning,
Hanuman is the very embodiment of what belongs to the chosen Lord and is expert in every form of
service. Among the mighty gurus he is the heroic champion. The Śrī Rāma-rahasya Upaniṣad even
names him guru of Sanaka and the other yogic sages. Agastya therefore calls him immensely
powerful, foremost among heroic champions and leaders of armies.
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His radiance surpasses even the sun in the sign of Taurus; in the three worlds no hero equals him in
splendour.
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S O U R C E  S C A N  0 1 4 Chapter One: The Secret Festival of Love

Chapter One - Agastya’s Salutation and Question

Tulsidas says that Hanuman towers over every warrior’s brilliance and strength, scatters the demon
host, and shatters their ranks; none can say where a hero equal to him exists.

“Wholly absorbed in the two feet of Rama” means wholly devoted to the paired lotus feet of the
Divine Couple, Sita and Rama. Victory to Hanuman, their exclusive worshipper.

Kumbhodbhavāya viśuddha-vijñāna-śubha-pradāya,
Śrī-Rāma-pāda-dvaya-niścitāya śoṣaṇāya mahā-munīndrāya te namo namaḥ. (2)

Again and again I bow to Agastya, foremost among great sages: born from the jar; bestower of the
supreme blessing of pure knowledge; firmly established at the two feet of Sita and Rama; and the
one who drank the unfathomable ocean dry.

Agastya is supremely pure because he arose from the contemplative absorption of the sage Angiras,
yet-being born in a jar from the combined seed-essence of Mitra and Varuna-he also stands at the
boundary of impurity. He marks the boundary between knowledge and ignorance, divine and
demonic endowments. He is leader of the great sages. Through the force of worshipping Sita and
Rama he drank the boundless ocean, laid the Vindhya mountain upon the earth, and worked for the
welfare of the universe. From the primal guru Hanuman he received pure knowledge.

Agastya said:

Śrotuṃ Rāmasya māhātmyaṃ tava vaktrān mahākape,
Aiśvaryam atulaṃ tejaḥ prabhāvaṃ paramātmanaḥ. (3)

O great monkey, from your lotus mouth I have heard the glory of Rama-the Supreme Self-his
incomparable sovereignty, radiance, and power.
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S O U R C E  S C A N  0 1 5 Chapter One: The Secret Festival of Love

Chapter One - The Secret Sweetness of Sita’s Lord

Mādhuryaṃ gopanīyaṃ ca yad alabhyaṃ surāsuraiḥ,
Brahmā vedavidāṃ śreṣṭhaḥ Kapilo Nāradas tathā. (4)

Vaiṣṇavānāṃ ca pravaraḥ Śrī-Pañcānana-sarvadṛk,
Prahlādaḥ Sanako Vyāsas tathā Vaiyāsakir Hariḥ. (5)

Parāśaraḥ surāḥ sarve devarṣayas tathāpare,
Śrīś ca Śarvāṇī ca Sāvitrī Śeṣa-siddha-maharṣayaḥ. (6)

Vibhīṣaṇādyāś ca ye sādhyā Vaiṣṇavā Vaiṣṇavīs tathā,
Sarveṣām apy alabhyaṃ yan mādhuryaṃ Jānakī-pateḥ. (7)

Tat sarvaṃ śrotum icchāmi vistareṇa tavānanāt,
Tvaṃ sākṣāc Cāruśīlā ca nityā madhye prapūjitā. (8)

Iti śrutaṃ mayā sarvaṃ tena tvāṃ praṇamāmy aham,
Yady asti te kṛpā mahyaṃ guhyaṃ tad vada sāmpratam. (9)

There is a secret sweetness, unattainable even to gods and demons: the sweetness of Janaki’s Lord.
It remains beyond Brahma, foremost knower of the Veda; Kapila and Narada; all-seeing
Panchanana, foremost among Vaishnavas; Prahlada, Sanaka, Vyasa, Shukadeva, Hari, and
Parashara; all gods and divine sages; Lakshmi, Parvati, Savitri, Shesha, perfected beings and great
sages; Vibhishana and the other perfected Vaishnavas and Vaishnavis.

I wish to hear that entire mystery in detail from your mouth. I have heard that you are Charushila
herself, worshipped among the eternal companions. Therefore I bow to you. If you have grace for
me, speak that hidden truth now.
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S O U R C E  S C A N  0 1 6 Chapter One: The Secret Festival of Love

Chapter One - Hanuman Agrees to Reveal the Mystery

The commentator explains that Charushila is among the companions of Sita in the eternal retinue.
Three powers of Sita bring the soul to the Supreme Self: saṃdhinī, which joins the soul to Brahman
through the guru lineage; sandīpinī, which fills the surrendered with delight in worship; and
āhlādinī, Sita herself, who brings about the meeting once the perfected form has arisen. Agastya
therefore bows and asks Hanuman to speak completely if grace has awakened toward him.

Rasikānāṃ hṛd-āhlāda-kāriṇīṃ pāvanīṃ kathām,
Kathayanti mahātmānaḥ prāpnuvanti Harer padam. (10)

Great souls who tell this pure story-which delights the hearts of rasikas-attain the abode of Hari.

“Sing the stainless virtues of Rama; the ocean of becoming is crossed without effort.”

Hanuman said:

Sādhu pṛṣṭo ’smi brahmarṣe manasā veti niścitam,
Guhyād guhyataraṃ divyaṃ tava prītyā vadāmy aham. (11)

O brahmarshi, you have asked well. I know with certainty what is in your mind. Subject to your
love, I shall tell this divine mystery, more secret than the secret.

Goloka-nirṇayaṃ sarvam aiśvaryaṃ ca niveditam,
Adya te kathayiṣyāmi premāmṛta-mahotsavam. (12)

The nature and sovereignty of Goloka have already been declared. Today I shall tell you of the great
festival of love’s nectar.
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S O U R C E  S C A N  0 1 7 Chapter One: The Secret Festival of Love

Chapter One - The Secret Enters the Heart

Pāvanaṃ sarva-sādhūnāṃ rasikānāṃ ca jīvanam,
Na deyaṃ kasyacid etat prāṇāt priyataram mahat. (13)

This great account is the very life of rasikas, purifier of all saints, and dearer than life itself. It must
not be given to an unqualified person.

Yac chrutvā niyataṃ vāso Goloke nātra saṃśayaḥ,
Ayodhyādhipatiḥ śrīmān Rāmo rājīva-locanaḥ. (14)

Whoever hears it gains a certain dwelling in Goloka-there is no doubt. The lotus-eyed, glorious
Rama, Lord of Ayodhya, comes to dwell surely within the purified and surrendered heart.

Jānakīyā saha saṃprītaḥ krīḍā-rasa-vilampaṭaḥ,
Mādhurya-sukha-saṃpanna uvāca Janakātmajām. (15)

Absorbed in love with Janaki, passionately devoted to the rasa of play and filled with the joy of
sweetness, Rama spoke to Janaka’s daughter.

Gacchatāṃ Sarayū-tīraṃ mano me tvaryate ’calam,
Ity uktvā tāṃ kare dhṛtvā jagāma Raghunandanaḥ. (16)

“Let us go to the bank of the Sarayu; my mind longs intensely for it.” Saying this, Raghunandana
took her by the hand and set out.
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Chapter One - The Companions of the Great Rāsa

Mahārāsa-rasollāsī vilāsī sarva-dehinām,
Jñātvā tayor mano-bhāvaṃ sakhyaś ca paramotsukāḥ. (17)

The companions, who sport within the hearts of all embodied beings and delight in the rasa of the
great rāsa, understood the inward feeling of the Divine Couple and became supremely eager.

Sukeśāḥ susmitāś caiva suśroṇyaḥ paramādbhutāḥ,
Rūpa-yauvana-śālinyaḥ sarvābharaṇa-bhūṣitāḥ. (18)

They had beautiful hair, gentle smiles, and lovely hips; they were marvellous, endowed with beauty
and youth, and adorned with every ornament.

Sujaghanā dṛḍhoraskāḥ kāścid bilva-phala-stanāḥ,
Gāna-vidyā-kalālāpa-kuśalāḥ prema-pūritāḥ. (19)

Beautiful of thigh and firm of breast-some with breasts like bilva fruit-they were learned in song,
skilled in the arts and graceful conversation, and filled with love.

Vidagdhā vividhākārāḥ kāma-vidyā-viśāradāḥ,
Nānā-vāditra-kuśalā Rāma-cittāpahārikāḥ. (20)

Refined and diverse in form, adept in the art of love and in many instruments, they were expert at
stealing Rama’s heart.

Yāsāṃ kalā-kalāṃśena jātā nāryaḥ śriyādayaḥ,
Sarvā Rāmārpita-dhiyo Jānakī-paricārikāḥ. (21)

From the slightest portion of their arts arose Lakshmi and all other glorious women. Every one had
offered her mind to Rama and served Janaki.
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Chapter One - Sita and Rama Amid Countless
Companions

Ananta-koṭyo bahavaś ca veṣṭitā Jānakātmajām,
Vilakṣaṇa-lakṣaṇāḍhyāḥ svādu-campaka-gandhikāḥ. (22)

Countless crores of companions surrounded Janaki. They were extraordinary, endowed with every
auspicious mark, and fragrant like sweet champaka blossoms.

Paramānanda-śālinyo nānengita-supaṇḍitāḥ,
Tāsāṃ madhye virājantau parama-prīti-vardhanau. (23)

They embodied an ocean of supreme bliss and were expert in every gesture. In their midst Sita and
Rama shone, ever increasing the highest love.

Sukumārau komalāṅgau Māra-mādhurya-mohanau,
Kuṅkumāṅkita-sarvāṅgau candanena sucitritau. (24)

Youthful and delicate, with tender limbs, they enchanted even Kama by their sweetness. Their
bodies were marked with saffron and beautifully painted with sandal paste.

Nānā-kusuma-mālābhiḥ surabhī-kṛta-diṅmukhau,
Paraspara-rasābhijñau mano-vācām agocarau. (25)

Garlanded with many fragrant flowers, they perfumed every direction. Each knew the other’s rasa;
they were beyond mind and speech.

Kaṭākṣa-kṣepa-saṃpannau līlayādbhuta-darśanau,
Premāmṛta-rasāveśau kara-grahaṇa-vihvalau. (26)

With the casting of their sidelong glances they revealed a wondrous play. Immersed in the
nectarean rasa of love, they became overwhelmed as each held the other’s hand.

Evaṃ nānā-vidhānena gacchantau vana-cāriṇau,
Pādāmbuja-sugandhena bhramanti bhramarāvalīḥ. (27)

Thus, sporting in many ways, the forest-wandering Couple proceeded. Drawn by the fragrance of
their lotus feet, swarms of bees followed and circled them.
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Chapter One - The Couple Enters the Forest

Nakha-candrādbhutaṃ dṛṣṭvā cakorāḥ parito bhramuḥ,
Saudāminī-varṇaṃ dṛṣṭvā cātakāḥ paricakramuḥ. (28)

Seeing the wondrous moons of their toenails, the chakora birds circled all around. Seeing the
lightning hue of Sriya, the chataka birds wheeled about them.

Gamanaṃ sundaraṃ dṛṣṭvā vañcitā haṃsa-kuñjarāḥ,
Tanvyo lāvaṇyakaṃ dṛṣṭvā mūrcchitau Rati-Manmathau. (29)

Beholding their lovely gait, swans and elephants felt surpassed. Seeing their delicate beauty, Rati
and Manmatha fainted.

Hāsya-lāsya-kaṭākṣaiś ca cāṭukārair manoharaiḥ,
Nānā-gānaiḥ sumadhurair vādyair vividha-nirmalaiḥ. (30)

Their laughter, dance, glances, and enchanting playful speech stole every mind, while the
companions’ varied songs and pure instruments poured forth sweetness.

Veṣṭitāv ālibhis tau tu gacchantau vara-dampatī,
Paraspara-rasāveśau prāptau tau vanam uttamam. (31)

Surrounded by companions, the excellent Husband and Wife walked on, absorbed in one another’s
rasa, and reached the supreme forest.

Tatra divyāsane divyaṃ kāntena maṇi-veṣṭitam,
Virājantau kalābhijñau dṛṣṭvā sakhyaḥ pramoditāḥ. (32)

There they shone upon a divine seat encircled with radiant jewels. Seeing the Couple, knowers of
every art, the companions rejoiced.

Pūjayantyaḥ prayatnena gandha-mālyaiḥ susaṃskṛtaiḥ,
Varānna-pāna-bhogaiś ca tarpitāḥ prīti-saṃyutāḥ. (33)

With loving care the companions worshipped them with fragrance and garlands, excellent foods,
drinks, and enjoyments.

Pakva-tāmbūla-karpūraṃ dattvā tābhyāṃ prayatnataḥ,
Nanṛtuḥ sumukhāl okya sarvā rāsa-rasotsukāḥ. (34)

They carefully offered prepared betel and camphor. Gazing upon the beautiful faces of the Couple,
all danced, eager for the rasa of the rāsa.
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Chapter One - In the Wondrous Forest

The companions worshipped the Divine Couple with flowers, garlands, fragrances, excellent foods,
prepared betel, and many other offerings. Many danced while gazing upon their moonlike faces, all
eager for the rasa of the rāsa.

Bhramad-bhramarikā-yutaṃ vanam anantam atyadbhutam,
Niveśya Janakātmajā-rucira-kandharāṃse bhujam. (35)

Placing his arm upon the lovely shoulder of Janaka’s daughter, Rama wandered through the
boundless, wondrous forest filled with roaming bees.

Namāmi rasa-bhājanaṃ vijaya-bhāminī-saṃyutam,
Vivikta-Sarayū-taṭe rasika-mauli-mālaṃ Harim. (36)

On the secluded bank of the Sarayu I bow to Hari, crown-jewel of rasikas and vessel of rasa, united
with his victorious beloved Lady.

Thus ends the First Chapter of the supremely secret Śrī Hanumat Saṃhitā, the great festival of the
mahārāsa, in the dialogue between Hanuman and Agastya.
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Chapter Two - The Kadamba Forest

Agastya said:

Tataḥ kiṃ kṛtavān Rāmo Jānakī-prema-lampaṭaḥ,
Kathyatāṃ rasika-śreṣṭha yan manaḥ susthiraṃ bhavet. (1)

O foremost rasika, what did Rama-passionately devoted to Janaki’s love-do next? Tell me, so that
by hearing it my mind may become completely steady.

Hanuman said:

Tau tatra dṛṣṭvā vipinaṃ manoharaṃ varaṃ kadambaiḥ pariveṣṭitaṃ mahat,
Yan-mūla-vedī maṇi-māla-saṃyutā hemair mahārhaiḥ paritaḥ prasannā. (2)

There the two beheld a vast and enchanting forest, excellent and encircled by kadamba trees. The
platforms at their roots shone on every side with garlands of precious jewels and finest gold.

Prasanna-dīptau paramāsana-sthau virājamānau ca vibhūṣaṇāñcitau,
Parasparāveśa-vilāsa-saṃbhramau śuci-smitau nitya-vayaḥ-kiśorau. (3)

Radiant with joy, seated upon the supreme seat and adorned with beautiful ornaments, the
eternally youthful Couple shone in sacred splendour. Absorbed in one another, thrilled by their
play, they smiled gentle, pure smiles.

Nānā-sugandhīni vanāni kāni prakullitānīha samaṃ samantāt,
Hireka-mālāḥ śubha-saṃyutāni pibanti mādhvīṃ karasāni sarvataḥ. (4, continues)

On every side the many fragrant groves flowered all at once; auspicious garlands shimmered, while
bees everywhere drank the honeyed essence.
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Chapter Two - Birds, Bees, and the Bakula Grove

The kadamba forest contained many exquisitely fragrant groves, one for each season, all flowering
evenly on every side. Beautiful swarms of bees drank their honey and shone everywhere.

Patanti mattā rajasāruṇāṅgā nayanti kecit kusumākareṣu,
Kvacit mayūrāḥ parinṛtyayanti gāyanti kīrāḥ kvacid aprameyāḥ. (5)

Intoxicated bees, their bodies reddened by pollen, fell in swarms. Elsewhere they weighed down
flowering branches; peacocks danced beautifully; innumerable parrots sang in wondrous voices.

Anye dvijā jāmbūnadāṅganasthā nirīkṣayante Raghuvaṃśa-nātham,
Dhyānekṣaṇāḥ sadya-nimeṣaṇāś ca cittārpitāś cinmanaso babhūvuḥ. (6)

Other birds sat in golden courtyards and pointed out the Lord of Raghu’s line to one another. Some
closed their eyes in meditation, then quickly opened them to behold the Couple; offering up their
minds, they became conscious through and through.

Tataḥ pratīcya Śrī-Rāmaḥ Sītayā saha śobhanam,
Kānanaṃ vakula-jūṣṭaṃ paramānanda-dāyakam. (7)

Rama then went westward with Sita and beheld a lovely forest thick with bakula and malshri trees,
a bestower of supreme bliss.
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Chapter Two - The Youthful Forest

Rama and Sita entered the exceedingly beautiful forest of flowering malshri and other trees that
bestowed supreme delight.

Yatra vṛkṣā latāḍhyāś ca pārijātā haripriyāḥ,
Sarve kiśorāḥ keśāḍhyā vara-pallava-lambitāḥ. (8)

There the trees were entwined with vines and lovely as celestial pārijātas. All appeared eternally
youthful, richly crowned with foliage and hung with finest new leaves, eclipsing even wish-fulfilling
trees by their beauty.

Prasūna-vara-bhāreṇa namra-śākhā mahī-gatāḥ,
Tad-gandha-vāyunā śaśvat pūritā daśa-dig-bhuvaḥ. (9)

Their branches bowed toward the earth beneath the weight of excellent blossoms, whose perfume
ceaselessly filled the earth in all ten directions.

Bhramanti bhramarāḥ sarve madhu-pānābhilāṣayā,
Dhāvantaś ca pibantaś ca patantaś ca muhur muhuḥ. (10)

Desiring the nectar of flowers, swarms of bees hurried everywhere, drinking their honey and,
intoxicated by it, tumbling down again and again.

Tatrādbhuta-phalāny ādyan khagāḥ saṃtuṣṭa-mānasāḥ,
Nṛtyavantaḥ sukhocittā mudā ramyāḥ sucintitāḥ. (11)

There delighted birds ate marvellous, nectar-like fruits and danced with contented minds, rejoicing
in harmony with the beautiful Couple.
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Chapter Two - The Divine Madhavi Forest

Yatra bhūḥ kāñcanī divyā khacitā maṇi-mālakaiḥ,
Nānā-vedī-dīpyamānā maṇi-kuṭṭima-śālinī. (12)

There the divine golden earth was inlaid with many jewelled garlands, bright with numerous altars
and paved in many-colored powdered gems.

Mayūra-kīra-kalanaiḥ maṇḍitā madhura-svaraiḥ,
Sakhīnāṃ gana-gāmbhīrya-saundarya-paripūrikā. (13)

Sweet cries of peacocks and parrots adorned the ground, whose beauty was completed by the
profound splendour of the hosts of companions.

Sukhāstaraṇa-vistīrṇā paryaṅka-rūpa-śobhitā,
Tatra Rāmo mahā-bāhū ramate ramatāṃ varaḥ. (14)

Spread with pleasant coverings and graced by couch-like seats, that land became the playground of
long-armed Rama, foremost of all lovers.

Tataḥ prāpto vanaṃ divyaṃ Mādhavī-mañju-maṇḍitam,
Nānā-maṇi-gaṇākīrṇaṃ vistṛtaṃ paramāsanaiḥ. (15)

He next reached the divine Madhavi forest, beautifully adorned and spacious, filled with hosts of
jewels and supreme seats.

Mattāli-mālā-saṃjuṣṭaṃ kuñja-puñjaiḥ suveṣṭitam,
Mahāhlāda-karaṃ kāntaṃ kāntā-cittāpahārakam. (16)

Garlands of intoxicated bees and clusters of bowers surrounded it. Lovely and increasing supreme
delight, it stole the hearts of lovers.
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Chapter Two - Play in the Madhavi Forest

Pakṣi-saṃghaiś ca ninadair nāditaṃ paramādbhutam,
Madana-unmādana-karaṃ śrīmad-ūrjita-suprabham. (17)

The supremely wondrous grove resounded with many calls from flocks of birds. It awakened love’s
ecstasy and shone with abundant, magnificent splendour.

