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Printed page 1

Title, salutations, and opening invocation
ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION
Atma-sambandha-darpana — The Mirror of the Soul’s Relationship.

May the infinite Lord, Sri Janaki’s beloved Rama, be victorious. Salutations to Sri Caruéila; to Hanuman; to
Ramanandacarya; to Agradevacarya; to Dinabandhu; to Karunasindhu; to Rasikavalli; and to the lotus feet of
the revered guru.

I bow to the dust of Sri Carusila’s two feet. By her grace, service at the feet of Vaidehi becomes attainable.

I bow to the dust of Sri Caruséila’s two lotus feet, because by the grace of that sacred foot-dust one obtains
service at the lotus feet of Sr1 Ki$oriji, daughter of the king of Videha.

Witness note

Independent second-pass collation against enlarged PDF page 11 verified every line. The fused victory formula and printed invocation
forms are preserved diplomatically; no unresolved reading remains.
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Printed page 2
The two kinds of relationship

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

The Mirror of the Soul’s Relationship is now written. First, when noble dispositions arise in a living being, that
person sees pleasure born of ignorance in the form of suffering. Thereafter, to bring it to an end, one seeks the
company of those who possess distinctive knowledge.

The author—who composed twenty-four works—now writes the Atma-sambandha-darpana among them. A
relationship is that by which living beings are thoroughly bound. It is of two kinds: material and supramaterial.
A material relationship becomes a cause of bondage; a divine, supramaterial relationship becomes a cause of
liberation. This book concerns the supramaterial relationship. Hence its title, ‘Mirror of the Soul’s Relationship.’
Here the word ‘self points toward the Supreme Self. Atma-sambandha is the beginningless relationship
between the individual self and the Supreme Self; this book is its mirror, that is, something that makes it visible.

At the beginning, when a noble disposition awakens in the living being, one starts to see worldly pleasure—
material and made of ignorance—as suffering. To remove it, one seeks the company of great souls. Then, having
obtained the sight of a true knower in an utterly pure, secluded, and serene place—one who bears the Sri Sita-
Rama seal, the six upright Vaisnava marks, and, at the neck, tulasi—

Witness note

Independent second-pass collation against enlarged PDF page 12 verified the complete page. The opening now preserves printed T&T,
and the terminal Sanskrit sentence is correctly left open for printed page 3.
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Printed page 3
The marks of a great soul and the nature of delusion

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

Accomplished, regularly uttering ‘Sri Janaki-vallabha,” abiding in the eight periods of contemplative service,
steadfast, and endowed with compassion and the other virtues, such a person is a true great soul. Having found
such a great soul, one makes a full prostration and asks: ‘Master, what is the seed of this living being’s repeated
birth and death among many forms of life?’ The answer is: delusion.

Question: What is the form of delusion? Answer: forgetting the real and forming a relationship with the unreal.

‘What is real and what is unreal? Be gracious and tell me, Lord. What is the self, who am I, and whence have I
come? Master, I bow again and again.’

The answer: the influence of delusion is to think, ‘T am the body,” and to regard house, family, and similar things
as one’s very own.

The text now shows where one may meet great souls when the desire for holy company has arisen, what their
marks are, and how they should be questioned.

Great souls dwell in an utterly pure, secluded place whose sight makes the mind serene. Their foreheads bear
the emblem of Sri Sita-Rama, marked by the bow, arrow, and related signs. They wear the upright Vaisnava
marks and a tulasi neck-thread and rosary. At every moment they continue to utter the paired name ‘Sri Janaki-
vallabha.” They are wholly steadfast in the mental service of the eight periods and possess compassion and the
other virtues. Having reached such an exalted great soul, one bows with joined hands—that is—

Witness note

Independent second-pass collation against enlarged PDF page 13 verified every line. The opening compounds ff&ri, WfdTamy=a, and
ZATOTgad: and the Hindi g% &1 are now scan-controlled; the printed metrical irregularities are retained diplomatically.
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Printed page 4
The cause of delusion and the Lord of Maya

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

—one should make a full prostration and ask: ‘Master, what causes this living being to undergo birth and death again and
again in many forms of life?” Answer: delusion.

Question: What is the form of delusion?

Answer: It is to forget the real—the Divine Couple—and not form one’s relationship with them, while instead forming a
relationship with unreal worldly ties.

Question: What is the real, and what is the unreal? Compassionate Lord, please be gracious and explain this. Master, I bow
again and again at your feet. Carry us across the ocean of worldly existence.

Answer: The individual self is a reality distinct from the body. Yet, because of ignorance, one takes the body itself to be the
self and develops an intense sense of ‘mine’ toward the house, family, and other things connected with that body. This is
the influence of delusion.

Question: What is the seed of delusion?

Answer: Beginningless Maya, composed of rajas, tamas, and sattva.
Question: Who governs Maya?

Answer: Sr1 Ramacandra, son of Dasaratha and the Supreme Brahman.
Question: How does the delusion produced by Maya cease?

Answer: Those who understand the truth of Sr1 Sita-Rama correctly—

Witness note

Independent second-pass collation against enlarged PDF page 14 verified the complete page. The printed sandhi TRAE@ AT is preserved, and both page-
bound continuations align with printed pages 3 and 5.
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Printed page 5
The teacher prepares the seeker for refuge

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

Those great souls instruct living beings who desire liberation in knowledge and realized knowledge, form the
proper sacred dispositions in them, establish them in the shelter of the self, and give them refuge in the Lord.

Question: What is the cause of delusion?

Answer: Beginningless Maya, a composite principle made of tamas, rajas, and sattva.
Question: Who is the Lord who directs Maya?

Answer: Sr1 Ramabhadra, son of Dasaratha and the Supreme Brahman.

Question: How is the delusion born of Maya cast off?

Answer: The great souls who fully know the truth of Sri Sita-Rama first teach faithful living beings who desire
complete liberation both knowledge and realized knowledge. They give them the proper formation, make the
self fit to enter the Lord’s refuge, and bring them to surrender before the Divine Couple.

It is therefore settled that a living being does not attain the Lord’s refuge without a teacher. Scripture says, ‘The
person who has a teacher knows.” Only one who is steadfast in a teacher knows the truth of Brahman.

See further evidence on this point. Although the divine seer Narada, Brahma'’s son, was so learned, he did not
know the truth of Brahman without a teacher. He asked his Lord—

Witness note

Independent second-pass collation against enlarged PDF page 15 verified every line. The opening now preserves printed IH1%d%; the
terminal Narada sentence correctly continues onto printed page 6.
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Printed page 6
Narada’s approach to Sanatkumara

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

—Sanatkumara about this. Sanatkumara then asked him, ‘What have you studied?’ The divine seer answered as
follows:

He said: ‘Revered sir, I study the Rgveda, the Yajurveda, the Samaveda, the Atharvaveda as the fourth, and
history and Purana as the fifth Veda—the Veda of the Vedas.’

That is: ‘Lord, I have studied the Rgveda, Yajurveda, Samaveda, Atharvaveda, history, Purana, and the other
branches of learning. Yet, revered sir, I am only a knower of mantras, not a knower of the self. I have heard
from persons such as yourself that one who knows the self crosses sorrow. Lord, be gracious and carry us
beyond the ocean of sorrow that takes the form of ignorance.’

Hearing the divine seer’s humble appeal, Sanatkumara fulfilled him through knowledge of Brahman, as
scripture says: ‘The blessed Sanatkumara showed him the farther shore of darkness.’

Contemplation of this supreme mystery in the Chandogya Upanisad makes it thoroughly clear that the mystery
of Brahman cannot be known without a teacher. The Manasa likewise says:

‘Without a guru no one crosses the ocean of becoming, even one equal to Brahma or Siva.’
Question: What is knowledge, what is realized knowledge, and what is the proper sacred formation?

Answer: First, when Samkhya teaching distinguishes the inert from the conscious, that is knowledge. What—

Witness note

Independent second-pass collation against enlarged PDF page 16 verified every line, including both Chandogya citations. The printed
YA is restored, and the final question is correctly left open for printed page 7.
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Printed page 7
The Samkhya analysis of the three bodies

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

The division is now stated. First come the five elements: earth, water, fire, air, and space. These are the five
great elements. From each principle two faculties arise, making ten faculties in all. Ear, eye, nose, tongue, and
skin are the five faculties of knowledge; hand, foot, anus, generative organ, and mouth are the five faculties of
action. Sound, touch, form, taste, and scent are the five fields of experience. The text then assigns presiding
deities to the ten faculties. This aggregate is the gross body. The five vital breaths, the subtle elements, mind,
understanding, and the ten faculties together constitute the subtle body. The causal body consists of ignorance
and latent impressions.

Question: What is called knowledge, what is called realized knowledge, and what is the proper sacred
formation?

Answer: The first answer concerning knowledge is this: according to Samkhya teaching, knowledge is the
discrimination of the inert from the conscious—that is, of prakrti from purusa. What is this discrimination?
First the text displays the divisions of prakrti, or Maya. Earth, water, fire, air, and space are the five great
elements. Two faculties arise from each element, so ten faculties arise in sequence: from space, hearing and
speech; from air, skin and hand; from fire, sight and foot; from water, tongue and evacuation; and from earth,
smell and generation.

