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Dasasloki - Vedanta-kamadhenu

About this edition

The Vedanta-kamadhenu Dasasloki compresses the Nimbarka tradition's account of
the soul, insentient reality, time, Krsna, Radha, worship, grace, bhakti, and the five
truths into ten verses. This edition presents the whole work, not a selection.

Text and translation

The Romanized Sanskrit is extracted from the Gaudiya Grantha Mandira
transcription based on the 1972 Sarveévara Visesanka publication and controlled
against the Nimbark Parishad text. Devanagari is generated deterministically.
English translation and reading notes are fresh Ananta Satsang editorial work.

Verse 8

Both retained controls read acintya-Sakter avicintya-sasayat. This source-supported
reading replaces the formerly flagged guide reading acintya-samsrayat; the decision
remains explicit in the web reader and source dossier.

Coverage

Every numbered position from 1 through 10 appears once, with no blank Sanskrit,
transliteration, translation, or reading-note field.
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Complete text

Vedanta-kamadhenu Dasasloki 1-10 - Sanskrit - IAST - English - reading notes
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Dasasloki 1

ST-EIE 7 gl Sefis
SRR -G - |
STqcda~ Ig 3T 37Tg:

JjAana-svarupam ca harer adhinam
Sarira-samyoga-viyoga-yogyam |
anum hi jivam pratideha-bhinnam
JjAatrtvavantam yad anantam ahuh

The soul, whose nature is knowledge, dependent on Hari, fit for joining and parting
from bodies; atomic, distinct in each body, knowing, declared infinite in number.

The Soul, Knowing and Atomic

The Dasasloki begins where every Vedanta begins, with the soul. But Nimbarka does
not say the soul is Brahman straightforwardly; nor does he say the soul is a separate
substance. He says the soul is dependent on Hari, fit to enter and leave bodies,
atomic in size, distinct in each body, and infinite in number.

This is the first move of svabhavika-bhedabheda: the soul is real, the soul is many,
the soul is small, and the soul belongs to the Lord. The relationship is not one of
identity, not one of separation, but of inherent simultaneous difference and
non-difference.
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Dasas$loki 2

o T fag & s srarar |
s 7 e g
TG-ITgeTH ST FreaH

anadi-maya-pariyukta-riupam

tv enam vidur vai bhagavat-prasadat |
muktam ca baddham kila baddha-muktam
prabheda-bahulyam athapi bodhyam

The soul is wrapped in beginningless maya; only by the Lord's grace is its true
nature known. Three kinds are to be understood: the eternally free, the bound, and
the once-bound-now-free; with many further sub-divisions.

The Three Kinds of Souls

Three kinds of souls. The nitya-mukta, never bound, the eternal companions of the
Lord in his abode. The baddha, bound now, walking the world in forgetting. The
baddha-mukta, once bound and now free, the saint who has crossed.

And one more secret: the true nature of the soul is known only by the Lord's grace.
Not by argument, not by yogic effort alone. The Vedanta of Nimbarka is not a system
that the mind constructs and verifies. It is a vision that grace permits.
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Dasasloki 3

STITP JTpd-Tqeh o
HTA-EIEY G ST HA |
HT-EITATE I -are
S[erelTie-HaTal o gAsT

aprakrtam prakrta-rupakam ca
kala-svariipam tad acetanam matam |
maya-pradhanadi-pada-pravacyam
Sukladi-bhedas ca same'pi tatra

The non-sentient is held to be of three sorts: the non-prakrtic substance of the
eternal abode, the prakrtic stuff of this world, and time. Even within prakrti the
divisions of white, red, and dark are present.

Matter, Time, and the Threefold Acit

There are two kinds of insentient: the prakrtic, which is this world's matter under
maya; and the aprakrtic, which is the substance of the Lord's eternal abode. Goloka
is real but not made of the stuff this world is made of.