Parasparaṃ bhāṣayantau keli-kautūhala-anvitau,
Tatra prema-rasāveśau viharantau su-dampatī. (18)

Conversing together, eager for the delights of play, the beautiful Husband and Wife wandered there
immersed in the rasa of love.

Mahad vanaṃ samāyātau sarvābharaṇa-bhūṣitau,
Karpūra-pakva-tāmbūla-carvaṇād abhirājitau. (19)

Adorned with every ornament, the Couple entered the vast forest. Chewing prepared betel scented
with camphor, they shone in beauty. With limbs adorned in every way and surrounded by flowering
kadamba and other trees, they moved within the great grove.
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Chapter Two - From Madhavi Grove to Vrindavan

Kaṭākṣa-kṣepa-nānāśair hāsya-lāvaṇya-lālitau,
Kandarpa-dīpti-darpaghnau mahā-mādhurya-maṇḍitau. (20)

Delighting in laughter, grace, and countless sidelong glances, the Couple destroyed the pride of
Kama’s radiance and were adorned with supreme sweetness.

Vāṇī-vācāgamy a-rūpau rati-śāstra-viśāradau,
Taḍid-ghana-samākārau loka-locana-lobhinau. (21)

Like lightning beside a raincloud, their forms enticed every eye. Masters of the science of love, they
were beyond the reach of speech and language.

Tatra nānā-vidhā krīḍāḥ krīḍamānau su-narmabhiḥ,
Tataḥ praviśya Śrī-Rāmaḥ paramānanda-dāyakam. (22)

After enjoying many refined and tender sports there, Rama entered the grove called Vrindavan,
giver of supreme bliss.

Vanaṃ Vṛndāvanaṃ nāma sarva-dhyānamayaṃ param,
Tatra Vṛndā-sakhī sākṣāt sevate ’niśam uttamam. (23)

That supreme forest, Vrindavan, is composed entirely of meditation. There the companion Vrinda
herself renders the highest service day and night.
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Chapter Two - Vrindavan

Vraja-vaidūrya-maṇibhir maṇḍitā bhūḥ suvistṛtā,
Nānā-kuñja-kalāpaiś ca veṣṭitā hema-vallibhiḥ. (24)

Vrindavan’s spacious ground was adorned with vaidurya gems, surrounded by many lovely bowers
and golden vines. Birdsong and the hum of bees filled the exquisite groves.

Vahanti vividha-vātā rañjitā puṣpa-reṇubhiḥ,
Prabhayā bhāsamānā sā mano-vācām agocarā. (25)

Gentle, fragrant breezes blew, colored by flower pollen. The land shone by its own light and lay
beyond mind and speech.

Guñjan-madhuvrata-śreṇī nānā-vidhi-samākulā,
Ramate tatra Vaidehyā saha Rāmo rasātmakaḥ. (26)

Rows of humming bees filled the grove, alive with every variety of beauty. There Rama,
embodiment of rasa, sported with Vaidehi.

Vilāsa-nipuṇāḥ sakhyaḥ saha-vilāsa-hetavaḥ,
Vicitro vara-bhūṣābhir bhāsamānābhir āvṛtau. (27)

The companions, expert in divine play and its facilitators, surrounded the Couple in wondrous and
excellent ornaments, joining in their sport.
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Chapter Two - The Mandara Forest

Tato Mandārakaṃ nāma vanaṃ sarva-vanād varam,
Sukhadaṃ śubhadaṃ sākṣād brahma-jyotirmayaṃ param. (28)

Beyond the radiant sphere of Brahman lay Mandara, foremost of all forests, directly composed of
supreme spiritual light and bestowing happiness and blessing.

Dvijāli-kula-kalitaṃ kāmināṃ kāmadaṃ param,
Sarva-puṣpa-phalopetaṃ madhu-bhārair vilambitam. (29)

It rang with birds and bees, overflowed with every flower and fruit, and its branches bent beneath
the bees’ burden of honey. It fulfilled lovers’ highest desires.

Vedī-maṇḍapa-saṃbādhaṃ maṇi-stambhair vibhūṣitam,
Padmarāgasya padmābha-sopānair upaśobhitam. (30)

Altars and pavilions filled the forest, adorned with jewelled columns and lotus-like stairways of
ruby.

Atīva nirmalaṃ kāntaṃ kāminī-kāma-vardhanam,
Vinodayann ātmajāyāṃ tatra Rāmo rarāma ha. (31)

Pure and radiant, increasing a lover’s desire, that ground became Rama’s place of play as he
delighted his beloved Janaki.

Viharantau vanaitasmin Hari-candana-saṃjñite,
Yatra vṛkṣa-latā-kuñjā hema-valkala-śālinaḥ. (32)

The Couple then wandered in the forest called Harichandana, where trees, vines, and bowers wore
bark of gold.
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Chapter Two - Harichandana and Parijata Forests

Nānā-prasūna-pravarā yuktā matta-madhuvrataiḥ,
Khagāḥ kanaka-citrāṅgāḥ kūjadbhir abhinanditāḥ. (33)

Excellent blossoms of every kind intoxicated pollen-drinking bees, while many-colored golden birds
delighted the grove with their cries.

Suratna-maṇi-māṇikya-vedī-mandira-maṇḍitāḥ,
Sakhīnāṃ gāna-kalayā sugandhānila-sevitāḥ. (34)

Altars and temples of fine gems and rubies adorned the forest. Fragrant breezes served it, and the
companions filled it with the art of song.

Krīḍayaṃś ca tataḥ śrīmān yayau vanam anuttamam,
Pārijāta-drumair yatra veṣṭitaṃ paramādbhutam. (35)

Continuing his play, glorious Rama entered another unsurpassed forest, wondrously encircled by
parijata trees.

Nānā-ratna-maṇi-stambha-kadambair anvitaṃ gṛham,
Sarva-bhogaiḥ samāyuktaṃ mano-’bhilaṣitaṃ ca yat. (36)

There stood a palace joined to clusters of columns made from many jewels, complete with every
delight and fulfilling all the heart’s desires.

Manmathāviṣṭa-hṛtaḥ san ramate Sītayā saha,
Tataḥ santāna-saṃpanne vipine kusumākare. (37)

His heart seized by love, Rama sported there with Sita amid a flowering grove rich in santana trees.
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Chapter Two - The Nagakeshara Forest and Sarayu

The santana grove overflowed with diverse masses of flowers. Filled with love’s power and delight,
Rama sported there with Sita.

Bhramad-bhramara-saṃghuṣṭe bhrājate paramānvite,
Sakhīnāṃ gīta-vāditre mahāpīṭhe manorame. (38)

On a delightful great throne the Lord shone beside his supreme beloved, while pollen-stained bees
hummed and companions sang and played instruments.

Paramādbhuta-saṃkāśair hāsya-lāsya-vinoda-kṛt,
Yayāv anyad vanaṃ yatra nāgakeśara-maṇḍitam. (39)

Enjoying wondrous laughter, dance, and playful gestures, he went to another forest adorned with
nagakeshara trees.

Yasyāvidūre Sarayū-tīraṃ parama-pāvanam,
Dṛṣṭvā sarvāḥ prahṛṣṭās tāḥ sakhyaḥ prema-prapūritāḥ. (40)

Close beside it lay the supremely sacred bank of the Sarayu. Seeing it, all the companions, filled
with love, rejoiced exceedingly.

Gāyantyo nṛtyayantyaś ca hāsayantyaḥ parasparam,
Paramānanda-jaladhau magnā kautūhalānvitāḥ. (41)

They sang and danced, made one another laugh, and-filled with innumerable delights-plunged into
the ocean of supreme bliss.
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Chapter Two - The Hidden Ashoka Grove

Evaṃ puṇyāraṇyāni cāvṛtāni navāni ca,
Tan-madhye ’śoka-vanikā sarveṣām apy agocarā. (42)

Thus many sacred forests, ever assuming new forms, surrounded the Couple. In their midst lay the
Ashoka grove, beyond the senses of all ordinary beings.

Puṃsām agocaraṃ sthānaṃ kevalaṃ prema-dāyakam,
Nārī-bhāva-samāyuktās teṣāṃ dṛśyaṃ bhaved dhruvam. (43)

That place, giver of love alone, is inaccessible to men ruled by ego and pride of attainment. It surely
becomes visible only to those inwardly joined to the feminine devotional disposition.

Surucira-vanaṃ vilokya sarvaṃ viharaṇa-śīlo līlayā Rāmaḥ,
Jayati Janakajā-jānir īśo dhīrodātta-guṇākaro rasikaḥ. (44)

Victory to Rama, Lord and beloved husband of Janaka’s daughter, crown of rasikas and mine of
noble, majestic qualities, who playfully wanders through all these lovely forests.

Thus ends the Second Chapter of the supremely secret Śrī Hanumat Saṃhitā, the great festival of
the mahārāsa, in the dialogue between Hanuman and Agastya.
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Chapter Three - The Jeweled Bank of the Sarayu

Agastya said:

Śrutvā śrutvā Rāma-rasaṃ tava vaktrān mahākape,
Na tṛpyati mano me ’dya havir-bhuk haviṣā yathā. (1)

O great monkey, though I hear the rasa of Rama again and again from your lotus mouth, my mind
is still not satisfied today-just as fire, the eater of offerings, is never sated by clarified butter.

Hanuman said:

Munivarya mahābhāga dhanya-dhanyo ’si dhanyakṛt,
Yathā sparśa-maṇeḥ sparśāl loho ’pi svarṇatāṃ vrajet. (2)

O foremost sage, greatly blessed Agastya, you are blessed beyond the blessed and sanctify every
worthy deed. Just as iron becomes gold through contact with the philosopher’s stone, so the hearer
is transformed through contact with this sacred account.

Tataḥ Sarayvāḥ pulinaṃ pavitraṃ suvistṛtaṃ kānaka-pādapair yutam,
Praphullitā-pāda-śikhair vicitrair bhāsvan-mayūkhaiḥ paritaḥ prasannam. (3)

Thereafter they came to the sacred, spacious bank of the Sarayu. Golden-barked trees stood there,
flowering from root to crown; their wondrous blossoms cast radiant beams and filled every side
with delight.

Yat saurabhaiḥ svādumayaiḥ sadā gate-gatāgataiḥ pūrita-viśva-khaṇḍam,
Paribhramantyo madhu-pāna-mattā yatrāli-mālāḥ kila maṇḍitāś ca. (4, continues)

Sweet fragrances moved continually upon the coming and going breeze and filled the whole
expanse. Garlands of bees, intoxicated by drinking honey, circled everywhere and adorned the
riverbank.
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Chapter Three - The Radiant River

The breeze carried delicious fragrance through the entire region, while honey-intoxicated garlands
of bees wheeled about in wonder. (4, completed)

Mahī mayūkhaiḥ khacitā mahārhair maṇi-pravālai rucirā samantāt,
Hiraṇmayī mūrtimatī parā śrīr yatrādbhūtāḥ santi janāś ca nityāḥ. (5)

The earth was inlaid on every side with the rays of priceless jewels, gems, and coral. Golden and
embodied as supreme beauty herself, it was the dwelling place of marvellous, eternally liberated
souls.

Jalāni śītāṃśu-karākarāṇi go-kṣīra-śaṅkha-dyuti-nirjitāni,
Sudhāśayāne megha-nibhāni kāni Śrīmad-Dhareś cāru yaśāṃsi tāni. (6)

Its waters resembled masses of cooling moonbeams and surpassed the lustre of cow’s milk and
conch shell. Deep as a cloud-bank and filled with nectar, they were like the beautiful, stainless fame
of the glorious Lord.

Himāgamāc chīta-viḍambitāni svādūni mādhvīka-rasād dhanāni,
Svacchāni sac-cit-samāni kāni karpūra-kundādbhuta-darśanāni. (7)

Cooler than the coming of winter, sweeter and richer than honey, its waters were clear and seemed
formed of being and consciousness. Their wondrous whiteness recalled camphor and kunda
blossoms.

Mahārhair māṇikya-maṇi-prakārair vaidūrya-vajrāṅkura-suprasannaiḥ,
Ebhiḥ sadā sat-sikatābhir anvitā virājitā sā Sarayū sarid-varā. (8, continues)

The excellent Sarayu shone with beautiful sands composed of priceless rubies and other jewels,
bright beryl, diamond, and radiant crystal.
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Chapter Three - Sarayu as a Newly Wedded Bride

Sands of ruby, beryl, diamond, and countless other luminous jewels made the supreme river glitter
in white, dark, red, and many other colours. (8, completed)

Vīcī-dukūlā śata-patra-vaktrā nīlekṣaṇā cāru-kumudvatī-smitā,
Arāla-śaivāla-viśāla-keśī bhavyāmbarā navyavadhūr ivābhavat. (9)

The river became like a beautifully adorned new bride: her waves were a silken sari, white lotuses
her face, blue lotuses her lovely eyes, and blooming water lilies her smile; curling water-plants
formed her long hair, while her banks were splendid garments.

Praphullitaṃ cāru caturvidhaṃ mahat saroruhaṃ ṣaṭpada-rāji-veṣṭitam,
Kumudvatīndīvara-mañju-maṇḍitaṃ kallola-kāhlāda-jalaṃ vyabhāsat. (10)

Her blissful, surging waters shone with four great kinds of fully opened lotus-white, red, blue, and
yellow-encircled by rows of bees and beautifully adorned with water lilies and blue lotuses.

Yatrākarāḥ Kaustubha-padmarāga-syamantavaṃśacchada-suprabhāṇām,
Nānā-maṇīnām atidīptikānāṃ vitarkitārka-pratimāś ca śarkarāḥ. (11)

There lay mines of Kaustubha-like gems, rubies, Syamantakas, vaṃśacchada stones, and many
other intensely radiant jewels. The gravel itself shone with a brilliance comparable to the sun.

Cakrāṅga-dātyūha-sarāri-haṃsāḥ sadāra-kādamba-jala-kukkuṭādayaḥ,
Krīḍanti vrīḍāṃ parihṛtya sarve vasanti yatrākala-pakṣiṇaḥ. (12, continues)

Chakravakas, waterfowl, sarari birds, swans, kadambas with their mates, water-cocks, and many
other birds abandoned all shyness and played upon the river.
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Chapter Three - Creatures at Peace

All the birds of the eternal spring sported freely upon the Sarayu with their mates, making its waters
resound with joyous calls. (12, completed)

Kambūka-śambūka-hrasvāś ca śuktikā vamanti muktāṃ bhujagāś ca kacchapāḥ,
Anyonya-dveṣādi-rahitā vicarāḥ pibanti pīyūṣa-nibhāni kāni. (13)

Conches, snails, and even the smallest shells cast forth pearls. Serpents and tortoises, free from
mutual hatred and every other hostility, moved together in harmony and drank waters resembling
nectar.

Vanaṃ vanaṃ kamala-mukhair vikasitaṃ kunda-vṛnda-mallikābhiḥ,
Smitā-rucirākṛtāv anindau paraspareṇājita-śriyā ca. (14)

Forest after forest bloomed with lotus-like faces, clusters of kunda, and jasmine. Amid them the
faultless Divine Couple appeared in lovely, smiling forms, each surpassing yet enhancing the other’s
beauty.

Hanuman then praises the Sarayu:

Hari-nayana-saroja-vilāsa-kāriṇi praṇateṣu praṇateṣu prasanne,
Jagat-prakaṭaiva viḍambane Śrī-Sarayū tvaṃ vara-varṇini prasīda. (15)

O beautiful Sri Sarayu, who makes the lotus eyes of Hari blossom and is gracious to all who bow
before you: you reveal the mystery hidden by the apparent world. I bow to you; be pleased with me.
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Chapter Three - The Hidden Ashoka Grove

Tava jalajaṃ patitā yena khagādyāḥ prāṇa-mocana-kṛte ’pi,
Tat-kṣaṇād Brahma-Rudra-Vasudendra-vanditā bhavanti. (16)

Birds and other creatures that fall into your waters and give up their lives there are, in that very
instant, honoured by Brahma, Rudra, the Vasus, Indra, and the other gods.

Tan-madhye ’śoka-vanikā divya-pādapa-saṅkulā,
Praphullitā cāruvatī śrīmad-bhramara-mālinī. (17)

Within the sacred circle of the Sarayu stood the Ashoka grove, crowded with divine trees, radiant
with beautiful blossoms, and adorned with splendid garlands of bees.

Jyotiṣmatī maṇidvīpavatī prema-pradā satī,
Rāma-priyā cakra-rūpā hari-netra-bhavāvṛtā. (18)

Luminous and filled with jeweled islands, the holy grove bestowed divine love. Dear to Rama and
formed as a sacred circle, it was enclosed by the loving glances of Hari.

Tatra cintāmaṇi-bhūmir vāñchādhika-phalapradā,
Yad gatvā na nivartante prāṇino bhāgya-gauravāt. (19)

Its ground was composed of wish-fulfilling gems and granted fruits greater than one could desire.
Fortunate beings who reached that place never returned to worldly existence.
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Chapter Three - Beyond the Brahma-Jyoti

The wish-fulfilling ground of the Ashoka grove bestowed more than the heart could ask, and those
who reached it through the majesty of divine good fortune did not return to the world. (19,
completed)

Tatra gulma-latā-vṛkṣā vajra-sārāḥ sphurat-tvacaḥ,
Prasāra-patra-tilakāḥ padmarāga-prasūnakāḥ. (20)

Its shrubs, vines, and trees possessed diamond-like substance and gleaming bark. Their spreading
leaves formed ornaments, and their blossoms shone like rubies.

Premāmṛta-rasaiḥ pūrṇāny anantāni phalāni hi,
Kevalaṃ rasikānāṃ vai jīvanāj jīvanāni ca. (21)

Their countless fruits were filled with the nectar of divine love. They were the food, vitality, and very
life of the rasikas alone.

Nirmalā vāṭikā ramyā vedādibhir agocarā,
Yogī yoga-suniṣpanno yaj-jyotiṣi nimajjati. (22)

This pure and delightful grove lies beyond the reach of the Vedas and other scriptures. Its radiance
is that into which the yogi perfected in yoga finally becomes immersed.

Paramānanda-dhāmāstu brahma-jyotirbhir āvṛtā,
Taj-jyotir-bhedane śaktā rasikā rasa-vedinaḥ. (23)

Although this abode of supreme bliss is veiled by the radiance of Brahman, rasikas who truly know
rasa possess the power to pass through that encircling light.
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Chapter Three - The Cintamani Throne

Only devotees absorbed in the rasa of Sita and Rama and wholly offered to supreme bliss can cross
the enveloping brahma-jyoti. (23, completed)

Rāma-prasādād anyeṣāṃ gamanaṃ na bhavet kadā,
Taj-jyotiṣaḥ prāṇa-rūpī rājate Sītayā saha. (24)

No one can ever pass beyond that radiance by any means other than Rama’s grace. At its heart
shines Rama with Sita-the Supreme Brahman who is the very life of the brahma-jyoti.

Santānaka-taror chāye divya-maṇḍapa-maṇḍite,
Mahārhais toraṇaiḥ samyag veṣṭite maṇi-mālakaiḥ. (25)

Beneath the shade of a wish-fulfilling santanaka tree stood a divine pavilion, perfectly adorned with
priceless archways and encircled by garlands of jewels.

Nānā-prasūna-gandhāḍhye dhūpa-vāsaiḥ suvāsite,
Cintāmaṇi-mahāpīṭhe lasan-maṇi-gaṇāñcite. (26)

Rich with the fragrance of many flowers and perfumed by exquisite incense, a great throne of
cintamani gems shone there, inlaid with brilliant hosts of jewels.