‘Witness note

Independent second-pass collation checked the complete page against 350 and 600 dpi renders of PDF page 17. The damaged deity-name
cluster between I and FEUEEE: cannot be distinguished reliably from this witness and therefore remains explicitly marked [37T]
rather than reconstructed. All other lines and the page boundary were verified; the disclosed physical lacuna is editorially resolved.
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Printed page 8
The self distinguished from the three bodies

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

Among these are five faculties of knowledge—ear, eye, nose, tongue, and skin—and five faculties of action—
hand, foot, anus, generative organ, and mouth. The five fields of the faculties of knowledge are sound, touch,
form, taste, and scent.

Now the ten presiding deities of the ten faculties should be known in order. Space, the sun, the A$vin twins,
Varuna, and Vayu preside successively over the faculties of knowledge. Indra, Sri Visnu, Yamaraja, Prajapati,
and Agni preside successively over the faculties of action. These principles are called the gross body. The five
vital breaths, five subtle elements, mind, understanding, and ten faculties together are the subtle body;
ignorance and latent impressions constitute the causal body.

The self is distinct from these three bodies. It is neither short nor long, neither gross nor thin, neither dark nor
fair, neither female nor male nor neuter.

Thus the self is beyond the reach of the senses, self-luminous, and of the nature of being, consciousness, and
bliss. It is to be held by one's own understanding, examined by the mind, then repeatedly practised and
contemplated without interruption in the heart, and firmly impressed through the conviction, ‘I am the self.’

Question: Is not the fourfold inner instrument also something inert?

Answer: That is true. Yet it is employed according to the analogy of branches mounted by ignorance. Just as,
when every branch of a certain tree is to be cut, one—

Witness note

Independent second-pass collation against enlarged PDF page 18 verified every line. The printed contrast 7 ¥l 7 %911 is restored, and the
concluding tree analogy is correctly left open for printed page 9.
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Printed page 9
Ordinary and divine self-identification

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

[The opening of the Sanskrit continuation from the preceding page is indistinct.] In the same way, the seeker
uses the inner instrument—understanding and the other faculties—to sustain knowledge and practise
awareness of the self. Afterwards, when the faculties [indistinct], there is neither knowledge nor knower, nor
even the assertion ‘T am the self’; the state is indescribable and no division is apprehended. In such a condition
one becomes fit to sustain the truth of Sri Sita-Rama.

Meaning: The living self is distinct from the gross, subtle, and causal bodies. It is neither small nor great,
neither thick nor thin, neither dark nor fair, neither female nor male nor neuter. It is beyond sensory
apprehension, self-luminous, and of the nature of being, consciousness, and bliss. It is to be held in the
understanding and examined by the mind. After reflection, it should be contemplated continuously and
repeatedly in the heart. Thus the inner instrument contemplates the self, and through ego one forms the firm
conviction, ‘We are the self.’

The point is that ego is of two kinds, ordinary and divine. Under ordinary ego the living self treats objects of
Maya as its own. When the supramundane divine ego arises, one's sense of ‘T" becomes established in the Divine
Couple—that is, one understands them alone to be one's entire treasure. This is divine reflection.

Question: But is not the inner instrument—mind, understanding, memory, and ego—also inert? Answer: That is
true. Here, however, the analogy of climbing a branch is used. When all the branches of a tree are to be cut—

Witness note

Independent second-pass collation checked the complete page against 350 and 600 dpi renders of PDF page 19. Two physically worn
spans in the opening Sanskrit continuation—the branch-analogy clause and a short phrase after d&I=RIH{=AT0TI—cannot be read securely
from this witness and remain explicitly marked 3T® rather than reconstructed. The Hindi prose and page boundaries were verified; the
disclosed physical lacunae are editorially resolved.
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Printed page 10

The branch analogy and absorption in divine love

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

One stands on one branch of that tree and cuts the remaining branches from there. In the same way, the seeker
holds the previously described knowledge within the fourfold inner instrument and relinquishes [an indistinct
phrase]. Continuing the discipline, the seeker eventually reaches the perfected condition and the inner
instrument fashioned by Maya dissolves. One then becomes absorbed in the bliss of divine love. Although the
triads of knowledge, knower, and known, and of contemplation, contemplator, and object contemplated,
remain, their separate divisions are no longer experienced; through the continuing current of self-identification
they become joined in a single state.

It is like a person who smells a doctor's bottle and becomes absorbed in its intoxicating effect. Although self,
mind, senses, and body are all still present, the person perceives no separate standing for them because of that
absorption. So too the seeker is absorbed here in the bliss of divine love. The statement that there is no
knowledge, no knower, and no assertion ‘I am the self’ belongs to that moment. It is therefore indescribable.
What has no comparable predicate is called indescribable: this bliss of divine love cannot be compared with
anything else.

What does dissolution of the inner instrument mean? It means the arising of the divine inner instrument and
the subsiding of the inner instrument fashioned by Maya. Just as night disappears when the sun rises, so the
Blessed Lord himself teaches this very principle in the Gita.

‘Witness note

Independent second-pass collation checked the complete page against 350 and 600 dpi renders of PDF page 20. The branch analogy now
preserves printed @gT and ST 2. The physically damaged phrase immediately after ¥RUT & cannot be established from this witness and
remains explicitly marked [37%¥] rather than reconstructed. The rest of the page and its Gita continuation were verified; the disclosed
physical lacuna is editorially resolved.
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Printed page 11

Divine understanding and divine sight

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

‘To those who remain constantly joined to me and worship with love, I give that discipline of understanding by
which they come to me.’

Meaning: To those who always worship me with devotion I give this pure and lucid understanding, by which
they attain me—that is, they begin to worship me with still greater firmness. Drawing on the cited
commentaries, the author concludes that buddhi-yoga culminates in mature devotional yoga: ordinary
understanding is made divine. See also Bhagavad Gita 11.8:

‘You cannot see me with this ordinary eye of yours. I give you divine sight; behold my sovereign yoga.’

Meaning: Arjuna cannot see the Lord's divine form with an ordinary eye, so the Lord gives him divine sight.
Does this mean replacing his eye with another? No. The same eye is made supramundane and divine, while its
ordinary material condition is dissolved.

The arising of a divine inner instrument and the dissolution of the ordinary one should be understood in the
same way. Having reached this condition, the living self becomes qualified to hold the truth of the Divine
Couple, Sri Sita-Rama.

Witness note

Independent second-pass collation checked the complete page against 350 and 600 dpi renders of PDF page 21. Both Bhagavad Gita
verses and all surrounding prose were verified. The damaged middle attribution/compound between IR fge<l and SfRTHST 1T cannot
be established securely from this witness and remains explicitly marked [37€] rather than reconstructed; the disclosed physical lacuna is
editorially resolved.
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Printed page 12

Remembrance after the dissolution of the inner instrument

ORIGINAL - DEVANAGARI
HoT:—AI=1:e0THT @i Afd FAfearane gganfe e sl griafa?
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FRESH ENGLISH TRANSLATION

Question: If the inner instruments have dissolved, how can contemplation and the other functions of
understanding continue?

Answer: This doubt does not arise, because the self itself illumines understanding and the other faculties. A king
who intends to have a task performed can surely perform that task himself. Likewise, the light of stars, moon,
and lamps reaches its fulfilment in the sun. If the work is accomplished through secondary lights, what doubt
can there be concerning the principal light? Therefore, in direct experience of the form of Sri Sita-Rama, the self
alone—not ordinary understanding and its companion faculties—is qualified. When pure knowledge has
dissolved the fourfold inner instrument and everything else fashioned by nature, the pure self remains and
becomes qualified for that experience.

Question: What test shows that this condition has been attained?

Answer: Direct experience of one's own nature and the transcendent nature; recognition that all visible worldly
activity is material, with supreme detachment from it; the arising of love and higher devotion; an unbroken
current of awareness fastened upon that reality; and the arising of divine qualities such as good conduct,
contentment, compassion, and friendship—this should be known as pure knowledge.

Question: When the inner instrument has dissolved, how can the continuous remembrance formerly performed
by understanding and the other faculties occur?

Answer: This doubt is not warranted, for when the self itself illumines understanding and the other faculties,
why doubt its power of remembrance? Just as a king has work performed by his servants—

‘Witness note

Independent second-pass collation against enlarged PDF page 22 verified every line. The omitted king-clause, T,
m, and the concluding & 3T 31dH are restored; the anomalous printed STgTEIETd and other orthographic forms are retained
diplomatically. The Hindi restatement correctly continues onto printed page 13.
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Printed page 13
The marks of pure knowledge

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

Can the king not perform that work himself? Certainly he can. The stars, moon, and lamp give light, yet the light
of them all reaches its culmination in the sun.

If secondary things such as lamps can perform the work of illumination, how could one doubt that the sun can
do so? Therefore, in the experience of Sri Sita-Rama's form, the self alone—distinct from ordinary
understanding and the other faculties—is qualified. When pure knowledge has dissolved all ordinary functions
and the fourfold inner instrument, the pure self that remains is qualified for uninterrupted remembrance. This
has already been explained.