And then there is time. Time is its own category in Nimbarka. It is not part of
prakrti, not part of the soul, not part of the Lord. Time is a third thing the Lord
arranges. Sattva, rajas, tamas, the three gunas, hold even within prakrti, even when
prakrti is in equipoise.
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Dasasloki 4
TS TR -HHET-G 19

AT -PHeATIT-T[UI -1 |
SRIT ST T Ao
svabhavato'pasta-samasta-dosam
asesa-kalyana-gunaika-rasim |

vyuhanginam brahma param varenyam
dhyayema krsnam kamaleksanam harim

By his very nature free of every fault, the sole repository of all auspicious qualities,
the possessor of the four vyihas, the supreme Brahman, most worthy of worship.
Let us meditate on Krishna, the lotus-eyed Hari.

The Meditation on Krishna

And here, in the fourth verse, Nimbarka turns from the soul to the Worshipped. He
does not begin a separate treatise. He simply moves the gaze. The same hand that
named the soul atomic now points and says: meditate on Krishna.

dhyayema krsnam kamaleksanam harim. Let us meditate on Krishna, the lotus-eyed
Hari. The first-person plural is the Vedantic invitation: not 'one ought to meditate'
but 'let us', the speaker including himself among those who must do this.
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Dasasloki 5

ST T IS T
FERTSTHTTH, STIET-|TTT |
El-FE4: TR aar

ange tu vame vrsabhanujam muda
virajamanam anurupa-saubhagam |
sakhi-sahasrath parisevitam sada
smarema devim sakalesta-kama-dam

And let us ever remember the Goddess, the daughter of Vrsabhanu, joyously
resplendent on his left side, of beauty matching his, attended by thousands of
sakhis, granting every cherished desire.

The Meditation on Radha

This is the verse. This is why the Nimbarka tradition holds the Dasasloki so dearly,
and why every Vraja-rasika of every other lineage receives it with reverence. In one
of the oldest Sanskrit texts of any sampradaya, before the Goswamis of Vrindavan,
before Hit Harivamsa, before Vallabha, Nimbarka has placed Radha by name on
Krishna's left side, attended by thousands of sakhis, and asked us to remember her
always.

vrsabhanu-jam, daughter of Vrsabhanu. anurtiipa-saubhagam, of matching beauty.
sakhi-sahasraih parisevitam, served by thousands of friends. sada smarema, ever
may we remember. The Yugala-siddhanta is here in eight half-lines. The supreme
worship is not of Krishna alone, not of Radha alone, but of the divine couple, never
separated, never disjoined.
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Dasasloki 6

IUTHHI At S gar
TETURISSH-TAIS I |
TAGTE, gAY aeied

upasaniyam nitaram janath sada
prahanaye'jiiana-tamo nuvrtteh |
sanandanadyair munibhis tathoktam
$ri-naradayakhila-tattva-saksine

This Yugala is supremely to be worshipped by all, ever, for the dispelling of the
long-running darkness of ignorance, as was indeed declared by Sanandana and the
other sages to Sri Narada, the witness of every truth.

The Worship and the Witnesses

The verse names the lineage. Sanandana, one of the four Kumaras, declared this
teaching to Narada. Narada is described as akhila-tattva-saksin, the witness of every
truth, and from him the teaching descends. The Dasas$loki is not Nimbarka's
invention. It is what he received.

And the purpose is named: prahanaye 'jiana-tamo-anuvrtteh, for the destruction of
the entrenched darkness of ignorance. This is why we worship. Not for boon, not for
power, but for the lifting of the long forgetting.



Dasasloki - Vedanta-kamadhenu

Dasasloki 7
ECARAEFIE LU RIRRIEED

syf-wfrea Afeos agg: |
SRTHS NG 510 dGaT-Hd
Pregart gf<-g=r-arfer

sarvam hi vijiianam ato yatharthakam
Sruti-smrtibhyo nikhilasya vastunah |
brahmatmakatvad iti vedavin-matam
trirupatapi sruti-sutra-sadhita

All cognitions are accordingly true to their object, since by Sruti and smrti every
object whatever has Brahman as its self. Such is the view of the Veda-knowers; and
the threefold form is established by $ruti and the satras.