Padma-divyārka-saṅkāśe dṛṣṭi-vibhrama-kārake,
Komalāstaraṇe śubhre virājete sura-dampatī. (27, continues)

Upon a pure and tender covering, luminous like a divine sun upon a lotus and so beautiful that it
dazzled the sight, the heavenly Husband and Wife sat enthroned.
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Chapter Three - The Source of the Worlds

Sita and Rama shone upon the beautiful cintamani throne, whose radiance bewildered the eyes like
a divine sun rising from a lotus. (27, completed)

Tayoḥ kaṭākṣa-mātreṇa brahmāṇḍānāṃ sahasraśaḥ,
Āvirbhāvas tirobhāvo bhavaty api na saṃśayaḥ. (28)

By a single sidelong glance from the Divine Couple, thousands upon thousands of universes arise
and disappear. Of this there is no doubt.

Mahāśambhu-sahasrasya mahābrahma-śatasya ca,
Sṛṣṭi-sthiti-layānāṃ ca kartā Śrī-Raghunandanaḥ. (29)

Sri Raghunandana is the source of thousands of Mahashambhus and hundreds of Mahabrahmas,
and the cause of their creation, preservation, and dissolution.

Ramate Sītayā sārdhaṃ premṇā prema-rasāspadaḥ,
Hāsya-lāsya-kaṭākṣaiś ca modayan Janakātmajām. (30)

Rama, the very abode of love’s rasa, sported lovingly with Sita, delighting Janaka’s daughter
through laughter, graceful play, and sidelong glances.

Asṛjad viśva-sṛk suvrata-sabhā-manasodbhavam,
Durnivāraṃ sucārv-aṅgaṃ Ratyā saha Raghūttamaḥ. (31)

Then Raghuttama, creator of the universe, brought forth from his mind the irresistible, exquisitely
formed god of love together with Rati.
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Chapter Three - The Awakening of Divine Desire

Dṛḍha-vrata-vrata-haram ā-kīṭa-brahma-mohanam,
Prasūna-cāpa-triguṇaṃ vibhrat pañceṣubhiḥ saha. (32)

The god of love, who can break the vows of even the most resolute and enchant every being from the
smallest insect to Brahma, appeared carrying his triple-strung flower bow and five flower-arrows.

Dampatyoḥ sāmprataṃ cittaṃ mohayan tatra kānane,
Priyaḥ priyāṃ kaṭākṣeṇa kṣiptenākalanena ca. (33)

There in the grove he enchanted the hearts of the Divine Husband and Wife. The Beloved drew his
beloved toward him with a sidelong glance, and she answered his attraction.

Bodhayāmāsa tāṃ premṇā svecchayā ramaṇecchayā,
Raghuvaṃśa-yaśaś-candraḥ kāntābhiḥ sahitāṃ hi tām. (34)

Moved by love and the free desire for amorous play, Rama-the moon of the fame of Raghu’s line-
communicated his wish to Sita in the presence of her companions.

Rāmasya hṛd-gatiṃ jñātvā Jānakī svāṅgato ’sṛjat,
Nāryo ’ṣṭādaśa-sahasram aṣṭottara-śatair yutam. (35)

Understanding the movement of Rama’s heart, Janaki manifested from her own body eighteen
thousand one hundred and eight women.



Original source - Scan 42 of 116



87

S O U R C E  S C A N  0 4 2 Chapter Three: The Jeweled Bank of the Sarayu

Chapter Three - The Manifestation of Sita’s
Companions

Vahni-śuddhāḥ su-kāñcanābhāḥ sarvābharaṇa-bhūṣitāḥ,
Kiśoryaḥ paramāhlāda-jananyaḥ paramādbhutāḥ. (36)

Pure as fire and radiant like fine gold, adorned with every ornament, the companions appeared
eternally youthful and supremely wondrous, awakening the highest delight.

Rūpa-yauvana-śālinyo mālinyaḥ padma-locanāḥ,
Nānā-guṇāḍhyāś ca vidyāḥ kāma-śāstra-viśāradāḥ. (37)

Endowed with beauty and youth, garlanded and lotus-eyed, they possessed innumerable virtues and
arts and were deeply learned in the science of divine love.

Nānāṅgīta-samāyuktā Rāma-prema-prapūritāḥ,
Tatra kāścit padma-gandhāḥ kāścic ca mālatī-saurabhāḥ. (38)

Skilled in many kinds of song and filled completely with love for Rama, some gave forth the
fragrance of lotus and others the perfume of malati blossoms.

Mallikā-gandhavatyaś ca ketakī-saurabhānvitāḥ,
Paṭalāmodavatyaś ca kāścit kāśmīra-saurabhāḥ. (39)

Some bore the fragrance of jasmine, others the scent of ketaki; some were perfumed like patala
flowers, while others gave forth the fragrance of saffron.
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Chapter Three - Rama Manifests the Youthful
Companions

Sarva-gandha-yutāś cānyā mada-vihvala-locanāḥ,
Sītābhā asitābhāś ca kāścit kṣata-javāḥ śubhāḥ. (40)

Still others combined every fragrance and cast glances made restless by love. Some were fair, some
dark, and some auspiciously radiant with the crimson hue of the red lotus.

Nirdagdha-kanakābhāṅgā nānā-varṇāś ca koṭiśaḥ,
Mukhyās tenādhikā ramyā dāsyas tāsāṃ sahasraśaḥ. (41)

Millions appeared in many colours, some with limbs like highly refined gold. Their principal leaders
were more enchanting still, and each was served in turn by thousands of attendants.

Ekaikaśaḥ prayatnena sevante ’niśam uttamāḥ,
Dṛṣṭvā tā Bhagavān Rāmo ramaṇecchur abhūd vibhuḥ. (42)

These excellent companions served one by one, diligently and without cease. Seeing them, the all-
powerful Lord Rama desired to begin the divine play.

Ātma-svarūpān anugāṃś ca vyasṛjat puruṣān varān,
Śyāmalān sasmitamukhān sarvābharaṇa-bhūṣitān. (43)

Rama then manifested excellent youthful men from his own essential form, each perfectly suited to
his companion: dark-complexioned, smiling, and adorned with every ornament.

Kiśorān kāmanīyāṃś ca kāma-vidyā-viśāradān,
Rasāsvādānuguṇāṃś ca kirīṭa-kuṇḍalānvitān. (44, continues)

They were eternally youthful and captivating, accomplished in the art of divine love, perfectly suited
to the relishing of rasa, and adorned with crowns and earrings.
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Chapter Three - The Rasika Hero

The youthful companions manifested by Rama were exquisitely beautiful, learned in the arts of love,
fitted to every mode of rasa, and adorned with crowns and earrings. (44, completed)

Te sarve vipinaṃ dṛṣṭvā śobhamānaṃ manoramam,
Kāmābhi-bāṇa-saṃviddhā matta-gāna-samutsukāḥ. (45)

Beholding the radiant, enchanting forest, all those companions were pierced by the flower-arrows of
divine desire and became eagerly absorbed in ecstatic song.

Vidyun-mukha-śrī-madhu-mudritayor rasika-nāyako jayaty anantātma-padaḥ,
Jalada-paṭala-nīlo vividha-rati-vidyā-nāgaro Rāmaḥ. (46)

Victory to Rama, supreme hero of the rasikas: dark as a mass of rainclouds, lovely-faced as the
moon amid lightning, able to assume boundless forms, and consummately skilled in every art of
divine love.

Thus ends the Third Chapter of the supremely secret Śrī Hanumat Saṃhitā, the great festival of the
mahārāsa, in the dialogue between Hanuman and Agastya.

The printed edition further identifies the commentary as the Śrī Sītārāma-rahasya-prakāśikā,
composed by Śrīmad Devacharya Vanshavant Śrī Swami Priyasharanji Maharaj-known as
Madhukar, “the Honeybee”-and devoted to the lotus feet of Sri Janaki.
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Chapter Four - The Forest Awakens to the Rasa

Agastya said:

Śuṣkaṃ karṇa-bilaṃ megha tava vācā su-vāriṇā,
Pūraya tvaṃ mahābhāga sadānugraha-bhāgyataḥ. (1)

O greatly blessed Hanuman, compassionate cloud of grace, fill the dry hollows of my ears with the
beautiful water of your speech.

Hanuman said:

Kuhu-kuhu-nāda-raṭan muhur muhur naṭan naṭaś cūta-navāṅkureṣu,
Unmatta uta kāka-bhṛtaḥ pramattaḥ priyaḥ priyāyāḥ kalanaṃ karoti. (2)

The intoxicated cuckoo, beloved of his mate, danced again and again among the tender mango
shoots. Calling “kuhu, kuhu,” he poured forth a lovely, playful song.

Nṛtyanti mattāḥ śikhinaḥ samantād gāyanti gītaṃ śuka-sārikādayaḥ,
Anye dvijāś cāru-mukhair udāraṃ mukhaiś ca vādyān abhivādayanti. (3)

All around, enraptured peacocks danced with their lovely mates. Parrots, mynas, and other birds
sang, while still others seemed to play varied instruments through their melodious voices.

Adṛṣṭa-pūrvāś ca mṛgāś ca gāvo grāsaṃ jajakṣur abhitas tadā kila,
Dṛṣṭvā Raghūṇāṃ pravara-prabhāvam ardhaṃ samaśnanti tyajanti cārdham. (4,
continues)

Deer and cows, beholding the unprecedented glory of the foremost of Raghu’s line, forgot their
grazing. They ate only half of each mouthful and let the other half fall.
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Chapter Four - Even the Animals Enter Absorption

Overcome by Rama’s unprecedented splendour, the grazing deer and cows stopped with their food
half-eaten. (4, completed)

Nimeṣa-hīnod-dha-mukhāḥ samantād viṣāṇa-karṇau kṛtavanta ekaṃ,
Muñcanti netrair jala-bindum uttamaṃ stabdhāni romāṇi ṣaḍ-indriyāṇi. (5)

They stood on every side without blinking, faces lifted upward, ears and horns appearing as one.
Tears streamed from their eyes; their hair and all six faculties became motionless in devotional
absorption.

Dṛṣṭvādbhutaṃ rāsa-rasaṃ manojñaṃ yogīva bhogī gata-deha-buddhiḥ,
Viniḥsṛtārdho vivarād dharāyā niśceṣṭito bheka-nimagno bhogaḥ. (6)

A serpent, half-emerged from its earthen hole in search of a frog, saw the wondrous and enchanting
rāsa. Like a yogi who has lost all awareness of the body, it became utterly still and submerged in
bliss.

The commentator notes that this makes a philosophical point visible: subtle desire ceases when the
independently directing Supreme Self is encountered through the divine name, form, play, and
abode.

Kācic ca pañcānana-madhya-madhyā māleva bālā priya-kaṇṭha-lagnā,
Abhraṃ pariṣvajya lateva cañcalā śyāmācalād iva mṛta-hema-dhārā. (7, continues)

One slender-waisted maiden clung to her beloved’s neck like a garland. Embracing his cloud-dark
form like a golden vine, she resembled a shining stream of molten gold descending a dark
mountain.
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Chapter Four - Moonlight Among Dark Clouds

The golden-complexioned beloved, clasped about Rama’s dark form, shone like a stream of gold
pouring from a blue-black mountain. (7, completed)

Kācid ramā ramaṇīya-veṣā kāmāvaśād Rāma-mukhaṃ cucumba,
Mudā śarac-candramasaḥ sakāśāt sudhāṃ yayāce ca cakorikā kim. (8)

One beautifully adorned maiden, overcome by love, kissed Rama’s face. Was she a chakori joyfully
begging nectar from the full autumn moon?

Navyāsu bhavyāyuta-savya-dakṣiṇe bhujau dadau cāru-gale priyāyāḥ,
Svarṇādri-madhye patitā yathācalā dhārā dvidhā bhūmi-Kalindajāyāḥ. (9)

Amid ten thousand lovely young companions to his right and left, Rama placed both arms around
the beautiful neck of his beloved. They shone like the two moving streams of the Yamuna falling
between mountains of gold.

Utphulla-tāpīccha-samaṃ sphurad-vapur nitambinī-madhyagataṃ śubha-pradam,
Vibhāti tan Manmatha-citta-mardanaṃ yathā taruḥ svarṇa-latābhir āvṛtaḥ. (10)

Standing among the graceful women, Rama’s auspicious, radiant body-dark like a fully opened
peacock feather and able to humble even Kama-shone like a dark tree wrapped in golden vines.

Karābhijñā kare saṃjñāṃ viditvā kvacit kuñjagatā su-bālā,
Kāmākulā Rāma-mukhaṃ nirīkṣatī hriyā kiñcin na vadati. (11, continues)

One lovely maiden understood the secret sign made by Rama’s hand and entered a secluded bower.
Gazing at his face, overwhelmed by love, she stood too shy to speak.
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Having followed Rama’s hand-sign into a bower, the maiden gazed upon his face but, overcome by
modesty, could say nothing. (11, completed)

Kācic ca bālā vimale nikuñje sukhena Rāmaṃ parirabhya sasmitā,
Nirīkṣatī cāru-mukhaṃ śriyāyutaṃ punaḥ punaś cumbati sādareṇa. (12)

In a pure and secluded bower, another maiden gently embraced Rama with a soft smile. Gazing
upon his beautiful, radiant face, she kissed him again and again with loving reverence.

Kāntā-mukhaṃ vīkṣya Raghūttamena vihasya padmānanam ātmanaḥ tataḥ,
Punaḥ kathaṃ saṅkucitaṃ ca cumbane dṛṣṭvā śarac-candramasaḥ prakāśam. (13)

Rama smiled with his own lotus face, radiant as the autumn moon, and looked upon his beloved.
Seeing her hesitate shyly to kiss him again, he wondered at her sweet reserve.

Varānanī varānanaṃ mudā virājate kadā kuhu-kṣapāntare kim udgatā sucandrikā,
Vidagdha-cāru-nāgara-vratau rasa-priyau kvacid yathā navīna-nīradaiḥ samācitau su-
bhūdharau. (14, continues)

The moon-faced beloved shone beside her noble lover. Was she lovely moonlight rising within the
dense darkness of the rainy season? The refined and graceful pair, devoted to the vow of rasa,
resembled golden heights enclosed by fresh rainclouds.
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The fair beloved among Rama’s cloud-dark forms appeared like moonlight rising in the deep
darkness of the rainy season. Filled with the joy of play, she sang of her beloved’s deeds. (14,
completed)

Surāṅganā-narāṅganā-samīra-pannagāṅganā-gaṇe varāṅganā pada-tviṣā vinirjitā
subhāminī,
Priyā priyeṇa vidhṛtā pranṛtyatī śuci-smitā vilola-pāñcavya-nya-sat-paṭāñcalaṃ
sucañcalā. (15)

Sita, supreme among women and surpassing the splendour of celestial maidens, royal women, and
daughters of the serpent race, was held by both hands by her beloved. Smiling purely, she danced so
gracefully that every fold and border of her garments trembled in beauty.

Nṛtya-śramāyāḥ śithilī-kṛtāṅgayā mallī-prasūnāni patanti keśāt,
Apūrva-śobhāṃ nitarāṃ prapedire jalopalānāṃ vikiranti meghāḥ. (16)

As her limbs relaxed from the exertion of dancing, jasmine blossoms fell from her hair. They
created an unprecedented beauty, like hailstones scattered from a raincloud.

Alola-pāṇi-caraṇā smita-dṛg-vibhaṅgī vibhrac-calad-valaya-kaṅkaṇa-nūpurādīn,
Āśliṣṭa-kaṇṭha-kucako Janakātmajāyā Rāmo rarāja bhava-nāṭaka-nāṭya-veṣaḥ. (17)

With hands and feet moving in rhythm, smiling eyes casting expressive glances, and bracelets,
bangles, and anklets ringing as they swayed, Rama embraced the neck and breast of Janaka’s
daughter. He shone as the supreme dancer upon the theatre of existence.
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Rama’s body shone darkly, with the lovely radiance of a fresh raincloud. On his left he held Janaka’s
daughter, who gleamed like a motionless vine of lightning against that cloud. (17, completed)

Lasal-lalita-nīrada-dyuti-dalad-vapuḥ śyāmalaṃ
Dadhat susthira-taḍil-latāṃ Janaka-nandinīṃ vāmataḥ. (18)

Dark as a newly opened raincloud and radiant with gentle beauty, Rama bore Janaka’s daughter at
his left like a steady streak of lightning.

Kalita-kamala-kautukaṃ nija-janasya sañjīvanaṃ
Harat-hara-ripor mano rasika-mauli-mālaṃ bhaje. (19)

I worship the crown-garland of connoisseurs of divine love: he playfully holds a lotus, restores life
to his own devotees, and steals even the mind of Love-the adversary of Hara.

Rāmasya vāme dakṣe ca rājate matta-kāminī,
Yathā sūtrair marakataṃ veṣṭitaṃ puraṭaṃ bahiḥ. (20)

Love-intoxicated women shone on Rama’s left and right, like an emerald set about and enclosed in
gleaming gold.

Mṛdaṅga-muralī-vīṇā-paṇavānaka-jharjharān,
Vādayanti prayatnena nānā-yantrāś ca nārikāḥ. (21, continues)

The women carefully played mṛdaṅgas, flutes, vīṇās, small drums, kettledrums, cymbals, and many
other instruments.
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With great skill, the women filled the bowers with the sound of mṛdaṅgas, flutes, vīṇās, drums,
cymbals, and many other instruments. (21, completed)

Sapta-svareṇa gāyanti chollākyaṃ rāga-rāgiṇīḥ,
Mādhuryeṇa varārheṇa vidagdhā Rāma-sad-guṇān. (22)

The accomplished singers used the seven notes to unfold varied melodies and their feminine modes.
With incomparable sweetness, they sang of Rama’s noble virtues.

Tena vādyena gānena mohito Raghunandanaḥ,
Sva-guṇena guṇa-grāhī kāminī-kāmanāspadaḥ. (23)

Enchanted by that music and song, Raghunandana-the discerning appreciator of excellence, whose
own virtues make him the object of every loving woman’s desire-became wholly absorbed in delight.

Priyayā sahitaḥ premṇā hāsya-lāsye mano dadhe,
Rāsājire rasāveśāt kārayāmāsa maṇḍalīm. (24)

Together with his beloved, he lovingly gave his heart to smiling dance and graceful play. Immersed
in rasa upon the dancing ground, he formed the dancers into a circle.

Raṇayan nūpurau pāde kvaṇayan kaṅkaṇau kare,
Kalayan kiṅkiṇīṃ kaṭyāṃ valayān vādayan muhuḥ. (25, continues)

Anklets rang upon his feet and bracelets chimed upon his wrists; the little bells at his waist sounded
while his bangles beat out their music again and again.
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As the dance quickened, anklets rang at the feet, bracelets chimed upon the hands, and the girdle’s
little bells and circling bangles sounded again and again. (25, completed)

Nīla-pītāmbara-dharau sragviṇau ca śuci-smitau,
Virājete mahāpīṭhe tumule rāsa-maṇḍale. (26)

Clad in blue and yellow garments, garlanded and smiling with spotless joy, Sita and Rama shone
upon the exalted seat amid the jubilant circle of the rāsa.

Sarvāḥ sarve pranṛtyanti nṛtyayanti parasparam,
Gāyanti gāyayantyaś ca nandanti nandayanti ca. (27)

Every woman and every companion danced, and each inspired the others to dance. They sang and
made one another sing; they rejoiced and caused one another to rejoice.

Lolālakāḥ pariśrāntyā veṇī-śreṇī-virājitāḥ,
Vaṅka-tāṭaṅka-dhāriṇyo gaṇḍa-maṇḍala-maṇḍitāḥ. (28)

Wearied by dancing, their loosened curls swayed around rows of shining braids. Their curved
earrings moved against their cheeks, adorning the lovely circles of their faces.
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Tābhiḥ parama-harṣeṇa ramate Raghunandanaḥ,
Yathā pūrṇa-śaśī tārā-veṣṭito bhāti nirmalaḥ. (29)

Raghunandana delighted with them in supreme happiness. Surrounded by those radiant
companions, he shone like the stainless full moon encircled by stars.