When devotional practice releases one from material relationships, the self becomes pure; after that a pure
inner instrument also arises.

Question: What marks attainment of this condition? How is it recognized?

Answer: One directly experiences one's own true nature and the transcendent nature; one withdraws from all
dealings fashioned by Maya and develops supreme detachment; supreme devotion, beginning with divine love,
arises.

The current of awareness remains continuously fastened upon the lotus feet of the Divine Couple, and divine
qualities such as good conduct, contentment, compassion, and friendship arise. This should be known as pure
realized knowledge. The answers concerning knowledge and realized knowledge—

Witness note

Independent second-pass collation against enlarged PDF page 23 verified every line. The prose completion from printed page 12 and the
terminal continuation to printed page 14 are correctly aligned; the worn but legible word joins are retained diplomatically.
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Printed page 14
The five sacred formations

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

The two questions have now been answered. The answer concerning proper sacred formation follows.

Proper formation is this: one should humbly surrender oneself through the hands of instructing great souls
whose awareness is exclusively devoted to Sri Sita-Rama and who are endowed with complete realization, and
one should receive the five sacred formations from them.

Question: What are the five sacred formations?

Answer: First, the upright mark made with earth from Sri Rama's sacred field, bearing the crescent and Sri at its
centre; a pair of tulasi necklaces resting at the throat; the heated emblems of bow and arrow, the bow at the root
of the left arm and the pair of arrows at the right; the signet and crescent upon the right forearm; the name-
mark borne upon the forehead; the six-syllable mantra of the Divine Couple; and one's own name expressing
that relationship—these constitute the five sacred formations.

The inner formations are faith, trust, steadfastness, relish, and the like. After these two kinds of formation the
teacher should impart instruction in the relationship cultivated through sacred contemplation: such is the
tradition.

Meaning: Proper formation is received from instructing great souls who possess supreme love for the Divine
Couple, exclusive devotion, and every kind of realization. Having surrendered oneself through them, one should
receive the five sacred formations from their lotus hands.

Self-surrender is this: having surrendered the self to him, one knows, ‘It is not mine’; that—

Witness note

Independent second-pass collation against 600 and 900 dpi renders of PDF page 24 verified every line. The five-formation list now

preserves T, the accusative emblem forms, and T, The worn final definition is read as 9= dSf&=T"A 3fd aq and its continuation
was confirmed at the head of printed page 15.
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Printed page 15
Self-surrender and the five sacred formations

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

Self-surrender is the settled dedication of oneself with death as its limit.

To offer the individual self into Brahman is called self-surrender. The analogy is an oblation placed into fire by a
hand through the teacher: the individual soul is the oblation, the teacher is the hand, and the Divine Couple are
the fire. Once the oblation has been cast into fire it does nothing further; the fire itself brings it to completion.
Likewise, when the teacher offers the soul at the holy feet of the Divine Couple, they themselves set it right. The
Vinaya-patrika is cited: what the devotee cannot accomplish even in countless ages is accomplished in a
moment when Rama undertakes it.

Question: What are the five sacred formations?

Answer: Make the upright sectarian mark with earth from Rama's sacred field and place within it the mark of
Sri formed with crescent and dot. Wear at the throat a double strand of tulasi beads. Receive the heated
emblems of bow, arrows, and the rest: the bow at the root of the left arm, two arrows at the root of the right
arm, a ring-emblem on the right forearm, and a crescent on the forehead. Hear the six-syllable mantra of the
Divine Lady and the six-syllable mantra of the Lord, and receive a name expressing relationship with the Divine
Couple. These are the five formations, first bestowed by the teacher; they are external formations. The sentence
introducing an exclusive worshipper of Sita-Rama continues on the next page.

Witness note

Release-pass collation against the enlarged PDF-page-25 image resolved the opening definition, the oblation analogy (1 = gfd, 3=t =
&Y, AT G = 37(), and the Vinaya-patrika wording. The terminal dash is the printed continuation onto page 16.
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Printed page 16

The rite of the five sacred formations

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

The preceding sentence resumes: the Sanatkumara-samhita, in its sixth chapter, has Vyasa explain to
Yudhisthira the five-formation rite for an exclusive Vaisnava devoted to Sita-Rama.

The cited verses prescribe offerings into fire with Rama's mantra, followed by pure metal emblems of bow and
arrows heated in the fire and applied by the teacher to the disciple's arms. They further prescribe the upright
forehead mark, the figure of Sri or Janaki within it, a relationship-name connecting the disciple to Rama, the
Rama liberating mantra heard from the teacher, and a tulasi necklace that the disciple must never abandon.
Having received these formations, the disciple should worship, circumambulate, and bow to the guru.

The Hindi explanation says that a qualified Vaisnava with purified inner faculties should approach the teacher,
prostrate, and pray. The teacher duly establishes the sacred fire and offers oblations with Rama's mantras. The
pure-metal emblems—bow, arrows, and the rest—are heated in that fire and applied to the disciple's two arms.
The description of their placement continues on the next page.

‘Witness note

Release-pass collation against a 600 dpi enlargement of PDF page 26 corrected the Sanatkumara-samhita label and verses 38—44,
including &g, RrsIed, THATATIE, TesqURaM, the throne/foot-mark clause, A& Wd<g, and Hfefed. The final prose dash is the
printed continuation onto page 17.
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Printed page 17
The upright mark and the tulasi necklace

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

The placement instruction resumes: two arrow-marks are to be given on the other arm. The teacher then makes
the upright mark on the disciple's forehead with earth from Rama's sacred field and places within it the
turmeric-coloured sign of Sri, understood as Janaka's daughter. The disciple receives a name ending in §arana
or dasa and joined to the name Sita-Rama, and a double tulasi necklace fitted to the throat, which must not be
abandoned even for a moment. The teacher whispers the six-syllable mantra of the Divine Couple into the right
ear. After receiving the five formations, the disciple duly worships the teacher to the extent possible. This, the
text says, is Vyasa's teaching to Yudhisthira.

The next section gives the method of wearing the upright forehead mark. A passage attributed to the
Madhyamdina recension of the Satapatha Brahmana commands that the upright mark be drawn; the knower
thereby becomes stainless, escapes return to birth, and attains communion and the world of Brahman. The
commentary stresses that alikhet is an injunction and says that wearing the two-lined mark leads beyond
rebirth to the Divine Couple.

The tulasi necklace likewise must never be abandoned, for this is God's own command. A Skanda-purana verse
says that one who wears a necklace made of tulasi wood belongs to the Lord without doubt, even when ritually
impure or irregular in conduct. The citation continues by comparing it to the sacred thread on the next page.

Witness note

Release-pass collation against the enlarged PDF-page-27 image resolved the recension label as T8 AT~ and the Skanda reading
STESTEEaTERY. The terminal dash after ¥ is the printed continuation onto page 18.
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Printed page 18

Inner formation and contemplative relationship

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

The Skanda-purana citation resumes: the tulasi necklace is to be worn always. It removes fault, purifies the
three worlds through its wearer, and even gods such as Indra and Yama bow their heads to that person. The
author calls this a direct divine command and therefore the highest kind of authority.

The inner formations now follow. Faith is defined as holding fast to what is real. After faith come trust,
steadfastness, relish, and related dispositions—love, devotion, the mystery of surrender, and so forth—all
arising through the teacher. Once both external and internal formations have been received, the teacher
instructs the disciple in contemplative relationship; this is the doctrine of the lineage.

The topic is then presented as questions and answers. Contemplation is performed by the individual soul
beyond the lowly material body, and the relation of that soul to the Supreme Self is called contemplative
relationship. The meaning of self-relationship was explained at the beginning.

Question: Is the relationship between individual self and Supreme Self beginningless or does it begin in time?
State the authorities.

Answer: It is beginningless. Its authorities are revelation, remembered scripture, the words of great souls, and
the Lord's own speech. A Vedic proof is introduced and continues on the next page.

Witness note

Release-pass collation against the enlarged PDF-page-28 image corrected the Skanda continuation, the vi§vasa quotation to @I f&fg f
forg forgma, €19 ¥R, and the Vedic source label. The source label deliberately hands the mantra to page 19.
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Printed page 19
The beginningless bond between the soul and the Supreme

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

Mantra 20 declares: ‘He is our kinsman, progenitor, and ordainer; he knows all abodes and worlds. There the
gods, attaining immortality, dwell in the third abode.’

The commentary identifies that figure with Sri Rama, the kinsman of all souls, and reads the mantra as teaching
relationships of name and devotion: parent and child, husband and wife, servant and served, friend and friend,
parental tenderness, and others. These bonds therefore rest on revelation, so teachers commit no impropriety
by asking a disciple to adopt a particular relationship.

Janita means that he is father to all; vidhata means that he arranges every happiness. The latter word is also
taken to establish the husband-wife relationship, since no one other than a husband is the bestower of every
marital joy. A statement of Janaki to Anasuiya in the Ayodhya-kanda is cited: what woman would not honour
the husband who gives immeasurable happiness? The author accordingly says that bridal devotion and erotic
devotional rasa possess surpassing joy and are cultivated by the highest teachers.