The Real World, the Threefold Truth

Here Nimbarka draws his line against the Advaita of Sankara. For Sankara the
world is mithya, real only as appearance. For Nimbarka the world is yatharthaka,
true to its object, real because it has Brahman as its self. Bhedabheda does not
require the world to be unreal in order for Brahman to be supreme.

tri-riipata, the threefold form. Brahman, soul, and matter are the three real
categories of being, simultaneously different and non-different from one another.
Nimbarka claims this is what $ruti and the sutras themselves establish, and he was
prepared to argue it line by line in the Vedanta-parijata-saurabha.
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Dasasloki 8

T 7TfT: FT-IERIAGT
g sigy-farate-af=cand |
S -aTeRiY tfafa -

nanya gatih krsna-padaravindat
sandr$yate brahma-$ivadi-vanditat |
bhaktecchayopatta-sucintya-vigrahad
acintya-$akter avicintya-sasayat

No refuge is seen apart from Krishna's lotus feet, venerated by Brahma, Siva, and
the others. In response to the devotee's longing, He assumes a form fit for loving
contemplation; His power is inconceivable, and His intention lies beyond thought.

No Refuge But His Lotus Feet

Krishna is the refuge. Brahma and Siva and all the gods bow to him. The lotus feet
are not a metaphor for some abstract principle. They are the place where the heart
goes, and there is no other place.

bhaktecchayopatta-sucintya-vigrahat. His form is assumed in response to the
longing of devotees and becomes accessible to loving contemplation. acintya-$aktih:
His power exceeds thought. avicintya-sasayah: His intention cannot be
circumscribed by thought. This edition follows the 1972-based Gaudiya Grantha
Mandira witness and the Nimbark Parishad control at this formerly disputed
reading.

Textual note: verse 8 reads avicintya-sasayat in both retained controls. The earlier
guide reading acintya-samsrayat has been superseded.
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Dasasloki 9

FUT AT -GS I
T I I -fIR-FTefoT |
iR g STT-ATTEITaY HETeHT:
T AT HE-SUHToRT

krpasya dainyadi-yuji prajayate

yaya bhavet prema-visesa-laksana |
bhaktir hy ananyadhipater mahatmanah
sa cottama sadhana-ripikapara

His grace arises in one endowed with humility and the like; from that grace arises
bhakti, marked by a special form of love, for the Great One whose master is none.
Bhakti is twofold: the supreme, and the practiced or instrumental.

Grace, Humility, and the Two Bhaktis

The order matters. First humility, then grace, then bhakti. Not the other way round.
The seeker who waits for inspiration before being humble has the order wrong; the
humble heart is what grace already chose.

And bhakti is twofold. There is sadhana-bhakti, the practiced form, the daily
discipline of remembrance. And there is para-bhakti, the supreme form, the love
that is not chosen but received. The first prepares the soil. The second is the crop.
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Dasasloki 10

SURY-&U 7g-3UHHET I
FUT-Woet e -THg aa: T |
ERIEENCIRIRREC S BIEE

upasya-rupam tad-upasakasya ca
krpa-phalam bhakti-rasas tatah param |
virodhino riupam athaitad apter

Jjheya ime'rtha api pafnica sadhubhih

These five truths are to be known by the wise: the form of the Worshipped, the form
of the worshipper, the fruit of grace, the rasa of bhakti beyond it, and the nature of
the obstacles to attaining him.

The Five Truths

The whole Dasasloki gathers itself in the tenth verse and names what the wise must
know. The Worshipped: Radha-Krishna. The worshipper: the soul, atomic,
dependent, longing. The fruit of grace: bhakti. The rasa beyond bhakti: the supreme
love that is its own taste. And the virodhins, the obstacles, the long darkness that
ignorance keeps in the heart.

Five truths. Ten verses. The whole Yugala-siddhanta in a length you can recite at a
single sitting. The Goswamis of Vrindavan inherited Nimbarka's framework and
made it more elaborate; the Radhavallabhis intensified its Radha-side; the
Pushtimarga developed it differently. But every Vraja sampradaya has read this
work and felt the family resemblance.