Evaṃ priyāḥ prayatnena prāpya Rāma-rasotsavam,
Na tyajanti priyaṃ kāntaṃ tathā raṅko lalāmakam. (30)

Having at last attained the festival of Rama’s divine love through devoted effort, the beloved
companions would not leave their cherished lover-just as a pauper who has found a priceless jewel
will never let it go.

Bhajāmi Sarayū-tīram āśritaṃ Raghunandanam,
Sītā-saha-mahārāsa-rasikaṃ naṭinaṃ Harim. (31)

I worship Raghunandana, who dwells upon the bank of the Sarayu: Hari, the consummate dancer
and connoisseur of the great rāsa celebrated with Sita.

Smarāveśākulaṃ cittaṃ nāṭya-gītot-sukaṃ param,
Ananta-sakhībhir yuktaṃ Rāmacandraṃ bhajāmy aham. (32)

I worship Ramachandra, whose heart is stirred by the ecstasy of love, who delights supremely in
dance and song, and who is surrounded by countless companions.
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Narma-priyaṃ rasāntarmaṃ narma-vākyaṃ narma-cāturam,
Narma-priyā-priyā-yuktaṃ bhajāmi Raghuvaṃśajam. (33)

I worship the descendant of Raghu, lover of tender jokes and inwardly immersed in rasa, clever in
playful speech and united with beloved companions who delight in such loving sport.

Kācid viraha-santaptā nitāntaṃ kāntam uttamam,
Na jahāti priyaṃ tena yathā proṣita-bhartṛkā. (34)

One heroine, long scorched by separation, would not leave her most excellent beloved after
regaining him. She embodied the proṣita-bhartṛkā, the faithful lover whose husband has been far
away.

Kācid dṛṣṭvā priyaṃ kābhir bhuktaṃ lāñchana-lāñchitam,
Chalamānā cāṭu-vākyena khaṇḍitevācaraty aho. (35)

Another saw upon her beloved the telltale marks of pleasure enjoyed with someone else. Feigning
anger despite his coaxing words, she behaved like the offended khaṇḍitā heroine.

Kācit priyaṃ praṇamati prāg uktvā cāpriyaṃ hriyā,
Punaḥ prasattaye satī kalahāntaritā yathā. (36)

Another, ashamed of the harsh words she had spoken earlier, bowed before her beloved to win back
his favour. Thus the virtuous maiden became the kalahāntaritā, separated from him by a lovers’
quarrel.
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Kācic ca saṅketa-kuñjāntar-gatā tatra na paśyati,
Priyaṃ sakhyaṃ bhartsayitvā vipralabdheva bhāminī. (37)

One radiant maiden went from her own bower to another appointed as their meeting place. When
she did not find her beloved companion there, she reproached him like the disappointed
vipralabdhā heroine.

Kācit kuñja-gatā bālā tatrādṛṣṭvā priyaṃ svakam,
Virahānala-taptāṅgā bhavaty utkaṇṭhitā yathā. (38)

Another young woman entered her bower but did not see her own beloved. Her limbs burned in the
fire of separation, and she became the yearning utkaṇṭhitā heroine.

Kācin mālāṃ granthayantī gāyantī priya-ceṣṭitam,
Puṣpa-śayyāṃ sajjayati yathā vāsaka-sajjikā. (39)

Another wove a garland while singing of her beloved’s charming deeds and prepared a bed of
flowers, like the vāsaka-sajjikā who adorns herself and her chamber for his arrival.

Kācit priyaṃ na tyajati kṣaṇa-mātram uraḥ-sthalāt,
Prāṇāt param asaṅgopyaṃ yathā svādhīna-bhartṛkā. (40)

Another would not release her cherished beloved from her breast for even a moment, guarding him
as something dearer than life itself. She was like the svādhīna-bhartṛkā, whose lover remains
wholly devoted to her.
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Kācit kāntārthinī kāntam uddiśya gacchati drutam,
Kuñjāt kuñjaṃ praviśati yathābhisārikā mudā. (41)

One lover, longing for her beloved and intent upon finding him, joyfully hurried from bower to
bower like the bold abhisārikā who goes out to meet her lover.

Kācin mānavatīṃ bālāṃ praṇayena vaśīkṛtā,
Prayatnaś cety āha vācyaṃś cāṭu-vākyataḥ. (42)

With great effort and artful, coaxing words, one companion brought a proudly offended maiden
back under love’s gentle sway and spoke to her persuasively.

Hāva-bhāva-prabhāvajñā Rāmāgre kāpi sasmitā,
Gāna-yuktair mahā-vādyais toṣitā rāsa-maṇḍale. (43)

Another, expert in the power of gesture and expression, smiled before Rama. Amid the rāsa circle
she was delighted by the magnificent instruments joined with song.

Kācic cāmara-hastā ca kācid vyajana-hastakā,
Sugandha-mālya-hastā ca sthitā kamala-hastakā. (44)

One companion stood with a fly-whisk in hand, another with a fan; one held a fragrant flower
garland, and another stood bearing a beautiful lotus.
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Svarṇādhāre jalaṃ kāścit kṛtvā kautūhalānvitāḥ,
Miṣṭānnaiś ca samāyuktaṃ kāścit kāñcana-bhājanam. (45)

Some eagerly brought water in vessels of gold, while others carried golden dishes filled with sweet
delicacies.

Kācid ghaṭaṃ kare dhṛtvā pūrṇa-maireyakaṃ rahaḥ,
Avyagrāgre prema-yutā dadṛśe Rāghavaṃ mudā. (46)

One carried in her hand a jar filled with maireya, a fragrant festive drink. Calm and full of love in
that secluded place, she joyfully came before Raghava and gazed upon him.

Sitātapatraṃ kāścit tu dhṛtvā tāmbūlam uttamam,
Kuṅkumāgara-kastūrī-candanādyaiḥ prapūritam. (47)

Some bore a white parasol, while others carried excellent betel prepared with saffron, aloe perfume,
musk, sandalwood, and other fragrant ingredients.

Kāndorakaṃ dhṛtāś cānyā Rāma-sevā-parāyaṇāḥ,
Nānā-yantra-karāḥ kāścid iṅgitajñā manoramāḥ. (48)

Other lovely companions, wholly devoted to Rama’s service, held kāndoraka service-vessels; still
others carried varied instruments and understood his slightest gesture.



Original source - Scan 58 of 116



119

S O U R C E  S C A N  0 5 8 Chapter Four: The Forest Awakens to Rasa

Chapter Four - The Ocean of Rasa

Sevantyo ’har-ahaḥ prītyā sasītaṃ Raghunandanam,
Rāseśvaraṃ nirīkṣanti sad-bhaktyā bhakta-vatsalam. (49)

Serving Sita and Raghunandana lovingly day after day, the companions gazed with pure devotion
upon the Lord of the rāsa, who is ever tender toward his devotees.

Hanuman now turns inward and addresses his own mind: “O mind, bathe in the ocean of Sita and
Rama’s rāsa.”

Rāsārṇave sukha-jale cāru-prema-taraṅgair aṅkite,
Strī-ratnānāṃ hetor majja mano Rāmacandrasya rāse. (50)

O my mind, plunge into Ramachandra’s rāsa: an ocean whose waters are bliss, beautifully marked
by waves of love, and cherished for the jewel-like women who move within it.

Sarasa-nikāse prema-jalaiḥ paripūrṇe svarṇāṅgyāḥ,
Vikasitānana-kamalaṃ pibati yatra madhuvrato Rāmaḥ. (51)

There, in the fountainhead of rasa, filled with the waters of love flowing from women whose limbs
shine like gold, Rama becomes a honeybee drinking deeply from their blossoming lotus faces.

Rāmo rasika-śaśivadano vilasann atirata-śrānta-cetā vai,
Dalitāṃ Janakajā-sadane tatra kim u nirañjano vibhāti sma. (52, continues)

In Janaka’s daughter’s palace, moon-faced Rama-the stainless connoisseur of love-sportingly
shone, his heart delightfully wearied by the intensity of their loving play. Who could describe the
incomparable splendour revealed there?
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In Sita’s palace, the spotless and moon-faced Rama shone as the supreme connoisseur of love. After
the intensity of their intimate play, the divine couple rested in a beauty beyond description. (52,
completed)

Vilasad-alasa-netrāṃ Rāma-gātrānuraktāṃ suruci-mukha-padme sveda-bindūn
dadhānām,
Śithila-kuca-kaca-śrīṃ vibhratīṃ bhrājamānāṃ namati Janaka-putrīṃ prema-
saṃvardhanīṃ tām. (53)

I bow to that radiant daughter of Janaka, whose lovely eyes are languid from amorous play, whose
whole being clings in love to Rama’s body, and whose beautiful lotus face bears beads of
perspiration. With loosened bodice and hair she shines, ever increasing her beloved’s love.

Amala-kamala-netraṃ Jānakī-prema-pātraṃ sajala-jalada-gātraṃ pīta-vastraṃ
dadhānam,
Urasi vana-ja-mālāṃ Kaustubhāsakta-kaṇṭhaṃ smita-rucira-vikāsaṃ Rāmacandraṃ
bhaje ’ham. (54)

I worship Ramachandra, whose eyes are spotless lotuses, who is the cherished vessel of Janaki’s
boundless love, whose body resembles a rain-laden cloud, and who wears a yellow garment. A
garland of forest flowers rests upon his breast, the Kaustubha jewel adorns his neck, and a beautiful
gentle smile unfolds upon his face.

Thus ends the fourth chapter of the Hanumat Saṃhitā, the supremely secret teaching on the great
festival of the mahārāsa, in the dialogue between Hanuman and Agastya.

The printed Hindi exposition identifies the edition as the work of the rasika teacher Śrī Sītārāma
Śaraṇa Jī Mahārāja of Madhukar, in the lineage of Śrī Agra Deva Ācārya, and closes the chapter
under the title Śrī Hanumat Saṃhitā.
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Agastya said:

Tavānanād vākya-prabhava-prabhākarāt praphullitaṃ mad-dhṛdayaṃ saroruham,
Sītā-sakhībhiḥ saha yat sāmprataṃ milindavan nandati Rāmabhadraḥ. (1)

The sun of speech rising from your mouth has made the lotus of my heart blossom. Tell me now of
that place where Ramabhadra rejoices like a honeybee among Sita and her companions.

Hanuman said:

Śrāntaṃ kāntānanaṃ kāntaṃ svedena paripūritaṃ dṛṣṭvā Rāmaḥ,
Prahṛṣṭātmā majjanāya mano dadhe. (2)

Seeing the lovely face of his weary beloved covered with perspiration, Rama’s heart filled with joy
and he resolved that they should bathe.

Tāḥ sarvāḥ pramuditās tatra bhagavantaṃ Raghūttamam,
Nānābharaṇa-sampannā veṣṭitāḥ snāna-cetasaḥ. (3)

All the companions, adorned with varied ornaments and delighted at the thought of bathing,
gathered around the blessed and supreme Raghava.

Nṛtya-vādyaiḥ sumadhurair ākīrṇau chatra-cāmaraiḥ,
Gacchantau bhāsamānau haṃsa-kuñjara-gāminau. (4, continues)

Sita and Rama proceeded amid sweet music and dancing, shaded by parasols and attended by fly-
whisks. Their stately gait combined the grace of swans with the majesty of royal elephants.
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With music, dancing, parasols, and fly-whisks surrounding them, the divine couple shone as they
walked toward the river with the graceful majesty of swans and elephants. (4, completed)

Prāptau tau salilābhyāsaṃ sat-taraṅgair upaśobhitam,
Gandhavantaṃ śriyā juṣṭaṃ kāma-sandīpa-kārakam. (5)

The two reached the water’s edge, beautified by lovely waves, fragrant and filled with splendour-a
place that kindled the tenderness of love.

Sarayūs taṃ priyaṃ dṛṣṭvā Jānakyāliṅgitaṃ vibhum,
Śītalena sugandhena jalena pada-paṅkajam. (6)

The Sarayu beheld her beloved Lord embraced by Janaki and washed his lotus feet with her cool,
fragrant waters.

Pūjayitvā prasūnena jalajena prapūjya vai,
Nānopacāra-naivedyaiḥ pūjayām āsa sā satī. (7)

That faithful river-goddess worshipped him with flowers and water-born lotuses, then honoured
him lovingly with many offerings, services, jewels, and food.

Tataḥ parama-harṣeṇa Jānakyā saha Rāghavaḥ,
Krīḍayan vāri-madhye ca yathā matta-mataṅgajaḥ. (8, continues)

Then Raghava, filled with supreme delight, entered the water with Janaki and sported there like a
joyful, love-intoxicated elephant.
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Raghava entered the Sarayu with Janaki in supreme happiness and roamed through the water with
her like a joyous royal elephant. (8, completed)

Sakhībhiḥ sahito bhāti bhagavān sarva-kāmadaḥ,
Kācit kare karaṃ dhṛtvā hy agādhe prakṣipan mudā. (9)

The Lord who fulfils every loving desire shone among the companions. Taking one maiden by the
hand, he joyfully drew her into the deep water.

Kācic ca ketavatyā Rāmāṅge nipataty aho,
Kācic tīrāt prapatati jale kācin nimajjati. (10)

What wonderful play! One mischievous companion leapt upon Rama’s body; another plunged from
the bank, while yet another disappeared beneath the water.

Yantritā bāhu-yantreṇa kācit kamala-locanā,
Kācit siñcayantī kara-muktena vāriṇā. (11)

One lotus-eyed maiden was caught in the living snare of Rama’s arms, while another splashed her
beloved with streams of water flung from both hands.
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Parasparaṃ jala-kaṇān siñcayanti varāṅganāḥ,
Kācij jalaṃ kara-pādais tāḍayanti muhur muhuḥ. (12)

The beautiful women sprinkled one another with droplets. Some beat the water again and again
with their hands and feet, sending showers through the air.

Mahāñ śabdo bhavat tatra samudra-mathane yathā,
Kācit santārayan premṇā kācic corasi kārayat. (13)

A tremendous sound arose, like the tumult of the churning ocean. One swam forward, full of love,
while another pressed heart to heart in a close embrace.

Nipatya ca mahāgādhe prahasya Raghunandanaḥ,
Kācin magna-bhayāt kāntaṃ gāḍham āliṅganaṃ dadau. (14)

Laughing, Raghunandana plunged into the deepest water. Afraid that she might sink, one maiden
clasped her beloved in a tight embrace.

Kācit pravāha-patitā taraṅgair vāritāṃśukā,
Hriyā nāyāti nikaṭaṃ saṅkaṭaṃ bahu manyate. (15)

One companion was caught in the current, and the waves displaced her garment. Too ashamed to
come near, she regarded her predicament as a grave danger.
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Tāṃ tu kācit kare dhṛtvā cānītā Rāghavāntike,
Lajjayādho-mukhī bhūtvā nimajjati jale ’male. (16)

Another companion took the embarrassed woman by the hand and brought her near Raghava.
Overcome with modesty, she lowered her face and submerged herself in the clear water.

Cibuke dvāṅguliṃ dattvā gaṇḍaṃ gaṇḍe niyujya tāḥ,
Yathā kamala-vakrānte cañcarīkāś cucumbire. (17)

They placed two fingers beneath the chin, pressed cheek to cheek, and kissed like bees settling upon
the curved petals of a lotus.

Susnātā vāribhiḥ klinnā nīrahā vivṛtānatā,
Rukmāṅgī sūkṣma-vasanā nagnā magnā jale punaḥ. (18)

One golden-limbed woman had bathed completely; her fine garment, drenched and clinging, left
her form almost uncovered. Ashamed at appearing naked, she quickly sank beneath the water once
more.

Evaṃ nānāvidhānena krīḍayitvā punaḥ punaḥ,
Uttasthau tīram atulaṃ tābhiḥ saha vilāsa-kṛt. (19)

After sporting with them again and again in many different ways, the master of loving play emerged
with the companions upon the incomparable riverbank.
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Sarvābhir lalibhis tatra cābhāti jaya-śabdakam,
Tato mañjulakaṃ kuñjaṃ praviśya paramādbhutam. (20)

Surrounded by all the playful companions, the divine couple entered a supremely wondrous and
beautiful bower, which resounded with cries of victory.

Tatas tu sukhadaṃ dhāma gamanecchur Raghūttamaḥ,
Hāsya-lāsya-vinodena prāpya sthānam anuttamam. (21)

Then Raghuttama desired to proceed to the abode of bliss. Amid laughter, graceful dance, and
joyous entertainment, he reached that unsurpassed place.

Surāga-mūle vimale maṇḍape maṇi-maṇḍite,
Toraṇair hema-kalaśair maṇi-stambhair virājite. (22)

Beneath a splendid wish-fulfilling tree stood a pure pavilion adorned with jewels, shining with
ornamental arches, golden finials, and gem-studded pillars.

Rākāyās taraṇe divye vistīrṇe paramāsane,
Tatra siṃhāsanaṃ kāntaṃ nānā-maṇibhir āvṛtam. (23)

Upon a vast divine spread gleaming like the full moon stood a charming and exalted lion-throne
covered with many kinds of precious stones.

Tan-madhye ṣoḍaśa-dalaṃ parama-jyotirmayaṃ param,
Nyavasad Rāghavas tatra Sītayā saha suvrataḥ. (24, continues)

At its centre was a supreme sixteen-petalled lotus made of pure radiance. There the noble Raghava
sat together with Sita.
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Chapter Five - The Lotus Pavilion

In the heart of the jeweled lion-throne shone a radiant sixteen-petalled lotus. Surrounded by the
foremost companions, Sita and Rama took their seat upon it. (24, completed)

Tatra kuñjāny anekāni phullitāni hi sarvataḥ,
Pakṣi-saṅghāś ca ninadanti tāni manoharāṇi. (25)

All around were innumerable bowers bursting into flower, and flocks of enchanting birds filled
them with melodious cries.

Vasantādi-ṛtavo yatra phala-puṣpa-samanvitāḥ,
Nava-pallava-namrāgrā bhramad-bhramara-veṣṭitāḥ. (26)

There all the seasons, beginning with spring, were present at once. The trees were laden with fruit
and flowers, their tips bending beneath tender new leaves and encircled by wandering bees.

Vahanti vātāḥ padmāni sukha-sparśā manoramāḥ,
Kāmadā kāminīnāṃ ca manohlādakarāḥ parāḥ. (27)

Delightful breezes carried the fragrance of lotuses. Their touch was gentle and blissful, fulfilling the
lovers’ desires and bringing supreme joy to their hearts.

Tat-patre ṣoḍaśa-dale vayasyaḥ santi ṣoḍaśa,
Krameṇa tāsāṃ nāmāni śṛṇutāṃ munisattama. (28, continues)

Upon the petals of that sixteen-petalled lotus dwell sixteen intimate companions. O best of sages,
hear their names in order.
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Chapter Five - The Companions of the Lotus Pavilion

O foremost sage, I shall now name the sixteen companions who dwell upon the petals of the lotus,
each radiant with the excellence of her own petal. (28, completed)

Ujjvalā Kāñcanī Citrā Citrarekhā Sudhāmukhī,
Haṃsī Prasaṃsī Kamalā Viśadākṣī Sudarśakā. (29)

They are Ujjvala, Kanchani, Chitra, Chitrarekha, Sudhamukhi, Hansi, Prasansi, Kamala,
Vishadakshi, and Sudarshaka.

Candrānanā Candrakalā Mādhurya-śālinī Varā,
Karpūraṅgī Varārohā ity ādyāḥ ṣoḍaśa smṛtāḥ. (30)

The remaining six are Chandranana, Chandrakala, Madhuryashalini, Vara, Karpurangi, and
Vararoha. These are remembered as the sixteen.

Tasya padmasyopadale rājante ṣoḍaśāṅganāḥ,
Śṛṇu nāmāni tāsāṃ vai mahāmunivareśvara. (31)

Sixteen more radiant women shine upon the subsidiary petals of that lotus. O lord among great
sages, listen now to their names.

Śobhanā Śubhadā Śāntā Santoṣā Sukhadā Satī,
Cārusmitā Cārurūpā Cārvaṅgī Cārulocanā. (32)

They begin with Shobhana, Shubhada, Shanta, Santosha, Sukhada, Sati, Charusmita, Charurupa,
Charvangi, and Charulochana.