The words ‘he knows all abodes and worlds’ are read of Rama, crest-jewel of connoisseurs, as knower of Mithila,
Ayodhya, and the other sacred realms. They suggest the terrain of bridal rasa and the companions who serve as
its stimulants. The final mantra phrase concerning the gods in the third abode begins to be explained and
continues on the next page.

‘Witness note

Release-pass collation against the enlarged PDF-page-29 image preserves the printed mantra punctuation and spacing (including 3qd
HTSTAT...) and corrects I® &d €. The marginal 20 ¥ belongs to the source label carried from page 18; the terminal dash continues the gloss
onto page 20.
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Printed page 20

Knowledge of relationship and attainment according to one's disposition

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

The explanation resumes: the divine companions attain immortality and sport in the third abode. Revelation
thus makes clear that a soul cannot enter that realm without relationship to Sri Sita-Rama. The soul's bond with
the Supreme is beginningless, but ignorance causes it to be forgotten. Through grace, the teacher restores true
knowledge of that forgotten bond. This is called relationship-knowledge or awareness of relationship, and the
text identifies it with complete surrender.

The Bhagavad-gita is then cited as remembered scripture. In 4.11 Krsna says that as people approach him, so he
responds to them; the commentary explains that he is attained according to the devotional disposition in which
he is worshipped. Gita 8.6 says that whatever state one remembers when abandoning the body at death, that
very state one reaches, because one has continually been formed by it. Thus attainment follows one's cultivated
disposition. Tulsidas is quoted: as one's inner disposition is, so is the form of the Lord one sees.

The page closes by beginning a sequence—disposition, rasa, relationship, and love—which continues on the next
page.

‘Witness note

Release-pass collation against the enlarged PDF-page-30 image confirms =-IVST and preserves the book's printed Gita anomaly &l
rather than silently normalizing it. The final 37— is the printed page-break into 33T on page 21.
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Printed page 21

Disposition, rasa, relationship, and love

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

The broken word from the preceding page is completed as anuraga, loving attachment. Disposition, rasa,
relationship, and love are presented as one continuous causal development. A library stamp physically covers
the paired grammatical examples from which the word bhava is being derived; the legible continuation gives
bhu-sattayam and explains bhava as sustained contemplation in the heart. According to that contemplation
there arises rasa, understood as attachment and affection; according to that affection a relationship arises; and
according to the relationship there arises anuraga, or love. No one has ever loved, loves, or will love without
some relationship. Hence rasa follows disposition, relationship follows rasa, and loving attachment follows
relationship.

The author next cites Jagadguru Ramananda's explanation of the mantra in the Vaisnava-matabja-bhaskara.
The letter ra, as denoting the cause of the cosmos—its efficient, material, and auxiliary cause—teaches the
father-child relationship; as denoting a protector it teaches the protected-protector relationship. A further verse
begins to derive the remainder of the relationships from the grammatical elements of the mantra and continues
on the next page.

Witness note

Release-pass collation against the 600 dpi PDF-page-31 image checked the complete page. The library stamp physically obliterates the
paired grammatical examples, so the diplomatic lacuna is explicitly marked rather than conjecturally supplied; the surrounding Y&t
and MTIRITH glosses are legible. The closing dash continues the verse onto page 22.
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Printed page 22

Relationships disclosed by the mantra

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

The preceding verse is explained as follows. The elided dative ending after ra teaches the relation of dependent
remainder to its possessor, while the medial a, described as indicating exclusivity, teaches the wife-husband
relationship. The author stresses that the great teacher uses the word vijieya—this relation is especially and
decisively to be understood.

The letter ma, derived here from the verbal root man in the sense of knowing, teaches the relation of property
and owner: the individual soul is what belongs, and God is its master.

The word Rama teaches the relation of support and supported. The cited $ruti-smrti fragments speak of beings
entering into That and again passing into dissolution in That at the end of an age. On this basis one should
understand God as the support and the soul as supported. The dative ending aya after Rama teaches the
relationship of one who is served and one who serves.

Witness note

Release-pass collation against the enlarged PDF-page-32 image checked the verse continuation, the IH/3Td derivation, and the printed
$ruti-smrti fragment; the latter is preserved diplomatically as T+~ &{Ier~ rather than normalized.

25



ATMA-SAMBANDHA-DARPANA-UNIT-023 Printed page 23 - source PDF 33

Printed page 23
The word namah and Sathakopa's bridal contemplation

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

The undivided word namah teaches the relation of self and one's own; when divided so that mah is treated as a
genitive form after na, it also teaches the relation of enjoyed object and enjoyer.

The author then presents passages from the Sahasra-giti of Sathakopa Svami, identified as the earliest teacher
in Ramanuja's lineage. Sathakopa regarded himself contemplatively as a princess: although outwardly male, he
spoke in this feminine devotional identity for the sake of the relationship cultivated in contemplation.

In the cited verse, the mother restrains the maiden from seeing him, thinking, ‘This girl is under Kama's sway.’
The maiden answers that she is in this condition because she has seen the Lord of divine Kuranga city. His
radiant form, perpetually served by the gods and foremost eternal attendants, shines constantly in her mind;
she knows this inward secret, not another. The Hindi explanation begins to unfold the speech and continues
onto the next page.

‘Witness note

Release-pass collation against a 600 dpi enlargement of PDF page 33 corrected H: in the segmented namah gloss and restored the
Sahasra-giti verse's AEIMIE, BLRATHIIE, SETSEAEH, d8Y;, and &:. The final prose dash continues onto page 24.
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Printed page 24
Sathakopa's bridal longing for Rama

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

The explanation resumes: the maiden has become love-maddened simply by seeing the all-pervading divine
Lord of Kuranga city. His exceedingly beautiful form shines without interruption in the courtyard of her mind.
She asks whether anyone else in the world can possess the good fortune of such bliss. The author explains that
this joy is exceedingly rare for those who do not worship exclusively in bridal rasa; unable to obtain it, they
disparage it, like the fox that calls unreachable grapes sour.

Another Sahasra-giti passage has the maiden lament: ‘Kakutstha, my very life, tender and dark in form,
embraced my limbs and has now gone apart from me. How shall I live without him?’ The author identifies this
as the condition of separation.

A further statement says: ‘Apart from the son of Dadaratha, I have no other giver of refuge.” The Hindi gloss
affirms that none but Sr1 Ramabhadra can shelter the devotee. The final citation laments that the long night
burns like an age and that the maiden's Kakutstha does not come.

Witness note

Release-pass collation against a 600 dpi enlargement of PDF page 34 checked all three Sahasra-giti citations, preserves the printed qof
TTOT: and 2&d &7 =19l wording, and records the visibly printed reference as 41¥131
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Printed page 25
The supremacy of Srngara, the king of rasas

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

Meaning: Alas, I am afflicted by desire. This immensely long night, like an aeon, is burning me. Sri
Ramabhadra, the beloved of my life who bears the mighty bow, has not come.

At 4.2.10 comes a statement attributed to Sr1 Parasarasvamin. The short Sanskrit quotation itself is covered by a
library stamp. Its printed explanation says that, having attained the peaceful disposition, the sage is in a state of
separation.

The supremacy of §rngara-rasa, the king of rasas.

Although Madhusiuidana Sarasvati followed the path of Advaita and composed many works in that tradition, in
the end the gracious sidelong glance of the Lord fell upon him. He then composed the Bhagavad-bhakti-
rasayana, taught devotion in its five rasas, and regarded $rngara-rasa as the highest of all.

‘Although $rngara is compounded with the other rasas, it is stronger than all of them, for only in it is love seen
in intense, more intense, and supremely intense degrees.’ (3)

Srigara is a composite rasa because all the rasas enter within it. As evidence, the verse beginning ‘Whenever
Kausalya ...’ was explained earlier—

Witness note

Second-pass collation against enlarged PDF page 35 corrected the reference to ¥12120 and the attribution to %ToRIeREHIST. A library stamp
physically covers the short Sanskrit quotation, so it remains explicitly marked as obscured rather than reconstructed. The rest of the page
and its continuation onto printed page 26 were verified; the disclosed physical lacuna is editorially resolved.
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Printed page 26

The intensity of love and Uddhava's prayer

ORIGINAL - DEVANAGARI

—H g T & U figieed 81 W |t 19 1 A Tefawi © 3fd e gefd™ g1 a™ifes diemfadieay, dredm, I,
IIfeRT, UM, 37 SN © a7 T ST1dT &, §d- 3R 391 B 81 &, TdradT gaday g1 31R 39 vTaT Taaf o f&a
HITe faug &1 uifed aaers 21

I RAHAR6Y: IR 2

HANTARIIRRISAT Hid JBar 1 2o 1

TEHT ¥ TRAT, %Y (993 Tl WA 3R HANT 31fq 371307 H Tehe 81 SITd & 3R 37 ST-egadd
TYRIMTT Y YT &1 SITd &1 T 3R WY USRI 6T rsadT svgnmad ® <@ si3gasi fbd g 7gM JMT 3R

Werd Y 3814 ST & U121 1 & 1o g0 Sg=ared # @ar, aaafd 3R sitsfa sefe g1 S df o7 3781 giar fé
&7 9T & SfERURST §AR HUX 37820 Ut ! |

ITRATHET IRURUISINTHE =t
g=1a AT Terad oEATH 1|

37ef—3781! T €1 31T BT Al H gt W S SoidTal3i] & IRURST bl Jad BAdTe! dlal, 3ufer el # J oI
21 1135, 312/ U1 89 # a1 SfeRURST §HR HW SRTeR UgT |

FRESH ENGLISH TRANSLATION

—has already been given. Yet although $rngara is composite, it is stronger than all the rasas—supremely
powerful—because within it are love in intense, still more intense, and most intense forms, attachment, divine
love, and bliss. Such degrees are not seen in the other rasas; therefore it is the strongest. The author also
teaches that in direct contemplative realization one attains the divine auspicious form.