Hemā Kṣemā Kṣemadātrī Dhānī Dhīrā Dharāsmṛtā,
Aneka-sevābhiratā sevante nirnimeṣataḥ. (33, continues)

The six who complete the group are Hema, Kshema, Kshemadatri, Dhani, Dhira, and Dharasmrita.
Absorbed in many forms of loving service, they attend the divine couple without so much as
blinking.
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Chapter Five - The Circles of Companions

The sixteen companions of the subsidiary petals devote themselves unceasingly to varied forms of
service. (33, completed)

The next ring has twelve petals, inhabited by the following companions:

Kṣīrodabhavā Bhadrarūpā Bhadradā Bhāvavarjitā,
Vidyullatā Padmanetrā Pāvanī Haṃsagāminī. (34)

Kshirodabhava, Bhadrarupa, Bhadrada, Bhavavarjita, Vidyullata, Padmanetra, Pavani, and
Hamsagamini.

Ramaṇīyā Premadātrī Kuṅkumāṅgī Rasotsukā,
Etāḥ sakhyo vasanti atra daleṣu dvādaśa ca. (35)

Ramaniya, Premadatri, Kunkumangi, and Rasotsuka complete the twelve companions dwelling
upon those petals.

Beyond them is another twelve-petalled circle:

Mahārhā Mādhavī Mālyā Kāmadā Kāma-mohinī,
Ratīkṣatī Nitivaktī Premadā Kuśalā Kalā. (36)

Its companions are Maharha, Madhavi, Malya, Kamada, Kamamohini, Ratikshati, Nitivakti,
Premada, Kushala, and Kala.

Līlādayaś copadale sevante Raghunandanam,
Dṛśyante ca mahāprema-mattāḥ kautūhalānvitāḥ. (37)

Lila and Lilavati complete this circle. Drunk with the highest love and filled with joyous eagerness,
these companions serve Raghunandana upon the surrounding petals.

Tato ’ṣṭa-dala-madhye ca nānā-saubhāgya-saṃyute,
Kuñjādhiṣṭhātrī-sakhyas tā nṛtya-sevana-tatparāḥ. (38, continues)

Before them lies an eight-petalled lotus endowed with every beauty. Its eight presiding companions
govern the bowers and are wholly devoted to dance and service.
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Chapter Five - The Eight Presiding Bowers

The foremost ring contains eight petals, each a distinct bower presided over by a principal
companion skilled in dancing and the intimate service of the divine couple. (38, completed)

Prathamaṃ veṣa-kuñjaṃ tau praviṣṭau narma-bhṛt tau,
Vilāsinī sakhī tatra dṛṣṭvā Rāseśvarau mudā. (39)

First, the playful divine pair entered the Bower of Adornment. Its presiding companion, Vilasini,
joyfully beheld the two Lords of the rāsa.

Veṣaṃ cakāra śīghraṃ sā vastrālaṅkāra-mālyakaiḥ,
Ubhayor vardha-rūpyor anurūpaṃ subhaktitaḥ. (40)

With beautiful devotion she quickly dressed and adorned them in garments, ornaments, and
garlands perfectly suited to the ever-increasing beauty of each.

Gatvā tau Mālatī-kuñjaṃ Sāṅgānanda-sakhī yataḥ,
Tasyāḥ sevāṃ saṅgṛhya tau premṇā paramaharṣitau. (41)

They next entered the Jasmine Bower, where the companion Sangananda served them. Accepting
her loving service, Sita and Rama became supremely delighted.

Keli-kuñjāntar-gatau Śrīrāmaḥ Sītayā saha,
Yat vṛndā tatra nityā nityānande nimajjati. (42)

Then Sita and Sri Rama entered the Bower of Play. The eternal circle of companions dwelling there
is forever immersed in unbroken bliss.
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In the Bower of Play, Sita and Rama rejoiced with the eternal companion Vrinda, who remains
perpetually immersed in divine bliss. (42, completed)

Vihārais tena harṣeṇa keli-kautūhalena ca,
Toṣayitvā ca yasyāṃ tāṃ Kāmena Kalanena ca. (43)

They pleased Vrinda with joyous roaming, intimate play, and the many arts of love, then wandered
happily through the bower she governed.

Tatas tu sukhadaṃ nāma kuñjaṃ dṛṣṭvā manoramam,
Ūhe parama-santuṣṭo Nityā yat virājate. (44)

Next they beheld the enchanting Bower of Bliss, where the companion Nitya presides. The divine
pair became supremely content in that delightful place.

Tato hindolakaṃ kuñjaṃ dolayitvā muhur muhuḥ,
Premapradarśinī sakhyāḥ pūrṇakṛtvā manoratham. (45)

They then entered the Swing Bower and swung again and again. In this way they fulfilled the loving
wish of its companion Premapradarshini.

Manojñaṃ dolanaṃ kuñjaṃ yayau Rāmaḥ saha priyā,
Vasantaraṅgiṇī yatra vasantī paramaharṣitā. (46)

Rama and his beloved next went to another charming bower of swings, where the supremely
delighted companion Vasantarangini dwells.
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Vasanta-kusumair yuktaṃ veṣṭitaṃ paramādbhutam,
Kokilādi-gaṇair juṣṭaṃ kāma-sandīpa-kārakam. (47)

That astonishing bower was enclosed by the blossoms of spring and filled with cuckoos and other
melodious birds. Everything within it kindled the tenderness of love.

Sakhībhiḥ Sītayā sārdhaṃ gato bhojana-kuñjakam,
Sadānumodinī nāma bhojais tarpita mudā. (48)

With Sita and the companions, Rama entered the Dining Bower. There the companion
Sadanumodini joyfully satisfied the divine pair with delicious foods.

Śāmanīyaṃ cāru-kuñjaṃ dṛṣṭavān Bhagavān prabhuḥ,
Praharṣam atulaṃ lebhe komalāstaraṇāvṛtam. (49)

The blessed Lord then beheld the lovely Bower of Repose, spread throughout with soft bedding, and
experienced incomparable delight.

Sthitvā yat sakhī sākṣāt Śrīmanmadanamañjarī,
Suṣvāpa Sītayā sārdhaṃ tataś ca premṇā prabodhitaḥ. (50)

There the companion Manmadanamanjari herself attended them. Rama slept beside Sita and, when
the time came, was gently awakened through love.
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Aṣṭa-dalasyopakoṇe vallī-pādapa-maṇḍitāḥ,
Mādhavī Campakā Mallī Punnāgā Mālatī tathā. (51)

At the corners surrounding the eight-petalled lotus lie eight forests adorned with vines and trees:
Madhavi, Champaka, Malli, Punnaga, and Malati are the first five.

Lavaṅga-latikā Dhātrī Tulasī paramādbhutāḥ,
Sarva-gandha-yutāḥ sarvāḥ sarva-puṣpa-prapūritāḥ. (52)

Lavanga-latika, Dhatri, and Tulasi complete the eight. Each wondrous grove is filled with every
fragrance and every kind of flower.

Phalāni yatra svādūni patrāṇi cāmṛtād api,
Tatra sakhyo virājante yantra-hastāḥ praharṣitāḥ. (53)

There the fruits are sweeter than nectar, as are even the leaves. Joyful companions shine
throughout those groves, carrying musical instruments in their hands.

Gāyantyo nṛtyayantyaś ca vīkṣayantyaḥ sudampatī,
Tāsāṃ nāmāni munirāṭ śṛṇutāṃ hṛdi dhāraya. (54)

They sing and dance while gazing upon the beautiful divine couple. O king among sages, hear their
names and hold them within your heart.

Vīṇāvatī Vīṇahastā Veṇuhastā Sugāyikā,
Kavilāsa Vilāsena Śobhā Śobhānvitā bhavet. (55)

The first eight are Vinavati, Vinahasta, Venuhasta, Sugayika, Kavila, Savilasa, Shobha, and
Shobhanvita-each distinguished by her own music, poetry, grace, or beauty.
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Saptasvarān mukhenaiva dhṛtvā sā Sukhadā Satī,
Khañjanākṣī kare dhṛtvā khañjarī Rasamañjarī. (56)

Sukhada and Sati produce the seven notes with their voices. Khanjanakshi holds the khanjari hand-
drum, while Rasamanjari accompanies her in the music of rasa.

Gānakalā-kare nītvā mṛdaṅgaṃ Madhurasvaram,
Sāraṅgalocanī sāraṅgī vādayaty ati-harṣitā. (57)

Ganakala takes up the mṛdaṅga and Madhurasvara gives it a sweet voice, while the delighted
Sarangalocani plays the sarangi.

Sukhadāminī Sukhasparśā Sukha-maṇḍala-maṇḍitā,
Sarvāḥ sarva-rasābhijñāḥ Śrīrāmāṅgita-rādhikāḥ. (58)

Sukhadamini, Sukhasparsha, and all the others adorn that circle of bliss. Each understands every
mode of rasa and serves according to Sri Rama’s slightest gesture.

Varāṭake keśa-varāṭakānvite mahāmaṇīndrādbhuta-cāru-maṇḍape,
Somārka-vahny-ati-koṭi-vardhake cintāmaṇi-śrīta-vimohakārake. (59, continues)

Within an astonishingly beautiful pavilion built of the greatest jewels stands a subtle chamber
radiant with wish-fulfilling gems. Its brilliance exceeds that of millions of moons, suns, and fires,
leaving the mind spellbound.
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The innermost pavilion is woven of subtle radiance and wish-fulfilling jewels. Its light surpasses
countless moons, suns, and fires, and within it the divine Sita and Rama manifest in the fullness of
Brahman. (59, completed)

Tac caullasat-pīṭhaṃ pavitraṃ nirmalaṃ mantraiḥ suvarṇair citaiḥ samarcitam,
Sa-komale kevala-varcasā pāre guror vacīyaṃ sugamya-rūpe. (60)

There shines a sacred, stainless throne, adorned by countless golden mantras. Supremely soft and
composed of pure spiritual brilliance, its true form can be approached only through the word of the
guru.

Sa praṇavaiḥ sarva-bījaiḥ sarva-mantraiś ca veṣṭitaḥ,
Yathā maṇi-gaṇākīrṇaṃ vibhāti madhya-nāyakaḥ. (61)

Enclosed by the sacred syllable Oṃ, every seed-syllable, and every mantra, the central Lord shines
like a throne covered on all sides with hosts of jewels.

Tat-pada-saroja-pallāsa-locanaḥ pralamba-bāhudvayaḥ suprasannaḥ,
Pratapta-cāmīkara-bhūṣaṇa-cito yasyāṅganā Jānakī jīvana-priyā. (62)

His eyes gleam like lotus petals, his two arms extend gracefully to his knees, and his face is perfectly
serene. He is adorned with ornaments of molten gold, while Janaki-dearer to him than life-rests as
the foremost of his beloved companions.

Parātparāliṅgitam iṅgitajñaṃ hāsyena vākyena nimajjitāntaram,
Rāsāspadaṃ sarva-sukhāspadaṃ taṃ namāmi Rāseśvaram apradhṛṣyam. (63)

I bow to the unassailable Lord of the rāsa, embraced by the supreme beloved and perfectly aware of
every loving sign. Her smiles and words immerse his heart in bliss; he is the abode of rāsa and the
dwelling place of every happiness.
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Chapter Five - Service at the Innermost Throne

I bow to Sita and Rama, the inseparably embraced sovereigns of rāsa. Immersed in one another
through smiles, playful words, and perfect knowledge of each other’s heart, they are the inviolable
source of every form of happiness. (63, completed)

Tatra sakhyaḥ prasevante sasītaṃ Rāghavaṃ mudā,
Lakṣmaṇā Cāruśīlā ca Bhadrā Mānavatī tathā. (64)

There four principal companions joyfully serve Raghava together with Sita: Lakshmana, Charushila,
Bhadra, and Manavati.

Paramānanda-jananīṃ kṛṣṇā sarvāṅga-śobhitā,
Dhṛtvātapatraṃ kācit tu mayūra-puccha-gucchakam. (65)

The youthful assembly, beautiful in every limb and the source of supreme bliss, attends them
closely. One companion holds a parasol, another a cluster of peacock feathers.

Kācid dhṛtvā cāmaraṃ ca kācit tāmbūlam uttamam,
Sarvāṅgādarpaṇaṃ kācij jalaṃ kācit tu sattamā. (66)

One bears a fly-whisk and another excellent betel; one holds a full-length mirror, while another
noble companion brings water.
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Maṅgalaṃ kalaśaṃ kācid dhṛtvā dhvajam anuttamam,
Ānanda-magnāḥ sarvāś ca paśyanti ramayanti ca. (67)

Some hold auspicious pitchers and others excellent banners. Immersed in bliss, all gaze upon the
divine couple, delight them, and are themselves delighted.

Nityasiddhā nityasādhyā dampatyoḥ pāda-sevanam,
Kurute paramayā bhaktyā nānā-bhāva-prapūritāḥ. (68)

Some are eternally perfected and others eternally devoted to the path of perfection. Filled with
innumerable loving moods, they serve the feet of the divine couple with the highest devotion.

Ayodhyā Sarayūś cāgre yantra-hastā śucismitā,
Nirīkṣete Rāma-vaktraṃ premāmṛta-pariplute. (69)

Ayodhya and the Sarayu themselves stand before Rama in the forms of radiant companions,
holding musical instruments. Flooded with the nectar of love and smiling purely, they gaze upon his
face.

Surucira-jaladābhaṃ bhāvanābhāva-gamyaṃ kanaka-nikara-bhāsvaṃ Jānakī-vāma-
bhāgam,
Smita-śuci-mukha-kāntaṃ kāminī-kāmakāraṃ namata hṛdi-varāje prīta-Rāseśvaraṃ
tam. (70)

Bow within the lotus of the heart to that beloved Lord of the rāsa: lovely as a raincloud, reached
through the deepest contemplative feeling, shining amid masses of gold, with Janaki at his left. His
pure smiling face enchants all, and he fulfils the loving desires of every devoted companion.
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Chapter Five - Praise of Janaki, Rama, and Ayodhya

Jayati Janakajāyāḥ pāda-padmaṃ manojñaṃ hari-hara-vidhi-vandyaṃ sādhakānāṃ
susevyam,
Nakhara-nikara-kāntaṃ mudrikānūpurāḍhyaṃ hṛdi madhye yogi-yogīśa-bhāvyam.
(71)

Victory to the enchanting lotus feet of Janaka’s daughter-revered by Hari, Hara, and the Creator,
and lovingly served by spiritual practitioners. Their beautiful nails shine; rings and anklets adorn
them; and the greatest yogis contemplate them in the innermost heart.

Jayaty Ayodhyā-ramaṇo rasātmā vilāsino pūrṇa-kṛīḍābhilāṣaḥ,
Sucāru-cāmīkara-cīradhārī Dharāsutā-citta-vinodakārī. (72)

Victory to the beloved Lord of Ayodhya, the very soul of rasa, whose desire for divine play is
complete. Dressed in beautiful golden-yellow cloth, he brings delight to the heart of the daughter of
the Earth.

Na candrasya gatis tatra na sūryasya gatis tathā,
Prabhayā Rāmacandrasya Sītayāś ca prabhāvataḥ. (73, continues)

Neither the moon nor the sun has any course there, for the brilliance of Ramachandra and the
sovereign radiance of Sita illumine that realm entirely.
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Chapter Five - The Eternal Ayodhya

In that eternal realm there is no need for the passage of moon or sun: Sita and Ramachandra
themselves are its unsetting light. (73, completed)

Sadā prakāśate ’tyarthaṃ sthalaṃ parama-śobhanam,
Yad dhyātvā nimiṣārdhena rasikā yānti tat-padam. (74)

That supremely beautiful abode shines forever. By meditating upon it with one-pointed love, a
devotee of rasa may reach that state in half the blink of an eye.

Ayodhyā dhyāna-gamyā sā sapta-pury-adhikāriṇī,
Bhagavān ādi-puruṣo ramate yatra cādyayā. (75)

That Ayodhya, sovereign among the seven sacred cities, is reached through contemplation. There
the Blessed Lord, the primordial Person, eternally delights with the primordial Goddess.

Āhlādinī śakti-rūpā Jānakī yasya vāmataḥ,
Taṃ Rāmaṃ sac-cid-ānandaṃ nityaṃ Rāseśvaraṃ bhaje. (76)

I eternally worship Rama, the Lord of the rāsa and embodiment of being, consciousness, and bliss,
at whose left stands Janaki as the very form of his delight-bestowing power.
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Chapter Five - The Source of All Manifestations

Turīyā Jānakī proktā turīyo Raghunandanaḥ,
Ubhayor aṃśajāḥ sarve cāvatārā hy asaṅkhyakāḥ. (77)

Janaki is declared to be the transcendent fourth state, and Raghunandana is likewise the
transcendent fourth. Countless divine descents arise as partial manifestations of this eternal pair.

Sarveṣām avatārāṇām avatārī Raghūttamaḥ,
Śrutaṃ dṛṣṭaṃ mayā sarvaṃ cirāya jīvān mune. (78)

Raghuttama is the source from whom every avatara descends. O sage, through long life and his
grace I have heard and directly witnessed this entire mystery.

Brahmā Viṣṇu Maheśādyāḥ santy anye ’pi cirajīvinaḥ,
Sarve ’pi vibhavāś cātra yata ’haṃ vibhavāt paraḥ. (79)

Brahma, Vishnu, Mahesha, and the other long-lived divine beings are all majestic manifestations
within this order. Through Rama’s grace, I have been carried beyond mere awareness of those
secondary manifestations to the supreme source itself.

Mādhuryaṃ ca vayasyaṃ ca aiśvaryaṃ Hanumān kapiḥ,
Kiñcit tenaiva jānāmi rahasyaṃ Rāma-Sītayoḥ. (80)

I, Hanuman, know something of the sweetness, intimate companionship, and sovereign majesty of
Sita and Rama-but only through their own grace have I learned even a little of this secret.
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S O U R C E  S C A N  0 8 0 Chapter Five: The Water Festival in the Sarayu

Chapter Five - Hanuman Explains the Two Modes of
Divine Lila

Hanuman explains that within the Divine Couple’s sweet, intimate līlā he is a companion of their
own age, while within the majestic līlā he appears in the familiar form of Hanuman. Because he
participates in both, he knows something of the mystery of the Divine Couple.

The rasika tradition distinguishes two modes in the play of the Supreme Brahman. The first is the
eternal, qualified, embodied form. No one truly knows it without grace. One who receives the guru’s
grace and beholds it is never again overcome by delusion, not even in a dream; grace dispels fear
and bewilderment.

The second is the eternal, unqualified, formless reality, which is exceedingly subtle. Even great yogis
and contemplatives fall into confusion when they try to understand the formless without first
knowing the personal, all-auspicious Lord. Their confusion is removed through the company of
devotees who love the divine form.

The Rāmacaritamānasa is invoked to teach that the unqualified aspect may seem easy to describe,
yet the qualified Lord is known by almost no one. His deeds are at once accessible and
unfathomable, and even sages become bewildered on hearing them. Only one whom Raghunatha
graces understands this mystery; such a person is not deluded even in dreams.

The same scripture says that when the Lord showers his gracious glance, the gods become fearless
and the bears and monkeys rejoice, crying victory to Mukunda, the abode of happiness. Without
trust there is no devotion; without devotion Rama’s heart does not melt; and without Rama’s grace
the soul cannot find repose, even in a dream. Only the one to whom he reveals himself truly knows
him-and, in knowing him, becomes one with his purpose.

The commentary then asks: when did Raghunatha reveal his true majesty, and to whom? This
ancient teaching is now introduced.
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S O U R C E  S C A N  0 8 1 Chapter Five: The Water Festival in the Sarayu

Chapter Five - Hanuman’s Place in the Divine Mystery

When Raghunatha, the eternal divine Lord endowed with every auspicious quality, began to unfold
the majestic play of the unqualified and formless Absolute, he appointed divine powers to preside
over his manifested qualities. Mahavishnu, Vasudeva, and Mahashiva came forth as embodiments
of those powers.

In that dispensation, Mahashiva assumed the form of Hanuman so that Raghunatha’s hidden
majesty might awaken into recognition through their meeting. The fruit of truly knowing Rama is to
become conformed to his divine sovereignty.

Hanuman therefore says that four know Raghunatha in this way: Brahma, Vishnu, Mahesha, and
Hanuman himself. The first three accepted the fruit of that divine knowledge and thereby became
established in majestic powers corresponding to the Divine Couple. Hanuman did not take that fruit
for himself, because sovereignty is itself the fruit of such knowledge. Instead, he returned the whole
treasure of realization to Raghunatha and remained wholly his servant.

Moved by this stainless self-surrender, Raghunatha became indebted to Hanuman, while Sita drew
Hanuman’s very self into her intimate circle in the companion-forms Charushila and Prasada. Thus
the root of every majestic manifestation is the supreme sweetness of the eternal Sita and Rama-the
bliss of the transcendent, indivisible, being-consciousness-bliss Absolute.

For this reason Hanuman can say that, although he renounced the independent enjoyment of divine
majesty, even that majesty remains included within the self he has offered wholly to Sita and Rama.
(80, completed)
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S O U R C E  S C A N  0 8 2 Chapter Five: The Water Festival in the Sarayu

Chapter Five - Ayodhya as the Eternal Divine Abode

Nitya-līlā-parikarā ye syur Raghūvarādayaḥ,
Te sārdhaṃ Bhagavān Rāmo ’yodhyāyām eva dīpyate. (81)

Lord Rama shines eternally in Ayodhya together with Raghunatha’s entire retinue of the everlasting
līlā.

The commentary emphasizes the traditional dictum, “The Lord manifests only in Ayodhya.” The
individual self is an aspect of the divine abode, while the Blessed Lord is the fourfold source of all
manifestation. Sita, out of concern for Rama’s delight, is herself both the abode and its eternal
goddess, enjoying happiness equal to his.

The companions are stainless manifestations of the soul’s spiritual capacity. A soul who takes refuge
in Sita and Rama receives a corresponding office within their divine manifestations. When the
living mantra of the Divine Couple is received from the guru’s gracious form, that soul becomes a
conscious portion of Ayodhya, and its own being becomes Ayodhya through worship and service in
the heart.

Ayodhya is thus the all-pervading Brahman in the form of the divine abode. Rama never abandons
this form or changes into another: all other divine names, forms, deeds, and abodes arise by his will
from the sovereign glory of Ayodhya.

The gods within creation are likewise partial manifestations of those divine powers. A soul that
takes refuge in a particular manifestation becomes an attendant within that deity’s sacred order; yet
all such divine orders ultimately rest in the sheltering reality of Sita and Rama.
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S O U R C E  S C A N  0 8 3 Chapter Five: The Water Festival in the Sarayu

Chapter Five - The Unity of Saketa and Goloka

Goloka-Sāketa-samādi-bhāvaṃ mune kadāpi bhedo nahi Rāghavasya,
Ubhau tu viśrāma-nivāsa-dhāmnī parasparāvāsa-śabda-śāstrilāsāt. (82)

O sage, there is never any real division within Raghava between Goloka and Saketa. They are
mutually indwelling abodes of divine repose, distinguished in scripture only according to the
particular play being revealed.

Asmād rāsādi-bhūtānāṃ nānā-bhedena rāso bhaviṣyati,
Jñātvaivaṃ rasikāḥ sarve ramante kathayanti ca. (83)

From Rama’s primordial rāsa all the many differentiated modes of sacred love come forth. Knowing
this, rasika devotees delight wherever they dwell and speak of those divine moods in the same spirit.

Asmin mahārāsa-rasotsavāya mano ’niviṣṭaṃ rasikāgraṇīśaḥ,
Vidhau niṣedhe durite sukarmāṇo na bādhyate taṃ yathā sadāgatiḥ. (84)

The foremost rasika whose mind is wholly absorbed in this great festival of Rama’s rāsa is no longer
confined by ritual injunction and prohibition, merit and fault. Like the wind moving freely
everywhere, such a devotee is not bound by them.
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S O U R C E  S C A N  0 8 4 Chapter Five: The Water Festival in the Sarayu

Chapter Five - The Fruit of Hearing the Secret

Kaivalyaṃ daurbalyakaraṃ mahārāsa-Sītāpater rāsa-vilāsa-mādyam,
Kāyena vācā manasā smared yaḥ sa yāti Goloka-nirāmayaṃ padam. (85)

The great rāsa of Sita’s Lord renders the solitary liberation of kaivalya pale and powerless.
Whoever remembers this primordial loving play through body, speech, and mind reaches the
stainless realm of Goloka.

Idaṃ rahasyaṃ paramaṃ sugopyaṃ mayaiva coktaṃ nigamāgamāt param,
Yaḥ śraddhayā bhakti-yutaḥ paṭhed vā sa yāti Rāmasya padaṃ mahāmune. (86)

O great sage, I have spoken this supreme and deeply guarded mystery, which lies beyond the
ordinary reach of Veda and Āgama. Whoever reads it with faith and devotion attains the eternal feet
and abode of Rama.

Yo bhāvako bhāvayate hṛd-abje Rāmasya rāsorasa-vāri-pūrṇaḥ,
Pived rasaṃ sat-sāra-sudhādhikaṃ rasaṃ na rocante kṣāra-jalaṃ yathākhilam. (87)

One who lovingly contemplates Rama’s rāsa within the lotus of the heart becomes filled with its
waters of divine emotion. Having drunk that true essence, sweeter than nectar, all lesser pleasures
lose their savour, just as salty water cannot please one who has tasted ambrosia.

Śrutvā rahasyaṃ paramaṃ pavitraṃ mahāmuniḥ susthira-mānaso ’bhavat,
Paraṃ parāliṅgana-bhāva-yuktaṃ dṛṣṭvā yayau svāśramam ātmanas tadā. (88,
continues)

Having heard this supremely sacred mystery, the great sage’s mind became perfectly steady.
Inwardly beholding the Divine Couple joined in their transcendent embrace, he prepared to return
to his own hermitage.
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S O U R C E  S C A N  0 8 5 Chapter Five: The Water Festival in the Sarayu

Chapter Five - Agastya Returns to His Hermitage

The great sage Agastya heard the supremely pure mystery and became inwardly established in the
great rāsa. Embracing Hanuman with a heart filled by the transcendent mood he had beheld, he
departed for his hermitage. (88, completed)

Gacchan gacchan pathi munivaraḥ pūrṇa-premāmṛtābdhau majjan majjan sa padayor
nyāsa-bhedaṃ na veda,
Paśyan paśyan hṛdi Raghupatiṃ Sītayā śobhitāṅgaṃ hṛṣyan hṛṣyan parama-muditaḥ
prāpa gehaṃ cirāya. (89)

As the great sage walked on, he plunged again and again into the boundless ocean of love’s nectar
and no longer knew whether his feet moved forward or back. Beholding Raghupati within his heart,
his form made radiant by Sita, Agastya thrilled with joy at every step and only after a long while
reached his home.

Gate munāv āśuga-sambhavo mahān sad-bhāvane dhyāna-manobhavaḥ,
Smaran smaran Rāma-rasaṃ hṛd-abje bāhyendriya-jñāna-mano-nivṛttam. (90)

After the sage had gone, the mighty wind-born Hanuman entered profound contemplation.
Remembering Rama’s rasa again and again within the lotus of his heart, he withdrew mind and
awareness from every external sense.

Hanumat-kṛṣeḥ kāvyaṃ bhāvyaṃ śrāvyaṃ sadaiva hi,
Tasmin sasītā Rāmo ’pi tuṣṭo bhavati nānyathā. (91, continues)

The poetic revelation of the seer Hanuman should always be contemplated, recited, and heard.
Through this devotion Rama together with Sita becomes pleased; the text declares no other means
equal to it.
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S O U R C E  S C A N  0 8 6 Chapter Five: The Water Festival in the Sarayu

Chapter Five - Colophon and Editorial Note

The seer of the Hanumat Saṃhitā is Hanuman himself. His sacred “poetry” is not merely literary
composition but contemplative revelation. One should hear it, recite it, and hold its vision
continually in the heart. Through this practice the devotee satisfies Sita and Rama directly; no
second method is required. (91, completed)

Thus ends the fifth chapter of the Hanumat Saṃhitā, the supremely secret teaching on the great
festival of the mahārāsa, in the dialogue between Hanuman and Agastya.

The printed edition next cites a Vedic verse praising the divine guide who leads the seeker toward
the beautiful form and supreme name. A short Dīpikā commentary attributed to Tridaṇḍī Svāmī Śrī
Rāmaprapattācārya explains its application to Hanuman.

All the gods, the note says, praise Hanuman with steady minds. They choose him as guru so that he
may reveal the treasure of Rama-knowledge. Through austerity, contemplation, and loving
surrender they seek discipleship at his feet.

The commentary further connects this Vedic image with Hanuman’s intimate service. The name
Charushila-one of the companion-forms through which his devoted self enters Sita’s circle-is
therefore said to be fulfilled and fruitful. Just as the sacred mantra gathers every sense into the
“heart of the heart” and places the devotee at Rama’s feet, Hanuman’s revelation keeps the
contemplative soul always near the Divine Couple.



Original source - Scan 87 of 116



177

S O U R C E  S C A N  0 8 7 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - The Five Relationships of Devotion

Agastya said:

Ito gatvā tv ahaṃ vīra Rāmotsāha-samanvitaḥ,
Vivikte svāśrame sthitvā punar ālocitaṃ mayā. (1)

O heroic Hanuman, when I left this place my heart was filled with enthusiasm for Rama. Seated
alone in my hermitage, I reflected once more upon all that I had heard.

Yādṛśī prītir etāsāṃ Śrī-Rāme vartate sadā,
Tādṛśī sarva-jīvānāṃ kathaṃ jāyeta Rāghave. (2)

How can every living being develop for Raghava the same kind of constant love for Sri Rama that
dwells in these companions?

Etat praṣṭuṃ punar vīra hy āgato ’haṃ tavāntikam,
Kathayasva kṛpāṃ kṛtvā paraṃ kautūhalaṃ hi me. (3)

I have returned to you, O hero, precisely to ask this. Be gracious and explain it, for my longing to
understand is very great.

Kathaṃ Śrī-Rāme samprītir jāyate Pavanātmaja,
Gṛha-deha-kuṭumbeṣu vairāgyaṃ ca kathaṃ bhavet. (4)

O son of the Wind, how does deep love for Sri Rama arise, and how does detachment from house,
body, family, and worldly possession come into being?
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S O U R C E  S C A N  0 8 8 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - Relationship as the Source of Love

Hanuman said:

Kumbhodbhava paraṃ śreyaḥ śṛṇu satyaṃ vadāmy aham,
Gopanīyaṃ gopanīyaṃ gopanīyaṃ ca sarvadā. (5)

O pot-born Agastya, listen to the highest good. I shall speak the truth, but this teaching must always
be guarded-guarded, guarded, and guarded again.

Śrī-Rāme tu samprītiḥ sambandhenaiva jāyate,
Prīty-utpattikaraṃ Rāme nānyal lokeṣu vidyate. (6)

Deep love for Sri Rama arises only through a living relationship with him. Nothing else in all the
worlds can generate that love.

Varṇito bhakti-sambandho Veda-tantrādi-śāstrake,
Guroḥ kṛpāṃ vinā tatra yathāvat sphuṭo na bhavet. (7)

The devotional relationship is described in Veda, Tantra, and the other sacred teachings, but
without the grace of the guru its true nature does not become clearly manifest.

Yat sāraṃ sarva-śāstrāṇāṃ guhyaṃ atyanta-durlabham,
Vakṣye ’mṛtamayaṃ vipra tvaṃ bhāva-bhājanaṃ. (8, continues)

O brahmin, because you are a worthy vessel of sacred feeling, I shall tell you that nectar-filled
essence of all scripture which is profoundly secret and exceedingly difficult to obtain.
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S O U R C E  S C A N  0 8 9 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - Relationship as the Source of Love

Because Agastya is a true vessel for sacred emotion, Hanuman promises to reveal the rare, nectar-
like essence hidden within all the scriptures. (8, completed)

Śṛṇu tvaṃ bhakti-sambandhaṃ tad-bhedāṃś ca Ghaṭodbhava,
Samprītir jāyate yasmāt Rāme sukhadā sadā. (9)

O pot-born sage, hear of the devotional relationship and its different forms, for through it arises the
love of Rama that bestows eternal happiness.

Yāvac chrī-Rāma-sambandhe dṛḍhā prītir na jāyate,
Tāvad bhramati saṃsāre dustare bahu-duḥkha-bhāk. (10)

Until firm love is born through one’s relationship with Sri Rama, the soul continues to wander
through the nearly impassable world of becoming and suffers many sorrows.

Jñānaṃ yogas tapo dānam iṣṭāpūrtaṃ vrataṃ tathā,
Vairāgyaṃ niṣphalaṃ caiva bhakti-sambandha-varjitam. (11)

Knowledge, yoga, austerity, charity, sacrificial and charitable works, vows, and even renunciation
remain fruitless when severed from a devotional relationship with Rama.
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S O U R C E  S C A N  0 9 0 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - The Five Relationships of Devotion

Veda-tantra-purāṇeṣu saṃhitāyāṃ ca varṇitaḥ,
Pañcadhā bhakti-sambandho jñātavyaś ca guror mukhāt. (12)

Veda, Tantra, Purana, and Saṃhitā describe the devotional relationship in five forms. Their real
meaning must be learned from the mouth of the guru.

Yathā lokeṣu sambandhaḥ sakhya-dāsyādi vartate,
Tathā Rāme hṛdā kāryaḥ sambandhaḥ prīti-vardhakaḥ. (13)

Just as worldly life contains relationships such as friendship and service, one should establish
corresponding relationships with Rama in the heart, where they become means of ever-increasing
love.

Dṛḍhānurāgaḥ Śrī-Rāme sambandhaś ca vinā nahi,
Bhavet kadācin lokānāṃ satyaṃ satyaṃ vadāmy aham. (14)

Without such a relationship, no person can ever develop unwavering love for Sri Rama. I tell you
this truly-truly.

Sambandhākhyaṃ paraṃ tattvaṃ sahajānanda-dāyakam,
Tat-prāptyaiva jīvānāṃ prītir bhavati cācalā. (15)

The supreme principle called “relationship” bestows natural, spontaneous bliss. Only by attaining it
does a living being’s love become firm and unmoving.
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S O U R C E  S C A N  0 9 1 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - The Five Rasas

Pañcadhā bhedam astīha tac chṛṇuṣva mahāmune,
Śānto dāsyas tathā sakhyaḥ vātsalyaś ca śṛṅgārakaḥ. (16)

O great sage, hear the five divisions of this relationship: peaceful adoration, loving service,
friendship, parental affection, and conjugal love.

In the peaceful mode the devotee reveres the Lord as the supreme and serene Absolute. In service
the devotee becomes the Lord’s servant. In friendship the Lord is one’s intimate companion; in
parental love, one’s cherished child; and in the conjugal mode, one’s divine husband or beloved.
Through these relationships the Lord’s name, form, play, and abode become directly meaningful to
the devotee.

Eṣām aneka-bhedāḥ syus te saṃkṣepeṇa bravīmi te,
Mukhyaṃ rasa-svarūpaṃ ca kathayiṣyāmi tattvataḥ. (17)

Each of these has many subdivisions. I shall describe them briefly and explain the essential nature
of each principal rasa according to truth.

Śāntiḥ sthāyī raso śānto vibhāvādyaiḥ samanvitaḥ,
Sādhu-saṅgānahaṅkāra-nirvedādyair yathākramam. (18)

When enduring serenity is joined with its proper causes, expressions, and supporting emotions, it
becomes the peaceful rasa. It develops through the company of saints, freedom from ego,
detachment, humility, and related dispositions.
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S O U R C E  S C A N  0 9 2 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - The Five Principal Rasas

Ādara-sthāyiko dāsyo hi vibhāvādyaiḥ samanvitaḥ,
Suśaraṇyājñā-karaṇa-dainyatādyair yathākramam. (19)

When reverential devotion is the enduring emotion and is joined with its proper causes,
expressions, and accompanying states, it becomes the dāsya rasa of loving service. Its successive
marks include taking complete refuge in Sita and Rama, obeying their command, profound
humility, gentleness, and related virtues.

Sakhya-rati-sthāyī sakhyo vibhāvādyaiḥ sadā yutaḥ,
Madhura-vāk-parihāsa-harṣādibhir yathākramam. (20)

When affectionate friendship is the enduring emotion and is continually joined with its proper
causes and expressions, it becomes sakhya rasa. Sweet speech, laughter, playful joking, joy,
embraces, affectionate urging, and similar acts are its natural manifestations.

Vatsalatā-sthāyī-bhāvo vātsalyo vibhavair yutaḥ,
Cāpalya-pulakāniṣṭa-śaṅkādibhir yathākramam. (21)

When tender parental affection is the enduring emotion and is joined with its proper supports, it
becomes vātsalya rasa. Fondly feeding and playing with the Lord, delighting in his childish
restlessness, horripilation, and anxiety that some harm or evil glance might befall him are among its
characteristic expressions.

Rati-sthāyī śṛṅgārako vibhāvādyaiḥ samanvitaḥ,
Mādhurya-bhrū-kuṭi-kṣepa-harṣādibhir yathākramam. (22)

When conjugal love is the enduring emotion and is joined with its proper causes, expressions, and
accompanying states, it becomes śṛṅgāra rasa. Sweetness, the expressive movement of the brows,
playful gestures, joy, longing, and related emotions unfold within it.
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S O U R C E  S C A N  0 9 3 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - The Devotees Who Embody the Five
Rasas

Śrīmad-Raghupatiṃ sākṣād brahma sarva-parātparam,
Jñātvā bhajati yo nityaṃ sa vai śānta-rasāśrayaḥ. (23)

One who knows glorious Raghupati directly as Brahman, supreme beyond every other power, and
worships him eternally together with Sri Kishori takes shelter in the peaceful rasa.

Śrī-Rāmaṃ karuṇā-sindhuṃ bhakta-saṃrakṣaṇe param,
Buddhvā bhajati yo nityaṃ sa vai dāsya-rasāśrayaḥ. (24)

One who understands Sri Rama as the ocean of compassion, wholly intent upon protecting his
devotees, and worships him constantly takes shelter in the rasa of loving service.

Śrī-Raghunandanaṃ mitraṃ prema-pātraṃ vibudhya ca,
Snehena ramate nityaṃ sa hi sakhya-rasāśrayaḥ. (25)

One who recognizes Sri Raghunandana as an intimate friend and recipient of love, and who always
delights with him in affection, takes shelter in the rasa of friendship.

Bālaṃ saundarya-sahitaṃ komalāṅgaṃ pramodadam,
Sarvadā jīvanaṃ matvā sa vai vātsalya-saṃjñakaḥ. (26)

One who regards the beautiful, tender-limbed, joy-giving divine Child as one’s very life at all times
is known as a devotee of parental love.
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S O U R C E  S C A N  0 9 4 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - Love Grows Through Sacred Relationship

Madhuraṃ manoharaṃ Rāmaṃ pati-sambandha-pūrvakam,
Jñātvā sadaiva bhajate sā śṛṅgāra-rasāśrayā. (27)

She who knows sweet and enchanting Rama through the relationship of husband and beloved, and
always worships him in that awareness, takes shelter in the conjugal rasa.

Evaṃ bhāvanayā nityaṃ parā hy avyabhicāriṇī,
Vardhate ’nudinaṃ prītiḥ satyaṃ satyaṃ na cānyathā. (28)

Through constant contemplation in this manner, supreme and unwavering love increases day after
day. This is true-true indeed-and cannot be otherwise.

The commentator reinforces the teaching: those who worship Hari in this intimate manner cross
what is otherwise exceedingly difficult to cross.

Loke ’pi dṛśyate sākṣāt sambandhasya pragalbhatā,
Kiṃ punar Jānakī-jānau sarva-bhāva-prapūrake. (29)

Even in worldly life the strength produced by relationship is directly visible. How much greater
must it be in relation to Janaki’s Lord, who completely fulfils every devotional feeling?