‘The Lord, whose nature is supreme bliss, is indeed present in the mind and fully assumes the rasa of that form.’
(10)

In contemplation the Lord himself, whose nature is supreme bliss, certainly appears with form within the mind
—that is, within the inner faculty—and the permanent emotion becomes filled with the highest bliss. The
supremacy of §rngara-rasa may also be seen in the Srimad Bhagavata. Sri Uddhava was a very great knower and
devotee, yet he prayed to the Lord that it would be wonderful if he might become a creeper, plant, or herb in Sri
Vrndavana, so that the dust of the gopis' blessed feet would continually fall upon him.

‘Ah, may I become some shrub, creeper, or herb in Vrndavana, serving the dust of their feet.’

Meaning: Ah, how wonderful it would be if I became some creeper, herb, or other plant in Vrndavana that
received the dust of these daughters of Vraja. In that state the dust of their blessed feet would continually fall
upon me.

Witness note

Second-pass line-by-line collation against enlarged PDF page 36 completed. The printed second pada reads ‘FNTdERIHRIE Hid BT,
not ATfd’; that diplomatic reading is preserved. The page begins by completing printed page 25 and is otherwise self-contained.
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Printed page 27

Satharistiri's feminine devotional mood
ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

‘Ah mother—and you companions and honored mothers—you now reproach me before everyone, saying: “How
can you appear so shameless, wandering like a madwoman among people? Have you no modesty?” But your
reproach is futile. Having beheld the divine Lord of Kuranga city, I count myself blessed. My mind will not
abandon that Lord, splendid with divine crown and ornaments; he tastes sweeter to me even than milk filled
with sugarcane sweetness.’ (6; Sahasragiti, fifth hundred, fifth decade.)

The Sanskrit tilaka on the Sahasragiti, in the account of Vedantadesika given by the Vedantavadin, says:
‘Manhood is indeed lovely, distinguished as Supreme Personhood; toward the Hero, Satharisari came to
possess the disposition of a beloved woman.’

That is, once it is heard and known that true masculinity belongs only to the Supreme Person, why should it be
surprising that Satharisiiri—that is, Sathakopasvamin—attained a feminine devotional mood? If this were not
so, how could the sages of Dandakaranya—wombless, celibate, all-renouncing ascetics—on seeing the ascetic
Lord Sri Ramacandra attain a feminine mood—

Witness note

Second-pass collation against a 600-dpi render of PDF page 37 corrected substantial first-verse errors (‘dSHI &<7’, ‘Brgfeed AT, and
“eTeIgra e GHEAT HfeMT) and resolved the smaller citation as ‘& f2 T qesadar fafere / it TRTRYRONSAH HTHAIET . The final sentence

continues onto printed page 28.
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Printed page 28

The soul as conscious prakrti

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

—attain such a state? A verse occurs in Sri Valmiki: ‘On seeing Rama, the forest-dwellers assumed forms filled with
wonder.’

Sri Vedavyasa makes the same point explicit in the Sr1 Padma Purana: ‘Long ago all the great sages dwelling in
Dandakaranya beheld Rama, Hari in his beautiful embodied form, and desired to enjoy union with him.’

That is, in the Treta age all the sages living in Dandakaranya saw the lovely form of Sri Ramabhadra, remover of sorrow,
and desired enjoyment with him in a feminine disposition.

Scripture and tradition teach that prakrti is the object of the purusa's enjoyment. Is the individual soul, then, also prakrti—
making the Supreme Self the enjoyer and itself becoming the object of enjoyment in the disposition of a wife? Yes. Prakrti
is of two kinds, inert and conscious; every soul is conscious prakrti. The universally accepted Bhagavad Gita gives the
proof: ‘Earth, water, fire, air, space, mind, understanding, and ego—this is my prakrti divided eightfold. This is the lower;
apart from it, mighty-armed one, know my other, higher prakrti, become the living soul, by which this world is sustained.’
(7.4-5)

Thus earth, water, fire, air, space, mind, understanding, and ego are the eight divisions of the Lord's lower, inert prakrti.
His other, higher prakrti is the conscious living soul by which the whole world is sustained. It is therefore established that
the soul is prakrti. Moreover, even in liberation the soul abides in a feminine disposition. The Patafijala Yoga-sutra
supplies evidence: ‘Or the power of consciousness is established in its own form.’

Witness note

Second-pass line-by-line collation against enlarged PDF page 38 completed. The Valmiki half-verse prints ‘GgT faf@drbrT:’ without T’; the Padma Purana and
Bhagavad Gita verses and the terminal Patafijala citation were visually verified. The opening continues the sentence from printed page 27.

31



ATMA-SAMBANDHA-DARPANA-UNIT-029 Printed page 29 - source PDF 39

Printed page 29
The liberated soul's feminine disposition and knowledge of relationship
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37l 370 ey | R S Ad=g 2rferd Sitd & 3T bl dded Bhad & 37/id Jerd Silg Ped &l

2rfers et €1 A STa BT Wi T g3 AT arTawe T § 9 Sitd 6T g1 Ed 81§ BROT I Yaoig B
oo TTRT &l 3TehY SIfeRSTIAC H Siid Bl YR PBeh HIPTAFRBR b TRT of STl &1 Tg Ty bluldehl 3uug H
fora € 31k g BROT A Hfar ¥ BT 2 Yo © a7 F B o @ 13 fervams skt Shiamm & ufd &1 sftareidy
IATATHIUE H fERUIAH ATH TRBR BT 31T &1 AH—

feRuamd: FATdan awT STd: afaves 3R sfd yfa: |
AR faaT R fh—ad g WImaisd Uddsig $9aR: |

37T ST BROT I Upld HI I WG &l & o5 SR | WIITT I I8d! 2| HIa JICH WHITT I $2aR BT JaT Bt &l
3R MY SIRTHTIST HRIERT & ToT Tef aTd AT et St nuoT & = & fawa # o fareef e ST &1

IATHTAT 2% Tiegd] ATd—3UTRIRTH, TR o | dod IR, TRE-RITITERIRH, TRERABUITH,
RGBT, Afd Fgfer| HTa—mraanfad &1 aradfde 3uTT Ir=er 21 3 faw 39 g & 2fS)
dtegd! araf o1 TCTeuT SugaRTeT 22—

FRESH ENGLISH TRANSLATION

That is, the conscious power that is the soul, established in its own nature, is called kaivalya—the liberated soul.

The very word ‘power’ makes the soul's feminine character clear. The meaning is that in liberation every soul
abides in feminine form. Therefore five hundred celestial women come to the liberated soul at the bank of the
Viraja, adorn it, and conduct it to the Divine Couple. This is written in the Kausitaki Upanisad of the Rgveda.
For the same reason, Samhita 4, Kanda 2, hymn 7 states that Hiranyagarbha Sri Rama is the husband of every
soul. In the Ayodhya Kanda of Sri Valmiki, the Lord is called Hiranyanabha. The mantra says: ‘In the beginning
Hiranyagarbha arose; born as the one lord of all that exists.” Thus says revelation.

Hence it is written: ‘Therefore this is the innate nature of prakrti: the soul stands toward the Lord in a feminine
disposition.” In other words, it is prakrti's very nature to stand toward God as feminine; the whole created order
serves God in that mood.

A brief indication may also be given from the principal works of the SrT Ramanuja tradition, the Vartamala and
the Srivacanabhiisana, concerning relationship. Vartamala, discourse fourteen, says: knowledge of the means
and knowledge of relationship. Knowledge of relationship is fourfold: knowledge of the relationship, knowledge
of its true character, knowledge of its essential form, and knowledge of the true character of that essential form.
The purport is that knowledge of one's relationship is the real means to attaining the Lord. Further detail
should be consulted in that work. The explanation of the fourteenth discourse appears in statement 22 of Sri
Dhanurdasa—

Witness note

Second-pass line-by-line collation against enlarged PDF page 39 completed. The Vartamala definition was corrected to include the printed
‘@=1’; the Samhita reference (¥ %IUS, 2 e, \ d1 HT), Hiranyagarbha mantra, and fourfold relationship-knowledge sequence were visually
verified. The final attribution continues onto printed page 30.
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Printed page 30
Marriage symbolism within the root mantra
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FRESH ENGLISH TRANSLATION

—the twenty-second discourse: ‘Regarding the root mantra of the Sri Ramanuja tradition, Dhanurdasa says that
it teaches taking the hand, marriage, and union on the fourth day.” (22) This statement should be kept in mind.
The meaning given here follows the Ciidamani commentary by Sri Visvaksenacarya on the Vartamala and the
Srivacanabhiisana.