Deha-traya-vināśaṃ ca kṛtvādau guru-vaktrataḥ,
Tataḥ sambandha-yogyatvaṃ prāpnoti muni-puṅgava. (30, continues)

O foremost of sages, first, through the mantra received from the guru’s mouth, the aspirant brings
the three bodies to an end. Thereafter one becomes qualified to enter the sacred relationship.



Original source - Scan 95 of 116



193

S O U R C E  S C A N  0 9 5 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - The Three Bodies and the Grace of the
Guru

The commentator explains the progressive meaning of verse 30. The mantra received from the guru
destroys accumulated karma and loosens identification with the gross body. By understanding the
mantra’s meaning, the aspirant recognizes the eternal form of the desired relationship and worships
Sita and Rama with steadfastness.

As spontaneous devotion matures in the relation of servant and served, identification with the
subtle body comes to an end and the soul’s natural spiritual form becomes manifest. The causal
body is finally consumed in the fire of separation from the Divine Beloved. When the three
coverings have thus fallen away, the soul becomes fully qualified for its eternal relationship.

Jananī-janakau samyag jñātavyau prathamo vidhiḥ,
Ācāryasya svarūpaṃ ca tathā tat-sevanaṃ mune. (31)

O sage, the first discipline is to know Sita and Rama truly as one’s mother and father, to understand
the nature of the ācārya, and then to serve the teacher.

The living being is an imperishable portion of the Lord: conscious, pure, and by nature a treasury of
happiness. The guru is the cord of Sita and Rama’s grace, and that cord itself is born from their
gracious glance. Their grace is therefore the soul’s true mother and father.

The births and deeds of Bhagavan and of those who have become vessels of his grace are divine.
One who understands this abandons bodily bondage and does not return to worldly existence.
Entering the spiritual womb of the ācārya, the disciple practises sacred discipline, becomes
established in the teaching, and advances toward the supreme union.

Physical parents fashion the body, but the ācārya gives the holy birth that does not decay or die.
The beautiful fruit of this divine knowledge is the opportunity to behold and serve the guru, the
saints, and those filled with loving attachment to Bhagavan.
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Chapter Six - Name, Form, and the Eightfold Daily
Meditation

The commentator says that instruction in Rama’s mantra gives a second birth through the guru’s
grace. Its excellent fruit is the sight and service of the guru, the saints, and lovers of Bhagavan.

Bharadvaja tells Bharata that all spiritual practices find their beautiful fulfilment in seeing Rama
and Sita, yet even that fruit bears a further fruit: service to Rama’s servant. The world rightly
proclaims Bharata blessed, and the sage becomes immersed in love while speaking of him.

When Bhagavan looks upon a living being, or the living being beholds Bhagavan, that soul becomes
qualified for the supreme abode. Yet the disease of worldly existence is destroyed especially through
the sight of Bhagavan’s lovers. Tulsidas therefore teaches that all beings upon whom the Lord looks
become fit for the supreme state, while Bharata’s sight and embrace cure the very disease of
becoming. The true servant considers every devotee worthy of honour and serves each devotional
disposition with respect.

Tathā rasa-svarūpaṃ ca vibhāvādi-samanvitam,
Divya-nāma-prakaraṇaṃ ca tathā divya-svarūpakam. (32)

One must also understand the nature of rasa together with its causes, expressions, and
accompanying emotions; the teaching of the divine name bestowed by the guru; and, in the same
way, the divine form.

Aṣṭayāmī tathā nityā bhāvanā bhāva-saṃyutā,
Sva-sva-sambandha-vidhinā śikṣitavyā prayatnataḥ. (33)

With diligent care, each aspirant must learn the eternal, emotion-filled meditation upon the eight
periods of the Divine Couple’s daily play, following the method proper to his or her own sacred
relationship.
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Chapter Six - The Five Truths to Be Known

The eternal meditation upon the eight periods of the Divine Couple’s daily play must be learned
carefully from the guru, according to the particular method of one’s own sacred relationship. (33,
completed)

Jñeyaṃ prāpyasya Rāmasya rūpaṃ prāptus tathaiva ca,
Prāpty-upāyaṃ phalaṃ caiva tathā prāpti-virodhi ca. (34)

One must know the nature of Rama, the supreme object to be attained; the nature of the soul that
attains him; the means of attainment; its fruit; and that which opposes attainment.

The commentator identifies these five truths more explicitly. The object of knowledge is Paramatma
Sri Rama. The knower and recipient is the individual soul. The means is knowledge expressed as
complete surrender. The fruit is service to Bhagavan in one’s desired mode. The obstacles are bodily
identification, egotism born from material relationships, and attachment to sense objects.

Artha-pañcakam etat tu saṃkṣepeṇa vadāmi te.
Śrī-Hanumān uvāca:
Divyānanta-guṇaḥ śrīmān divya-maṅgala-vigrahaḥ,
Ṣaḍ-guṇaiśvarya-sampanno mano-vācām agocaraḥ. (35, continues)

I shall now explain these five truths to you briefly. Hanuman said: Glorious Rama possesses
infinitely many divine qualities and a divinely auspicious form. He is endowed with six sovereign
excellences and lies beyond the reach of mind and speech.

The six sovereign excellences named here are sustaining, nourishing, supporting, granting refuge,
all-pervasiveness, and compassion. Whatever traces of these powers appear throughout the three
worlds arise from only a fraction of his sovereignty. As the devotional verse says: Rama is the
ordainer of maya, the soul, time, karma, and innate disposition; the Veda declares this true, so
ponder it well within the mind.



Original source - Scan 98 of 116



199

S O U R C E  S C A N  0 9 8 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - Rama’s Transcendent Form and Infinite
Qualities

Rama’s divinely auspicious form stands beyond material nature, while he dwells within every heart.
He is Brahman-desireless, stainless, and imperishable.

Rama, your essential form is beyond speech and beyond the intellect: inaccessible to the
senses, indescribable, and boundless. The Vedas can only say, “Not this, not this.”

Your body consists of consciousness and bliss. Those qualified to know it understand that
it is free from every transformation.

Sense objects, sense faculties, gods, and living beings are each conscious through another. The
supreme illuminator of them all is beginningless Rama, Lord of Ayodhya. The world is what is
illumined and Rama is its illuminator; he is master of maya and the abode of knowledge and virtue.
In dependence upon his reality, insentient maya appears real under the assistance of delusion.

Rama is beyond mind and speech and is not an object of the senses. He reveals himself solely
through his own grace. That grace itself is devotion: one who worships by taking refuge in its cord
abides in him, and he abides in that devotee.

The all-pervading Brahman, stainless, attributeless, unborn, and beyond worldly play, is
nevertheless held by loving devotion as a child in Kaushalya’s lap.

Although impartial, the Lord responds according to what resides in the hearts of devotees and non-
devotees. The Bhagavad Gita declares:

I am equal toward all beings; none is hateful or especially dear to me. Yet those who
worship me with devotion dwell in me, and I also dwell in them.

Rama’s endless divine qualities include gracious accessibility, tenderness, parental affection,
gentleness, and steadfastness. Every quality found within the three worlds appears from only a
fraction of his qualities. Even Brahma, Vishnu, and Mahesha receive from him the virtues by which
they are honoured:

It is he who gives the creator his power to create, Hari his power to preserve, and Shiva his
auspiciousness. That sweet, bliss-filled and all-auspicious form is Janaki’s Lord. (35,
completed)
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Chapter Six - The Supreme Lord and Source of All
Descents

Veda-vedyaḥ sarva-sākṣī sarvopāsyaḥ svatantrakaḥ,
Nityānāṃ nija-bhaktānāṃ bhogya-bhūtaḥ Śriyaḥ patiḥ. (36)

He is known through the Vedas, witness of everything known and unknown, worshipped by all, and
completely independent. He is the beloved object of delight for his eternal devotees and the
husband of Sri Sita, sovereign Lady of infinite divine splendour.

Brahmā-Viṣṇu-Maheśānāṃ kāraṇaṃ sarva-vyāpakaḥ,
Mūlaṃ tu hy avatārāṇāṃ dharma-saṃsthāpakaḥ paraḥ. (37)

He is the cause of Brahma, Vishnu, Mahesha, and the other divine rulers; he is all-pervading, the
original source of every divine descent, the establisher of dharma, and the Supreme beyond all.

The commentator explains Rama’s all-pervasiveness through his two-syllable name. No other
divine name fully conveys the same meaning without these two syllables. Devotees say that Rama’s
name pervades the four ages; knowledge and ignorance, or the divine and demonic endowments;
the five elements; and the eightfold material nature. One should therefore fix the mind upon the
two syllables of “Rama.” A traditional numerical riddle successively multiplies, combines, and
divides the relevant numbers; after every operation, only Rama’s name remains as the remainder
upon which the heart should rest.

The Bhagavad Gita proclaims the Lord as the source of divine descents and restorer of dharma:

Whenever dharma declines upon the earth and adharma rises, I manifest myself. I appear
age after age to protect the good, destroy wrongdoing, and establish dharma anew.



Original source - Scan 100 of 116



203

S O U R C E  S C A N  1 0 0 Chapter Six: Sacred Relationship and the Five Truths

Chapter Six - Rama and the Soul’s Essential Nature

Dvi-bhujaś cāpa-bhṛc caiva bhaktābhīṣṭa-prapūrakaḥ,
Vaidehī-vallabho nityaṃ kaiśora-vayasi sthitaḥ. (38)

He has two arms and bears bow and arrow. He fulfils every cherished longing of his devotees. He is
the beloved of Vaidehi and abides eternally in the freshness of divine adolescence.

Evaṃ-bhūtaś ca jñātavyo Rāmo rājīva-locanaḥ,
Sthūla-sūkṣma-kāraṇato bhinnaḥ kośāc ca pañcakāt,
Jāgrat-svapnādy-avasthānāṃ sākṣī-bhūtas tu sarvadā. (39)

Lotus-eyed Rama is to be known in this manner: eternally distinct from the gross, subtle, and causal
bodies and from the five sheaths, he remains the witness of waking, dream, deep sleep, and every
other state.

The gross body is formed from twenty-four principles, the subtle body from seventeen, and the
causal covering from the most fundamental principles that support destiny, action, and
accumulated karma. These are coverings of material nature. Beyond the five sheaths of food, life
force, mind, discernment, and conditioned bliss stands the Self of the self, the lotus-eyed Supreme
Self Sri Rama.

Cid-ānandamayaṃ nityaṃ divya-vigraha-saṃyutam,
Akhaṇḍaika-rasaṃ caiva kaiśora-vayasi sthitam. (40)

He is eternally composed of consciousness and bliss, possessed of a divine form, one indivisible and
unbroken rasa, and forever established in divine adolescence.

Dvi-bhujaṃ sattva-sampannam īśa-sevā-prayojanam,
Prabhor niyāmya-śeṣatvaṃ jñātavyaṃ sva-svarūpakam. (41, continues)

The soul’s own essential form is to be known as two-armed and filled with pure being, having
service to the Lord as its sole purpose, governed by the Lord and eternally belonging to him as his
dependent servant.
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Inserted Colour Title Leaf

Homage to Sri Sita and Ramachandra. Homage to the venerable Ramananda. Homage to Sri
Sarveshvari Charushila. Homage to Hanuman.

The Śrī Hanumat Saṃhitā

With the Śrī Sītārāma-rahasya-prakāśikā commentary.

The central illustration depicts Hanuman seated in meditation, holding sacred tablets in his raised
hands, with Sita and Rama revealed within his heart.

Commentator

Sri Sri 108 Swami Janakisharan Ji Maharaj (Madhukar), devoted to drinking the nectar from the
lotus feet of Sri Swami Siyasharan Ji Maharaj (Madhukar), ornament of the lineage of the infinitely
glorious, Rasaraja-devoted Swami Sri Agradevacharya.

Charushila Temple, Janaki Ghat, Ayodhya, Uttar Pradesh, India.

This colour leaf is an inserted repetition of the book’s title material and interrupts the Chapter Six
pagination; the scripture resumes after the following two leaves.
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Inserted Title and Imprint Leaf

Homage to Sri Sita and Ramachandra. Homage to the venerable Ramananda. Homage to Sri
Sarveshvari Charushila. Homage to Hanuman.

The Śrī Hanumat Saṃhitā

With the Śrī Sītārāma-rahasya-prakāśikā commentary.

Commentator

Sri Sri 108 Swami Janakisharan Ji Maharaj (Madhukar), devoted to drinking the nectar from the
lotus feet of Sri Swami Siyasharan Ji Maharaj (Madhukar), ornament of the lineage of the infinitely
glorious, Rasaraja-devoted Swami Sri Agradevacharya.

Charushila Temple, Janaki Ghat, Ayodhya, Uttar Pradesh, India.

Collaborator

Dr. Sri Purushottam Dubey, also known as Sri Purushottam Sharan Ji, Village Dighapura, Post
Parameshwarpur, District Gorakhpur, Uttar Pradesh, India.

Editor

Vasudeva Das, servant of the servants and resident of sacred Avadh Dham, Charushila Temple,
Janaki Ghat, Ayodhya.

First edition: 1,000 copies. Vikrama Saṃvat 2055, bright fifth of Magha, Vasanta Panchami; 1999
CE. Printed price: 31 rupees.
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Inserted Portrait of the Commentator

Homage to Sri Sita and Ramachandra. Homage to the venerable Ramananda. Homage to Sri
Sarveshvari Charushila. Homage to Hanuman.

Dhyāna-mūlaṃ guror mūrtiḥ pūjā-mūlaṃ guroḥ padam,
Mantra-mūlaṃ guror vākyaṃ bhakti-mūlaṃ guroḥ kṛpā.

The root of meditation is the guru’s form. The root of worship is the guru’s feet. The root of mantra
is the guru’s word, and the root of devotion is the guru’s grace.

The photograph shows the commentator of the Śrī Hanumat Saṃhitā: Sri Sri 108 Swami
Janakisharan Ji Maharaj (Madhukar), devoted to the lotus feet of Sri Swami Siyasharan Ji Maharaj
(Madhukar), of the lineage of Swami Sri Agradevacharya.

Charushila Temple, Janaki Ghat, Ayodhya, Uttar Pradesh, India.
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Chapter Six - The Attained Nature and the Means of
Attainment

The soul’s true purpose is service to the chosen Lord. Fully capable of every duty of service, the soul
is a dependent portion of the two-armed Lord and must understand its own inner form as inspired
and governed by him. (41, completed)

Sarva-bhūta-dayā caiva sarvatra sama-darśanam,
Anyatrānindanaṃ caiva sveśe snehādhikaṃ tathā. (42)

The soul’s attained nature is marked by ever-increasing affection, love, intimacy, and attachment
toward its own Lord, Sita and Rama; compassion toward every living being; equal vision
everywhere; and refusal to condemn others.

Gurāv īśvara-buddhiś ca tad-ājñā-paripālanam,
Sveśasya taj-janānāṃ ca sevanaṃ māyayā vinā. (43)

One must behold the Lord within the guru, obey the guru’s command completely, abandon deceit,
self-interest, possessiveness, and maya, and lovingly serve both one’s Lord Sita-Rama and their
devotees.

The commentator adds: “The true servant acts for the Master’s welfare, even if millions should find
fault with him.”

Prabhoḥ kṛpāvalambitvaṃ bhoktavyaṃ tat-samarpitam,
Sac-chāstreṣu ca viśvāsaḥ prāpty-upāyam ihocyate. (44, continues)

The means of attainment is to depend upon the Lord’s grace, partake only of what has first been
offered to him, and place one’s faith in true scriptures.
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Chapter Six - The Six Limbs of Surrender

The preceding verse teaches surrender. Six ascending steps form the path by which the soul
approaches the Lord:

1. Resolve to do what is favourable to him.

2. Abandon what is contrary to him.

3. Trust that he will protect you.

4. Accept him as your sole protector.

5. Entrust your entire responsibility to him.

6. Cry out to him in helpless longing-especially with longing for his service.

Through these six steps Bhagavan accepts the soul, which then becomes fit to live according to
Bhagavat-dharma. A Vaishnava offers to Bhagavan whatever has come through the unfolding of
prior karma, feeds the devotees from it as grace, and only then eats. Faith is placed in true
scriptures that reveal Bhagavan’s qualities. This is called the devotee’s means of attaining Bhagavan
while embodied. (44, completed)

Prārabdhaṃ paribhujyātha bhittvā sūryādi-maṇḍalam,
Prakṛter maṇḍalaṃ tyaktvā snātvā tu Virajāmbhasā. (45, continues)

After the soul has exhausted the karma that produced the present body, it pierces the regions of the
sun and the other celestial spheres, leaves behind the domain of material nature, and bathes in the
waters of the Viraja.

Having described the means within the five truths, the commentator distinguishes ordinary
religious liberation from the liberation of Bhagavat-dharma. The luminous path is described in
Bhagavad Gita 8.24-26. Even while knowing both the bright and dark paths, the surrendered yogi
does not become confused; established in the relation of servant and served, such a soul relies upon
surrender. The Lord himself quickly raises those who surrender to him, as taught in Bhagavad Gita
12.6-7.

When the destined body falls away, the soul passes beyond the five elemental coverings, the
coverings of ego and the cosmic intellect, and then the innumerable transformations of the three
qualities of nature before bathing in the Viraja. (45, continues)
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Chapter Six - Entry into Eternal Saketa

The five elemental coverings together with ego and the cosmic intellect make seven coverings of
nature. Having crossed also the innumerable formations of its three qualities, the seeker bathes in
the Viraja. (45, completed)

Sa-vāsanaṃ deha-dvayaṃ visṛjya virajo bhavet,
Ativegena tāṃ tīrtvā prāpya Sāketakaṃ tathā. (46)

Casting off the subtle and causal bodies together with all their latent impressions, the soul becomes
stainless. Swiftly crossing the Viraja, it reaches Saketa.

The subtle body belongs to the dream state and is described through seventeen principles; the
causal body belongs to deep sleep and bears the two powers of concealment and projection. When
both are abandoned, the soul plunges into the Viraja, crosses with extraordinary speed, and is
received with great honour by Bhagavan’s eternal companions, who escort it to Saketa.

Praviśya rāja-mārgeṇa saptāvaraṇa-saṃyutam,
Nānā-ratnamayaṃ divyaṃ Śrī-Rāma-bhavanaṃ śubham. (47)

Proceeding along the royal road, the soul enters the auspicious and divine palace of Sri Rama,
fashioned from many kinds of jewels and encircled by seven enclosures.

Tatra Śrī-Bharatādibhiḥ sevyamānaṃ sadā prabhum,
Virājamānaṃ Vaidehyā ratna-siṃhāsane śubhe. (48)

There, upon an auspicious jewelled throne, the soul beholds Vaidehi’s beloved Lord, forever shining
beside her and eternally served by Bharata and the other companions.

Sva-bhāvanayā Śrī-Rāmaṃ prāpya sarva-sukha-pradam,
Parānandamayo bhūtvāvasthānaṃ phalam ucyate. (49, continues)

Attaining Sri Rama, giver of every happiness, in accordance with one’s own devotional
contemplation, the soul becomes filled with supreme bliss and abides there. This is called the fruit
of attainment.
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Chapter Six - Obstacles to the Soul’s True Nature

To attain Sri Rama according to one’s own sacred contemplation and remain established in
overwhelming supreme bliss is the fruit of attainment. (49, completed)

Anātmany ātma-buddhis tu svātma-śeṣatva-bhāvanā,
Bhagavad-dāsa-vaimukhyaṃ tad-ājñollaṅghanaṃ tathā. (50)

Obstacles begin with mistaking the non-self, the perishable body, for the self; treating bodily
offspring and relations as those to whom one ultimately belongs; turning away from Bhagavan’s
servants; and transgressing their command.

The body made of five elements is not the self, for the elements themselves do not eat. Through the
body, however, the conscious soul experiences hunger, thirst, pleasure, and pain. The conscious
power that receives through the gods the fruits of its own action is a portion of the Lord. Everyone
knows the five elements, but not everyone knows the soul.