Meaning: the root mantra teaches the marriage in which Brahman and the soul take one another's hand; the
relationship of Lord and wife; and the union of husband and wife on the fourth day. So says Dhanurdasa. Sri
Krsnapada makes the same statement in discourse 120.

Now discourse 120 spoken by Sri Krsnapada: ‘In the first word is the taking of the hand; in the middle word,
sitting together; in the third word, the fourth-day bed.” In pranava, the first word of the root mantra, is taught
the hand-taking marriage of Brahman and the soul. In namah, its second or middle word, Brahman and the
soul are said to sit and rise together. In the mantra's third word, bearing the dative ending, Brahman and the
soul are said to unite and lie upon one bed on the fourth day. All this deserves reflection when asking what the
tradition's doctrine is and worship in which rasa holds primacy.

Among the four aphorisms of the Srivacanabhiisana concerning relationship, aphorism 122 asks: ‘If it be asked
how inclination toward the Lord is fitting’—

Witness note

Second-pass line-by-line collation against enlarged PDF page 40 completed. The commentator's name was corrected to SfifasIeAm=Rf and
sutra 122 to H‘lqi‘sb{wg forferdT fepfifc=rd’. The Dhanurdasa 22 and Krsnapada 120 clauses were visually verified; the final siitra continues
onto printed page 31.
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Printed page 31
Relationship as the root of love and the written bond
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FRESH ENGLISH TRANSLATION

—if one asks how such an inclination can properly arise, aphorism 124 says, ‘Its root was stated earlier’: the root
cause of inclination toward the Lord is exceedingly deep affection. Another aphorism states, ‘The root of that is
relationship.” The root cause of such intense love is knowledge of the relationship between the individual self
and the Supreme Self. Aphorism 126 says, ‘It is not adventitious; it arises from being itself.” That relationship is
not newly produced but belongs to existence: the beginningless soul has a beginningless relationship.

Prapatti, taking refuge, entrustment, self-surrender, self-offering, and self-deposit are synonymous terms.
Prapatti is of three kinds: bodily, verbal, and mental. True knowledge of relationship is called mental prapatti.
Thus the Bharadvaja Samhita says: ‘The relationship of the soul to the Supreme Self is innate. Awareness of that
very relationship is called entrustment and first assumes the role of the means.’

The relationship between the individual self and the Supreme Self is natural and beginningless; awareness of
that relationship is called nyasa or prapatti, and it is the principal means to attaining the Lord.

Question: Why is a document of relationship written and given? Could instruction not simply be imparted
orally?

Answer: Even when it is written, the instruction is still imparted orally. Yet a hundred repetitions cannot equal
one written statement, for writing keeps the teaching continually before one in practice. In the present time, if—

Witness note

Second-pass line-by-line collation against enlarged PDF page 41 completed. Siitra numbers 2% and ¢3& were confirmed, and stitra 126 was
corrected diplomatically to ‘3TdTferes 7 Wafd Tdmged:’. The Bharadvaja Samhita verse and threefold prapatti list were visually verified. The
answer continues onto printed page 32.
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Printed page 32
Why $rngara is called the king of rasas
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FRESH ENGLISH TRANSLATION

—if revelation, the ancient histories, the Sr1 Manasa Ramayana, and similar works had not been written down,
everyone would have remained utterly blank, and even the sight of learned teachers would have been
unavailable.

Question: Why is §rngara-rasa called the king of rasas?

Answer: ‘It reaches or goes to the high summit, therefore it is §rngara.” The word $§rnga denotes a high station;
that which reaches this elevated station is called Srngara. Its very etymology thus establishes without dispute
that it is the king of rasas. Rasaraja, pure, radiant, and sweet are synonyms for this §rngara. It is king because
all other rasas enter within it, and because genuine self-surrender also occurs within it.

For example, in Sri Valmiki's Ramayana, Ayodhya Kanda 42.12, the emperor says: ‘Whenever occasion
required, KausSalya attended me as a maidservant, as a companion, as a wife, as a sister, and as a mother.’
Kaus$alya behaved as each need required: like a maid in service, a companion in laughter, a wife by her own
relation, a sister in encouraging the emperor's other marriages, and a mother at meals. Thus every rasa enters
within the husband-wife disposition of §rngara, and for this reason it is called their king.

Now hear how it contains self-surrender. The Srimad Bhagavata describes nine kinds of devotion; a ‘kind’ is
that which is distinct from another—

Witness note

Second-pass line-by-line collation against enlarged PDF page 42 completed. The formerly unclear opening was resolved as ‘H&l HJ& Hi-bI
T8 SId’; its negative sense follows the sentence begun on printed page 31. The etymology, Ayodhyakanda 42.12 citation, and five relational
modes were visually verified. The final explanation continues onto printed page 33.
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Printed page 33
Self-surrender and the scriptural terms rasa and rasika
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FRESH ENGLISH TRANSLATION

‘Hearing, chanting, remembering Visnu, serving his feet, worship, bowing, servitude, friendship, and self-
surrender.’

Self-surrender is here stated separately from servitude and friendship. It is therefore indisputably established
that actual self-surrender occurs only in §rngara.

Question: Are the words rasa and rasika sanctioned by revelation and tradition, or are they modern?

Answer: They are sanctioned by revelation and tradition. Here the word rasa is a synonym of Sri Rama. In the
seventh section of the Taittiriya Upanisad of the Yajurveda, ‘He indeed is rasa’ means that Brahman, Sri Rama,
is rasa. See also the Tenth Book of the Srimad Bhagavata: ‘Drink the Bhagavata, the abode of rasa, again and
again—ah, rasikas!’ The feeling-filled people upon earth—the feeling-filled rasikas—should repeatedly drink the
Bhagavata, the abode of rasa. Sri Vedavyasa thus writes that feeling-filled rasikas should drink this rasa: rasikas
endowed with feeling are qualified for it. Many other passages could be cited, but they are omitted to avoid
expanding the book. The words rasa and rasika are therefore beginningless and sanctioned by scripture and
tradition.

The Srivacanabhiisana contains five aphorisms, 289 through 293, discussing within §rngara-rasa the happiness
arising between husband and wife. Aphorism 289 begins: ‘One's own purpose’—

‘Witness note

Second-pass line-by-line collation against enlarged PDF page 43 completed. The ninefold-bhakti verse, 1 d &>, the abbreviated
Bhagavata quotation with its prose rearrangement, and the SrTaEUT range 2¢3—=2%3 were all visually verified as printed. The final siitra
begins here and continues onto printed page 34.
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Printed page 34
Self-oriented happiness and happiness arising from the divine object
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FRESH ENGLISH TRANSLATION

—*all are opposed’: if it be asked how this can be said, the answer is that every self-directed purpose and every
enjoyment sought by the conscious individual soul is adverse and therefore to be abandoned. But how can this
be maintained? In the foremost earlier teachers, such as Sr1 Sathakopasvamin, and in other divine seers,
happiness born of §rngara-rasa is prominent, yet it is still their own experienced happiness. In Srngara the
husband-wife relation is primary and rati is its permanent emotion; without a permanent emotion no rasa can
subsist. If this is the objection, hear the answer, which is given in the next four aphorisms.

The root aphorism 290 says: ‘Here “one's own purpose” is said to be that which arises from the supporting
subject.’ Self-purpose or self-enjoyment is of two kinds: that which arises from the devotee as its support, and
that which arises from the divine object. Self-enjoyment arising from the support is to be abandoned because it
is born of ignorance. Service of the Divine Couple should be desireless and exclusive. To serve from greed for
dharma, desire, and the like, or to regard another deity as one's protector, is called a defect arising from the
support. Happiness arising from the divine object, however, is favorable and therefore is not to be abandoned.
The complete answer follows in the next three aphorisms.

Aphorism 291 says: ‘Therefore there is no fault.” The explanation is: for this reason the happiness of the divine
seers that arises from the divine object is faultless. Its object is not material but supramundane and divine, and
is attained through the grace of the Divine Couple. The Supreme Self is called Atmabhadra. If the Lord
graciously gives himself to the devotee and the devotee refuses that happiness, it would dishonor grace itself, for
the great teachers hold this supreme doctrine—

Witness note

Second-pass line-by-line collation against enlarged PDF page 44 completed. Siitra 290 was corrected to ‘3 THRISHAMHATHITITA, and
the causal phrase to ‘STfI&e=T’, requiring corresponding English corrections. Sttras 289—291 and 3T’ were visually verified. The final
doctrinal sentence continues onto printed page 35.
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Printed page 35
Omnipresence of the Divine Auspicious Form
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FRESH ENGLISH TRANSLATION

—That the other's happiness is primary and one's own happiness consists in the attainment of that happiness:
therefore the contrary is forbidden, for this is the fruit of Sr1 Svaminiji's complete glance of grace. Thus Srimad
Revacaryaji says: ‘Without taking refuge in Sita, no excellent yoga is grasped.’

Question: The union of the Divine Couple is unbroken, unobstructed, and of one continuous flavor. When the
Lord associates with the attendants, must he not then be separated from Sri Svaminiji?

Answer: Such a doubt should not be raised. Brahman, Sri Rama, is present everywhere through his divine
auspicious form. In Balakanda 77, Maharsi Valmiki says, ‘Rama, together with Sita, passed many seasons in
delight.” He also says, ‘He performed the duties due to his mothers,” and so forth. Thus Sri Rama remained with
Sri Svaminiji for innumerable seasons, not leaving the palace, and yet fully carried out the duties owed to his
mother, father, teacher, and brothers' wives. It is therefore indisputably established that the Lord is infinitely
pervasive through his divine auspicious form.

The Visnu Purana says of that form: ‘Even in oneness there is multiplicity, and even in multiplicity there is
oneness. Wondrous is Brahman's form—who is capable of knowing it?’ ‘For the eternal Lord a non-material
form is possible—’ The sentence continues on the following page.

‘Witness note

Second-pass visual collation against enlarged PDF page 45 completed. The damaged final half-line reads ‘Fer@TTepar qfcieremied Trar—
and is completed syntactically on page 46; the small doha and printed attribution were also rechecked and retained diplomatically.
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Printed page 36
Many Forms, One Divine Presence
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FRESH ENGLISH TRANSLATION

—It is devoid of anything to be rejected or acquired and is never born of material nature anywhere.

The Padma Purana says: ‘Whoever regards the body of the Supreme Self Rama as material should, after merely
seeing that person's face, bathe fully clothed.’

In the Uttarakanda of the Valmiki Ramayana, Bharata says: ‘Those creatures on earth who look upon you with
terrible eyes are struck by Brahma's rod and at once go to hell.’ That is, O Ramabhadra, one who views you with
an evil eye—who does not accept you as the complete, supreme Brahman—is punished and swiftly goes to hell.
It is also written of one who abandons Ayodhya and goes elsewhere. The killing of Ravana and the others is also
described, and Marica openly beheld the divine auspicious form. The Manas says: ‘In an instant he met the
Lord; Uma, no one knew this secret’; ‘Every new state appeared like liberation; everywhere he saw the bow-
bearing Lord’; and ‘Hari pervades everywhere alike; I know that he manifests through love.” Rgveda 6.4.47.18
says, ‘In each form he became its corresponding form’: by his infinite power the Supreme Lord assumes many
forms. Even before the avatara, the Divine Couple granted Sri Madhurat Riipaji a vision in their divine
auspicious form; there are many such proofs. Since the Lord can possess infinite divine auspicious forms at one
and the same time—

‘Witness note

Second-pass visual collation against enlarged PDF page 46 completed. The opening securely completes the damaged sentence from page
45; the proper name is visibly printed “fTH<Td Ui, and the Padma Purana and Ayodhya readings were rechecked against the scan.
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Printed page 37
Aisvarya and Madhurya in Worship

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

—then no room remains for the doubt that he would be separated from Sri Svaminiji. In the Uttarakanda of
Valmiki and in the Sri Koéalakhanda composed by Vyasa, as in many other works wherever the maharasa is
described, he remains with Sri Svaminiji while simultaneously performing the rasa-play with innumerable
attendants. Even the sage Saubhari belongs to the class of individual souls, yet he possessed the power to
assume a hundred bodies and introduce the same self into them all, so that every queen thought her husband
was with her alone. What doubt, then, can there be concerning the Supreme Brahman?

Narada once entertained the same doubt: how could Lord Krsna live with his many chief queens? When he went
to Dvaraka, he saw the Lord upon the bed of every queen and all doubt vanished. If this is true of an avatara,
what need be said of the source of all avataras? One should regard the Divine Couple one worships as all-
pervasive, not confined to one place, because worship proceeds with majesty and sweetness united. This
tradition is established in Vedic doctrine. The Upanisadic revelation describes Brahman thus: ‘That is full; this
is full. From fullness, fullness arises. Taking fullness from fullness, fullness alone remains.’ The meaning is that
even when fullness is taken from the complete Brahman, the full remains full. Even while assuming many
forms, completeness abides in every one. This is Brahman's majesty—the majesty of God. The root topic of sutra
212 continues.

Witness note

Second-pass visual collation against enlarged PDF page 47 completed. The abraded reference at the foot is visibly 2¢2 (not the OCR’s 43 or
the first pass’s RuR); the proper title ‘eI @UE’ and the Saubhari passage were also checked line by line.
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Printed page 38
External Vision and Mental Service

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

‘All things are joined to a fault; it is indeed very difficult to abandon.” The beauty of the Supreme Self's form
melts even men through separation and makes them like women. The apparent ‘fault’ it produces is self-
directed desire—namely, desire for divine enjoyment—and this is certainly impossible to relinquish. This is
ironic praise. Once the worshipper sees the divine auspicious form, even if he wishes not to enjoy bodily contact
with the Lord, he cannot hold back: that form itself has such attractive power that it draws him toward itself, as
a magnet draws iron.

Direct vision of the Lord is of two kinds, external and internal. The external occurs through the outward eyes;
the internal through the eye of the inner faculty. The latter is called mental, and its service is known as the
eight-period mental service. It is not attained by practice alone but by the grace of the Divine Couple. The
Bhagavad Gita 6.28 says that the self, touching Brahman with ease, experiences the highest happiness.
Brahmasiitra 4.4.27 similarly states, ‘Because the sign indicates equality only in enjoyment.” The matter is
clarified in sutra 293.

Sutra 263 reads: ‘How can there be conversation between the mute and the deaf, and how could one desire
anything else?’ Its explanation continues on the next page.

‘Witness note

Second-pass visual collation against enlarged PDF page 48 completed. The grammatically difficult opening ‘"I’ and explanatory
wording are preserved exactly as printed; the page visibly gives the conflicting references %3 and €3, so both anomalies remain
diplomatic.
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Printed page 39
When Love Becomes the Governing Rule

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

—could desire any other object. This siitra's purport belongs to Godadevi's composition. Godadevi has entered
the state of separation, and her mothers counsel her not to persist so obstinately: when the remainder of her
allotted karma has been exhausted, she will go there and meet the Lord in Vaikuntha after this body falls.
Hearing such words, Godadevi says, ‘Mothers, what fault is ours in this matter? The fault belongs to that divine
auspicious form.” This is ironic praise. She tells her Lord that his eyes possess magic, an enchantment. To call
someone an enchanter is ordinarily blame, but here it is praise in the guise of blame, and the Lord is further
pleased by such words. In the state of knowledge, rule is primary; when the state of love arrives, rule becomes
secondary and love primary. ‘When the current of love is reached, there is neither injunction nor ritual action’
(Visnu Purana).

Godadevi says, ‘Mothers, you have not attained the state in which I am, and so you advise me. Hear my
condition. The Lord's exceedingly beautiful divine auspicious image shines constantly in the courtyard of my
inner heart. In this state, shaped wholly as the object of meditation, I embrace and unite with him completely.
Whenever separation occurs, I become like a madwoman from longing—’

Witness note

Second-pass visual collation against enlarged PDF page 49 completed. The worn maternal-advice phrase reads ‘37& TxwTef %7 {1 2 foh g
3 T H'; the opening and closing page continuations and the Visnu Purana citation were rechecked.
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Printed page 40
Grace, Mental Attainment, and the Blissful Form

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

—and then union occurs again. This is my condition. Toward speaking with you I am mute, and toward hearing
other talk I am deaf: I have no desire to speak with you or hear such things. ‘How could one desire anything
else?” Who would desire a second, paltry object after leaving that beloved of one's life? All this pertains to
contemplation: through a body made of contemplation one attains the Divine Couple and converses with
mothers made of contemplation. The Manas says, ‘This quality does not arise through practice; through your
grace, one person here and there receives it.’

Love has twelve states. The twelfth and final state is called the scorched state, and that alone is complete
attachment. A savaiya says: ‘Without any means, having taken refuge, the eyes are colored with love’s
intoxication. In fire, space, water, air, and earth, within and without, the form abides. Made of contemplation
and made of understanding, like a bee, the companion’s mind is caught. Vejasunatha, always in the one rasa, is
thus in the fully saturated state.’

There is a story concerning the divine auspicious form. Once Laksmi sat somewhat dejected. The Lord asked,
‘Beloved, why are you sad?’ She replied, ‘Lord, a devoted wife's dharma is to give no thought to her own
happiness and continually keep her husband happy, but I cannot do so. When I begin serving your lotus feet,
their beauty, sweetness, delicacy, and fragrance plunge me into bliss. Likewise in garden service, recreation, and
all else, I myself become absorbed in joy. I am therefore sad that—’

Witness note

Second-pass visual collation against enlarged 500-dpi PDF page 50 completed. The worn savaiya reads ‘IqaAm ... 77 SI1fes %ET and
TG ... AT faferEt W 22T; its four lines and the Laksmi narrative were checked directly rather than inferred from OCR.
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Printed page 41
Instruction Requires Discipleship and Grace

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

—I cannot truly observe the dharma of a devoted wife.” The Lord replied, ‘Beloved, what can I do? My form as
Lord is bliss itself. Whoever serves it, meditates on it, worships it, or remembers it becomes immersed in bliss.
One who goes to the Himalaya is necessarily immersed in cold; one who approaches a blazing fire necessarily
becomes hot; and one who enters the lake of the Lord's form necessarily becomes immersed in bliss, for there is
nothing there but bliss. How could I become painful merely to protect your dharma?’ The Lord laughed, and
smiling Laksmi climbed into his lap. Revelation too teaches that Brahman is bliss: ‘Brahman is bliss’; the very
name of Brahman is bliss; because bliss abounds, Brahman is famously called blissful. The Manas says, ‘Your
body is made of consciousness and bliss; only the qualified know it to be free of all modification.’