Through the stream of sacred knowledge received from the guru-the embodied grace of Bhagavan-
the soul can recognize its natural form. It then ceases to regard the body as its identity and endures
bodily pleasure and pain for the sake of the Supreme Self. As the undiscerning worldly person
serves the body, the discerning surrendered soul serves Bhagavan:

Lakshmana served Sita and Raghubira just as an undiscerning person serves the body.

Raghunatha, in turn, protects Sita and Lakshmana as the eyelids serve the eyeball:

The Lord guarded them as eyelids guard the pupils of the eyes. Such is Raghubara’s love
for you-as pleasure, life, honour, and home are dear to the worldly person.

Brahma-Śakrādi-devānām arcanaṃ vandanādikam,
Asac-chāstrābhilāṣaś ca sac-chāstrasyāvamānanam. (51, continues)

Other obstacles are materially motivated worship and salutation of Brahma, Indra, and other gods;
desire for false teachings; and contempt for true scripture.
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Chapter Six - Further Obstacles and the Birth of Eternal
Love

The obstacles in verse 51 are worship of Brahma, Shankara, Indra, and other deities for material
power; desire to study false scriptures; and disrespect toward true scriptures. (51, completed)

Martya-sāmānya-bhāvena gurv-ādau nāti-gauravam,
Svātantryaṃ cāpy ahaṅkāro mamakāras tathaiva ca. (52)

Further obstacles are regarding the guru and other surrendered devotees as ordinary mortals;
failing to honour them with the highest reverence; considering oneself independent; and falling into
egoism and possessiveness.

Dvādaśī-vimukhatvaṃ ca hy akṛtya-karaṇaṃ tathā,
Jñeyaṃ virodhi-rūpaṃ tu sva-svarūpasya sarvadā. (53)

Turning away from the observance of Dvadashi and deliberately performing actions that should not
be done must always be recognized as opposed to one’s true and spontaneous nature.

Evaṃ tattva-parijñānād ācāryānugraheṇa hi,
Tat-kṣaṇe Jānakīnāthe prītir nityābhijāyate. (54)

When, through the grace of the ācārya, one obtains complete knowledge of these truths, eternal
love for Janaki’s Lord arises at that very moment.

Upādiśec ca sambandhaṃ parīkṣya vidhi-vaj janam,
Vaiparītyaṃ ca no kāryaṃ kadācid bhāva-jñātṛbhiḥ. (55, continues)

The sacred relationship should be taught only after the aspirant has been examined properly and
according to the prescribed method. Those who understand devotional feeling must never act
contrary to this rule.

The running header on this source leaf says “Chapter Five,” although the text and verse sequence
unmistakably continue Chapter Six.
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Chapter Six - The Rare Recipient of the Secret
Relationship

Only after properly testing those who have taken refuge should the teacher instruct them in the
sacred relationship. The inner secret of devotional feeling must never be taught in a way contrary to
discernment. (55, completed)

Asyādhikāriṇo loke ke ’pi ke ’pi mahāmune,
Ataḥ sarva-prayatnena gopanīyaṃ sadaiva hi. (56)

O great sage, only a very few people in this world are qualified for this mystery. It must therefore be
guarded always and with every possible care.

Ya idaṃ dhārayed bhāvaṃ sambandhākhyam anuttamam,
Dhanya-dhanyatamo loke sa evaiko vinirmitaḥ. (57)

The great recipient of Bhagavan’s grace who bears this unsurpassed devotional feeling called sacred
relationship is uniquely blessed-most blessed in all the world-and has been specially fashioned by
Bhagavan himself.

Śrutvā Hanumato vākyaṃ paramānanda-dāyakam,
Praśasya bahudhā taṃ vai praṇamya ca punaḥ punaḥ. (58)

Hearing Hanuman’s words, which bestow supreme bliss, Agastya praised him in many ways and
bowed to him again and again.

Tad-ājñām adhigamyātha kṛtārthaś chinna-saṃśayaḥ,
Jagāma svāśramaṃ vipro muni-varya-gaṇāvṛtam. (59, continues)

Then, receiving Hanuman’s permission, the brahmarshi Agastya became fulfilled and free from
doubt. Surrounded by a company of eminent sages, he departed for his own hermitage.

The running header on this source leaf again incorrectly says “Chapter Five”; the verse sequence
remains Chapter Six.
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Chapter Six - Conclusion and the Beginning of a Vedic
Note

Having become free of doubt and wholly fulfilled, Agastya received Hanuman’s command and
returned to his hermitage surrounded by the assembly of sages. (59, completed)

Thus ends the Sixth Chapter, “The Relationship with Sita and Rama,” the essence of every essence,
in the supremely secret Śrī Hanumat Saṃhitā, in the dialogue between Hanuman and Agastya.

May it be offered to glorious Janakanandini and Raghunandana.

Thus Sri Janakisharan Ji Maharaj (Madhukar), devoted to drinking the nectar of the lotus feet of Sri
Swami Siyasharan Ji Maharaj (Madhukar), ornament of the lineage of the infinitely glorious Swami
Sri Agradevacharya, completes the Sixth Chapter of the Śrī Hanumat Saṃhitā with the Śrī
Sītārāma-rahasya-prakāśikā commentary.

A Vedic Note on Hanuman - Ṛgveda 10.64.7

Pra vo vāyuṃ ratha-yujaṃ purandhiṃ stomebhiḥ,
Kṛṇudhvaṃ sakhyāya pūṣaṇam;
Te hi devasya Savituḥ savīmani,
Kratuṃ sacante sacitaḥ sacetasaḥ.

Bring forward Vayu, yoked to the chariot and rich in wisdom; honour the nourisher with hymns for
the sake of friendship. In the divine impulsion of Savitar, the conscious companions unite
themselves with sacred resolve.

The Rahasya-mārtaṇḍa commentary begins: Rama now explains his intended meaning. Among
the monkeys, the foremost is Hanuman-the chariot-bearing embodiment and portion of Vayu, dear
to Rama as his own life and brought forward for the work of sacred friendship. In another esoteric
reading, he is Charushila herself, the principal intimate portion of Sita, appearing here in a monkey
form for this divine purpose. The explanation continues on the following leaf.
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Supplement - The Vedic Praise of Hanuman

The Rahasya-mārtaṇḍa explains the Vedic mantra in this way. Addressing the monkeys, Rama
says: “Accept Sugriva’s command and, for the work of finding Sita and the other tasks before us,
encourage Hanuman-foremost among my devotees, a portion of Vayu and my life-beloved servant-
with the finest praises describing his strength, virtues, form, and other excellences.”

Such praise awakens the power of great souls. In this world, which is born from the Supreme Lord
Savitar, words of praise inspire conscious, noble-minded persons toward sacred resolve and carry
their action to the fulfilment of its purpose. Therefore mighty Hanuman must be praised so that
Rama’s work may certainly be accomplished.

Dīpikā commentary

Rama tells the monkeys: “This Hanuman, foremost among you and foremost among my devotees, is
a portion of Vayu and a worker dear to me as my own life. Encourage him with excellent praises for
the tasks of finding Sita and the other works entrusted through Sugriva. Words of praise inspire
great-hearted persons, born as children of the Supreme Self who is cause of the entire universe,
toward the fulfilment of sacred purpose.”

The mantra thus shows Rama himself bestowing upon Hanuman the position of crown-jewel
among all his eternal companions. The Veda directly establishes Hanuman’s supremacy among
them.

Nilakantha offers the same interpretation: “O gods, bring forward from among you Vayu’s son,
embodied and yoked to the chariot. Praise and nourish him as a friend for the accomplishment of
my work. Hymns offered in the divine impulse awaken resolve; praise moves the conscious and
noble-hearted person to action.”

Nilakantha’s explanation likewise establishes Hanuman as chief among Rama’s companions. Rama
himself gives Hanuman this primacy through the assembled attendants; another Sarveshvari
cannot take his place.
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S O U R C E  S C A N  11 2 Supplementary Hymns and Closing Material

Supplement - Śrī Hanumān Cālīsā

Homage to Hanuman.

Opening couplet

Victory, victory, victory to mighty Hanuman, rasika of Sita and Rama-son of Anjani and the Wind,
treasury of mercy and compassion.

Forty verses
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Victory to gracious Hanuman, sustained by the compassionate glance of Sita’s Beloved.
Embodied form of that gracious glance, remove the fear of becoming from those who bow
to you.

Supremely detached amid the realm of sovereignty, you are deeply enamoured of the
sweetness of the Divine Couple.
Without your grace no one enters Avadh, even after making millions of efforts.

Sanaka, Brahma, and the sovereign sages remain immersed day and night in the truth of
Brahman.
Taking Hanuman as their guru, they came to know something of the mystery of Sita and
Rama.

Receiving your grace, they recovered their true form and fixed the heart upon service to
Sita and her Beloved.
Moment after moment they looked into the hearts of the Divine Couple, and the mind
ceased wandering in the world.

Liberated while living, they attained unobstructed movement and sang the Couple’s virtues
throughout the three worlds.
Whoever meditates upon such a Hanuman becomes liberated even in this life.

The person upon whom your grace descends is bound within the cord of grace.
The moment you make one’s relationship with Rama firm, the ruin accumulated over
many births is repaired.

You burn the Lanka of bodily pride and reveal the soul’s true nature as a portion belonging
to Sita.
Worldly splendour then inspires fear, while love for Sita’s feet awakens.

Waking and sleeping, such a soul sings Sita’s virtues and offers mind, intellect, and
consciousness to Rama.
Recognizing the grace of both within the heart, one delights forever in the paired lotus feet.

The supreme goal of human life is the spontaneous arising of devotion to Sita and her
Beloved.
Knowing me fallen and unworthy, show compassion and accept me as your servant.

Sita and her Beloved sport within the heart; may the generous soul behold them with the
inward eyes of the mind.
Assuming three forms for their service, Charushila bestows joy through her grace.

The changes of birth and death are cut away, and both sides remain beyond all blame.
Beyond every worldly splendour stands Sita-Rama, the pure abode of being,
consciousness, bliss, and happiness.
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Supplement - Śrī Hanumān Cālīsā, Continued
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Loving the play of being, consciousness, and bliss, you are supremely detached from every
worldly splendour.
Your essential self clings to Sita’s feet and regards every living soul as a portion of her
portion.

You assumed a monkey body for Rama’s work, finding supreme joy in the servant’s
disposition.
Holding the forms of Sita and her Beloved within your heart, you accomplish every
undertaking.

Your intelligence, strength, and radiance are immeasurable; you are the star of Kesari and
Anjani’s eyes.
You crossed the ocean, burned Lanka, and brought back news of Janaka’s daughter.

You take no pride in strength or heroism; your only pride is Rama’s grace.
Lest even that sacred pride be forgotten, you meditate eternally upon Sita and her Beloved.

You honour the Vedas and Agamas as dearly as your own breath and always proclaim Sita-
Rama in manifest divine form.
The four states and the three divisions of time cannot be understood without Hanuman’s
grace.

When Hanuman’s grace becomes complete, the heart directly experiences the loving play
of Sita and her Beloved.
Birth and action are then known as divine, and the soul beholds its bliss-giving divine
form.

Whoever beholds such a soul is liberated while living and forever receives happiness.
Such is supremely generous Hanuman, abode of happiness and free from every demand
for honour.

Supremely merciful and gracious Hanuman, for what reason have you forgotten me, O
joyful one?
Refuge, refuge-I now cry only for refuge. Forget every virtue and fault of mine.

Vasudeva joins his hands and says: Hanuman, hear this prayer of mine.
Let material desire taste like poison; by your grace may love for Sita’s feet arise.

Let me cast away the world as one rejects vomit, holding always within my heart the form
of Sita and her Beloved.
Your grace alone is my support; I have left aside every confidence in ritual means,
repetition, austerity, and yoga.

Closing couplets
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1. In the sky of the heart, upon the ground of devotion, Sita and her Beloved perform their loving
play. The grace of the primal guru Hanuman is a beautiful, joy-giving garland for the heart.

2. Whoever holds Hanuman’s grace in the heart and recites this Cālīsā finds the lovely and
excellent form of service sleeping peacefully within the heart.

3. Vasudeva desires this alone; let every other desire burn away. By the grace of the guru, may
unwavering devotion to the feet of Sita and Rama become firm.
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S O U R C E  S C A N  11 4 Supplementary Hymns and Closing Material

Supplement - Śrī Sadguru Cālīsā

Homage to the true Guru.

Opening couplets

1. Know Rama and Sita as the meaning of tat, and their inspiration within Om. Through devotion to
the guru, know the individual soul as the meaning of sat.

2. The gracious glance of Sita and Rama entered the world in the form of the guru. Without refuge
at the guru’s feet, the soul does not become free from grief.

Forty verses
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I bow to the bliss-giving lotus feet of the guru, upon which even Brahma and Vishnu
meditate.
The glory of the guru’s feet is immeasurable; neither Sarasvati nor Shiva can fully describe
it.

Those noble persons are exceedingly fortunate whose minds love the guru’s feet.
The sky of the heart lies in deepest darkness; the guru’s word illumines it like the sun.

The material sun is touched by defects, but this divine sun is free from every defect.
When it enters the heart even once, one sees what is hidden and what is manifest.

How does the servant of the guru’s feet regard the world? As one regards one’s own passing
possessions.
The soul is the treasure and Bhagavan its owner; through the guru’s grace this is known
spontaneously.

The saṃdhinī power establishes relationship, and sandīpinī reveals its illumination.
One who repeats the name without taking refuge in the guru does not obtain the glory
proclaimed by the Veda.

Entering the guru’s refuge with natural simplicity, one sows the seed of love and affection.
Unalloyed love fills the heart, and Sita-Rama become pleased, bestowing happiness.

Even the Vedas do not know the distinction within that love, just as the field does not know
the knower of the field.
Victory to the gracious, compassionate Gurudeva, true to his promise and protector of the
humble.

When a humble soul comes for refuge, you increase its love for the feet of Sita and Rama.
You are the form of Sita-Rama’s grace, uniquely assuming a human body.

Supreme illuminator of the creation born from sacred sound, you remain ever detached
from the creation born of the bindu.
Without devotion to Sita and Rama there is no true crossing and no end to coming and
going.
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S O U R C E  S C A N  11 5 Supplementary Hymns and Closing Material

Supplement - Śrī Sadguru Cālīsā, Continued

Receiving grace, the soul remembers its essential form and sacred contemplation shines
forth.
Birth and action are known as divine, and every devotional feeling becomes a joy of service.

Within the realm of feeling in the heart, one finds the happiness of eightfold daily service.
Victory to the joy-filled Gurudeva, whose mind forever dwells upon the play of Sita and her
Beloved.

The gross, subtle, and causal bodies are chains of suffering fashioned from maya.
Through your grace they dissolve naturally, and the soul attains a stainless, bliss-giving
body.

Knowing the natural spiritual form as the fourth state, the soul serves day and night in
happiness.
Beholding the sweet and enchanting Divine Couple, even Rati and her lord become
overwhelmed.

May such beauty dwell within my mind; Rupashila desires no happiness apart from it.
Causelessly gracious Gurudeva, supreme relisher of the form of Sita and Rama!

Rejoicing, you sing the virtues of Sita’s Lord and reveal the disposition of exclusive
devotion.
You repeat and cause others to repeat the names of Sita and her Beloved, pouring rain like
the clouds of Shravana and Bhadrapada.

Singing Sita’s qualities, you experience extraordinary happiness and regard material
pleasure as straw.
Firm devotion to the divine abode bestows supreme happiness and removes crushing
sorrow.

My hope rests only in the guru; from every other support I remain without expectation.
Knowing me orphaned, please be gracious and soak my mind in the loving play of divine
name and form.

The six transformations are exceedingly powerful, and because of them my mind cannot
become steady.
Vasudeva joins his hands and says: Gurudeva, hear this prayer of mine.

Closing couplets
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1. The beauty and virtues of Sita and Rama are the very name of the one whose nature is beauty.
Receiving the grace of that one, the soul finds rest.

2. Grant such grace, O knower of the mystery of Sita and Rama, that the fish of my mind remain
absorbed in the ocean of the Divine Couple’s rasa.

3. I received the mantra of the Divine Couple from the guru but did not keep the company of saints;
how, then, could I recognize Rama’s form or become coloured in his love?
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S O U R C E  S C A N  11 6 Supplementary Hymns and Closing Material

Supplement - Eleven Verses from the Sadāśiva
Saṃhitā

Śrī-Rāma-mantrasyāṃśāni mantrāṇy anyāni viddhi ca,
Hanumantam ācāryam āho Rāma-dhāma satāṃ padam. (1)

Know all other mantras as portions of Sri Rama’s mantra. Hanuman is proclaimed the primal
teacher, and Rama’s abode is the destination of the saints.

Śrī-Jānakyāḥ patiṃ sarve bhajadhvaṃ maṅgalāyanam,
Rāma-mantreṇāyudhābhyāṃ yuktāḥ śuśubhire bhuvi. (2)

All should worship the husband of Sri Janaki, the dwelling place of every auspiciousness. Those
joined to Rama’s mantra and marked with his two weapons shine upon the earth.

Sura-gurv-ādi-guravo Rāma-mantrasya sevakāḥ,
Śrī-guror Māruteḥ śiṣyaḥ Sugrīvaś ca Kapīśvaraḥ. (3)

The divine preceptors beginning with the guru of the gods are servants of Rama’s mantra. Sugriva,
lord of the monkeys, became a disciple of the revered guru Maruti.

Śrī-Rāmasyāyudhau taptau Rāma-mantraṃ vyadhārayat,
Pañcāṣṭādaśa-saṃkhyātaṃ sva-sainyāc ca Hanumataḥ. (4)

Bearing Rama’s mantra and the heated impressions of Sri Rama’s two weapons, Hanuman also
established that sacred discipline throughout his own army.

Dīkṣitās tena mantreṇa dhanur-bāṇena cāṅkitāḥ,
Hanumac-chiṣyatāṃ prāpto Mahārājo Vibhīṣaṇaḥ. (5)

Initiated with that mantra and marked with bow and arrow, the great king Vibhishana entered
discipleship under Hanuman.

Rāmāyudhābhyāṃ taptābhyām aṅkitaś ca sa mudrayā,
Tathā tasya prajāḥ sarvā cihnitā Rāma-lāñchanaiḥ. (6)

He was marked with the heated impressions of Rama’s two weapons and with the sacred seal; all his
subjects were likewise marked with Rama’s emblems.

Rāja-mārgam imaṃ viddhi Rāmoktaṃ Jānakī-kṛtam,
Yad ṛte cānya-mārgās tu corāṇāṃ vīthikā yathā. (7)
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Know this as the royal road, spoken by Rama and established by Janaki. Apart from it, other paths
resemble the hidden lanes used by thieves.

Ādyācāryaṃ Hanumantaṃ tyaktvā hy anyam upāsate,
Kliśyanti caiva te mugdhā mūla-hāḥ pallavāśritāḥ. (8)

Those who abandon Hanuman, the primal teacher, and worship another suffer in delusion: they
have discarded the root and taken shelter only in the leaves.

Śrī-Maithilyāś ca mantraṃ hi Śrī-guruṃ Mārutaṃ mahat,
Sakhī-bhāvaṃ dampatīṣṭaṃ bhukti-mukti-pradaṃ sadā. (9)

The mantra of Sri Maithili, the great guru Maruti, the companion’s loving disposition, and the
Divine Couple as one’s chosen deity forever bestow both sacred enjoyment and liberation.

Śrī-Jānakī-sampradāyaṃ Rāma-rāsam ananyatām,
Ṛte ke ’pi na yāsyanti vāñchitaṃ phalam eva ca. (10)

Without the lineage of Sri Janaki, the rāsa of Rama, and exclusive devotion, no one reaches the
truly desired fruit.

Śrī-Rāmasyāyudhau taptau Jānakī-mudrikāṃ vinā,
Pārameṣṭhyaṃ na prāpnoti jñānādi-sādhanair api. (11)

Without the heated marks of Sri Rama’s two weapons and Janaki’s signet, the supreme state is not
attained even through disciplines beginning with knowledge.
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