One should teach all these truths when a disciple, in full submission, petitions repeatedly; then the instructor
should impart the teaching. If, from desire for wealth or to advertise his own status as guru, he speaks
everywhere without distinguishing the qualified from the unqualified, there is fault. In that case attainment
occurs neither in himself nor in another. Without steadfastness and without Sri Guru's pleasure, this truth
remains exceedingly distant and cannot readily be obtained. Merely speaking and hearing with outward
conduct does not bring attainment. This is to be known as true, true, true. Moreover, without the five
sacraments, the printed Sanskrit breaks off after ‘param’.

Witness note

Second-pass visual collation against enlarged PDF page 51 completed. The scan prints ‘Td §¢ ab<el’ and & ArTEe’’; the anomalous
‘S4Xq [T’ is retained. Crucially, the page itself ends “H&BFRU=IS foHT U, not a normalized split of TRET.
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Printed page 42
The Greatest Offense against the Acaryas

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

[The printed Sanskrit resumes with the anomalous fragment ‘yam’:] the discipline of the great teachers is
violated, and that violation obstructs its attainment. Therefore every practice of devotional disposition and
contemplation should accord with the acaryas' texts. If one wishes to do something extraordinary on the basis of
personal experience, one should do only what is consonant with the lineage. Anything that conflicts with the
acaryas' doctrine must not be done. Offenses concerning knowledge arise naturally under the force of material
nature; one should fear them and conduct oneself with discrimination. Only when the inner faculty has been
purified by supremely stainless knowledge does one see one's own offense. The greatest offense is precisely this:
arrogantly disregarding, through one's own supposed knowledge, the instruction of the acaryas who benefit all
living beings. That is a great sin. When one conducts oneself in the proper manner, the devotional disposition,
contemplation, and all the rest become manifest.

Meaning: When should the acarya teach all these truths? When the disciple has become completely dependent,
devoted to serving the acarya, and repeatedly petitions him; then the teacher should instruct. To discuss the
secrets of this tradition everywhere, without considering who is qualified and unqualified, from one's own
impulse, greed for wealth, or desire to display oneself as an acarya, is a fault and must not be done. Such
conduct produces attainment of devotional disposition and contemplation neither in oneself nor in another.
Without steadfastness and the acarya's pleasure, this truth is extremely distant and not easily obtained. If it is
absent from one's heart and mind, mere outward display, speech, and hearing do not produce attainment—that
is, devotional disposition and contemplation do not arise—

‘Witness note

Second-pass visual collation against enlarged PDF page 52 completed. The page visibly begins only @7, following page 51’s anomalous ‘U¢;
no conjectural repair to ‘TR is made. Dense readings ‘TEHTd dGMETAT, T80T, and ‘UIdaRTHAHTRMET:" were verified line by line.
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Printed page 43
Purity, Obedience, and the Question of Relationship

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

—arise. Know this to be true, true, true. Without the five sacraments, one also violates the discipline of the great
teachers. Such self-willed action obstructs attainment of devotional disposition and contemplation. Therefore
every form of devotional disposition, contemplation, and the rest should follow the acaryas' instructional texts.
If, by the acarya's grace, something extraordinary arises in one's experience of disposition and contemplation,
one may act in accordance with that arising only when it accords with the tradition and its acaryas. One must
never act where conflict with their doctrine arises.

Through ignorance many kinds of offense occur naturally. One should fear these offenses and act with
discrimination. When does one perceive an offense one has committed? Only when the inner faculty has been
purified by perfectly stainless knowledge. The greatest offense is to reject the instructional teaching of the great
acaryas who benefit every living being—to imagine oneself knowledgeable and, in pride over that knowledge,
dishonor the acarya's word. That is a great sin and must not be done. When one lives in this way, honoring the
acaryas' word, devotional disposition, contemplation, and all the rest arise within.

‘O Lord, graciously tell me: what is bhava and what is bhavana? By knowing which—’

Witness note

Second-pass visual collation against enlarged PDF page 53 completed. Printed forms ‘Us€&BRI", 0&r’, and the grammatically anomalous
I HE AT T ST 18717 IUSIT BI” are preserved rather than silently modernized; the terminal verse punctuation and split ‘TssT—" were
visually confirmed.
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Printed page 44
Contemplating One's Place in the Two Royal Households
ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

—one attains Janaki and Rama; there is no doubt in this. Bhava is a relationship like those of worldly people; bhavana is
the placing of the mind in that relationship's secret.

A verse on the supremacy of bhava: “The culmination of knowledge is realization of the reality of Brahman. The limit of
realizing reality is to be wholly filled with that bliss. The limit even of being filled with bliss is this: in glorious Raghuttama,
a firm love of that kind, born from contemplating one's relationship.’

Question: What form does this bhava take? Answer: Mithila and Ayodhya are complete with divine qualities—eternal,
ultimately real, of one unbroken flavor, and endowed with infinite majesty, love, beauty, sweetness, and more. There are
two royal households there. Between them, the soul should continually contemplate itself in the form corresponding to the
relationship granted by the acarya. Absorption through such repeated contemplation, maintained throughout life, is the
established discipline.

Question: How should one contemplate? Answer: ‘This woman is my mother; this man my father; this man my brother;
this woman my sister.” According to one's relationship, one should imagine oneself within the two households. ‘A person
who thus continually contemplates the self with a pure mind attains the nearness of Janaki and Rama at the end of the
body.’

The Hindi explanation begins: O Sri Svamiji, graciously say what is called bhava and what bhavana. They are that reality
whose knowledge certainly brings attainment of Sri Sita-Rama. Bhava is of two kinds, material and divine, worldly and—

Witness note

Second-pass visual collation against enlarged PDF page 54 completed. The dense compound and its printed segmentation were checked directly; the page
prints the anomalous ‘FfERATET’ and ‘& 7A1aT, both preserved. The Sanskrit and Hindi continuations at both page edges were verified.
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Printed page 45
The Two Royal Assemblies of Mithila and Ayodhya

ORIGINAL - DEVANAGARI
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FRESH ENGLISH TRANSLATION

—transcendent. Just as relationships exist in the world—father and son, master and servant, husband and wife,
and so forth—to establish such a relationship with the Lord is called bhava. A worldly relationship produces
worldly effects, whereas a divine relationship produces liberation. To contemplate the Divine Couple's secret—
the eight-period service and the rest—is called bhavana.

Now hear the meaning of the verse on bhava. The culmination of knowledge is true understanding of maya, the
individual soul, and Brahman. The final limit or accomplishment of that understanding is to remain immersed
in bliss. The final limit of immersion in bliss is the arising of firm love for the Divine Couple in conformity with
one's relational disposition toward them.

Question: What form does this bhava take—that is, how is the relationship established?

Answer: Complete Mithila and Ayodhya are eternal, ultimately real, unbroken and of one flavor, possessed of
infinite majesty, infinite love, beauty—supreme splendor—sweetness, and other divine qualities. Within that
paired abode are two royal assemblies: the court of King Mithilesa in Mithila and the court of King Cakravartin
in Ayodhya. Between these two royal assemblies, the individual soul should continually contemplate its own
form exactly as the acarya has assigned its relationship—that is, the contemplative form the teacher has
disclosed. The purport is that first knowledge of one's own form arises, then—
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FRESH ENGLISH TRANSLATION

—the understanding proceeds to the form of the other. In conformity with the disclosed form of oneself, one
should continually perform both internal mental service and external service of the Divine Couple through the
eight periods of the day. If this repeated contemplation remains continuously throughout life, for as long as the
body endures, then at death one certainly obtains sayujya liberation in Sr1 Saketa—that is, uninterrupted eternal
service of the Divine Couple. This is the doctrine of the acaryas, revelation, and sacred tradition alike.

Question: How should one contemplate the relationship?

Answer: ‘This woman is our mother; this man our father; this man our brother; this woman our sister.” In this
manner, in accordance with the relationship granted by the acarya, one should rightly understand one's
relationship within the two royal assemblies.

Meaning of the verse: One who, with a pure mind, continually contemplates one's own form, the other's form,
and the Divine Couple will, at the death of the body, reach the presence of the Divine Couple—that is, attain
eternal, unbroken service in Sr1 Saketa-dhama.

Thus ends the Sri Atma-sambandha-darpana, composed by Pandit Janakivallabhasarana, who lives on the dust
of the lotus feet of Ananta Sr1 Madhukara Sri Siyasaranaji Maharaja—resident of Sri Janaki Ghat, sovereign of
devotional rasa, crown-jewel of saints, supremely dispassionate, and established in the mendicant’s way of life.
The Anandavardhini commentary is complete.
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